Google 


This  is  a  digital  copy  of  a  book  that  was  preserved  for  generations  on  Hbrary  shelves  before  it  was  carefully  scanned  by  Google  as  part  of  a  project 

to  make  the  world's  books  discoverable  online. 

It  has  survived  long  enough  for  the  copyright  to  expire  and  the  book  to  enter  the  public  domain.  A  public  domain  book  is  one  that  was  never  subject 

to  copyright  or  whose  legal  copyright  term  has  expired.  Whether  a  book  is  in  the  public  domain  may  vary  country  to  country.  Public  domain  books 

are  our  gateways  to  the  past,  representing  a  wealth  of  history,  culture  and  knowledge  that's  often  difficult  to  discover. 

Marks,  notations  and  other  maiginalia  present  in  the  original  volume  will  appear  in  this  file  -  a  reminder  of  this  book's  long  journey  from  the 

publisher  to  a  library  and  finally  to  you. 

Usage  guidelines 

Google  is  proud  to  partner  with  libraries  to  digitize  public  domain  materials  and  make  them  widely  accessible.  Public  domain  books  belong  to  the 
public  and  we  are  merely  their  custodians.  Nevertheless,  this  work  is  expensive,  so  in  order  to  keep  providing  this  resource,  we  liave  taken  steps  to 
prevent  abuse  by  commercial  parties,  including  placing  technical  restrictions  on  automated  querying. 
We  also  ask  that  you: 

+  Make  non-commercial  use  of  the  files  We  designed  Google  Book  Search  for  use  by  individuals,  and  we  request  that  you  use  these  files  for 
personal,  non-commercial  purposes. 

+  Refrain  fivm  automated  querying  Do  not  send  automated  queries  of  any  sort  to  Google's  system:  If  you  are  conducting  research  on  machine 
translation,  optical  character  recognition  or  other  areas  where  access  to  a  large  amount  of  text  is  helpful,  please  contact  us.  We  encourage  the 
use  of  public  domain  materials  for  these  purposes  and  may  be  able  to  help. 

+  Maintain  attributionTht  GoogXt  "watermark"  you  see  on  each  file  is  essential  for  informing  people  about  this  project  and  helping  them  find 
additional  materials  through  Google  Book  Search.  Please  do  not  remove  it. 

+  Keep  it  legal  Whatever  your  use,  remember  that  you  are  responsible  for  ensuring  that  what  you  are  doing  is  legal.  Do  not  assume  that  just 
because  we  believe  a  book  is  in  the  public  domain  for  users  in  the  United  States,  that  the  work  is  also  in  the  public  domain  for  users  in  other 
countries.  Whether  a  book  is  still  in  copyright  varies  from  country  to  country,  and  we  can't  offer  guidance  on  whether  any  specific  use  of 
any  specific  book  is  allowed.  Please  do  not  assume  that  a  book's  appearance  in  Google  Book  Search  means  it  can  be  used  in  any  manner 
anywhere  in  the  world.  Copyright  infringement  liabili^  can  be  quite  severe. 

About  Google  Book  Search 

Google's  mission  is  to  organize  the  world's  information  and  to  make  it  universally  accessible  and  useful.   Google  Book  Search  helps  readers 
discover  the  world's  books  while  helping  authors  and  publishers  reach  new  audiences.  You  can  search  through  the  full  text  of  this  book  on  the  web 

at|http  :  //books  .  google  .  com/| 


EXPOSITORY    THOUGHTS. 


ST.  LUKE.    VOL.  II. 


^^^ff^^rmmmm^^^imfi^mtmmimmmm^tmmwmimmmmmmmf^mmmm 


EXPOSITORY  THOUGHTS 
ON  THE  GOSPELS. 


FOR    FAMILY   AND    PRIVATE    USE. 


WITH    THK    TEXT    COMPLETE. 


^n)»  mans  f  vplanatorir  |^otr». 


BY  THE  REV.  J.  C.  EYL^,  B.  A. 

CHRIST   CHURCH,  OXFORD, 

RECTOR  OF  HELMINGHAM,  SUFFOLK ; 
Author  of  **Home  Tr^ithx"  4r. 


ST.  LUKE.    VOL.11. 


IPSWICH: 

WILLIAM  HUNT,  STEAM  PRESS,  TAVERN  SiTREET. 

LONDON :  ^ 

WERTHEIM,  MACINTOSH.  &  HUNT.  34,  PATERNOSTER  ROW  ; 
23.  HOLLES  STREET,   CAVENDISH  SQUARE. 


MDCCCLIX. 


/<}/. 


4dP. 


TABLE  OF  CONTENTS  OF  EXPOSITIONS. 


Luke.  paob. 

XI.  1 — 4.      The  Lord's  prayer 1 

6 — 13.    The  friend  at  midnight, — encouragementB  to 

prayer 10 

14—20.  The  dumb  devil, — ^the  eyil  of  diyisions  16 
21—26.    The  strong  man  armed, — ^ihe  unclean  spirit 

returning 22 

27 — 32.    The  blessedness  of  hearing  the  word,— the 

generation  which  wanted  a  sign       .        .  30 

33 — 36.    The  use  of  light, — ^the  single  eye          .        .  37 

37 — 44.    The  Fhariseea  exposed  and  rebuked  42 

45-*54.    The  Lawyers  exposed  and  rebuked        .  50 

XII.  1 — 7.      Cautions  against  hypocrisy,— encouragements 

against  the  fear  of  man            ...  57 

8 — 12.    Bold  confession  of  Christ  recommended      .  64 

13—21.    Warning  against  coyetousness  .        .71 

22—31.    Warning  against  over-anxiety  about  this  world  77 

32 — 40.    Believer's  comfort, — heavenly   treasure, — 

a  waiting  frame  of  mind  enjoined  .  .  83 
41 — 43.    The  doing  Christian  praised, — ^the  indolent 

misuser  of  privileges  threatened  .  .  89 
49'  53.    Christ's  zeal  to  do  His  work,— division  caused 

by  the  Grospel 95 

54 — 59.    The  duty  of  noticing  the  signs  of  the  times, 

— ^reconciliation  by  the  way  recommended  101 

XIII.  1 — 5.      The  absolute  necessity  of  repentance    .        .107 
6—9.      Parable  of  the  unfruitful  fig-tree  .        .112 

b 


▼1.  CONTENTS  OF  EXPOSITIONS. 

LUKB.  PAOB. 

XIII.  10 — 17.    Healing  of  the  woman  who  had  been  ill 

eighteen  years 118 

18 — 21.  Parable  of  the  mustard-seed,  and  the  leaven  124 
22 — 30.    Number  of  the  saved, — the  duty  of  striving 

to  enter  in  at  the  strait  gate  .  .  .130 
31 — 35.    Times  in  God's  hands, — Christ's  compassionate 

words  about  Jerusalem    ....     137 

XIV.  1 — 6.      Christ  eating  bread  with  a  Pharisee, — ^the 

true  doctrine  of  Sabbath  observance  .  146 
7 — 14     Humility  recommended, — ^who  ought  to  be 

our  guests 152 

15 — 24.     Parable  of  the  great  supper  .        .        .  159 

25—35.    Self-denial  enjoined,  —  counting  the  cost, — 

the  salt  which  has  lost  its  savour  .  166 

XY.               1 — 10.    Parable  of  the  lost  sheep,  and  the  lost  piece 

of  silver          ...  .        .     178 

11 — 24.    Parable  of  the  prodigal  son          .  .        .180 

25 — 32.    The  prodigal  son's  elder  brother    .  .        .189 

XVI.  1 — 12.    Parable  of  the  unjust  steward       .        .        .195 
13 — 18.    Neutrality  impossible, — the  dignity  of  the 

law 205 

19 — 31.    Parable  of  the  rich  man  and  Lazarus    .        .211 

XVII.  1 — 4.      Sinfulness  of  causing  offence, — duty  of  for- 

giveness             220 

5 — 10.    Importance  of  faith, — ^the  best  men  unpro- 
fitable servants 225 

11—19.    The  ten  lepers 231 

20 — 25.    The  kingdom  of  God  cometh  not  with  ob- 
servation          4^^^ 

26—37.    The  days  of  Noah,  and  the  days  of  Lot        .  243 

XVIII.  1—8.      Parable  of  the  importunate  widow        .        .251 
9 — 14.    Parable  of  the  Pharisee  and  Publican  .     259 

15 — 17.    Christ's  mind  about  infants          .        .  265 

18—27.    The  rich  young  ruler 270 


•  • 


CONTENTS  OF  EXPOSITIONS  Yll. 
LUKB.                                                                                                                             PAOS. 

XVIII.  28 — 34.    Encouragement  to  leave  all  for  Chriflt's  sake, 

— crucifixion  predicted    .        .        .        .277 

35 — 43.    The  blind  man  at  Jericho  healed  .        .        .  283 

XIX.  1 — 10.      Zacchsus  called 290 

11 — 27.    Parable  of  the  pounds  .        .        .        .297 

28 — 40.  Triumphal  entry  into  Jerusalem  .  .  .  307 
41 — 48.    Christ  weeping  over  Jerusalem, — the  temple 

purified 313 

XX.  1 — 8.      Christ's  authority  demanded,  and  His  answer  319 
9 — 19.    Parable  of  the  wicked  husbandmen      .        .  324 

20 — 26.    Question  about  tribute  to  Cassar,  and  Christ's 

answer             330 

27 — 40.    Question  about  the  resurrection,  and  Christ's  * 

answer            S36 

41 — 47.     Christ's  question  about  David's  saying  in  the 

Psalms, — ^the  Scribes  exposed  .        .        .  344 

XXI.  1—4.      The  widow's  mite 360 

6 — ^9.      The  temple's  destruction  predicted, — danger 

of  deception  •  .  .  •  .  .  355 
10 — 19.    National    troubles   predicted,  ~-  persecution 

foretold 3Q0 

20 — 24.    The  destruction  of  Jerusalem,  and  tribulation 

of  Israel 367 

25 — 33.  Second  advent,  and  the  signs  preceding  it  .  374 
34 — 38.    Watchfulness  in  view  of  the  second  advent 

enjoined 382 

XXI  I.  1 — 13.    Judas  Iscariot's  dealing  with  the  chief  priests, 

preparation  for  the  passover      .        .        .  387 
14 — ^23.    Institution  of  the  Lord's  supper    .        .        .  395 
24 — 30.    Love  of  preeminence  reproved, — ^true  great- 
ness explained, — ^rewards  promised           .  402 
81 — 38.    Peter  warned, — ^the  sword  and  purse  recom- 
mended              409 

89-^6.    Agony  in  the  garden 420 

47—53.    Christ  taken  prisoner 429 


VUl.  OONTENTS  OF  EXPOSITIONS. 

LUKF.  PAOB. 

XXII.  54-^2.    Peter's  denial  of  Ghxitt       ....    435 
63 — 71.    Christ  insulted,  and   condemned   by    chief 

^iests 441 

XXIII.  1— 12.<  Christ  before  Pilate,— Herod  and  Pilate  re- 

conciled   447 

13 — 25.    Christ  declared  innocent  by  Pilate  and  yet 

delivered  to  be  crucified  ....  455 
26 — 38.    Women  c^    Jerusalem    warned,  —  Christ's 

prayer  for  His  murderers         .  .461 

39^43.    The  penitent  thief 469 

44 — 49.     Signs  accompanying   Christ's    death,  —  the 

centurion's  testimony  .  .  .  .478 
^  50 — 56.    Christ's  burial  by  Joseph  of  Arimathsea         .    484 

XXIY.  I — 1 2.    The  women's  visit  to  the  sepulchre, — ^unbelief 

of  the  apostles 491 

13 — 31.  The  walk  to  Emmaus  ....  497 
36 — 43.  Christ's  appearance  to  the  eleven  .  .  509 
44 — 49.  Christ*s  last  injunctions  to  the  eleven  .  .515 
50--53.     The  ascension 524 


^^^it^^mi^sm^mwmammwmmm^mmmmBmmmmm 


TABLE  OF  CONTENTS  OF  NOTES. 


CHAPTER  XI. 

TBB8B.  PAGE. 

1.  On  the  expression,  "  as  he  was  praying "...        .7 
On  "teach  lis  to  pray"         ....                .        .  7 

2.  On  "when  ye  pray,  say" 7 

On  the  expression  "our  Father" 7 

On  "thy  name" 8 

On  "thy  kingdom" 8 

On«thywiUbedone" 8 

8.    On  "  give  ns  day  by  day  our  daily  bread "    .        .  8 

4.  On  "  forgive  us  our  sins " 8 

On  "indebted  to  us" 9 

On  "lead  us" 9 

On  "evil" 9 

5.  On  the  parable  of  the  "  friend  at  midnight "          ... 
On  "three loaves" 

6.  On  journeying  at  "  midnight " 

7.  On  the  expression  "  children  with  me  in  bed  "... 

8.  On  the  word  "  importunity " 

11.  On  the  expression  "if  a  son  ask  bread"         .... 

12.  On  "  an  egg,"  and  "  scorpion  " 

On  the  expression  "will  he  offer" 

13.  On  the  words  "  being  evil " 

On  the  expression  "  your  heavenly  Father  "  ...      15 

On  the  allegorical  interpretations  of  the  fathers  and  others  15 


CONTENTS   OF   NOTES. 


YBRSS. 

14. 

On 

15. 

Oa 

16. 

On 

17. 

On 

19. 

On 

On 

20. 

On 

21. 

On 

On 

22. 

On 

On 

23. 

On 

24. 

On 

On 

On 

25. 

On 

26. 

On 

On 

27. 

On 

On 

29. 

On 

On 

30. 

On 

31. 

On 

On 

33. 

On 

34. 

On 

35. 

On 

On 

37. 

On 

38. 

On 

40. 

On 

On 

41. 

On 

42. 

On 

On 

the  expression  **  it  was  dumb  "... 

the  word  "  Beelzebub  " 

the  "  words  "  sought  of  him  a  sign  " 

'*  every  kingdom  divided"       .... 

the  words  **  your  sons  cast  them  out " 

the  expression  "  be  your  judges  **      .        .        . 

the  expression  ^*  the  kingdom  of  God  is  come  upon  you  ** 

the  expression '^ a  strong  man" 

"  his  goods  •' 

the  words  "  a  stronger  than  he  **      . 

'^divideth  his  spoils" 

the  saying  "  he  that  is  not  with  me  is  against  me  " 
the  expression  "  walketh  through  dry  places" 
"  seeking  rest  **...... 

"  return  unto  my  house  "         .... 

*<  when  he  cometh,  he  findeth  it  swept  and  garnished 
^*  seven  other  spirits  worse  than  himself" 
*'  the  last  state  worse  than  the  first  ** 
"  a  certain  woman  of  the  company  " 

"  yea,  rather  •• 

"gathered  thick  together"      .... 

"  seeking  a  sign  "  

Jonas  being  "  a  sign  " 

the  "  queen  of  the  south "        .        .         .         . 

the  expression  "  greater  than  Solomon  "  . 

a  man  lighting  a  candle  .... 

the  "  single  eye  " 

the  warning,  "  take  heed  "       .        . 
the  expression  "  whole  body  full  of  light " 
the  Lord  "  dining  with  a  certain  Pharisee  " 
the  expression  "  not  first  washed" 

the  word  "  fools  "  

the  expression  "  he  that  made  that  which  is  without/'  &o 
the  words  "  rather  give  alms  of  such  things  as  ye  have  ** 

the  words  "  woe  unto  you  " 

the  expression  "  ye  tithe  mint "... 


PAGE. 
21 

21 

21 

21 

21 

21 

22 

27 

27 

27 

27 

28 

29 

29 

29 

29 

29 

30 

35 

35 

35 

35 

36 

36 

36 

40 

41 

41 

41 

47 

47 

47 

48 

48 

49 

49 


CONTENTS   OF  NOTES. 


21. 


TSBSB. 

43.  On  the  saying  "  ye  loye  the  uppermost  seats  " 

44.  On  the  saying  "  ye  are  as  grayes  " 

46.  On  the  "  lawyers " 

46.  On  our  Lord  denouncing  **  woe  "  to  the  lawyers 
On  "  lading  men  with  burdens  "   . 

47.  On  "  building  the  sepulchres  of  prophets  " 

48.  On  "  allowing  the  deeds  of  your  fathers  '* 

49.  On  "the  wisdom  of  God"     .... 

60.  On  "this  generation"  .... 

61.  Onthe"bloodofZacharias" 

62.  On  the  "key  of  knowledge** 

63.  On  the  expression  "  proYoking  to  speak  ** 

64.  On  the  word  "catch"  


PAOB. 

49 
49 
66 
66 
65 
66 
66 
66 
66 
66 
66 
67 
67 


CHAPTER  XII. 


1.  On  the  "  innumerable  multitude  " 

On  the  discourse  contained  in  this  chapter     . 
On  the  "  leaven  of  the  Pharisees  *' 

2.  On  things  "  covered  "  being  "  revealed  " 

8.  On  "  the  housetop  ** 

4.  On  the  expression  "  kill  the  body,"  &c. 

6.  On  "  him  that  hath  power  to  cast  into  hell  ** 

6.  On  "  not  one  of  them  is  forgotten** 

8.  On  the  expression  "  before  the  angels  of  God  ** 

9.  On  "denying  Christ"  .... 

10.  On  "blasphemy  against  the  Holy  Ghost**     . 

11.  On  "  being  brought  unto  magistrates,**  &c.    . 

12.  On  "  the  Holy  Ghost  shall  teach  you  ** 

13.  On  "  one  of  the  company  " 

14.  On  the  expression  "  who  made  me  a  judge  ** 

16.  On  "  take  heed,  and  beware  of  covetousness,**  &c 

17.  On  «  He  thought  within  himself " 

15.  On  the  word  "  bams  **  .... 

19.  On  the  expression,  "  I  will  say  to  my  soid  *' 

20.  On  the  words,  "  God  said  unto  him  *• 


62 
62 
63 
63 
63 
63 
63 
64 
69 
69 
69 
70 
70 
76 
76 
76 
76 
76 
76 
76 


XIL  CONTESTS  OF  NOTES. 

TBB8B.  PAGE. 

20.  On  the  word  "fool" 76 

On  the  expression  "  thy  soul  shall  be  required "    .        .        .77 

21.  On  the  expression  "  rich  toward  God  **          ....  77 

22.  On  our  Lord  speaking  "  to  His  disciples "     .        .        .        .80 
On  "  taking  no  thought " 82 

23.  On  the  word  "  more  ** 82 

24.  On  the  "ravens"        .....                 •        .  82 

26.  On  the  word  "stature" 82 

27.  On  the "  lilies" 82 

On  "  Solomon  in  all  his  glory  ** 82 

2  8.     On  the  word  "grass" 82 

29.  On  "being  of  a  doubtful  mind"            83 

30.  On  "the  nations" 83 

32.  On  the  expression  "little  flock** 87 

On  "  your  Father's  good  pleasure  ** 87 

33.  On  "sell  that  ye  have" 88 

35.     On  "loins  girded  and  lights  burning**  .        .        .        .88 

37.  On  "he  shall  gird  himself** 88 

38.  On  the  "second  and  third  watches" 89 

39.  On  "the  thief  coming" 89 

40.  On  the  "son  of  man  coming" 89 

42.    On  "the  Lord  said" 93 

On  the  "steward** 94 

44.  On  "making  him  ruler** 94 

45.  On  "  beating  the  menservants  ** 94 

46.  On  "cut  him  asunder" 94 

On  "  the  unbelievers  ** 94 

48.  On  "he  that  knew  not" 94 

On  "  unto  whomsoever  much  is  given  "        ....  94 

49.  On  the  expression  "  come  to  send  fire "          ....  99 
On  the  expression  "  what  will  I  if  it  be  already  kindled  **      .  99 

50.  On  "  a  baptism  to  be  baptized  ** 100 

On  "how  am  I  straitened** 100 

51.  On  "  rather  division " 100 

52.  On  "  five  in  one  house  divided  ** 101 

54.     On  our  Lord  speaking  "  to  the  people "          ....  105 


wmmm 


w^m 


CONTENTS  OF  NOTES. 


Xlll. 


1. 


5. 
6. 

7. 

8. 
9. 


14. 

16. 

19. 

21. 

23. 

24. 

26. 

26. 
27. 


,  ** 


▼BItSB. 

6i.  On  **  a  cloud  out  of  the  west " 

55.  On  the  '*  south  wind  hlowing 

56.  On  '*  discerning  the  face  of  the  sky  " 

57.  On  "judging  yourselves  what  is  right " 
5S,  On  "  going  with  thine  adversary  "  , 
59.  On  "  paying  the  uttermost  farthing ' 


,** 


PAGE. 
.      106 

106 
.  106 
.  106 
.  106 
.    107 


CHAPTER  XIII. 
On  "  the  Galilseans,  whose  blood  Pilate  shed  " 


» 


2.  On  being  "  sinners  above  all 

3.  On  "  all  likewise  perishing  " 

4.  On  "  the  eighteen  at  Siloam  " 
On  "  except  ye  repent " 
On  "the  fig  tree" 

On  the  expression  "  these  three  years 
On  the  word  "  cumbereth  " 
On  the  expression  "  let  it  alone  " 
On  "  dig  about  it "       . 
On  "  after  that,  cut  it  down  " 

11.  On  the  "  spirit  of  infirmity " 

12.  On  "He  called  her" 
On  the  saying,  "  There  are  six  days  " 
On  "  men  ought  to  work  " 
On  the  expression  "  a  daughter  of  Abraham  ' 
On  the  expression  "  Satan  hath  bound" 
On  the  "  grain  of  mustard  seed  '* 
On  the  "  fowls  of  the  air  " 
On  the  expression  "  leaven  " 
On  "  the  three  measures  of  meal  '* 
On  the  question  "  are  there  few  saved  ** 
On  the  words  "  he  said  unto  them  " 
On  the  words  "  strive,  &c/*  .        . 
On  seeking,  and  not  being  able 
On  the  expression  "  when  once  the  master" 
On  the  saying  "  I  know  you  not  *' 
On  the  words,  '*  we  have  eaten  and  drunk  " 
On  the  words  "  depart  from  me 

C 


If 


111 
111 
112 
112 
112 
117 
J17 
117 
117 
118 
118 
123 
123 
123 
123 
123 
124 
128 
129 
129 
130 
135 
135 
135 
135 
136 
136 
136 
136 


XIV. 


CONTENTS  OF  NOTES. 


TEBSB. 

28. 

On 

29. 

On 

30. 

On 

31. 

On 

32. 

On 

On 

On 

33. 

On 

On 

34. 

On 

On 

On 

35. 

On 

PAGK. 

the  ezpressioB  "  ye  shall  see  Abraham,  frc."    .        .        .136 
th«  saying  "  they  shall  come  from  the  east^  Sco.**      .        .137 

"  the  first  being  last,  ftc.'* 137 

"Herod  will  kill  thee"  142 

the  expression  "  that  fox " 142 

**  to-day,  to-morrow,  and  the  third  day**         .  .     143 

"I  shall  be  perfected"  143 

"I  must  walk" 143 

a  prophet  not  perishing  "out  of  Jerusalem"  .143 

the  words,  "  O  Jerusalem,  ftc." 144 

the  words  "  how  often  " 144 

"I  would  and  ye  would  not" 144 

the  expression  ** your  house  left  desolate"        .        .        .145 


CHAPTER  XIV. 

1 .  On  our  Lord  going  into  a  Pharisee's  house 
On  eating  bread  on  the  Sabbath  day 

2.  On  the  expression  '*  before  him  " 

3.  On  the  expression  "  answering  spake  " 
On  healing  on  the  Sabbath  day 

5.     On  the  expression  **  an  ass  or  an  ox  **    . 
7.    Onthe  word  "marked"        .... 
On  the  word  "  chief  rooms  "  ... 

9.     On  the  expression  "  give  thi»  man  place,  ftc.** 

10.  On  the  expression  "  go  and  sit  down  in  the  lowest  room 
Onthe  word  "worship" 

11.  On  the  proverb  "  whosoever  exalteth  himself,  ftc." 

12.  On  th(9  command  "  call  not  thy  friends  " 

14.  On  the  promise  "thou  shalt  be  recompensed  at  the 

rection  of  the  just " 

15.  On  the  words  "  blessed  is  he  that  shall  eat  bread  " 

16.  On  the  words  "  a  certain  man  made  a  great  supper  ** 

1 7.  On  the  expression  "  all  things  are  now  ready  " 

18.  On  the  words  "  began  to  make  excuse** 
On  the  man  who  had  "  bought  a  piece  of  land 

20.  On  the  man  who  had  "  married  a  wife  ** 

21.  On  the  expression  "  shewed  his  lord  ** 


I) 


resv7< 


150 
151 
151 
151 
151 
151 
15S 
156 
156 
156 
157 
157 
167 

158 
163 
164 
164 
164 
164 
165 
165 


CONTENTS   OF  NOTES. 


XV. 


TBBBS. 

21. 

On 

On 

22. 

On 

23. 

On 

24. 

On 

25. 

On 

26. 

On 

28. 

On 

31. 

On 

33. 

On 

34.     On 


1. 
2. 

4. 

7. 


8. 
10. 
11. 
12. 

13. 
14. 
15. 
16. 

17. 
18. 
30. 

31. 
33. 


the  expression  "  being  ftngry'* 

the  "  poor,  .maimed,  &c." 

the  expression  "  yet  there  is  room  "  ^ 

the  expression  **  compel... to  come  in  " 

the  words  "  none... bidden... shall  taste  ** 

*'  great  multitudes  "  following  Christ 

"  hating  father  and  mother  *' 

"  building  a  tower  "... 

the  "  king  with  ten  thousand  ** 

the  word  **  forsaketh  " 

salt  which  has  "  lost  its  savour  ** 

CHAPTER  XV. 


On  the  expression  **  drew  near  " 

On  the  words  "  all  the  publicans  ** 

On  the  word  "  murmured  ** 

On  the  words  **  this  man  receiveth  sinners  " 

On  the  allegorical  meaning  attached  to  parables  by 

On  "joy  in  heaven"   .        .        .        .        , 

On  "  one  sinner  " 

On  the  "  ninety  and  nine  needing  no  repentance  ** 

On  the  "  woman  who  lost  a  piece  of  silver  " 

On  the  "  joy  of  angels  " 

On  the  "  certain  man  who  had  two  sons  ** 

On  the  words  "  the  younger  of  them  said  *' 

On  the  words  that  "  falleth  to  me  " 

On  the  words  "  riotous  living  "     . 

On  the  "  citizen  of  that  country  ** 

On  "  feeding  swine  " 

On  the  wordB  "  he  would  £un  have  filled  ** 

On  the  "  husks  "  .... 

On  the  expression  "  came  to  himself" 

On  the  expression  "  against  heaven  and  before 

On  the  words  " he  arose  and  went" 

On  the  expression  "  great  way  off.  .ran .  .kissed  " 

On  the  sentence  ending  "  be  called  thy  son  " 

On  the  fathei'tf  words  .... 


thee 


some 


PAOB. 

165 

165 

165 

165 

166 

171 

171 

171 

172 

172 

172 


177 
177 
177 
178 
178 
179 
179 
179 
180 
180 
185 
186 
186 
186 
186 
186 
186 
186 
186 
187 
187 
187 
187 
187 


XVI. 


CONTENTS  OF  NOTES. 


YBBBI. 

22« 

On 

23. 

On 

24. 

On 

On 

2& 

On 

On 

28. 

On 

29. 

On 

30. 

On 

31. 

On 

2. 

4. 
6. 

8. 


32.     On 


the  "  best  xobe...ring...and  ahoes ** 

the  "  fatted  calf "  .... 

the  words  "  dead  and  alive  again  ** 

"  began  to  be  meny  **.... 

the  "  elder  son  •*  .... 

"  music  and  dancing      .... 

"  he  was  angry  "  .... 

the  words  "  neither  transgressed  I  at  any  time 

the  sentence  "this  thy  son,  &c.**    . 

the  sentence  "  Son  thou  art  ever  with  me,  &c. 

the  sentence  "  it  was  meet,  &c.'*     . 


PACK. 

188 
188 
188 
188 
193 
193 
193 
193 
194 
194 
194 


CHAPTER  XVI. 

1.     On  the  various  explanations  «f  the  parable  of  the  unjust 

steward '99 

On  the  words  "  steward... accused" 201 

On  the  words  "  thou  mayest  be  " 201 

On  "  I  am  resolved  " 201 

On  the  expressions  "hundred,... fifty,  &C.*'  ....  202 

On  the  words  "the  lord  commended,  &c."    ....  202 

On  the  "  children  of  this  world  " 202 

On  the  expression  "  in  their  generation  wiser  "...  203 

9.     On  the  sentence  "  make  to  yourselves  friends,  fcc"      .        .  203 

On  *'  the  mammon  of  unrighteousness  "        .        .        .        .  203 

On  "when  ye  fail" 203 

On  "  they  may  receive  you  *' 204 

On  *'  everlasting  habitations  ** 204 

10.  On  the  sentence  "he  that  is  faithful  in  least,  &c."        .        .  204 

11.  On  the  sentence  "  if  therefore  ye  have  not  been  faithful,  &c"  204 

12.  On  "  that  which  is  another  man's  "       .....  204 

13.  On  "  no  man  serving  two  masters  " 209 

14.  On  the  word  "  derided^' 209 

15.  On  "justify  yourselves  before  men" 209 

On  the  words  "  highly  esteemed " 210 

16.  On  the  sentence  "  the  law  and  commandment  was  until  John"  210 
On  ^*  every  man  "  pressing  in 210 

17.  On  the  sentence  "  it  is  easier  for  heaven  and  earth  to  pass,  &c  "  210 


CONTENTS  OF  NOTES  XVU. 

YBR8B«  FAOB. 

18.  "  On  "  whofloever  putteth  away  his  wife "    .        .        .        .211 

19.  On  the  allegorical  interpretations  of  the  rich  man  and  Lazarus  216 
On  **  clothed  in  purple  and  fared  sumptuously  "  .        .        .217 

20.  On  a '*  beggar  named  Lazarus'* 217 

21.  On  "  desiring  to  he  fed  ** 217 

On  the '*  dogs  licking  his  sores '* 217 

22.  On  *' Abraham's  bosom " 218 

23.  On  "hell  and  torments" 218 

24.  On  the  petition  to  Abraham 218 

25.  On  Abraham's  reply  218 

26.  On  the ''great  gulf  fixed" 219 

27.  On  '*  send  him  to  my  father^s  house  "  ....     219 

28.  On  the  word*' testify" 219 

29.  On '*  Moses  and  the  prophets  " 219 

30.  On ''they  will  repent" 219 

31.  On  the  words  '*  though  one  rose  from  the  dead"  .        .219 

CHAPTER  XVIL 

1.  On  the  connexion  with  the  last  chapter  and  "  offences  "  coming  224 

2.  On  the  expression  "  mill-stone  hanged  round  hia  neck  "  224 
On  "these  little  ones" 225 

3.  On  the  warning  "  take  heed  to  yourselves"           .        .        .  225 
On  "  rebuke  him,"  and  "  forgive  him  "        .        .        .        .  225 

4.  On  "  seven  times  in  a  day  " 225 

5.  On  "  the  apostles  said  " 229 

On  "increase  our  faith" 229 

6.  On  the  "  mustard  seed "  and  "  sycamine  tree  "     .        .        .  229 

7.  On  "  feeding  cattle "            .......  230 

On  the  expression  "  by  and  by  ** 230 

8.  On  "  gird  thyself  •' 230 

9.  On  the  words  **  I  trow  ** 230 

10.  On  the  sentence  "  we  are  unprofitable  servants  "  .        •        .  230 

11.  On  the  Lord  passing  through  "  Samaria  and  Galilee  '*  .  235 

12.  On  the  lepers  standing  "  afar  off  " 235 

13.  On  "  Jesus,  Master,  have  mercy  ".....  235 

14.  On  "  show  yourselves  to  the  priests "  ....  235 

15.  On  "  one  of  them "  turning  back 236 


XYUl.  00NTENX6   OF  M0TB8. 

TBB8B.  PAOS. 

16.  On  "  he  was  a  Samaritan  ** 236 

17.  On  "  where  are  the  nine  ** 236 

16.     On  the  word  "  stranger  **             236 

19.  On  "  faith  hath  made  thee  whole*' 236 

20.  On  the  demand  of  the  Pharisees 241 

On  the  expression  "  cometh  not  with  ohaeryation  "        .        •  241 

21.  Neither  shall  they  say  "  Lo !  here  " 241 

On  the  expression  "  the  kingdom  of  God  is  within  you  "      .  242 

22.  On  our  Lord's  words  ''  to  his  disciples  "         .        .        .        .  242 

23.  On  <<  they  shall  say,  See  here,  &c'* 242 

24.  On  the  sentence  '*  as  the  lightning  " 243 

25.  On  the  sentence  '*  first  must  he  suffer,  &c.''           .        .        .  243 
On  the  words  **  this  generation  '* 243 

26.  On  the  **  days  of  Noe " 248 

27.  On  "they  did  eat  and  drink,  &c."     .            ....  246 
On  "  Noe  entered  into  the  ark,  &o"              ....  248 

31.     On  *' he  which  shall  he  upon  the  housetop,  &c. "             .         .  248 

33.     On  "  whosoeyer  shall  seek  to  save  life,  &c."          .        .        .  249 
35.     On  "  two  women  grinding  together "             .                 .        .249 

37.     On  the  question  "  Where,  Lord  ?  " 260 

On  the  sentence  **  Wheresoever  the  hody,  &c."     .        .    *     .  250 

CHAPTER  XVIIT. 

1.  On  the  connection  with  the  last  chapter        ....  256 
On  "  always  praying  *' 256 

2.  On  the  allegorical  meaning  of  the  parahle  of  importunate 

widow 256 

3.  On  the  expression  "  a  widow  ** 267 

5.  On  the  word "  weary " .  257 

6.  On  the  expression  "  the  imjust  judge  **          ....  257 

7.  On  "  crying  day  and  night " 258 

On  the  expression  "  hear  long  *' 258 

8.  On  *'  avenge  them  speedily  *' 258 

On  the  sentence  "  when  the  Son  of  man  cometh,  &c."  .        .  258 

9.  On  the  persons  to  whom  the  parahle  of  Pharisee  and  Puhlioan 

was  addressed 263 


00MTBNT8  OF   NOTSA.  XIX. 
TSII6S.                                                                                                                                        PAOE. 

10.  On  the  "  Pharisee "  and  "  Pnblican '»            ....  263 

11.  On  **  stood  and  praye4  with  hinuelf  **           ....  264 
On  the  expression'*  I  thank  thee"       .....  264 

12.  On  the  sentence  V I  fast  twice,  &c.'* 264 

13.  On  the  expression  **  would  not  lift  '* 264 

On  the  words  '*  be  merciful  to  me "      •        .  •      .        .        •  264 

On  the  words  *'  a  sinner  "            264 

14.  On  the  expression  '*  justified  rather  than  the  other  '*      .        .  264 
On  the  sentence  "  every  one  that  exalteth,  &c.^    .        .        .  265 

16.     On  the  connection  between  this  verse  and  the  parable  preceding  269 

On  the  word  "infants" 269 

On  the  expression  "  touch  them " 269 

On  "they  rebuked  them'*            269 

16.  On  the  word  "them** 269 

On  the  sentence  "  of  such  is  the  kingdom  **           ...  269 

17.  On  "  Verily  I  say  unto  you,  &c** 270 

Id.     On  the  connection  of  this  verse  with  the  preceding  passage   .  275 

On  "  what  shall  I  do  to  inherit " 275 

19.  On  "  why  callest  thou  me  good " 275 

20.  On  the  words  "thou  knowest  the  commandments,  &c'*         .  275 

22.  On  the  sentence  "  yet  lackest  thou  one  thing  "...  276 
On  "  seU  all  and  distribute  " 276 

23.  On  the  ruler  being  "  very  sorrowful "           ....  276 

24.  On  the  expression  "  they  that  have  riches  *'  .        .         .        .  276 

25.  On  the  words  "  it  is  easier  for  a  camel  **        .        .        .        .  276 

27.  On  "  things  that  are  impossible  with  men,  &c.*'     .        .        .  277 

28.  On  Peter  saying  "we  have  left  all"     .        .                .        .  281 

29.  On  our  Lord's  words  "  there  is  no  man,  &c."        .        .        .  282 
SO.     On  "  manifold  more  in  this  present  time  **    .        .        .        .  282 

31.  On  "  all  things  written,  &o." 282 

32.  On  "  he  shall  be  delivered,  &c.*' 282 

34.  On  "  they  understood  none  of  these  things  **         .        .        .  283 

35.  On  the  difficulty  "  as  he  was  come  nigh  Jericho  "  .        .287 

36.  On  "  what  it  meant " 289 

38.     On  "  thou  son  of  David  ** 289 

41.  On  "receive  thy  sight**        .                 289 

42.  On"thy&ith*' 289 


XX.  CONTENTS   OF  NOTES. 

YBRSB.  PAOB. 

CHAPTER  XIX. 

1.  On  "  entered  and  passed  through '* 294 

2.  On  the  word  "  behold " 294 

3.  On  *' sought  to  see  Jesus "            296 

4.  On  climbing  "  into  a  sycamore  tree  "             ....  296 

5.  On  "  to-day  I  must  abide  at  thy  house "       .        .        .        .  295 

6.  On  "  came  down  and  received  him  **.....  295 

7.  On  "all  murmured'*            295 

On  "  a  man  that  is  a  sinner  ** 296 

8.  On  the  speech  of  ZacchsDua 296 

9.  On  **  salvation  come  to  this  house  *'       .         ...        .  297 
On  the  expression  "  a  son  of  Abraham  **....  297 

10.  On  the  **  Son  of  man  is  come,  &c." 297 

11.  On  the  connection  of  this  verse  with  the  preceding  one         .  302 
On  the  general  subject  of  the  parable  of  the  pounds      .        .  303 

12.  On  the  »*  nobleman,**..."  far  country,"  and  "  kingdom  **          .  303 

13.  On  "  the  ten  servants,**  and  the  "  pounds '*   .        .         .        .304 
On  the  word  "  occupy  ** 304 

14.  On  the  "  citizens  *'  and  their  message           ....  304 

15.  On  the  nobleman's  "  return " 304 

16.  On  the  words  "  thy  pound  ** 304 

17.  On  "  faithful  in  a  very  litae  " 304 

On  ruling  "over  ten  cities" 306 

20.     On  the  "  napkin " 306 

On  the  words  "  I  feared  thee,  &c" 306 

22.     On  the  words  "  out  of  thine  own  mouth,  &c.'*               .        .  306 

24.  On  the  words  "take  from  him... give**          ....  306 

25.  On  "  they  said.  Lord,  he  hath '* .806 

26.  On  "hath,"  and  "hath  not" 306 

27.  On  "  those  mine  enemies,  &o.** 306 

30.  On  "  ye  shall  find  a  colt,  &o.*' 311 

31.  On  "the  Lord  hath  need,  &o.** 311 

32.  On  "found  as  he  had  said" 312 

37.    On  the  expression  "  multitude  of  disciples  *'  .        .        .312 

88.    On  the  expresaion  "  peace  in  heaven  "           ....  312 

39.  On  the  words  "rebuke  thy  disciples"  .        .        .        .312 

40.  On  the  "  stones  crying  out " 312 


^^1 


00NTENT8  Ol!    NOTES.  XXI. 
▼BIWS.                                                                                                                                  PAOS. 

41.  On  Christ  weeping  over  Jerusalem 317 

42.  On  the  words  "if  thou  hadst  known,  &c,"    ....  318 

43.  On  "  the  days  shall  come  *' 318 

44.  On"thetimeof  yisitation" 318 

45.  On  Christ  purifying  the  temple 318 

46.  On  Christ  saying  "  it  is  written  " 318 

47.  On  teaching  "  daily  in  the  temple  ** 318 

48.  On  the  expression "  were  yery  attentive  *'     .                 .        .  319 

CHAPTER  XX. 

1.     On  the  contents  of  the  chapter 323 

4.  On  the  haptism  of  John       .         * 323 

On  the  words  "  from  heaven  " 323 

5.  On  the  question  "  why  believed  ye  him  not  ?  "       .        .        .  324 

6.  On  "  the  people  will  stone  us  " 324 

7.  On  "  they  could  not  tell"             324 

8.  On  "neither  tell  I  you" 324 

10.     On  the  parable  of  the  "  wicked  husbandmen"       .         .         .  328 

On  the  "  vineyard  "..."  husbandmen  "..."  far  country  "...and 

"servants" 329 

13.     On  "my  beloved  Son" 329 

16.  On  he  "  shall  come  and  destroy  " ^29 

On  the  words  "  God  forbid  " 829 

17.  On  "the stone" 329 

18.  On  the  sentence  "  whosoever  shall  fall,  &c."         .        .        .329 
20.     On  the  word  "spies" 335 

22.  On  the  question  about  "  tribute  to  Cessar "  .         .         .         .  335 

23.  On  the  word  "  craftiness " 335 

24.  On  the  question  "  whose  image,  &c."            ....  335 

25.  On  the  sentence  "  render  unto  Csesar,  &c."  .         .        .   '     .  335 

27.  On  the  Sadducees 341 

On  the  word  "  resurrection  " 342 

28.  On  the  law  about  marrying  a  brother's  wife                           .  342 

29.  On  "died  childless" 342 

31.     On  the  seven  "  leaving  no  children"     .         .    *    .         .         .  342 

34.  On  "  the  children  of  this  world  marry  "                ...  342 

35.  On  "  the  resurrection  from  the  dead  " 342 


XKtl.  CONTENTS   OF  NOTES. 

▼SB8B.  PAOB. 

36.  On  the  expicBsion  "  equal  to  the  angels  **  .  .  .  .  34S 
On  the  expression  "  children  of  God  '*           ....  348 

37.  On  the  resurrection  proved  hy  Moses            «...  348 

38.  On  the  words "  all  live  unto  him'*  .        .        .        .348 

41.  On  the  connection  of  this  verse  with  the  preceding  one  348 
On  the  question  **  how  say  they  **  .....  348 
On  the  expression  "  David's  son  ** 348 

42.  On  "  David  himself  saith  ** 348 

44.     On  *^  how  is  he  then  his  son  '* 348 

46.  On  walking  **  in  long  robes  ** 349 

On  loving "  greetings " .  349 

On  "  highest  seats  and  chief  rooms  " 349 

47.  On  "  devouring  widows'  houses  '* 349 

CHAPTER  XXI. 

1.  On  casting  gifts  **  into  the  treasury  **             ....  354 

2.  On  a  "poor  widow*'             354 

On  the  words  *^  two  mites'* 354 

3.  On  the  word  "more" 354 

4.  On  casting  in  "  of  abundance  **  and  "  of  penury "           .        .  364 
On"aUherUving" 366 

6.     On  the  disciples  speaking  of  the  temple        ....  359 

On  "  goodly  stones  and  gifts  ".-.....  359 

6.     On  one  stone  on  another  not  being  left          ....  359 

8.  On  "  take  heed,... be  not  deceived  " 369 

On  *'  many  shall  come  ** 360 

9.  On  "by  and  by" 360 

10.     On  the  subject  of  the  part  of  Christ's  prophecy  beginning  here  365 

On  nations  rising 366 

1  J.     On  "  earthquakes,  fiunines,  pestilences,  sights,  and  signs  "    •  366 

12.  On  "  lay  hands  on  you,  &G." 366 

13.  On  "  it  shall  turn  for  a  testimony  "       .....  366 

14.  On"  settle  it...not  to  meditate" 366 

15.  On  "  Iwill  give  you  a  mouth,  &c."      .         *        .        .        .  366 

16.  On  "ye  shall  be  betrayed" 366 

17.  On  "ye  shall  be  hated" 366 

19.     On  "  possess  your  souls  in  patience"             ....  366 


J;"    J^.J^^C."*-'*  '^A.^"^^^™^^^^^"^^^^^^^^ 


CONTENTS  OF  NOTES.  XXHl. 

PAOB. 

20.  On  the  subject  of  the  part  of  Christ's  prophecy  beguming  here  372 
On  "  Jerusalem  compassed  with  armies  *'      ,        .        •        •  372 

21.  On  "  flee  to  the  mountains " S72 

22.  On  "  the  days  of  vengeance " 378 

23.  On  the  woes  of  women  at  the  siege  of  Jerusalem  .  .  373 
On  the  word  "land" 378 

24.  On  "falling  by  edge  of  sword  "and  being  "led  away  eaptive"  373 
On  "  trodden  down  of  the  Gentiles  "  ....  378 
On  "  the  times  of  the  Gentiles" 373 

25.  On  the  subject  of  the  part  of  Christ's  prophecy  beginning  here  379 
On  the  sun,  moon,  stars,  &c                 379 

26.  On  the  words  "  failing,  .looking  after,  and  earth"  .  .  379 
On  the  **  powers  of  heaven  '*                379 

27.  On  the  "  Son  of  man  coming  " 380 

28.  On  the  expression  "  when  these  things  begin,  &c"  .  .  380 
On  the  word  "  redemption  " 880 

29.  On  "  the  fig  tree,  and  all  the  trees  " 380 

31.  On  "the  kingdom  of  God  is  nigh" 380 

32.  On  "  this  generation  shall  not  pass  away "     .        .        .        .  380 

33.  On  "heaven  and  earth  passing  away"          .        .        ^        ,  382 

34.  On  the  words  "  overcharged  with  surfeiting  '*  .  .  .  386 
On  the  word  "  unawares  "             887 

36.  On  the  expression  "watch  and  pray  alway"  .  .  .  887 
On  the  expression  " accounted  worthy  to  escape'*          .        .  387 

37.  On  our  Lord  "  teaching  in  the  day  time  "  ....  387 
On  the  word  "  abode " 387 

CHAPTER  XXII. 

1.  On  the  expression  "  called  the  passover "       .        .        ,        •  392 

2.  On  the  chief  priests  "seeking  how  to  kill"  ....  392 
On  "  fearing  the  people  " 392 

3.  On  "  Satan  entering  into  Judas " 392 

4.  On  the  word  "captains- 393 

d.    On  giving  him  "money" 39$ 

6.  On  the  word  "  promised  *     ......        .  393 

7.  Onthedayof  "thepassover" 398 

10.     On  "there  shall  a  man  meet  you'* 394 


XXIY.  CONTENTS   OF   NOTES. 

YBBSB.  PAGB. 

10.    On  "bearing  a  pitcher  of  water'* 394 

13.  On '*  making  ready  the  paasover'* 394 

14.  On  "the  twelve  "being  with  Christ 400 

15.  On  the  expression  **  with  desire  I  have  desired  **            .        .  400 
On  "  before  I  suffer  " 400 

16.  On  the  words  "until  it  be  ftilfiUed" 40O 

17.  On  the  words  "he  took  the  cup** 400 

19.  On  "  this  is  my  body  »• 400 

On  "given  for  you** 401 

On  "do  this** 401 

20.  On  "this  cup  is  the  New  Testament** 401 

21.  On"thehandof  himthatbetrayeth,  &c.*'    ....  401 

22.  On  "  goeth  as  it  was  determined  ** 402 

24.    On  "  there  was  a  strife,  &c.** 407 

26.     On  the  word  "benefactors" 407 

26.  On  "he  that  is  greatest** 407 

27.  On"hethatserveth'* 407 

28.  On  the  expression  "  temptations*' 408 

29.  On  the  words  "  I  appoint " 408 

On  the  words  "  a  kingdom  ** 408 

30.  On  "  eat  and  drink  at  my  table  '* 408 

On  "  sit  on  thrones  judging  " 408 

On  the  "  twelve  tribes  of  Israel  '* 409 

31.  On  the  words  "  Simon,  Simon,*'             414 

On  "  Satan  desiring  to  have  ** 414 

On  "sifting  as  wheat** 414 

32.  On  the  words  "  I  have  prayed  for  thee  "        .        .        .        .  416 

On  "  thy  faith  faU  not  *• 416 

On  "  when  thou  art  converted  ** 416 

On  "strengthen  thy  brethren'* 416 

33.  On  "  I  am  ready  to  go,  &o.*'         .        .        ^       .        .        .417 

34.  On  the  word  "  Peter  " 417 

On  "  thrice  deny,  &c." 417 

35.  On  "  when  I  sent  you,  Ac." 417 

86.    On  the  sentence  "  but  now,  &c.**  '417 

37.    On  "this  that  was  written,  Ac.**            .....  419 

On  "the  things  concerning  me  have  an  end"        .        .        .419 


CONTENTS  OF  NOTES.  XXV. 

« 

TERSE.  PAOR. 

38.  On  "here  are  two  swords'*           419 

39.  On  "  went  as  he  was  wont " 424 

40.  On  "pray  that  ye  enter  not,  &c." 424 

42.  On  the  expression 'Hhis  cup '' 425 

On  Chrisfs  human  and  divine  "  will " 425 

43.  On  " an  angel"  appearing 426 

44.  On  the  "agony" 426 

On  the  sweat  like  "drops  of  blood" 428 

46.     On  "  sleeping  for  sorrow  " 428 

46.     On  "rise  and  pray"             428 

49.  On  the  expression  "  what  would  follow "       .        .        .        .  433 

50.  On  "  one  of  them  smote,  &c.'* 433 

On  "cut  off  his  right  ear" 433 

51.  On  the  words  "  suffer  ye  thus  far " 434 

On  the  healing  of  the  "ear" 434 

52.  On  the  "chief  priests" 434 

53.  On   "your  hour,  and  the  power  of  darkness**                .        .  434 

55.  On  "kindled  a  fire**     .        .      * 440 

On  "the  hall" 440 

On  "  sat  among  them  '* 440 

56.  On  "sat  by  the  fire'*            440 

59.    On"heisaGalil8ean" 440 

61.     On  the  Lord's  "looking  upon  Peter'*   .        .        .        .        .440 

63.     On  the  "mocking**  of  Christ 445 

66.  On  the  words  "  as  soon  as  it  was  day  **          ....  445 

67.  On  the  expression  "ye  will  not  believe"        ....  446 

68.  Onthe  words"if  laskyou,  &c." 446 

69.  On  "hereafter  shall  the  Son  of  man  sit,  &c."        .        .        .447 

70.  On  "  art  thou  the  Son  of  God  "             447 

On  "  ye  say  that  I  am " 447 

CHAPTER  XXIII. 

1.  On  Pilate             452 

2.  On  "  forbidding  to  give  tribute " 452 

3.  On  "ihousayest  it**             453 

4.  On"Ifindnofault**            453 

5.  On  "  they  were  the  more  fierce  ** 453 


XXVI.  00NTENT8  07  KOTES. 

VBBSB.  PAOB. 

7.  On.Herod            4M 

8.  On  Herod  being  **  desirous  to  see  Chritt'*     ....  468 

9.  On  Christ '*  answering  nothing" 453 

10.  On  the  chief  priests  and  scribes  ** 453 

11.  On  Herod's  "men  of  war" 454 

On  Herod  "  setting  Christ  at  naught,  &c.*'    ....  454 

12.  On  FiUte  and  Herod  being  "  made  friends  "           ...  455 

13.  OnPaate^callingtogether"  the  Jews         ....  459 

14.  On  Pilate  finding  "no  fault**        .        .         .        .      '.         .459 

15.  On  "  nothing  worthy  of  death " 459 

16.  On  the  word  "chastise** 459 

1 7.  On  the  custom  of  "  releasing  one  *' 459 

J  8.     On"Barabbas'* 459 

20.  On  Pilate  "willing  to  release  Jesus*' 460 

21.  On  "crucifixion** 460 

22.  On  Pilate  "  the  third  time  **  declaring  Christ  innocent    .        .  460 

23.  On  the  words  "  they  were  instant  **       .        .        .        .     '  .  460 

24.  On  the  expression  "should  be  as  they  required.*'  .        .        .  460 

25.  On  the  expression  "  to  their  will  *' 460 

26.  On  the  words  "they  led  him  away,  ftc.**       ....  464 
On  "  Simon  the  Cyrenian  ** 465 

27.  On  the  "  company  of  people  and  women  **             ...  465 

28.  On  the  words  "  daughters  of  Jerusalem  **....  465 

29.  On  "the  days  are  coming** 465 

80.     On  "  saying  to  the  mountains,  ftc.'* 466 

31.  On  the  "green  tree... and  dry'* 466 

32.  On  the "  malefactors " .466 

38.     On  Calvary 466 

34.  On  the  words  "  Father  forgive  them,  &c."    ....  467 
On  parting  Christ's  raiment 468 

35.  On  Christ  "saving  others  and  not  himself  *'           .         .         .  468 

37.  On  the  words  ",save  thyself,  &c." 468 

38.  On  the  superscription 469 

Onthe"Kingof  the  Jews** 469 

39.  On  "one  of  the  malefactors"  railing 474 

40.  On  the  "other answering  him,  &c." 474 

On  "dost  not  thou  fear  God" 475 


CONTENTS   OF  NOTES.  XXTU. 

▼BBSS.  YAOB* 

41.  On '*  this  man  hath  done  nothing  amisB '*      ....  475 

42.  On ''Lord  remember  me,  fto." 476 

43.  On  "Verily  I  say  unto  thee,  &c." 476 

44.  On  the  *' sixth  hour,  &c" 482 

45.  On  the  sun  being  darkened,  &c.  483 

46.  On  Jesus  "  crying  with  a  loud  yoioe  '* 483 

47.  On  "  this  was  a  righteous  man  " 484 

48.  On  "  beholding  the  things  which  were  done  "...  484 

4».  On  "the  women" 484 

60.  On  "Joseph" 488 

51.  On  "waiting  for  the  kingdom" 489 

52.  On  "begging  the  body** 489 

53.  On  the  body  of  Christ  being  "  wrapped  in  linen,  &c.**    .        .  489 

54.  On  "  the  preparation,  &c." 489 

On  the  sabbath  "  dawning  *' 490 

55.  On  "  the  women " 490 

56.  On  resting  on  the  sabbath  day,  &c. 490 

CHAPTER  XXIV. 

1.  On  the  "  first  day  of  the  week,  &c.*'  .        .495 

2.  On  "  the  stone  rolled  away  ** 496 

3.  On  the  expression  "  the  Lord  Jesus "             ....  496 

4.  On  the  women  being  "  much  perplexed  **....  496 

5.  On  the  expression  "  the  Hying  '* 496 

6.  On  the  words  "  in  Galilee " 496 

7.  On  "  must  be  delivered " 496 

8.  On  "  they  remembered " 496 

9;  On  the  women  telling  "  all  these  things "      .        .        .        .  497 

10.  On  the  "other  women" 497 

11.  On  the  expression  "  idle  tales  ** 497 

12.  On  Peter's  visit  to  the  sepulchre  497 

13.  Onthe  words  "two  of  them,  &c." 503 

16.  On  the  expression  "  not  know  him  " 503 

17.  On  the  Lord's  question  to  the  two  disciples    ....  503 

18.  On  the  words  "  art  thon  only  a  stranger  ?  &c."     .  .  503 

19.  On  the  question  "  what  things  ?  &c. " 504 

21.  On  "He  which  should  have  redeemed,  &C."  .  504 


XXYIU.  CONTENTS   OF  NOTES. 

YEB8B.  PAOB. 

21.    On  the  third  day 604 

24.    On  <<  certain  of  them,**  &c. 604 

26.     Ontheword"foola" 604 

On  the  disciples  heing  "  slow  to  helieve  **      .        .        .        .  604 

26.  On  the  expression  '^  ought  not " 606 

27.  On  **  beginning  at  Moses,  &c.'* 606 

28.  On  <*  he  made  as  though,  &c." 606 

29.  On  **  they  constrained  him" 606 

30.  On  Christ  *<  taking  bread,  &o."      ......  606 

31.  On  "  their  eyes  were  opened,  ftc.** 607 

32.  On  "  did  not  our  heart  bum  ?  ** 608 

33.  On  **  the  eleven  gathered,  &o." 608 

34.  On  the  disciples  *'  saying  the  Lord  is  risen  *'          .        .        .  608 
36.    On  the  "  things  done  in  the  way " 609 

36.  On  Christ  standing  <*  in  the  midst"       .        .        .    f    .        .613 

37.  On  the  words**  terrified  and  affrighted"       ....  614 

38.  On  **  thoughts  arise  in  your  hearts  *' 614 

39.  On  the  words  **  behold  my  hands  and  my  feet "    .        .        .614 
41.    On  **  believed  not  for  joy "  .        .        .        .        .        .         .616 

43.  On  Christ  **  eating  before  them  ** 616 

44.  On  **  these  are  the  words,  &c.*' 620 

46.     On  **  opening  their  understanding " 621 

46.  On**  thus  it  is  written" 621 

47.  On  the  preaching  of  ** repentance  and  remission*' .  622 

48.  On  ** ye  are  witnesses** 622 

49.  On  **  I  send  the  promise  " 623 

On  tarrying  in  Jerusalem,  &c 623 

60.  On  Christ  leading  the  disciples  out  to  Bethany      .        .        .  628 
On  Christ  blessing  at  His  departure 628 

61.  On  **  he  was  parted  from  them  ** 629 

62.  On  the  disciples  **  worshipping  *' 629 

63.  On  the  disciples  being  **  continually  in  the  temple  **      .        .  629 
General  catalogue  of  things  found  in  St.  Luke,  and  not  the 

other  Gospels            529 


EXPOSITOEY  THOUGHTS 

ON  THE  GOSPELS. 


LUKE  XI.  1—4. 


1  And  it  came  to  pass,  that,  as  he 
was  praying  in  a  certain  place,  when 
he  ceased,  one  of  his  disciples  said 
unto  him,  Lord,  teach  us  to  pray,  as 
John  also  taught  his  disciples. 

2  And  he  said  unto  them,  When  ye 
pray,  say.  Our  Father  which  art  in 
nearen^'HaUowedbe  thyname.  Thy 


kingdom  come.  Thy  will  be  done,  as 
in  heayen,  so  in  earth. 

3  Giye  us  day  by  day  our  daily  bread. 

4  And  forgive  us  our  sins ;  for  we 
also  forgive  every  one  that  is  indebted 
to  us.  And  lead  us  not  into  tempta- 
tion ;  but  deliver  us  from  evil. 


These  verses  contain  the  prayer  commonly  called  the 
Lord's  Prayer.  Few  passages  of  Scripture  perhaps  are 
so  well  known  as  this.  The  most  benighted  Roman 
Catholic  can  tell  us  that  there  is  a  prayer  called  "  Pater 
Noster."  The  most  ignorant  English  child  has  heard 
something  about  "  Our  Father." 

The  importance  of  the  Lord's  Prayer  appears  in  the 
simple  fact,  that  our  Lord  Jesus  Christ  delivered  it  twice 
with  very  sUght  variations.  He  who  never  spake  a  word 
without  good  reason,  has  thought  fit  to  teach  us  this 
prayer  upon  two  distinct  occasions.  Twice  the  Lord  God 
wrote  the  ten  commandments  on  tables  of  stone.  (Deut. 
ix.  10.  X.  4.)  Twice  the  Lord  Jesus  delivered  the  Lord's 
Prayer. 

B 
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The  occasion  of  the  Lord's  Prayer  being  delivered  a 
second  time,  in  the  verses  before  us,  is  full  of  interest. 
It  appears  that  ''one  of  the  disciples"  said,  "Lord,  teach  us 
to  pray."  The  answer  to  that  request  was  the  well- 
known  prayer  which  we  are  now  considering.  Who  this 
"disciple"  was  we  do  not  know.  What  he  did  will  be  re- 
membered as  long  as  the  world  stands.  Happy  are  those 
who  partake  of  his  feelings,  and  often  cry,  "  Lord,  teach 
me  to  pray." 

The  substance  of  the  Lord's  Prayer  is  a  mine  of 
spiritual  treasure.  To  expound  it  fully  in  a  work  like 
this,  is  manifestly  impossible.  The  prayer,  on  which 
volumes  have  been  written,  does  not  admit  of  being 
handled  properly  in  a  few  pages.  For  the  present  it  must 
suffice  us  to  notice  its  leading  divisions,  and  to  mark  the 
leading  trains  of  thought  which  it  should  suggest  to  us 
for  private  meditation. 

The  first  division  of  the  Lord's  Prayer  rejects  the  God 
whom  we  worship.  We  are  taught  to  approach  TTitti  as 
our  Father  in  heaven, — our  Father  no  doubt  as  our 
Creator,  but  specially  as  our  Father  reconciled  to  us  in 
Christ  Jesus,— our  Father  whose  dwelling  is  "in  heaven," 
and  whom  no  temple  on  earth  can  contain.  We  then 
make  mention  of  three  great  things, — our  Father's  name, 
our  Father's  kingdom,  and  our  Father's  will. 

We  are  taught  to  pray  that  the  name  of  God  may  be 
sanctified  :  "  Hallowed  be  thy  name."  Li  using  these 
words,  we  do  not  mean  that  God's  name  admits  of 
degrees  of  holiness,  or  that  any  prayers  of  ours  can  make 
it  more  holy  than  it  is.  But  we  declare  our  hearty  de- 
sire that  God's  character,  and  attributes,  and  perfections. 
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may  be  more  known,  and  honoured,  and  glorified,  by  all 
His  intelligent  creatures.  In  fact  it  is  the  very  petition 
which  the  Lord  Jesus  Himself  puts  up  on  another  occasion, 
"  Father,  glorify  thy  name."  (John  xii.  28.) 

We  are  next  taught  to  pray  that  God's  kingdom  may 
come :  "Thy  kingdom  come."  In  so  sajring,  we  declare 
our  desire  that  the  usurped  power  of  Satan  may  speedily 
be  cast  down, — that  all  mankind  may  acknowledge  God  as 
their  lawful  King,  and  that  the  kingdoms  of  this  world 
may  become  in  fact,  as  they  are  in  promise,  the  kingdoms 
of  our  God  and  of  His  ChrisHk.  The  final  setting  up  of 
this  kingdom  has  been  long  predicted,  even  from  the  day 
of  Adam's  fall.  The  whole  creation  groans  in  expectation 
of  it.  The  last  prayer  in  the  Bible  points  to  it.  The 
canon  of  Scripture  almost  closes  with  the  words,  "  Come 
Lord  Jesus."  (Rev.  xi.  16  ;  Gen.  iii.  15  ;  Rom.  viii.  22  ; 
Rev.  xxii.  20.) 

We  are  taught,  thirdly,  to  pray  that  God's  will  may 
be  done :  "Thy  will  be  done  on  earth  as  it  is  in  heaven." 
In  so  saying,  we  express  our  longing  desire  that  the 
number  of  God's  converted  and  obedient  people  on  earth 
may  greatly  increase,  that  His  enemies  who  hate  His 
laws,  may  be  minished  and  brought  low,  and  that  the  time 
may  speedily  arrive  when  all  men  shall  do  their  willing 
service  to  God  on  earth,  even  as  all  the  angels  do  in 
heaven.  (Hab.  ii.  14 ;  Heb.  viii.  11.) 

Such  is  the  first  division  of  the  Lord's  Prayer.  Its 
marvellous  fulness  and  deep  importance  cannot  be  over- 
rated. Blessed  indeed  are  those  Christians  who  have 
learned  that  God's  name  is  far  more  honourable  than 
that  of  any  earthly  potentate, — God's  kingdom  the  only 
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Mngdom  that  shall  stand  for  ewer, — ^and  God's  law  the 
rule  to  which  all  laws  ought  to  be  conf onned  I  The  more 
these  things  are  understood  and  believed  in  a  land,  the 
happier  that  land  will  be.  The  days  when  all  acknow- 
ledge these  things  will  be  the  ''days  of  heaven  upon 
earth."  , 

The  second  division  of  the  Lord's  Prayer  respects  our 
own  daily  wants.  We  are  taught  to  make  mention  of 
two  things  which  we  need  every  d^y.  These  two  things 
are,  one  of  them  temporal,  and  the  other  spiritual.  One 
of  them  is  "bread."     The  other  is  "forgiveness  of  sins." 

We  are  taught  to  ask  for  bread :  "Give  us  this  day  our 
daily  bre^d."  Under  this  word  "  bread,"  no  doubt,  is  in- 
cluded everything  which  our  bodids  can  require.  We 
acknowledge  our  entire  dependence  upon  God  for  life,  and 
breath,  and  all  things.  We  ask  Kim  to  take  charge  of  us, 
and  provide  for  us  in  all  that  concerns  this  world.  It  is 
the  prayer  of  Solomon  under  another  form,  "  Feed  me 
with  food  convenient  for  me."  (Prov.  xxx.  8.) 

We  are  taught  to  ask,  in  the  next  place,  for  forgiveness : 
"Forgive  us  our  sins,  for  we  also  forgive  everyone  that  is 
indebted  to  us."  In  so  saying,  we  confess  that  we  are  fallen, 
guilty,  and  corrupt  creatures,  and  in  many  things  offend 
daily.  We  make  no  excuse  for  ourselves.  We  plead 
nothing  in  our  own  behalf.  We  simply  ask  for  the  free, 
ftdl,  gracious  mercy  of  our  Father  in  Christ  Jesus.  And 
we  accompany  the  petition  by  the  only  profession  which 
the  whole  Lord's  Prayer  contains.  We  profess  that  wa 
"  forgive  every  one  that  is  indebted  to  us." 

The  combined  simplicity  and  richness  of  the  second  divi- 
sion of  the  Lord's  Prayer  can  never  be  sufficiently  admired. 
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How  soon  tlie  words  are  spoken !  And  yet  how  much  the 
words  take  in !  Daily  bread  and  daily  mercy  are  by  far 
the  first  and  principal  things  that  mortal  man  wants,  fie 
is  the  rich  man  who  possesses  them.  He  is  the  wise  man 
who  is  not  ashamed  to  pray  for  them  every  day.  The 
child  of  God,  no  donbt,  is  fully  justified  before  God,  and 
all  things  are  working  for  his  good.  But  it  is  the  life  of 
true  faith  to  apply  daily  for  fresh  supplies  of  all  our  wants. 
Though  the  promises  are  all  ours,  our  Father  likes  His 
children  to  remind  Him  of  them.  Though  washed,  we 
need  daily  to  wash  our  feet.  (John  xii.  10.) 

The  third  division  of  the  Lord's  Prayer  rejects  our 
daily  dangers.  We  are  taught  to  make  mention  of  two 
things  which  we  ought  to  fear  every  day,  and  which  we 
must  expect  to  meet  with  a^  long  as  we  are  in  this  world. 
One  of  these  things  is  "temptation."  The  other  is  "evil." 

We  are  taught  to  pray  against  temptation :  "Lead  us  not 
into  temptation."  We  do  not  mean  by  this  expression  that 
God  is  the  author  of  evil,  or  that  He  tempts  man  to  sin. 
(James  i.  13.)  But  we  entreat  Him  who  orders  all  things 
in  heaven  and  earth,  and  without  whom  nothing  can 
happen,  so  to  order  the  course  of  our  lives,  that  we  may 
not  be  tempted  above  what  we  can  bear.  We  confess 
oar  weakness  and  readiness  to  fall.  We  entreat  our 
Father  to  preserve  us  from  trials,  or  else  to  make  a  way 
for  us  to  escape.  We  ask  that  our  feet  may  be  kept, 
and  that  we  may  not  bring  discredit  on  our  profession 
and  misery  on  our  souls. 

We  are  taught,  lastly,  to  pray  against  evil :  "  Deliver 
us  from  evil."  We  include  under  the  word  evil,  everjrthing 
that  can  hurt  us,  either  in  body  or  soul,  and  especially  every 
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weapon  of  that  great  author  of  evil,  the  devil.  We  confess 
that  ever  sinoe  the  fall  the  world  '^  lieth  in  the  wicked  one." 
(1  John  Y.  19.)  We  confess  that  eyil  is  in  us,  and  about  us, 
and  near  us,  and  on  every  side,  and  that  we  have  no 
power  to  deliver  ourselves  from  it.  We  apply  to  the 
strong  for  strength.  We  cast  ourselves  on  Him  for  pro- 
tection. In  short,  we  ask  what  our  Savidur  Himself 
asked  for  us,  when  He  said,  ''I  pray  not  that  thou 
shouldest  take  them  out  of  the  world,  but  that  thou 
shouldest  keep  them  from  the  evil."  (John  xvii.  15.) 

Such  is  the  last  division  of  the  Lord's  Prayer.  In  real 
importance  it  is  not  a  whit  inferior  to  the  two  other 
divisions,  which  we  have  already  considered.  It  leaves 
man  precisely  in  the  position  which  he  ought  to  occupy. 
It  puts  in  his  mouth  the  language  of  humility.  The 
most  dangerous  state  in  which  we  can  be,  is  not  to  know 
and  feel  our  spiritual  danger* 

And  now  let  us  use  the  Lord's  Prayer  for  the  trial  of  our 
own  state  before  God.  Its  words  have  probably  passed  over 
our  lips  thousands  of  times.  But  have  we  really  felt  it  P 
— ^Do  we  really  desire  its  petitions  to  be  granted  P — ^Is  God 
really  our  Father  P — ^Are  we  bom  again,  and  made  His 
children  by  faith  in  Christ  P — Do  we  care  much  for  His 
name  and  will  P — ^Do  we  really  wish  the  kingdom  of  God 
to  come  P — ^Do  we  feel  our  need  of  daily  temporal  mercies, 
and  of  daily  pardon  of  sin  P — ^Do  we  fear  falling  into  temp- 
tation P — ^Do  we  dread  evil  above  all  things  P — ^These  are 
serious  questions.    They  deserve  serious  consideration. 

Let  us  strive  to  make  the  Lord's  Prayer  our  model 
and  pattern  in  all  our  approaches  to  God.  Let  it  suggest 
to  us  the  sort  of  things  which  we  should  pray  for  and 
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pray  against.  Let  it  teach  ns  the  relatiye  place  and 
proportion  which  we  should  give  to  each  subject  in  our 
prayers.  The  more  we  ponder  and  examine  the  Lord's 
Prayer,  the  more  instructiYe  and  suggestive  shall  we 
find  it  to  be. 

Konsi.    LuxB  XI.  1 — i. 

1. — [As  He  was  praying,']  We  see  in  this  place  another  instance 
of  our  Lord's  diligence  in  private  prayer.  In  this  respect  He 
has  left  a  pattern  which  all  Christians  ought  to  copy. 

[Teach  tie  to  pray.]  Quesnel  calls  attention  to  the  benefit 
which  this  man's  request  has  obtained  for  the  whole  Church 
of  Christ : — "  One  single  person,  moved  and  edified  by  the  good 
example  of  our  Lord  praying,  conceives  a  love  for  prayer, 
desires  to  know  how  to  prav,  is  sensible  that  of  himself  he  is 
not  capable  of  doing  it,  addresses  himself  to  Christ,  obtains 
from  Him  this  divine  pattern,  procures  this  treasure  for  the  rest 
of  the  disciples,  and  for  the  whole  Church,  and  becomes  the 
occasion  of  the  infinite  good  which  the  prayer  has  produced, 
and  will  produce  to  the  end  of  the  world." 

2. — {When  ye  pray,  say.]  Let  it  be  carefully  noted  that  the  Lord's 
Prayer  was  twice  delivered  by  our  Lord,  upon  two  distinct  occar 
sions.  This  fuscounts  for  the  slight  variations  in  its  form,  which 
appear  on  comparison. — Mede  remarks,  *'As  Joseph  said  to 
Fharaoh,  the  dream  is  doubled  unto  Pharaoh,  because  the  thing 
is  established,  so  the  delivery  of  this  prayer  was  doubled,  that 
we  may  know  the  more  certainly  that  our  Saviour  intended  and 
commanded  it  for  a  set  form  of  prayer  to  His  Church." 

[Our  Father.]  Chrysostom  and  Angustine  both  remark,  that 
to  address  God  as  "Father,"  is  peculiar  to  the  New  Testament 
dispensation,  and  that  the  Old  Testament  saints  never  use  the 
expression. — The  remark  is  undoubtedly  true,  but  requires 
fisncing  with  cautions. — ^We  must  be  careful  not  to  suppose  that 
the  Old  Testament  saints  were  destitute  of  the  Holy  Ghost,  as 
some  say,  and  were  not  bom  again.  Their  light  was  undoubt- 
edly far  less  than  ours.  The  way  into  the  holiest  was  not  made 
maaifest.  The  precise  manner  in  which  God  would  be  just  and 
yet  justify  the  ungodly,  was  not  clearly  understood  Iby  them. 
They  could  not  therefore  look  up  to  God  with  that  boldness  and 
freedom  which  the  Christian  believer  can,  as  to  a  reconciled 
Father.  But  to  say  that  God  was  in  no  sense  the  Father  of 
Old  Testament  believers  would  be  going  much  too  far.  He  is  the 
Father  of  all  who  are  saved  by  Chnst,  and  without  Christ  no 
man  was  ever  saved. 
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The  expression  "  Our**  in  the  beginning  of  the  Lord's  prayer, 
should  not  be  overlooked.  It  teaches  belieYers  that  in  all  their 
prayers  they  should  think  of  others  as  well  as  themselves.  They 
should  remember  all  the  members  of  Christ's  mystical  body  as 
their  brethren  and  sisters  in  the  Lord. 

[Thy  name.]  To  see  the  full- meaning  of  this  expression,  we 
should  note  the  many  places  in  which  it  is  used  in  the  Psalms. 
Such,  for  instance,  as  these,  "  I  will  declare  thy  name  unto  my 
brethren."  Psalm  xxii.  21. — "They  that  know  thy  name  will 
trust  in  thee."  Psalm  ix.  22. — "I  will  wait  on  thy  name."  Psalm 
lii.  9. — "  Unto  thy  name  give  the  glory."  Psalm  cxv.  1. — "  The 
righteous  shall  give  thanks  to  thy  name."  Psalm  cxl.  13. — In  all 
these  cases,  and  many  more,  the  idea  is  evidently  that  of  *'  God's 
revealed  character  and  attributes." 

[Thy  kingdom.]  The  plainest  and  simplest  sense  of  this  word 
is  the  promised  kingdom  which  God  is  one  day  to  take  to  Him- 
self over  all  the  world,  foretold  by  Daniel  and  the  other  pro- 
phets, when  Satan  shall  cease  to  be  *' prince  of  this  world,"  and 
the  millennium  shall  begin. 

[Thy  wiU  be  dovu,  as  in  heaven  $o  in  earth.]  To  see  the  fiill 
beauty  of  this  prayer,  we  should  read  the  description  of  angels, 
in  Psalm  ciii.  20,  21.  Heaven  is  the  only  place  now  where  God's 
will  is  done  perfectly,  constantly,  unhesitatingly,  cheerfully, 
immediately,  and  without  asking  any  questions. 

8. — [Give  us  day  by  day  out  daily  bread!]  The  English  transla- 
tion of  the  Greek  words  in  this  verse  admits  of  some  question. 
The  literal  sense  appears  to  be,  "Give  us  for  the  day,  or  day 
by  day,  the  bread  which  is  sufficient  for  our  subsistence." 

The  Greek  word  which  we  have  rendered  "daDy,"  is  only 
found  in  this  place,  and  in  Matt.  vi.  11. 

Some  think  that  the  words  should  be  translated,  "  our  super- 
substantial  bread,"  understanding  by  it,  the  bread  in  the  Lord's 
Supper.  This  is  a  most  unlikely  and  improbable  sense.  Even 
Stella,  the  Spanish  Commentator,  remarks  that  the  Eucharist  is 
not  bread  for  every  day. 

Some  think  that  the  words  should  be  rendered,  "  Give  us  day 
by  day  our  to-morrow's  bread — a  future  bread."  This  seems  a 
very  harsh  and  awkward  sense. 

The  true  meaning  appears  to  be  that  which  has  been  already 
given,  "the  bread  which  is  convenient,  or  sufficient,  for  our 
daily  subsistence."  This  is  the  interpretation  maintained  by 
Chrysostom,  Theophylact,  and  Suidas,  and  ably  defended  by 
Parxhurst 

4. — [Forgive  tu  our  «n«.]  Let  this  expression  be  carefully  noted. 
It  provides  an  answer  to  those  who  say  that  the  believer  ought 
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never  to  ask  for  pardon  of  sins.  One  text  like  this  is  worth  a 
hundred  arguments.  The  Lord  Jesus  bids  us  do  it,  and  there- 
fore it  ought  to  be  done. 

The  justification  of  every  believer  no  doubt  is  a  finished  and 
perfect  work,  and  one  admitting  of  no  degrees,  no  increase  and 
no  diminution.  The  moment  a  man  believes  on  Christ,  he  is 
as  much  justified  as  St.  Paul  or  St.  John,  and  cannot  be  more 
justified  if  he  lives  to  the  age  of  Methuselah.  But  all  this  is 
no  reason  why  he  should  not  daily  confess  his  sins,  and  daily 
seek  fresh  application  of  Christ's  blood  to  his  conscience.  In 
fiewt,  it  is  the  life  of  faith  to  do  so.  The  words  of  our  Lord, 
in  another  place,  are  very  teaching:  "He  that  is  washed 
needeth  not  save  to  wash  his  feet."  (John  xiii.  10.) 

[Indebted  to  us.]  Whitby  and  Hammond  both  remark  that 
this  expression  has  a  sense  much  stronger  than  it  appears,  at 
first  sight,  to  bear.  Hammond  says,  that  in  the  Syriac  language, 
which  our  Lord  very  probably  spoke,  a  sinner  is  called  "  a 
debtor." 

Let  it  not  be  forgotten  that  every  unforgiving  and  implacable 
man,  who  uses  the  Lord's  Prayer,  is  practically  praying  that  his 
own  sin  may  not  be  forgiven  at  all.    He  is  professing  a  lie. 

[Lead  us.]  The  Greek  word  rendered  "lead"  is  only  used 
seven  times  in  the  New  Testament.  Excepting  in  the  Lord's 
Prayer,  our  translators  have  always  rendered  it  "  bring  into." 
Luke  V.  18, 19 ;  Acts  ivii.  xx;  1  Tim.  vi.  7 ;  Heb.  xiii.  11. 

[From  evil.]  The  words  so  translated  might  have  been  ren- 
dered, with  equal  correctness, "  the  evil  one,"  that  is,  "the  devil." 
They  are  so  rendered  in  Matt.  xiii.  19,  and  xiii.  38,  and  1  John 
ii.  13,  14,  and  1  John  iii.  12,  and  v.  18. 

I  caimot  leave  the  subject  of  the  Lord's  Prayer,  without 
remarking  that  those  who  profess  to  believe  in  an  "  unanimous 
consent  of  the  Fathers"  in  the  interpretation  of  Scripture,  would 
do  well  to  observe  the  exceedingly  various  senses  which  the 
Fathers  attach  to  the  several  clauses  of  the  Lord's  Prayer.  No 
man  can  investigate  this  point  without  discovering  that  the 
Fathers  are  no  more  agreed  among  themselves  as  to  the  mean- 
ing of  Scripture,  than  GiU  and  A.  Clarke,  or  Thomas  Scott  and 
Mant.  A  summary  of  various  interpretations  of  the  Lord's 
Prayer  by  the  fathers  will  be  found  in  Cumming's  Lectures  for 
the  Times.     (Edit.  1845.  p.  174.) 
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LUKE  XT.  5—13. 


5  And  he  said  unto  ihenr,  Which 
of  you  shall  have  a  Mend,  and  shall 
go  unto  him  at  midnight,  and  say  unto 
him,  Friendj  lend  me  three  loaves ; 

6  For  a  friend  of  mine  in  his  jour- 
ney is  come  to  me,  and  I  have  nothing 
to  set  before  him  ? 

7  And  he  from  within  shall  answer 
and  say.  Trouble  me  not :  the  door  is 
now  shut,  and  my  children  are  with 
me  in  bed ;  I  cannot  rise  and  give  thee. 

8.  I  say  unto  you,  Though  he  will 
not  rise  and  give  him,  because  he  is 
his  friend,  yet  because  of  his  impor- 
tunity he  will  rise  and  give  him  as 
many  as  he  needeth. 

9  And  I  say  unto  you.  Ask,  and  it 
shall  be  given  you ;  seek,  and  ye  shall 


find ;  knock,  and  it  shall  be  opened 
unto  you. 

10  For  every  one  that  asketh  re- 
ceiveth ;  and  he  that  seeketh  findeth ; 
and  to  him  that  knocketh  it  shall  be 
opened. 

11  If  a  son  shall  ask  bread  of  any 
of  you  that  is  a  father,  will  he  give 
him  a  stone }  or  if  he  ask  a  fish,  will 
he  for  a  fish  give  him  a  serpent  ? 

12  Or  if  he  shall  ask  an  egg,  will 
he  offer  him  a  scorpion  ? 

13  If  ye  then,  being  evil,  know  how 
to  give  good  gifts  unto  your  children : 
how  much  more  shall  your  heavenly 
Father  give  the  Holy  Spirit  to  them 
that  ask  him  ? 


In  these  verses  our  Lord  Jesus  Christ  instructs  us  about 
prayer.  The  subject  is  one  which  can  never  be  too 
strongly  impressed  on  our  attention.  Prayer  Kes  at  the 
very  root  of  our  practical  Christianity.  It  is  part  of  the 
daily  business  of  our  religious  life.  We  have  reason  to 
thank  God,  that  upon  no  point  has  our  Lord  Jesus  Christ 
spoken  so  fully  and  ifrequently  as  upon  prayer. 

We  learn  for  one  thing,  from  these  verses,  the  impor- 
iance  of  perseverance  tn  prayer.  This  lesson  is  conveyed 
to  us  in  the  simple  parable,  commonly  called  the  "Friend 
at  Midnight."  We  are  there  reminded  what  man  can 
obtain  fiom  man  by  dint  of  in^ortunity.  Selfish  and 
indolent  as  we  naturally  are,  we  are  capable  of  being 
roused  to  exertion  by  continued  asking.  The  man  who 
would  not  give  three  loaves  at  midnight  for  friendship's 
sake,  at  length  gave  them  to  save  himself  the  trouble  of 
being  further  entreated.  The  application  of  the  parable 
is  dear  and  plain.      If  importunity  succeeds  so  well 
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between  man  and  man,  how  much  more  may  we  expect 
it  to  obtain  mercies  when  used  in  prayer  to  God. 

The  lesson  is  one  which  we  shaM  do  well  to  remember. 
Itisfarmore  easy  tebegina  habit  of  prayer  than  to  keep 
it  np.  Myriads  of  professing  Christians  are  regularly 
tanght  to  pray  when  they  are  yonng,  and  then  gradually 
leave  off  the  practice  as  they  grow  up.  Thousands  take 
up  a  habit  of  praying  for  a  little  season,  after  some  special 
merey  or  special  affliction,  and  then  litide  by  little 
become  cold  about  it,  and  at  last  lay  it  aside.  The  secret 
thought  comes  stealing  over  men's  minds,  that  "it  is  no 
use  to  pray.'*  They  see  no  visible  benefit  from  it.  They 
persuade  themselves  that  they  get  on  just  as  well  with- 
out prayer.  Laziness  .and  unbelief  prevail  over  their 
hearts,  and  at  last  they  altogether  "restrain  prayer  before 
God."  (Job  XV.  4.) 

Let  ns  resist  this  feeling,  whenever  we  feel  it  rising 
within  IKS.  Let  us  resolve  by  God's  grace,  that  however 
poor  and  feeble  our  prayers  may  seem  to  be,  we  wiU  pray 
on.  It  is  not  for  nothing  that  the  Bible  tells, us  so 
frequently,  to  "watch  unto  prayer,"  to  "pray  without 
ceasing,"  to  "  continue  in  prayer,"  to  "  pray  always  and 
not  to  faint,"  to  be  "instant  in  prayer."  These  ex- 
pressions all  look  one  way.  They  are  all  meant  to  remind 
us  of  a  danger  and  to  quicken  us  to  a  duty.  The  time 
and  way  in  which  our  prayers  shall  be  answered  are 
matters  which  we  must  leave  entirely  to  God.  But  that 
every  petition  which  we  offer  in  faith  shall  certainly  be 
answered,  we  need  not  doubt.  Let  us  lay  our  matters 
before  God  again  and  again,  day  after  day,  week  after 
week,  month  after  month,  year  after  year.    The  answer 
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may  be  long  in  coming,  as  it  was  in  the  cases  of  Hannah 
and  Zacharias.  (1  Sam.  i.  27 ;  Luke  i.  13.)  But  though 
it  tarry,  let  us  pray  on  and  wait  for  it.  At  the  right 
time  it  will  surely  come  and  not  tarry. 

We  learn  for  another  thing  from  these  verses,  how 
wide  and  encouraging  are  the  promises  which  the  Lord 
Jesus  holds  out  to  prayer.  The  striking  words  in  which 
they  are  clothed  are  familiar  to  us  if  any  are  in  the 
Bible :  "  Ask,  and  ye  shall  receive ;  seek,  and  ye  shall 
find;  knock,  and  it  shall  be  opened  unto  you."— The 
solemn  declaration  which  follows,  appears  intended  to 
make  assurance  doubly  sure  :  "  Every  one  that  asketh 
receiveth,  and  he  that  seeketh  findeth,  and  to  him  that 
knocketh  it  shall  be  opened." — The  heart-searching  argu- 
ment which  concludes  the  passage,  leaves  faithlessness 
and  unbelief  without  excuse :  "  If  ye  being  evil,  know 
how  to  give  good  gifts  unto  your  children:  how  much 
more  shall  your  heavenly  Father  give  the  Holy  Spirit 
to  them  that  ask  him." 

There  are  few  promises  in  the  Bible  so  broad  and 
unqualified  as  those  contained  in  this  wonderful  passage. 
The  last  in  particular  deserves  especial  notice.  The 
Holy  Spirit  is  beyond  doubt  the  greatest  gift  which  God 
can  bestow  upon  man.  Having  this  gift,  we  have  all  things, 
life,  light,  hope,  and  heaven.  Having  this  gift,  we  have  God 
the  Father's  boundless  love,  God  the  Son's  atoning  blood, 
and  full  communion  with  all  three  Persons  of  the  blessed 
Trinity.  Having  this  gift,  we  have  grace  and  peace  in  the 
world  that  now  is,  glory  and  honour  in  the  world  to  come. 
And  yet  this  mighty  gift  is  held  out  by  our  Lord  Jesus 
Christ  as   a  gift  to  be  obtained  by  prayer !      "  Your 
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heavenly  Father  shall  give  the  Holy  Spirit  to  them  that 
ask  Him." 

There  are  few  passages  in  the  Bible  which  so  com- 
pletely strip  the  unconverted  man  of  his  common  excuses 
as  this  passage.  He  says  he  is  "weak  and  helpless."  But 
does  he  ask  to  be  made  strong? — He  says  he  is  "wicked  and 
corrupt."  But  does  he  seek  to  be  made  better  ? — He  says 
he  "can  do  nothing  of  himself."  But  does  he  knock  at  the 
door  of  mercy,  and  pray  for  the  grace  of  the  Holy  Spirit  ? 
— ^These  are  questions  to  which  many,  it  may  be  feared, 
can  make  no  answer.  They  are  what  they  are,  because 
they  have  no  real  desire  to  be  changed.  They  have  not, 
because  they  ask  not.  They  will  not  come  to  Christ, 
that  they  may  have  life  ;  and  therefore  they  remain  dead 
in  trespasses  and  sins. 

And  now,  as  we  leave  the  passage,  let  us  ask  ourselves 
whether  we  know  anything  of  real  prayer  ?  Do  we  pray  at 
all? — ^Do  we  pray  in  the  name  of  Jesus,  and  as  needy  sin- 
ners P — ^Do  we  know  what  it  is  to  "  ask,"  and  "seek,"  and 
"knock,"  and  wrestle  in  prayer,  like  men  who  feel  that  it  is 
a  matter  of  life  or  death,  and  that  they  must  have  an 
answer  ? — Or  are  we  content  with  saying  over  some  old 
form  of  words,  while  our  thoughts  are  wandering,  and 
our  hearts  far  away  ?  Truly  we  have  learned  a  great 
lesson  when  we  have  learned  that  "  saying  prayers "  is 
not  praying ! 

If  we  do  pray,  let  it  be  a  settled  rule  with  us,  never  to 
leave  off  the  habit  of  praying,  and  never  to  shorten  our 
prayers.  A  man's  state  before  God  may  always  be 
measured  by  his  prayers.  Whenever  we  begin  to  feel 
careless  about  our  private  prayers,  we  may  depend  upon 
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it,  there  is  something  very  wrong  in  the  condition  of  our 
souls.  There  are  breakers  ahead.  We  are  in  imminent 
danger  of  a  shipwreck. 

Notes.    Luke  XI.  5—13. 

« 

6. — [Which  of  you  shall  have  a  friend,  SoJ]  Here,  as  in  many 
other  cases,  we  should  notice  the  lowly  condition  of  life,  and 
simple  range  of  social  circumstances,  from  which  our  Lord  drew 
His  illustrations  of  spiritual  truth.  This  is  one  of  the  reasons 
why  the  Bihle  is  so  peculiarly  suited  to  that  class  of  mankind 
which  is  always  most  numerous, — the  poor. 

[Three  loaves.']  We  may  conclude  from  this  expression,  that 
a  loaf  of  hread  in  the  New  Testament  days  was  much  smaller 
in  size  than  it  commonly  is  now.  Three  of  our  loaves  would 
he  more  than  suflBcien  t  for  the  wants  of  one  man.  This  fact  should 
he  rememhered,  as  it  throws  light  on  the  miracle  of  feeding  the 
multitude  with  a  few  loaves. 

6. — [In  his  journey.']  In  order  to  imderstand  the  arrival  of  a 
friend  from  a  journey  at  midnight,  we  must  rememher  that  in 
hot  countries  people  often  travel  hy  night,  and  rest  during  the 
day.  All  who  have  travelled  in  India  will  see  the  reasonable- 
ness of  this  circumstance  in  the  parable. 

7. — [My  children  are  with  me  in  bed.]  The  family  of  a  poor  man 
in  eastern  climates  often  all  sleep  in  one  common  sleeping  cham- 
ber. This  appears  to  be  the  simple  meaning  of  the  expression 
here  used : — "We  have  all  retired  to  our  sleeping  chamber.  We 
are  all  in  bed."  * 

8. — [Importunity.]  The  Greek  word  so  translated  is  only  used 
here  in  the  New  Testament.  It  would  be  rendered  more  literally 
"  shamelessness."  It  signifies  a  continual  asking  and  entreating, 
in  spite  of  rebuffs,  like  the  asking  of  an  impudent  beggar. 

11. — [If  a  son  shall  ash  hread,  dc]  The  sentence  so  translated 
would  be  rendered  more  literally,  "  What  father  of  you  will  his 
son  ask  bread  ?  will  he  give  him  a  stone  ?  " 

There  is  an  evident  resemblance  implied  between  the  appear- 
ances of  a  loaf  and  a  stone,  a  fish  and  a  serpent. 

12. — [An  egg.,. a  scorpion.]  Bishop  Pearce  shows,  by  a  quotation 
from  Bochait,  that  the  large  kind  of  scorpions,  when  coiled  and 
rolled  up,  had  a  white  body  not  unlike  an  egg. 

[  WiU  he  offer.]  The  Greek  word  so  translated  is  the  same 
which  is  rendered  in  the  preceding  verse  *'  will  he  give." 

13. — [Being  evil.]    Let  this  expression  be  noted.    It  is  one  of  those 
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which  show  the  natural  wickedness  of  man.  He  is  by  nature 
only  evil.  "Every  imagination  of  the  thought  of  his  heart  is 
only  evil  continually."  Gen.  vi.  5. 

[Your  heavenly  Father.]  There  is  a  notable  distinction  between 
the  Greek  words  so  translated  and  those  rendered  "  Father  which 
art  in  heaven,"  in  the  Lord's  prayer.  Here  it  signifies  "  Father 
from  heaven."  There  it  is  '*  Father  in  heaven." — Alford  remarks 
that "  when  we  address  God,  He  is  our  Father  in  heaven, — when 
He  answers  us.  He  is  our  Father  from  heaven.  In  the  former 
case  we  go  up  to  Him  and  His  abode.  In  the  latter  case  He 
comes  down  to  us." 

I  cannot  leave  the  above  passage  without  expressing  my  own 
dissent  from  the  allegorical  signification  which  the  Fathers  and 
other  commentators  have  thought  fit  to  place  on  many  of  its 
expressions.  I  cannot  hold,  with  Augustine,  that  the  three 
loaves  represent  the  Trinity,  man's  food  and  life,  or  faith,  hope, 
and  charity, — nor  yet  that  the  "  fish "  represents  faith,  or  the 
"egg"  hope. — I  cannot  hold,  with  Bede,  that  the  guest  newly 
arrived  is  the  spirit  of  man,  weary  and  hungry, — the  host, 
natural  man  unable  to  satisfy  his  soul, — and  the  appeal  to  the 
friend,  application  to  God  tor  help. — I  cannot  hold  with  Vitringa, 
that  the  guest  is  the  heathen  world,  the  host  who  receives  him 
the  disciples  of  Jesus,  who  must  receive  bread  of  life  from  God 
for  the  relief  of  the  heathen,  and  solicit  it  with  all  perseverance. 
— 1  cannot  hold  with  others,  that  the  children  in  bed  are  the 
angels,  or  the  saints  who  are  already  in  glory.  Several  of  these 
interpretations  will  be  found  in  Trench  on  Parables. 

I  leave  all  such  explanations  of  Scripture  to  those  who  can 
receive  them.  I  for  one  cannot. — To  some  minds  they  may 
appear  wise,  clever,  and  beautiful.  To  me  they  appear  fanciful, 
dangerous,  destitute  of  sobriety,  and  unwarrantable  additions 
to  the  mind  of  Christ. — Most  parables  are  intended  to  convey 
one  great  lesson.  Even  those  in  which  almost  every  part  has 
a  meaning,  such  as  the  ten  virgins  and  the  prodigal  son,  require 
to  be  handled  with  great  caution.  In  the  parable  of  the  Friend 
at  midnight  I  am  imable  to  see  any  warrant  for  searching 
out  far-fetched  allegorical  meanings.  We  have  no  right  to  en- 
quire what  the  words  of  Scripture  can  be  twisted,  and  strained, 
and  wrested  into  meaning.  We  have  only  to  consider  what  was 
the  original  scope  or  intention  of  the  Holy  Ghost  when  the 
words  were  written,  and  by  that  to  abide.  The  protest  of  Stella, 
the  Spanish  commentator,  on  this  subject  in  his  commentary  on 
this  very  place,  is  well  worthy  of  remark. 

It  is  fair  to  observe,  that  the  broad  promise  at  the  end  of  the 
passage,  "  Your  heavenly  Father  shall  give  the  Holy  Spirit  to 
them  that  ask  him,"  is  differently  explained  by  different  theo- 
logians.— Some  would  interpret  it  as  a  general  promise,  graciously 
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held  out  to  all  manldiid,  as  an  inducement  and  encouragement 
to  pray. — Others  would  confine  it  to  Grod's  children  and  true 
believers,  and  interpret  it  only  as  an  argument  for  converted 
people  asking  much  that  they  may  have  much. 

The  reader  of  my  exposition  will  perceive  that  I  am  unable 
to  place  the  more  confined  and  narrow  view  upon  the  promise. 
I  feel  obliged,  in  fairness  and  honesty,  to  regard  the  words  as 
one  of  those  great,  broad  sentences,  in  which  God  holds  out  his 
hands  to  the  unconverted,  and  sets  before  them  an  open  door. — 
That  no  man  can  pray  acceptably  without  the  Holv  Spirit,  I 
am  well  aware. — In  what  way  a  man  can  ask  for  the  Holy  Spirit 
unless  he  has  first  received  the  Holy  Spirit,  I  do  not  pretend 
to  explain.  I  only  know  that  I  find  the  words  of  this  promise 
plainly  laid  before  us,  and  that  fair  interpretation  seems  to  re- 
quire them  to  be  generally  applied.  I  desire  to  receive  the 
promise  as  a  little  child,  and  to  press  it  on  imconverted  people. 
I  dare  not  be  more  systematic  in  my  theology  than  Scripture 
itself. 
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14  And  he  was  casting  out  a  devil, 
and  it  was  dumb.  And  it  came  to 
pass,  when  the  devil  was  gone  out, 
the  dumb  spake  ;  and  the  people 
wondered. 

15  But  some  of  them  said,  He  cast- 
eth  out  devils  through  Beelzebub  the 
chief  of  the  devils. 

16  And  others,  tempting  him, 
sought  of  him  a  sign  firbm  heaven. 

17  But  he,  knowing  their  thoughts, 
■aid  unto  them,  Every  kingdom  divi- 
ded against  itself  is  brought  to  deso- 


lation ;  and  a  house  divided  against  a 
house  falleth. 

18  If  Satan  also  be  divided  against 
himself,  how  shall  his  kingdom  stand  ? 
because  ye  say  that  I  cast  out  devils 
through  Beelzebub. 

19  And  if  I  by  Beelzebub  cast  out 
devils,  bv  whom  do  your  sons  cast 
them  out?  therefore  shall  they  be 
your  judges. 

20  But  if  I  with  the  finger  of  God 
cast  out  devils,  no  doubt  the  kingdom 
of  God  is  come  upon  you. 


The  connexion  between  these  verses  and  those  which 
immediately  precede  them,  is  striking  and  instructive. 
In  the  preceding  verses,  our  Lord  Jesus  Christ  had  been 
showing  the  power  and  importance  of  prayer.  In  the 
verses  before  us,  he  delivers  a  man  from  a  dumb  devil- 
The  miracle  is  evidently  intended  to  throw  fresh  light  on 
the  lesson.  The  same  Saviour  who  encourages  us  to  pray, 
is  the  Saviour  who  destroys  Satan's  power  over  our  mem- 
bers, and  restores  our  tongues  to  their  proper  use. 

Let  us  notice,  firstly,  in  these  verses,  the  variety  of 
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tpat/8  in  which  Satan  exhibits  his  desire  to  injure  man.  We 
read  of  a  dumb  devil.  Sometimes  in  the  Gospel  we  are 
told  of  an  "unclean"  devil.  Sometimes  we  are  told  of  a 
raging  and  violent  devil.  Here  we  are  told  of  one  under 
whose  influence  the  unhappy  person  possessed  by  him 
became  "dumb."  Many  are  the  devices  of  Satan.  It  is 
foolish  to  suppose  that  he  always  works  in  the  same 
manner.  One  thing  only  is  the  common  mark  of  aU  his 
operations, — ^he  delights  to  inflict  injury  and  do  harm. 

There  is  something  very  instructive  in  the  case  before 
us.  Do  we  suppose,  because  bodily  possession  by  Satan 
is  not  so  glaringly  manifest  as  it  once  was,  that  the  great 
enemy  is  less  active  in  doing  mischief  than  he  used  to  be? 
— ^If  we  think  so  we  have  much  to  learn. — ^Do  we  suppose 
that  there  is  no  such  thing  as  the  influence  of  a  "  dumb  " 
devil  in  the  present  day  ?  If  we  do,  we  had  better  think 
again. — ^What  shall  we  say  of  those  who  neverw  speak  to 
God,  who  never  use  their  tongues  in  prayer  and  praise, 
who  never  employ  that  organ  which  is  a  man's  "glory,"  in 
the  service  of  Him  who  made  it  P  What  shall  we 
say,  in  a  word,  of  those  who  can  speak  to  every  one  but 
God  ? — ^What  can  we  say  but  that  Satan  has  despoiled 
them  of  the  truest  use  of  a  tongue  ?  What  ought  we  to  say 
but  that  they  are  possessed  with  a  "  dumb  devil  ?  "  The 
prayerless  man  is  dead  while  he  lives.  His  members  are 
rebels  against  the  God  who  made  them.  The  "dumb 
devil "  is  not  yet  extinct. 

Let  us  watch  and  pray  that  we  may  never  be  given 
over  to  the  influence  of  a  dumb  spirit.  Thanks  be  to 
God,  that  same  Jesus  still  Uves,  who  can  make  the  deaf 
to  hear  and  the  dumb  to  speak !     To  Him  let  us  flee  for 
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help.  In  Him  let  us  abide.  It  is  not  enough  to  avoid 
open  profligacy,  and  to  keep  clear  of  glaring  sins.  It  is  not 
enough  to  be  moral,  and  proper,  and  respectable  in  our 
lives.  All  this  is  negative  goodness,  and  nothing  more. 
Is  there  anything  positive  about  our  religion  ?  Do  we 
yield  our  members  as  instruments  of  righteousness  to 
God  ?  (Rom.  vi.  13.)  Having  eyes,  do  we  see  God's  king- 
dom ?  Having  ears,  do  we  hear  Christ's  voice  ?  Having 
a  tongue,  do  we  use  it  for  God's  praise  P  These  are  very 
serious  inquiries.  The  number  of  persons  who  are  deaf 
and  dumb  before  God  is  far  greater  than  many  suppose. 

Let  us  noticoj  secondly,  in  these  verses,  the  amazing 
power  of  prejudice  aver  the  hearts  of  unconverted  men. 
We  read,  that  when  our  Lord  cast  out  the  dumb  spirit, 
there  were  some  who  said,  "He  casteth  out  devils  through 
Beelzebub  the  chief  of  the  devils."  They  could  not  deny 
the  miracle.  They  then  refused  to  allow  that  it  was 
wrought  by  divine  power.  The  work  before  their  eyes 
was  plain   and  indisputable.     They  then  attempted  to 

discredit  the  character  of  Him  who  did  it,  and  to  blacken 

< 

his  reputation  by  saying  that  He  was  in  league  with  the 
devil. 

The  state  of  mind  here  described,  is  a  most  formidable 
disease,  and  one  unhappily  not  uncommon.  There  are 
never  wanting  men  who  are  determined  to  see  no  good  in 
the  servants  of  Christ,  and  to  believe  all  manner  of  evil 
about  them.  Such  men  appear  to  throw  aside  their 
oommon  sense.  They  refuse  to  listen  to  evidence,  or  to 
attend  to  plain  arguments.  They  seem  resolved  to 
believe  that  whatever  a  Christian  does  must  be  wrong, 
and  whatever  he  says  must  be  false  ! — If  he  does  right 
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at  any  time,  it  must  be  from  corrupt  motives !  If  he 
speaks  truth,  it  must  be  with  sinister  views !  If  he  does 
good  works,  it  is  from  interested  reasons  I  If  he  casts  out 
devils,  it  is  through  Beekebub  ! — Such  prejudiced  men 
are  to  be  found  in  many  a  congregation.  They  are  the 
sorest  trials  of  the  ministers  of  Christ.  No  wonder  that 
St.  Paul  said,  "Pray  that  we  may  be  delivered  from 
xmreasonable  as  well  as  wicked  men."  (2  Thess.  iii.  2.) 

Let  us  strive  to  be  of  a  fair,  and  honest,  and 
candid  spirit  in  our  judgment  of  men  and  things  in 
religion.  Let  us  be  ready  to  give  up  old  and  cherished 
opinions  the  moment  that  any  one  can  shew  us  a  "  more 
excellent  way."  The  honest  and  good  heart  is  a  great 
treasure.  (Lukeviii.  15.)  A  prejudiced  spirit  is  the  very 
jaundice  of  the  soul.  It  affects  a  man's  mental  eyesight, 
and  makes  him  see  everything  in  an  unnatural  colour. 
From  such  a  spirit  may  we  pray  to  be  delivered  ! 

Let  us  notice,  lastly,  in  these  verses,  the  great  evil  of  re- 
ligious divisions.  This  is  a  truth  i^ich  our  Lord  impresses 
on  us  in  the  answer  He  gives  to  His  prejudiced  enemies. 
He  shows  the  folly  of  their  charge  that  He  cast  out  devils 
by  Beelzebub.  He  quotes  the  proverbial  saying  that  **  a 
house  divided  against  itself  falleth."  He  infers  the  ab- 
surdity of  the  idea  that  Satan  would  cast  out  Satan,  or 
the  devil  cast  out  his  own  agents.  And  in  so  doing.  He 
teaches  Christians  a  lesson  which  they  have  been  mourn- 
fully slow  to  learn  in  every  age  of  the  church.  That 
lesson  is  the  sin  and  folly  of  needless  divisions. 

Beligious  divisions  of  some  kind  there  must  always 
be,  so  long  as  false  doctrine  prevails,  and  men  will 
cleave  to  it.     What  communion  can  there  be  between 
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light  and  darkness  P  How  can  two  walk  together  except 
they  be  agreed  P  What  unity  can  there  be  where  there 
is  not  the  unity  of  the  Spirit  P  Division  and  separation 
from  those  who  adhere  to  false  and  unscriptural  doctrine 
is  a  duty^  and  not  a  sin. 

But  there  are  divisions  of  a  very  different  kind^  which 
are  deeply  to  be  deplored.  Such,  for  example,  are  divi- 
sions between  men  who  agree  on  main  points, — divisions 
about  matters  not  needful  to  salvation, — divisions  about 
forms  and  ceremonies,  and  ecclesiastical  arrangements 
upon  which  Scripture  is  silent.  Divisions  of  this  kind 
are  to  be  avoided  and  discouraged  by  all  faithful  Chris- 
tians. The  existence  of  them  is  a  melancholy  proof  of  the 
fallen  state  of  man,  and  the  corruption  of  his  under- 
standing as  well  as  his  will.  They  bring  scandal  on 
religion,  and  weakness  on  the  church.  "Every  king- 
dom divided  against  itself  is  brought  to  desolation." 

What  are  the  best  remedies  against  needless  divisions  P 
A  humble  spirit,  a  readiness  to  make  concessions,  and 
an  enlightened  acquaintance  with  holy  Scripture.  We 
must  learn  to  distinguish  between  things  in  religion 
which  are  essential,  and  things  which  are  not  essential- 
things  which  are  needful  to  salvation,  and  things  which 
are  not  needful, — things  which  are  of  first  rate  impor- 
tance, and  things  which  are  of  second  rate  importance. 
On  the  one  class  of  things  we  must  be  stiff  and  unbend- 
ing as  the  oak  tree  :  "If  any  man  preach  any  other 
Gospel  than  that  which  we  have  preached,  let  him 
be  accursed."  (Gal.  i.  8.) — On  the  other  we  may  be 
yielding  and  compliant  as  the  willow,  "  I  am  made  all 
things  to  all  men,  that  I  might  by  all  means  save  some." 


^p 
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(1  Cor.  ix.  22.)  To  draw  such  nice  distinctions  requires 
no  small  practical  wisdom.  But  such  wisdom  is  to  be 
had  for  the  asking.  "  If  any  man  lack  wisdom,  let  him 
ask  of  God."  (James  i.  6.)  When  Christians  keep  up 
needless  divisions  they  show  themselves  more  fooUsh  than 
Satan  himself. 

Notes.    Luke  XI.  14—20. 

14. — lit  was  dumb.]  The  expression  here  used  should  be  noted 
and  compared  with  the  one  which  follows  in  the  same  verse,  "  the 
dumb  spake." — ^It  was  the  devU  which  was  dumb.  It  was  the 
man  who  spake. — The  words  would  have  been  more  clearly 
rendered,  "  The  dumb  man  spake."  The  action  of  the  evil  spirit 
making  the  possessed  man  dumb,  and  the  action  of  the  man 
released  from  his  power,  should  be  carefully  distinguished. 

15. — [Beelzebub.'] — The  meaning  of  this  name  is  said  to  be  the 
"  Lord  of  flies."  Beelzebub  is  mentioned  as  "  the  God  of 
Ekron,"  in  2  Kings  i.  8.  For  what  reason  so  peculiar  a  name 
was  given  to  the  chief  of  the  devils  is  a  question  which  has 
never  been  fully  settled.  How  great  the  plague  of  flies  is  in  a 
hot  country  those  who  have  travelled  there  have  always  men- 
tioned. 

16. — [Sought  of  Him  a  sign.]  Let  it  be  noted  that  it  is  always  oue 
mark  of  a  thoroughly  unbelieving  heart,  to  pretend  to  want  more 
evidence  of  the  truth  of  religion.       * 

17. — [Bvery  kingdom  divided,.. desolation.']  It  may  be  doubted 
whether  our  Lord's  words  in  this  place  are  not  meant  to  refer  to 
the  many  intestine  divisions  and  dissensions  which  prevailed 
among  the  Jews,  even  to  the  very  day  when  Titus  took  Jerusa- 
lem. In  this  light  the  verse  contained  a  solemn  prophecy.  It 
is  notorious  that  the  divisions  of  the  Jews  were  one  cause  of  the 
success  of  the  Eoman  army. 

19. — [Your  sons  east  them  out.]  It  is  not  agreed  among  commenta- 
tors to  whom  our  Lord  refers  in  this  expression.  Bishop  Jewel 
thinks  that  He  refers  to  His  own  disciples,  John,  James,  Peter, 
Andrew,  and  the  rest,  and  calls  them  *'  sons  of  the  Jews." 
Others,  however,  think  that  He  refers  to  certain  persons  among 
the  Jews  who  had  power  to  cast  out  devils,  though  they  were 
not  disciples  of  Christ.  That  there  were  such  persons  seems 
likely  from  Acts  xix.  8. 

[Shall  they  be  your  judges.]    The  meaning  of  this  expression 
is,  "  They  shall  condemn  your  supposition  that  I  cast  out  devils 
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by  Beelzebub,  as  unreasonable  and  absurd.  They  shall  be 
witnesses  that  devils  are  not  cast  out  by  devils,  but  by  the 
power  of  God." 

20. — [Hie  kingdom  of  God  is  come  upon  you.]  The  argument  here 
appears  to  be  this, — "  If  these  miracles  which  I  work  are  really 
worked  by  the  finger  of  God,  and  I  am  clearly  proved  by  them 
to  be  one  sent  from  God,  then,  whether  you  will  allow  it  or 
not,  the  times  of  Messiah  have  evidently  arrived.  The  kingdom 
of  God  has  come  down  upon  you  unawares,  and  these  miracles 
are  signs  that  it  is  so." — This  argument  reduced  the  enemies 
of  oiu:  Lord  to  a  dilemma.  Either  they  must  deny  that  our 
Lord  cast  out  devils, — this  they  could  not  do ; — or  else  they 
must  admit  that  their  own  sons  cast  out  devils  by  the  power  of 
Beelzebub ; — ^this  they  would  not  do. — The  nature  of  the  argu- 
ment appears  to  show  that  when  our  Lord  spake  of  "  your  sons 
casting  out  devils,"  He  could  not  have  meant  His  own  disciples. 


21  When  a  strong  man  armed  keep- 
eth  his  palace,  his  goods  are  in  peace : 

22  But  when  a  stronger  than  he 
shall  come  upon  him  and  oyercome 
him,  he  taketn  from  him  all  his  arm- 
our wherein  he  trusted,  and  divideth 
his  spoils. 

23  He  that  is  not  with  me  is  against 
me :  and  he  that  gathereth  not  with 
me  scattereth. 

24  When  the  unclean  spirit  is  gone 
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out  of  a  man,  he  walketh  through  dry 


places,  seeking  rest ;  and  finding  none, 
ne  saith,  I  will  return  unto  my  house 
whence  I  came  out. 

25  And  when  he  cometh,  he  findeth 
it  swept  and  garnished. 

26  Then  goeth  he,  and  taketh  to  him 
seven  other  spirits  more  wicked  than 
himself ;  and  they  enter  in,  and  dwell 
there :  and  the  last  state  of  that  man 
is  worse  than  the  first. 


The  subject  of  these  words  of  Christ  is  mysterious,  but 
deeply  important.  They  were  spoken  concerning  Satan 
and  his  agency.  They  throw  light  on  the  power  of  Satan, 
and  the  nature  of  his  operations.  They  deserve  the  close 
attention  of  all  who  would  war  the  Christian  warfare 
with  success.  Next  to  his  friends  and  allies,  a  soldier 
ought  to  be  well  acquainted  with  his  enemies.  We 
ought  not  to  be  ignorant  of  Satan's  devices. 

Let  us  observe  in  these  verses  what  a  fearful  pkiure 
our  Lord  draws  of  Satan's  power.  There  are  four  points 
in  His  description,  which  are  peculiarly  instructive. 
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Christ  speaks  of  Satan  as  a  ^'strong  man."  The 
strength  of  Satan  has  been  only  too  well  proved  by 
his  victories  over  the  souls  of  men.  He  who  tempted 
Adam  and  Eve  to  rebel  against  God,  and  brought  sin 
into  the  world, — ho  who  has  led  captive  the  vast  majority 
of  mankind,  and  robbed  them  of  heaven; — that  evil 
one  is  indeed  a  mighty  foe.  He  who  is  called  the  "  Prince 
of  this  world,"  is  not  an  enemy  to  be  despised.  The 
devil  is  very  strong. 

Christ  speaks  of  Satan  as  a  "strong  man,  armed." 
Satan  is  well  supplied  with  defensive  armour.  He  is 
not  to  be  overcome  by  slight  assaults,  and  feeble 
exertions.  He  that  would  overcome  him  must  put  forth 
all  his  strength.  "This  kind  goeth  not  out  but  by 
prayer  and  fasting." — ^And  Satan  is  also  well  supplied 
with  offensive  weapons.  He  is  never  at  a  loss  for  means 
to  injure  the  soul  of  man.  He  has  snares  of  every  kind, 
and  engines  of  every  description.  He  knows  exactly 
how  every  rank,  and  class,  and  age,  and  nation,  and 
people  can  be  assailed  with  most  advantage.  The  devil 
is  well  armed. 

Christ  speaks  of  man's  heart  as  being  Satan's  "palace." 
The  natural  heart  is  the  favourite  abode  of  the  evil  one, 
and  all  its  faculties  and  powers  are  his  servants  and  do 
his  will.  He  sits  upon  the  throne  which  God  ought  to 
occupy,  and  governs  the  inward  man.  The  devil  is  the 
"  spirit  that  worketh  in  the  children  of  disobedience." 
(Ephes.  ii.  2.) 

Christ  speaks  of  Satan's  "goods  being  at  peace."  So 
long  as  a  man  is  dead  in  trespasses  and  sin,  so  long 
his  heart  is  at  ease  about  spiritual  things.    He  has  no 
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feax  about  the  future.  He  has  no  anxiety  about. his 
soul.  He  has  no  dread  of  falling  into  heU.  All  this 
is  a  false  peace  no  doubt.  It  is  a  sleep  which  cannot 
last,  and  from  which  there  must  be  one  day  an  awful 
waking.  But  there  is  such  a  peace  beyond  ques- 
tion. Thoughtless,  stolid,  reckless  insensibility  about 
eternal  things  is  one  of  the  worst  symptoms  of  the  devil 
reigning  over  a  man's  soul. 

Let  us  never  think  lightly  of  the  devil.  That  common 
practice  of  idle  jesting  about  Satan  which  we  may  often 
mark  in  the  world,  is  a  great  evil.  A  prisoner  must  be 
a  very  hardened  man  who  jests  about  the  executioner 
and  the  gallows.  The  heart  must  be  in  a  very  bad  state, 
when  a  man  can  talk  with  levity  about  hell  and  the  devil. 

Let  us  thank  God  that  there  is  One  who  is  stronger 
even  than  Satan.  That  One  is  the  Friend  of  sinners, 
Jesus  the  Son  of  God.  Mighty  as  the  devil  is,  he  was 
overcome  by  Jesus  on  the  cross,  when  He  triumphed  over 
him  openly.  Strong  as  the  devil  is,  Christ  can  pluck  his 
captives  out  of  his  hands,  and  break  the  chains  which 
bind  them.  May  we  never  rest  till  we  know  that 
deliverance  by  experience,  and  have  been  set  free  by  the 
Son  of  God ! 

Let  us  observe,  for  another  thing  in  these  verses,  how 
strongly  our  Lord  teaches  the  impossibility  of  neutrality. 
He  says,  "  he  that  is  not  with  me,  is  against  me ;  and  he 
that  gathereth  not  with  me,  scattereth." 

The  principle  laid  down  in  these  words  should  be  con- 
stantly remembered  by  all  who  make  any  profession  of 
decided  religion.  We  all  naturally  love  an  easy  Christ- 
ianity.   We  dislike  collisions  and  separation.    We  like. 
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if  possible,  to  keep  in  with  both  sides.  We  fear  extremes. 
We  dread  being  righteous  overmuch.  We  are  anxious 
not  to  go  too  far. — Such  thoughts  as  these  are  full  of 
peril  to  the  soul.  Once  allowed  to  get  the  upper  hand, 
they  may  do  us  inunense  harm.  Nothing  is  so  offensive 
to  Christ  as  lukewarmness  in  religion.  To  be  utteriy 
dead  and  ignorant,  is  to  be  an  object  of  pity  as  well  as 
blame.  But  to  know  the  truth  and  yet  "  halt  between 
two  opinions,"  is  one  of  the  chiefest  of  sins. 

Let  it  be  the  settled  determination  of  our  minds,  that 
we  will  serve  Christ  with  all  our  hearts,  if  we  serve  Him 
at  all.  Let  there  be  no  reserve,  no  compromise,  no  half- 
heartedness,  no  attempt  to  reconcile  God  and  mammon 
in  our  Christianity.  Let  us  resolve,  by  God's  help,  to  be 
"  with  Christ,"  and  "  gather  "  by  Christ's  side,  and  allow 
the  world  to  say  and  do  what  it  will. — It  may  cost  us 
something  at  first.  It  will  certainly  repay  us  in  the  long 
run.  Without  decision  there  is  no  happiness  in  religion. 
He  that  follows  Jesus  most  fully,  will  always  follow  TTirn 
most  comfortably. — ^Without  decision  in  religion,  there  is 
no  usefulness  to  others.  The  half-hearted  Christian 
attracts  none  by  the  beauty  of  his  life,  and  wins  no 
respect  from  the  world. 

Let  us  observe  finally,  in  these  verses,  h>ow  dangerous  it 
is  to  he  content  with  any  change  in  religion  short  of  thorough 
conversion  to  God.  This  is  a  truth  which  our  Lord 
teaches  by  an  awful  picture  of  one  from  whom  a  devil 
has  been  cast  forth,  but  into  whose  heart  the  Holy  Spirit 
has  not  entered.  He  describes  the  evil  spirit,  after  his 
expulsion,  as  seeking  rest  and  finding  none. — He  describes 
liiTn  planning  a  return  to  the  heart  which  he  once  in- 
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habited,  and  carrying  his  plan  into  execution. — ^He 
describes  him  finding  that  heart  empty  of  any  good,  and 
like  a  house  "swept  and  garnished"  for  his  reception. — He 
describes  him  as  entering  in  once  more,  with  seven  spirits 
worse  than  himself,  and  once  more  making  it  his  abode. 
And  He  winds  up  all  by  the  solemn  saying,  "  the  last 
state  of  that  man  is  worse  than  the  first." 

We  must  feel  in  reading  these  fearful  words,  that  Jesus  is 
speaking  of  things  which  we  faintly  comprehend.  He  is 
lifting  a  comer  of  the  veil  which  hangs  over  the  unseen 
world.  His  words,  no  doubt,  illustrate  the  state  of  things 
which  existed  in  the  Jewish  nation  during  the  time  of  his 
own  ministry.  But  the  main  lesson  of  His  words,  which 
concerns  us,  is  the  danger  of  our  own  individual  souls. 
They  are  a  solemn  warning  to  us,  never  to  be  satisfied 
with  religious  reformation  without  heart  conversion. 

There  is  no  safety  excepting  in  thorough  Christianity. 
To  lay  aside  open  sin  is  nothing,  unless  grace  reigns  in 
our  .hearts.  To  cease  to  do  evil  is  a  small  matter,  if  we 
do  not  also  learn  to  do  well. — The  house  must  not  only 
be  swept  and  whitewashed.  A  new  tenant  must  be  intro- 
duced, or  else  the  leprosy  may  yet  appear  again  in  the 
walls. — The  outward  life  must  not  only  be  garnished  with 
the  formal  trappings  of  religion.  The  power  of  vital 
religion  must  be  experienced  in  the  inward  man. — The 
devil  must  not  only  be  cast  out.  The  Holy  Ghost  must 
take  his  place.  Christ  must  dwell  in  our  hearts  by  faith. 
We  must  not  only  be  moralized,  but  spiritualized.  We 
must  not  only  be  reformed,  but  bom  again. 

Let  us  lay  these  things  to  heart.  Many  professing  Chris- 
tians, it  may  be  feared,  are  deceiving  themselves.  They  are 
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not  what  they  once  were,  and  so  theyflatter  themselves,  they 
are  what  they  ought  to  be.  They  are  no  longer  sabbath- 
breaking,  daring  sinners,  and  so  they  dream  that  they  are 
Christians.  They  see  not  that  they  have  only  changed  one 
kind  of  devil  for  another.  They  are  governed  by  a  decent, 
Pharisaic  devil,  instead  of  an  audacious,  riotous,  un- 
clean devil. — ^But  the  tenant  within  is  the  devil  still. 
And  their  last  end  will  be  worse  than  their  first.  From 
such  an  end  may  we  pray  to  be  delivered !  Whatever 
we  are  in  religion,  let  us  be  thorough.  Let  us  not  be 
houses  swept  and  garnished,  but  uninhabited  by  the  Spirit. 
Let  us  not  be  potsherds  covered  with  silver,  fair  without, 
but  worthless  within.  Let  our  daily  prayer  be,  "  Search 
me,  0  God; — and  see  whether  there  be  any  wicked 
way  in  me,  and  lead  me  in  the  way  everlasting."  (Psalm 
exxxix.  24.) 

Notes.    Luke.  XI.  21—26. 

21. — [A  strong  man.}  The  Greek  expression  so  translated,  would 
be  more  literally  rendered  "  the  strong  one."  The  word  "  man  " 
is  not  in  the  6reek.  The  same  remark  applies  to  Matt.  xii. 
29,  and  Mark  iii.  27.  The  literal  translation  brings  out  the 
character  of  the  devil,  and  the  applicability  of  the  whole  passage 
to  him  with  much  force. 

[Hi8  goods.]  The  literal  meaning  of  the  Greek  expression  so 
translated  is,  '*  the  things  that  are  his, — that  belong  to  him." 

22. — [A  stronger  than  he.']  This  expression  again  would  be  more 
literally  rendered,  "  the  One  stronger  than  he."  It  evidently 
refers  to  our  Lord,  the  great  conqueror  of  Satan.  There  is  a 
probable  reference  to  Isaiah  liii.  12.  John  the  Baptist  calls 
our  I^rd  "  the  mightier  one,"  in  Mark  i.  7.,  and  Luke  iii.  16.  In 
both  these  places  the  Greek  is  the  same  as  it  is  here. 

[Divifleth  his  spoils.]  It  admits  of  a  question  whether  our 
Lord  did  not  mean  us  to  put  a  literal  sense  on  these  words,  and 
to  Interpret  them  of  that  new  application  of  man's  faculties  and 
powers  which  He  makes  when  He  converts  a  soul.  He  takes 
possession  of  the  affections  and  intellectual  capacities,  over  which 
the  devil  once  exercised  dominion,  and  uses  them  for  His  own 
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glory.  Ford  quotes  a  saying  of  Bishop  Beynolds ;  "  God  maketh 
use  of  that  art,  wealth,  power,  leamiDg,  wisdom,  intellect,  which 
Satan  used  against  Christ's  kingdom,  as  instruments  and  orna- 
ments unto  the  Gospel ;  as,  when  a  magazine  in  war  is  taken, 
the  General  makes  use  of  those  arms,  which  were  provided 
against  him,  for  his  own  service." 

23. — [He  that  is  not  with  me  is  against  me.']  The  applicatiou  of 
this  expression  is  differently  interpreted  hy  different  commen- 
tators. Some  think  that  it  should  he  coufined  strictly  to  the 
suhject  of  which  our  Lord  is  speaking, — that  is,  the  utter  division 
which  exists  between  His  kingdom  and  that  of  the  devil.  They 
think  our  Lord  is  enforcing  the  absurdity  of  the  idea  that  He 
cast  out  devils  by  Beelzebub,  and  that  His  argument  is  "  There 
can  be  no  alliance  between  me  and  Satan.  He  is  not  with  me, 
and  so  he  is  against  me.  He  is  not  gathering  with  me,  and  so 
he  scatters." — Others  think  that  the  expression  is  of  much  wider, 
application,  and  that  it  is  a  general  truth  concerning  all 
waverers,  and  doubters,  and  half-hearted,  and  excuse-making 
people,  of  whom  no  doubt  there  were  many  amoug  our  Lord's 
hearers.  They  argue  that  our  Lord  is  exposing  the  awful 
danger  of  many  of  His  Jewish  hearers,  who  had  been  a  little 
roused  by  John  the  Baptist,  and  seemed  likely  to  receive  Christ 
when  He  appeared.  And  yet,  when  He  did  appear,  they  hung 
back  and  affected  to  be  troubled  with  doubts,  and  so  continued 
neutral  and  undecided. — This  last  opinion  appears  to  me  by  far 
the  most  probable,  ^and  is  confirmed  by  the  passage  which  im- 
mediately follows.  The  sentence  is  directed  against  undecided 
Jews,  who  were  like  the  man  from  whom  the  unclean  spirit  had 
gone  forth.  Their  hesitating  neutrality  was  a  most  dan- 
gerous position.  Their  last  end  was  likely  to  be  worse  than 
their  first. 

At  first  sight,  it  seems  difficult  to  reconcile  our  Lord's  words 
in  this  verse  with  His  words  in  another  place.  We  find  Him 
saying  of  one  who  cast  out  devils  in  His  name,  but  did  not 
follow  His  disciples,  "  Forbid  him  not ;  for  he  that  is  not  against 
us,  is  for  us."  (Luke  ix.  50.)  Here,  however,  we  find  Him 
saying,  "  He  that  is  not  with  us,  is  against  us." 

The  reconciliation  of  the  two  sentences  in  reality  is  not  difficult. 
They  were  spoken  of  two  entirely  different  classes  of  persons.  In 
the  former  case,  our  Lord  was  speaking  of  one  who  was  really  work- 
ing for  Christ,  and  against  the  devil,  and  was  doing  good,  though 
perhaps  not  in  the  wisest  way.  Of  him  He  says,  *'  He  that  is 
not  against  us,  is  for  us."  He  works  against  the  same  enemy 
that  we  work  against,  and  therefore  he  is  on  our  side. — In  the 
case  before  us,  our  Lord  is  speaking  of  men  who  refused  to  join 
Him  and  become  His  disciples,  who  held  aloof  from  Him,  and 
were  afiraid  or  ashamed  of  His  service.    Of  them  He  says,  "  He 
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that  is  not  with  us  is  against  us."    He  does  not  avow  himself 
our  Mend,  and  so  he  Becomes  practically  one  of  our  foes. 

24. — [He  wcdketh  through  dry  places.']  The  expression  translated 
"walketh,"  is  more  frequently  rendered,  "passeth,  or  goeth 
through."  Let  it  be  noted,  that  it  is  the  "  spirit,"  and  not  the 
man,  of  whom  this  is  said. — The  expression,  "  dry  places,"  is  a 
difficult  one.  The  literal  signification  of  the  Greek  words  would 
be, — "places  without  water."  According  to  some,  it  means  "unin- 
habited or  wilderness-places,"  where  the  devil  finds  no  rest,  find- 
ing no  one  to  injure. — ^According  to  others  it  signifies  the  Gentiles^ 
over  whom  Satan  exercised  special  power  before  the  Gospel  was 
preached  to  them,  and  the  heathen,  over  whom  Satan  specially 
reigns  now. — Our  inability  to  make  out  clearly  the  meaning 
of  the  expression,  arises,  in  a  gieat  measure,  from  our 
ignorance  of  what  is  going  on  in  the  unseen  world  of  spirits, 
both  evil  and  good.  To  an  immaterial  creatiure,  like  a  devil, 
the  expression  would  probably  be  quite  plain. 

{Seeking  rest.']  This  is  an  awful  expression  !  It  shows  the 
restless  unwearied  craving  to  do  mischief,  and  inflict  injury  on 
God's  creatures,  which  seems  at  present  a  special  attribute  of  the 
devil,  during  the  period  that  he  is  permitted  to  do  evil. 

[^He  saith,  I  will  return  unto  my  Jiouse.1  This  is  another  most 
awful  expression.  How  many  men  and  women  are  being  daily 
watched  oy  the  devil,  and  mischief  planned  against  them, 
while  they,  in  their  folly,  never  dream  of  what  Satan  is 
doing! 

25. — [And  when  he  cometh,  he  findeth.]  Let  it  be  carefully  noted 
hoth  here  and  in  the  foDowing  verse,  that  it  is  the  evil  spirit, 
and  not  the  man,  of  whom  these  things  are  said.  Literally 
translated,  the  Greek  words  should  be,  "When  it  cometh,  it 
findeth,  &c." 

[Swept  and  garnished.]  These  expressions  must  of  course  be 
regarded  as  figurative.  They  are  borrowed  from  the  condition 
of  a  house,  and  applied  to  the  state  of  a  reformed,  but  unoon- 
Terted,  people  or  heart. 

Let  it  be  remembered  that  there  may  be  much  moral  cleanli- 
ness, and  even  much  "  garnishing,"  about  one  who  is  unsanctified. 
There  may  be  much  that  is  fair  to  the  eye,  and  yet  no  grace. 

26. — [Seven  other  Spirits^  The  number  seven  is  often  used  in 
Scripture  proverbially,  to  denote  great  increase  in  number,  or 
size,  or  quantity,  or  intensity.  Thus,  Fsalm  cxix.  164 ;  Prov. 
xxiv.  16 :  Matt  xviii.  21 ;  Daniel  iii.  19. 

[Worse  than  himself!]  This  expression  seems  to  denote  that 
even  among  devils  there  are  degrees  of  wickedness  and  malice. 
Jnst  so  there  are  degrees  of  glory  in  heaven,  grace  on  earth,  and 
pmiishmeDt  in  hell. 
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30 


BXPOSITORY  TH0I]OHTS. 


[L(ut  state,.. worse  than  the  first.l  The  Greek  expressions  so 
rendered  mean  literally  "the  last  things,"  and  the  "first 
things." 

The  tendency  of  a  backslider,  or  a  man  who  has  at  one  time  pro- 
fessed religion,  but  afterwards  turned  back  to  the  world,  to  become 
worse  than  he  ever  was  before,  is  a  painful  ffiu;t,  but  a  notorious 
one. — ^The  possession  of  clear  knowledge  of  the  Gospel  combined 
with  deliberate  choice  of  sin  and  the  world,  seems  the  parent  of 
the  most  hardened  state  of  soul  to  which  mortal  man  can  attain. 
Ford  quotes  a  striking  sentence  from  Gowper's  Letters  on  this 
subject :  "  I  have  observed  that  when  a  man  who  once  seemed 
a  Christian  has  put  off  that  character,  and  resumed  his  old  oue, 
he  loses,  together  with  the  grace  which  he  seemed  to  possess, 
the  most  amiable  parts  of  the  character  that  he  resumes.  The 
best  features  of  his  natural  face  seem  to  be  struck  out,  that  after 
having  worn  religion  only  as  a  mask,  he  may  make  a  more  dis- 
gusting appearance  than  he  did  before  he  assumed  it/' 

The  story  of  the  unclean  spirit  in  this  passage  admits  of  a 
threefold  application.  1. — It  describes  the  history  of  the  Jewish 
nation  before  Christ  came  upon  earth.  For  a  time  after  the 
giving  of  the  law  they  seemed  better  than  the  Gentiles,  and 
like  a  house  swept  and  garnished.  But  when  they  became 
proud,  self-righteous,  and  unholy,  the  evil  spirit  returned  to 
them.  They  were  cast  off  by  God,  and  given  over  to  be 
oppressed  and  scattered  by  the  Babylonians,  Syrians,  and 
the  Romans.  And  forty  years  after  our  Lord  was  upon  earth, 
their  last  state  was  worse  than  their  first.  2. — It  describes  the 
history  of  the  Gentile  churches  since  the  time  when  Christ  was 
on  earth.  For  many  centuries  they  seemed  like  a  house  swept 
and  garnished.  The  evil  spirit  seemed  cast  out.  But  in  the 
vast  majority  of  cases  they  have  departed  from  their  first  things. 
The  Spirit  of  God  has  left  them.  The  evil  spirit  has  returned. 
Their  end  seems  likely  to  be  worse  than  their  beginning. 
3. — Above  all,  the  passage  describes  the  state  of  individuals 
who  are  content  with  reformation  without  conversion.  This  is 
a  sense  which  ought  never  to  be  lost  sight  of  Historical  and 
prophetical  interpretations  are  useful,  but  they  must  not  be 
allowed  to  overlay  and  bury  the  lessons  that  concern  each  one 
of  ourselves. 
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27  And  it  came  to  pass,  as  he  spake 
these  things,  a  certain  woman  of  the 
company  hfted  up  her  voice,  and  said 
unto  him,  Blessed  is  the  womb  that 
bare  thee,  and  the  paps  which  tiiiou 
liast  sucked. 


28  But  he  said,  Yea  rather,  blessed 
are  they  that  hear  the  word  of  God, 
and  keep  it. 

29  And  when  the  people  were  ga- 
thered thick  together,  ne  began  to  say, 
This  is  an  evil  generation :  they  seek 
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a  aignj  and  there  shall  no  sign  be 
given  it,  but  the  sign  of  Jonas  the 


For  as  Jonas  was  a  si£ni  unto  the 


prophet. 

30  For  as  Jonas  was  a  sign 
Nineyites,  so  shall  also  the  Son  of  man 
be  to  this  generation. 

31  The  queen  of  the  south  shall 
rise  up  in  the  judgment  with  tiLe  men 
of  this  generation,  and  condemn  them: 
for  she  came  from  the  utmost  parts 


of  the  earth  to  hear  the  wisdom  of 
Solomon ;  and,  behold,  a  greater  than 
Solomon  is  here. 

32  The  men  of  Nineve  shall  rise 
up  in  the  judgment  with  this  genera- 
tion, and  shaU  condemn  it :  ibr  they 
repented  at  the  preaching  of  Jonas ; 
and,  behold,  a  greater  than  Jonas  is 
here. 


A  WOMAN  is  brought  before  us  in  this  passage  of  Scripture 
of  whose  name  and  history  we  know  nothing.  We  read 
that,  as  our  Lord  spake,  "  A  certain  woman  of  the  com- 
pany lifted  up  her  voice  and  said  imto  him,  Blessed  is  the 
womb  that  bare  thee."  At  once  our  Lord  founds  on  her 
remark  a  great  lesson.  His  perfect  wisdom  turned  every 
incident  within  His  reach  to  profit. 

We  should  observe  in  these  verses  how  great  are  the 
privileges  of  those  who  hear  and  keep  God*8  word.  They 
are  regarded  by  Christ  with  as  much  honour  as  if  they 
were  His  nearest  relatives.  It  is  more  blessed  to  be  a 
believer  in  the  Lord  Jesus  than  it  would  have  been  to 
have  been  one  of  the  family  in  which  He  was  bom  after 
the  flesh.  It  was  a  greater  honour  to  the  Virgin  Mary 
herself  to  have  Christ  dwelling  in  her  heart  by  faith, 
than  to  have  been  the  mother  of  Christ,  and  to  have 
nursed  Him  on  her  bosom. 

Truths  like  these  we  are  generally  very  slow  to  receive. 
We  are  apt  to  fancy  that  to  have  seen  Christ,  and  heard 
Christ,  and  lived  near  Christ,  and  been  a  relative  of 
Christ  according  to  the  flesh,  would  have  had  some  mighty 
effect  upon  oiu*  souls.  We  are  all  naturally  inclined  to 
attach  great  importance  to  a  religion  of  sight,  and  sense, 
and  touch,  and  eye,  and  ear.  We  love  a  sensuous,  tangible, 
material  Christianity,  far  better  than  one  of  faith.    And 
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we  need  reminding  that  seeing  is  not  always  believing. 
Thousands  saw  Christ  continually,  while  He  Was  on  earthy 
and  yet  clung  to  their  sins.  Even  His  brethren  at  one 
time  "  did  not  believe  in  him."  (John  8.)  A  mere  fleshly 
knowledge  of  Christ  saves  no  one.  The  words  of  St.  Paul 
are  very  instructive  : — "  Though  we  have  known  Christ 
after  the  flesh,  yet  now  henceforth  know  we  him  no 
more."  (2  Cor.  v.  16.) 

Let  us  learn  from  our  Lord's  words  before  us  that  the 
highest  privileges  our  souls  can  desire  are  close  at  hand, 
and  within  our  reach,  if  we  only  believe.  We  need  not 
idly  wish  that  we  had  lived  near  Capernaum,  or  hard  by 
Joseph's  house  at  Nazareth.  We  need  not  dream  of  a 
deeper  love  and  a  more  thorough  devotion  if.  we  had 
really  pressed  Christ's  hand,  or  heard  Christ's  voice,  or 
been  numbered  among  Christ's  relatives.  All  this 
could  have  done  nothing  more  for  us  than  simple  faith 
can  do  now.  Do  we  hear  Christ's  voice  and  follow  Him  ? 
Do  we  take  Hitti  for  our  only  Saviour  and  our  only  Friend, 
and  forsaking  all  other  hopes,  cleave  only  unto  Him  ?  If 
this  be  so,  all  things  are  ours.  We  need  no  higher  pri- 
vilege. We  can  have  no  higher,  until  Christ  comes  again. 
No  man  can  be  nearer  and  dearer  to  Jesus  than  the  man 
who  simply  believes. 

We  should  observe,  secondly,  in  these  verses,  the  despe- 
rate unbelief  of  the  Jews  in  our  Lord's  time.  We  are 
told  that  though  they  "  gathered  thick  together  "  to  hear 
Christ  preach,  they  still  professed  to  be  waiting  for  a  sign. 
They  pretended  to  want  more  evidence  before  they  be- 
lieved. Our  Lord  declares  that  the  Queen  of  Sheba  and 
the  men  of  Nineveh  would  put  the  Jews  to  shame  at  the 
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last  day.  Tbe  Queen  of  Slieba  had  audi  faiili  fhat  she 
trayelled  a  vast  distance  in  order  to  hear  &xe  wisdom  of 
Solomon.  Yet  Solomon,  with  aU  his  wisdom,  was  an  erring 
and  imperfect  king.  The  Ninevites  had  such  faith  that 
they  believed  the  message  which  Jonah  brought  firom 
God,  and  repented.  Yet  even  Jonah  was  a  weak  and 
unstable  prophet.  The  Jews  of  our  Lord's  time  had  far 
higher  light  and  infinitely  clearer  teachings  than  either 
Solomon  or  Jonah  could  supply.  They  had  amongst 
them  the  King  of  kings,  the  Prophet  greater  than  Moses. 
Yet  the  Jews  ndtber  repented  nor  believed ! 

Let  it  never  surprise  us  to  see  unbelief  abounding,  both 
in  the  church. and  in  the  world.  So  far  from  wondering 
that  there  have  been  men  like  Hobbes,  and  Payne,  and 
Bousseau,  and  Voltaire,  we  ought  rather  to  wonder  that 
such  men  have  been  so  few.  So  far  from  marvelling  that 
the  vast  majority  of  professing  Christians  remain  un- 
affected and  unmoved  by  the  preaching  of  the  Gospel,  we 
ought  to  marvel  that  any  around  us  believe  at  all.  Why 
should  we  wonder  to  see  that  old  disease  which  began 
with  Adam  and  Eve  infecting  all  their  children  P  Why 
should  we  expect  to  see  more  faith  among  men  and  women 
now  than  was  seen  in  our  Lord's  time?  The  enormous 
amount  of  unbelief  and  hardness  on  every  side  may  wdl 
grieve  and  pain  us.    But  it  ought  not  to  cause  surprise. 

Let  us  thank  God  if  we  have  received  the  gift  of 
fiutL  It  is  a  great  thing  to  believe  all  the  Bible.  We 
do  not  sufficiently  realize  the  corruption  of  human  nature. 
We  do  not  see  the  full  virulence  of  the  disease  by  which 
all  Adam's  children  are  infected,  and  the  small  number 
of  those  who  are  saved. — ^Have  we  faith,  however  weak 
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and  small  P  Let  us  praise  God  for  the  privilege.  Who 
are  we  that  God  should  have  made  us  to  differ  P  Let  us 
watch  against  unbeKef.  The  root  of  it  often  lies  within 
us  even  after  the  tree  is  cut  down.  Let  us  guard  our 
faith  with  a  godly  jealousy.  It  is  the  shield  of  the  soul. 
It  is  the  grace  above  all  others  which  Satan  labours  to 
overthrow.  Let  us  hold  it  fast.  Blessed  are  they  that 
believe ! 

We  should  observe,  lastly,  in  these  verses,  how  our  Lord 
Jems  Christ  testifies  to  the  truth  of  a  resurrection,  and  a 
life  to  come.  He  speaks  of  the  queen  of  the  south,  whose 
name  and  dwelling-place  are  now  alike  unknown  to  us. 
He  says  "  she  shall  rise  up  in  the  judgment."  He  speaks 
of  the  men  of  Nineveh,  a  people  who  have  passed  away 
from  the  face  of  the  earth.  He  says  of  ikem  also,  ''they 
shall  rise  up." 

There  is  something  very  solemn  and  instructive  in  the 
language  which  our  Lord  here  uses.  It  reminds  us  that 
this  world  is  not  all,  and  that  the  life  which  man  lives  in 
the  body  on  earth  is  not  the  only  life  of  which  we  ought 
to  think.  The  kings  and  queens  of  olden  time  are  all  to 
live  again  one  day,  and  to  stand  before  the  bar  of  God.^ 
The  vast  multitudes  who  once  swarmed  round  the  palaces 
of  Nineveh  are  aU  to  come  forth  from  their  graves,  and  to 
give  an  account  of  their  works.  To  our  eyes  they  seem  to 
have  passed  away  for  ever.  We  read  with  wonder  of 
their  empty  haUs,  and  talk  of  them  as  a  people  who  have 
completely  .perished.  Their  dwelling  places  are  a  desola- 
tion.  Their  very  bones  are  dust.  But  to  the  eye  of  God 
they  all  live  still.  The  queen  of  the  south  and  the  men 
of  Nineveh  will  all  rise  again.  We  shall  yet  see  them 
face  to  face. 
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Let  the  truth  of  the  resurrectioii  be  often  before  our 
minds.  Let  the  life  to  come  be  frequently  before  our 
thoughts.  All  is  not  oyer  when  the  grave  receives  its 
tenant,  and  man  goes  to  his  long  home.  Other  people 
may  dwell  in  our  houses,  and  spend  our  money.  Our 
very  names  may  soon  be  forgotten.  But  still  all  is  not 
over!  Yet  a  little  time  and. we  all  shall  live  again.  "  The 
earth  shall  cast  out  the  dead."  (Isaiah  xxvi.  19.)  Many, 
like  Felix,  may  well  tremble  when  they  think  of  such 
things.  But  men  who  live  by  faith  in  the  Son  of  God, 
like  St.  Paul,  should  lift  up  their  heads  and  rejoice. 

Notes.    Luke  XI.  27-— 32. 

27. — [A  certain  woman.]  We  are  not  told  who  this  woman  was. 
Her  exclamation  seems  to  have  been  the  expression  of  mingled 
pleasure  and  wonder,  such  as  the  impressible  heart  of  a  Jewish 
woman  would  utter.  It  would  be  too  much  to  conclude  that  she 
was  a  disciple  and  a  believer. 

[of  the  company^  This  expression  would  be  more  literally 
rendered,  "out  of  the  crowd  or  multitude." 

28. — \Yea,  rather.']  The  Greek  word  so  translated  is  only  found  in 
three  other  places,  and  in  each  is  variously  rendered.  "  Nay,  but." 
(Rom.  ix.  20.)  "  Yea,  verily."  (Bom.  x.  16.)  "  Yea,  doubtless." 
(PhiL  iii.  8.) 

We  cannot  doubt  that  the  words  of  this  verse  were  spoken 
with  a  prophetic  foresight  of  that  unscriptural  worship  of  the 
Virgin  Mary,  which  was  one  day  to  arise  and  prevail  so  exten- 
sively in  the  Church  of  Christ.  By  no  ingenuity,  or  torturing 
process,  can  the  words  be  made  to  bear  any  but  one  plain  mean- 
ing. They  declare,  that  to  hear  the  word  of  God  and  keep  it,  is 
to  be  more  blessed  than  to  be  connected  with  Christ  by  the  ties 
of  flesh,  and  that  to  be  the  mother  of  Christ  according  to  the 
flesh  does  not  confer  on  any  one  greater  honour  and  privileges 
than  to  believe  and  obey  the  Gospel. 

29. — [Oathered  thick  together.]  The  Greek  word  so  rendered  is 
only  found  here.  Faxkhurst  says  that  it  means  "  crowding  upon." 
[They  seek  a  eign.]  The  extraordinary  perverseness  of  the 
Jews  in  ever  wanting  some  sign  to  produce  in  them  faith,  is 
note-worthy.  Heart  unbelief  always  professes  to  want  evidence. 
It  is  not  evidence,  but  a  right  will  which  is  needful,  if  a  man's 
soul  is  to  be  saved. 
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30. — [Jonas  was  a  sign.]  The  likeness  between  Jonas  and  our 
Lord  has  been  variousij  explained.  The  three  days  and  nights 
daring  which  Jonah  was  in  the  whale's  belly,  and  his  coming 
forth  alive  at  the  end  of  them,  are  undoubtedly  the  principsd 
point.  They  were  a  type  of  our  Lord  being  in  the  grave,  and 
rising  again  the  third  day. — ^The  forty  days  after  which  Nineveh 
was  to  be  destroyed  are  probably  another  point.  They  were  a 
type  of  the  forty  years  which  elapsed  between  our  Lord's  minis- 
try and  the  destruction  of  Jerusalem. — The  mighty  fact  of  the 
resurrection  is  unquestionably  the  main  point  in  the  tvpe.  It 
was  the  hinge  on  which  the  whole  Gospel  turned,  and  the  truth 
which  the  apostles  constantly  pressed  on  the  Jews. 

81. — [The  qiteen  of  the  south.]  It  need  hardly  be  remarked  that 
the  person  so  described  is  the  queen  of  Sheba  of  the  Old  Testa- 
ment. (1  Kings  X.  1.)  •  Her  name  is  not  known  at  all.  Her  do- 
minions are  not  known  with  certainty.  Some  think  that  they 
were  in  Arabia.  Some  think  they  were  in  Ethiopia.  "The 
utmost  parts  of  the  earth  "  must  be  interpreted  with  qualifica- 
tion, as  a  very  distant  land. 

[A  greater  than  Solotnon.]  Let  it  be  noted,  that  both  here  and 
in  the  end  of  the  following  verses,  the  Greek  word  translated  "  a 
greater,"  is  literally  "  a  greater  thing."  It  is  not  improbable  that 
the  **  thing  "  referred  to  is  "  the  sign." — ^There  is  one  here  who  is 
a  sign  of  far  greater  moment  than  either  Jonah  or  Solomon, 

Let  it  be  observed,  that  the  point  in  which  the  queen  of  the 
South  surpassed  the  Jews  of  our  Lord's  time  and  put  them  to 
shame,  was  **  faith."  She  had  faith  enough  to  c<^me  a  long  journey 
to  hear  a  wise  man.  The  Jews,  on  the  other  hand,  had  "  the  wis- 
dom of  God"  actually  in  the  midst  of  them,  preaching  and  teach 
ing  for  three  years,  and  yet  they  would  not  believe. 

Let  it  be  observed,  that  the  point  in  which  the  Ninevites 
surpassed  the  Jews  and  put  them  to  shame,  was  repentance. 
Thev  had  among  them  for  a  short  time  a  prophet,  and  a  very 
weal  and  erring  prophet  too.  Yet  they  repented  and  turned  to 
God.  The  Jews  had  among  them  the  mightiest  and  most  faith- 
M  preacher  that  ever  warned  a  people,  and  yet  they  would  not 
repent. 

In  this,  as  well  as  in  other  passages,  we  should  not  fail  to 
remark  that  our  Lord  speaks  of  the  story  of  Jonah  as  an  un- 
doubtedly true  story,  and  of  Jonah  himself  and  the  queen  of 
Sheba  as  real  persons.  The  modem  theory  which  says  that 
the  histories  of  the  Old  Testament  are  nothing  better  than 
amusing  fables,  finds  no  countenance  in  the  New  Testament. 

Here  again,  as  well  as  elsewhere,  we  see  the  general  judgment 
and  the  resurrection  spoken  of  as  events  which  will  undoubtedly 
take  place,  and  events  in  which  the  saints  of  the  Old  Testament 
are  as  much  and  really  interested  as  those  who  lived  after 
Christ's  ministry  began. 
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33  No  man,  when  lie  hafh  lighted 
a  eandle,  putteih  »<  in  a  secret  place, 
neither  under  a  bushel,  but  on  a  can- 
dlestick, that  they  which  come  in  may 
see  the  light. 

34  The  light  of  the  body  is  the  eye : 
therefore  when  thine  eve  is  single, 
thy  whole  body  also  is  mil  of  light ; 
but  when  thine  eye  is  evil,  thy  body 


also  is  full  of  darkness. 

35  Take  heed  therefore  that  the 
light  which  is  in  thee  be  not  daikness. 

36  If  thy  whole  body  therefore  be 
fiill  of  light,  having  no  part  dark,  the 
whole  shall  be  full  of  hght,  as  when 
the  bright  shining  of  a  candle  doth 
giye  thee  light. 


We  learn  from  these  words  of  the  Lord  Jesus,  the  impor- 
tance of  making  a  good  use  of  religious  light  and  privileges. 
We  are  reminded  of  what  men  do  when  they  light  a 
candle.  They  do  not  "  put  it  in  a  secret  place,"  imder 
a  bushel  measure.  They  place  it  on  a  candlestick,  that 
it  may  be  serviceable  and  useful  by  giving  light. 

When  the  Gospel  of  Christ  is  placed  before  a  man's 
soul,  it  is  as  if  God  offered  to  him  a  lighted  candle.  It 
is  not  sufficient  to  hear  it,  and  assent  to  it,  and  admire  it, 
and  acknowledge  its  truth.  It  must  be  received  into  the 
heart,  and  obeyed  in  ihe  life.  Until  this  takes  place  the 
Gospel  does  him  no  more  good  than  if  he  were  an  African 
heathen,  who  has  never  heard  the  Gospel  at  all.  A 
lighted  candle  is  before  him,  but  he  is  not  turning  it  to 
aocoxmt.  The  guilt  of  such  conduct  is  very  great.  God's 
light  neglected  will  be  a  heavy  charge  against  many  at 
the  last  day. 

But  even  when  a  man  professes  to  value  the  light  of 
the  Gospel  he  must  take  care  that  he  is  not  selfish  in  the 
use  of  it.  He  must  endeavour  to  reflect  the  light  on  all 
around  him.  He  must  strive  to  make  others  acquainted 
with  the  truths  which  he  finds  good  for  himself.  He 
mast  let  his  light  so  shine  before  men,  that  they  may  see 


38  EXPOSITORS  THOUGHTS. 

whose  he  is  and  whom  he  serves,  and  may  be  induced  to 
follow  his  example,  and  join  the  Lord's  side.  He  must 
regard  the  light  which  he  enjoys  as  a  loan,  for  the  use  of 
which  he  is  accountable.  He  must  strive  to  hold  his 
candle  in  such  a  way,  that  many  may  see  it,  and  as  they 
see  it,  admire  and  believe. 

Let  us  take  heed  to  ourselves  that  we  do  not  neglect 
our  Hght.  The  sin  of  many  in  this  matter  is  far  greater 
than  they  suppose.  Thousands  flatter  themselves  that 
their  souls  are  not  in  a  very  bad  state,  because  they 
abstain  from  gross  and  glaring  a^ts  of  wickedness,  and 
are  decent  and  respectable  in  their  outward  lives.  But 
are  they  neglecting  the  Gospel  when  it  is  ofiered  to  themP 
Are  they  coolly  sitting  still  year  after  year,  and  taking  no 
decided  steps  in  the  service  of  Christ  P  If  this  be  so,  let 
them  know  that  their  guilt  is  very  great  in  the  sight  of 
God.  To  have  the  light  and  yet  not  walk  in  the  light, 
is  of  itself  a  great  sin.  It  is  to  treat  with  contempt  and 
indifference  the  King  of  kings. 

Let  us  beware  of  selfishness  in  our  rehgion,  even  after 
we  have  learned  to  value  the  light.  We  should  labour 
to  make  all  men  see  that  we  have  found  ''the  pearl  of  great 
price,"  and  that  we  want  them  to  find  it  as  well  as  our- 
selves. A  man's  religion  may  weU  be  suspected,  when 
he  is  content  to  go  to  heaven  alone.  The  true  Christian 
will  have  a  large  heart.  If  a  parent,  he  wfll  long  for  the 
salvation  of  his  children.  If  a  master,  he  will  desire  to 
see  his  servants  converted.  If  a  landlord,  he  will  want 
his  tenants  to  come  with  him  into  God's  kingdom.  This 
is  healthy  religion !  The  Christian  who  is  satisfied  to 
bum  his  candle  alone,  is  in  a  very  weak  and  sickly  state 
of  soul. 
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We  learn,  secondly,  from  these  verses,  the  value  of  a 
single  and  undivided  heart  in  religion.  This  is  a  lesson 
which  our  Lord  illustrates  firom  the  office  of  the  eye  in 
the  human  body.  He  reminds  us  that  when  the  eye  is 
"single,"  or  thoroughly  healthy,  the  action  of  the  whole 
body  is  influenced  by  it.  But  when,  on  the  contrary,  the 
eye  is  evil  or  diseased,  it  affects  the  physical  comfort  and 
activity  of  the  whole  man.  In  an  eafitem-  country, 
where  eye  diseases  are  painfully  conmion,  the  illustration 
is  one  which  would  be  particularly  striking. 

But  when  can  it  be  truly  said  that  a  man's  heart  is 
single  in  reUgion?  What  are  the  marks  of  a  single 
heart  ?  The  question  is  one  of  deep  importance.  Well 
would  it  be  for  the  church  and  the  world  if  single  hearts 
were  more  common ! 

The  single  heart  is  a  heart  which  is  not  only  changed, 
converted,  and  renewed ;  but  thoroughly,  powerfully,  and 
habitually  under  the  influence  of  the  Holy  Ghost.  It  is 
a  heart  which  abhors  all  compromises,  all  luke-warmness, 
all  halting  between  two  opinions  in  religion.  It  sees  one 
mighty  object, — the  love  of  Christ  dying  for  sinners.  It 
has  oniB  mighty  aim, — ^to  glorify  God  and  do  His  will. 
It  has  one  mighiy  desire, — to  please  God  and  be  com- 
mended by  Him.  Compared  with  such  objects,  aims, 
and  desires,  the  single  heart  knows  nothing  worthy  to 
be  named.  The  praise  and  favour  of  man  are  nothing. 
The  blame  and  disapprobation  of  man  are  trifles  light  as 
air.  "One  thing  I  desire,— one  thing  I  do,— one  thing  I 
live  for :''  this  is  the  language  of  the  single  heart.  (Psl. 
zxvii.  4;  Luke  x.  42;  Philip,  iii.  13.)  Such  were 
the  hearts  of  Abraham,  and  Moses,  and  David,  and 
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Paul,  and  Luther,  and  Latimer.  Tbey  all  had  their 
weaknesses  and  infirmities.  They  erred  no  doubt  in 
some  things.  But  they  all  had  this  grand  peculiarity. 
They  were  men  of  one  thing.  They  had  single  hearts. 
They  were  unmistakeably  "  men  of  God." 

The  blessings  of  a  single  heart  in  religion  are  ahnost 
incalculable.  He  who  has  it,  does  good  by  wholesale. 
He  is  like  a  light-house  in  the  midst  of  a  dark  world. 
He  reflects  light  on  hundreds  whom  he  knows  nothing  of. 
''His  whole  body  is  full  of  light."  His  Master  is  seen 
through  every  window  of  his  conversation  and  conduct. 
His  grace  shines  forth  in  every  department  of  his  behaviour. 
His  family,  his  servants,  his  relations,  his  neighbours,  his 
friends,  his  enemies,  all  see  the  bias  of  his  character,  and 
all  are  obliged  to  confess,  whether  they  like  it  or  not, 
that  his  religion  is  a  real  and  influential  thing.  And  not 
least,  the  man  of  a  single  heart  finds  a  rich  reward  in 
the  inward  experience  of  his  own  soul.  He  has  meat  to 
eat  the  world  knows  not  of.  He  has  a  joy  and  peace  in 
believing  to  which  many  indolent  Christians  never  attain. 
His  face  is  towards  the  sun,  and  so  his  heart  is  seldom 
cold. 

Let  us  pray  and  labour  that  we  may  have  a  single  eye 
and  a  whole  heart  in  our  Christianity.  If  we  have  a 
religion,  let  us  have  a  thorough  one.  If  we  are  Chris- 
tians, let  us  be  decided.  Inward  peace  and  outward  use- 
fulness are  at  stake  in  this  matter.  Our  eye  must  be 
single,  if  our  whole  body  is  to  be  fiill  of  light. 

Notes.    Lxtke  XI.  33—36. 

38. — [No  man,„lighted  a  candle^  dci]    The  saymg  of  this  Terse  is 
eviaently  intended  to  he  a  rebuke  to  the  unhelieving  Jews,  who 
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had  the  light,  but  would  not  use  it, — ^and  a  warning  to  our  Lord's 
disciples,  who  believed  in  the  light,  that  they  ought  not  to  con- 
ceal the  light,  but  display  it  to  the  world.  A  candle  is  intended 
to  be  placed  on  a  cancQestick  and  give  light.  So  also  Gk)d's 
truth  is  intended  to  be  imparted  to  others,  and  exhibited  to  all 
around  us. 

It  is  hard  to  conceive  a  more  striking  example  of  putting  the 
light  "under  a  bushel"  than  the  treatment  of  the  Bible  by  the 
Church  of  Bome.  The  Church  of  Rome  possesses  that  word 
which  is  given  to  be  the  light  of  man's  soul,  and  yet  discourages 
its  reading  and  opposes  its  circulation. 

84. — [When  thine  eye  is  single,  Se.]  The  eye  is  to  the  body,  what 
the  heart  is  to  the  man.  If  the  eye  is  dimmed— does  not  see 
objects  clearly,  the  whole  action  of  the  body  is  more  or  less 
affected.  If  the  heart  is  double-minded  and  compromising,  the 
whole  character  of  the  man  will  be  influenced  by  it.  His  course 
will  be  wavering  and  unstable.  His  life  will  be  trimming  and 
inconsistent. 

Parkhurst  says,  that  the  Greek  word  rendered  "  single,"  when 
applied  to  the  eye,  means  clear.  Doddridge  says,  "  it  is  opposed 
to  an  eye  overgrown  with  film,  which  would  obstruct  the  sight." 
Campbell  says  that  it  means  *'  sound  and  healthy,"  and  that  both 
Chrysostom  and  Theophylact  interpret  it  in  that  sense. 

85. — [Take  heed,  therefore,  dc]  The  meaning  of  this  verse  appears 
to  be  "  Take  heed  lest  that  faculty  in  thee,  which  ought  to  be  the 
eye  of  the  soul,  become  so  dimmed  and  obscured  by  sin,  sloth, 
or  unbelief,  that  it  be  as  useless  as  if  it  were  in  utter  darkness. 
Take  heed,  lest  by  hardening  thy  heart  against  the  light  of  my 
Gospel,  thou  become  utterly  callous,  and  be  given  over  to  a  re- 
probate mind." 

It  must  be  remembered  that  the  expression  is  parabolic  and 
figurative.  It  must  not  be  so  strained  and  wrested  as  to  convey 
the  idea  that  man  has  naturally  an  "inward  light"  which  can 
save  his  soul.  Such  an  interpretation  would  contradict  other 
plain  texts  of  Scripture,  and  tend  to  Felagianism. 

36. — [If  thy  whole  body,  Sc]  The  meaning  of  this  verse  is  at  first 
sight  nothing  more  than  the  assertion  of  a  simple  truism.  It 
seems  nothing  more  than  saying,  "  K  thy  body  shall  be  light, 
it  shall  be  light."  This,  however,  is  plainly  not  the  fiill  meaning 
of  our  Lord's  words. 

The  meaning  of  the  words  appears  to  be  as  follows.  "  If  the 
e^e  of  thy  soul  is  thoroughly  healthy,  and  thy  heart  thoroughly 
right  in  tiie  sight  of  God,  so  that  thy  whole  character  is  enlight- 
ened and  infiuenced  by  it,  then  shall  thy  whole  character  shine 
after  the  manner  of  a  candle  which  enlightens  thee  by  its  shin- 
ing.   Thou  shalt  not  only  have  light  for  thyself,  but  refiect  light 
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on  others."  The  second  expression,  "  fiill  of  light/'  should  be 
read  in  close  connection  with  the  likeness  of  the  candle  which 
immediately  follows. — If  thou  art  really  full  of  light,  thou  shalt 
he  like  a  lighted  candle  on  a  candlestick.  Thou  shalt  he  a  light 
to  the  world. 

The  marginal  reading  gives  a  more  literal  translation  of  the 
conclusion  of  the  verse  than  the  authorized  version.  The  literal 
rendering  of  the  Greek  is,  "  as  when  a  candle,  by  its  bright, 
flashing  shining,  enlightens  thee." 


LUKE  XI.  37—44. 


37  And  as  he  ^ake,  a  certain  Pha- 
risee besought  him  to  dine  with  him : 
and  be  went  in,  and  sat  down  to  meat. 

38  And  when  the  Pharisee  saw  t^, 
he  marvelled  that  he  had  not  first 
washed  before  dinner. 

39  And  the  Lord  said  unto  him, 
Now  do  ye  Pharisees  make  clean  the 
outside  of  the  cup  and  platter ;  but 
your  inward  part  is  full  of  ravening 
and  wickedness. 

40  Ye  fools,  did  not  he  that  made 
that  which  is  without  make  tb  at  which 
is  within  also  ? 

41  But  rather  give  alms  of  such 
things  as  ye  have ;  and,  behold,  all 


things  are  clean  unto  you. 

42  But  woe  unto  you,  Pharisees ! 
for  ye  tithe  mint  and  rue  and  all 
manner  of  herbs,  and  pass  over  judg- 
ment and  the  love  of  God  :  these 
ought  ve  to  have  done,  and  not  to 
leave  the  other  undone. 

43  Woe  unto  you,  Pharisees!  for 
ye  love  the  uppermost  seats  in  tiie 
synagogues,  ana  greetings  in  the  mar- 
kets. 

44  Woe  unto  you.  Scribes  and  Pha- 
risees, hypocrites !  ror  ye  are  as  graves 
which  appear  not,  ana  the  men  that 
walk  over  them  are  not  aware  of  them. 


Let  us  notice  in  this  passage,  our  Lord  Jesm  Christ^ a 
readiness,  when  needful,  to  go  into  the  company  of  the  un- 
converted. We  read  that  "  a  certain  Pharisee  besought 
him  to  dine  with  him."  The  man  was  evidently  not  one 
of  our  Lord's  disciples.  Yet  we  are  told  that  "Jesus 
went  in  and  sat  down  to  meat." 

The  conduct  of  our  Lord  on  this  occasion,  as  on 
others,  is  meant  to  be  an  example  to  all  Christians. 
Christ  is  our  pattern  as  weU  as  our  propitiation.  There 
are  evidently  times  and  occasions  when  the  servant  of 
Christ  must  mix  with  the  ungodly  and  the  children  of 
this  world.  There  may  be  seasons  when  it  may  be  a  duty 
to  hold  social  intercourse  with  them,  to  accept  their  invi- 
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tatlons,  and  sit  down  at  their  tables.  Nothing,  of  course, 
must  induce  the  Christian  to  be  a  partaker  in  the  sins  or 
Mvolous  amusements  of  the  world.  But  he  must  not  be 
imcourteous.  He  must  not  entirely  withdraw  himself 
from  the  society  of  the  unconverted,  and  become  a  hermit 
or  an  ascetic.  He  must  remember,  that  good  may  be 
done  in  the  private  room  as  well  as  in  the  pulpit. 

One  qualification  however  should  never  be  forgotten, 
when  we  act  upon  our  Lord's  example  in  this  matter. 
Let  us  take  heed  that  we  go  down  into  the  company  of 
the  unconverted  in  the  same  spirit  in  which  Christ 
went.  Let  us  remember  His  boldness  in  speaking  of  the 
things  of  God.  He  was  always  "  about  His  Father's  busi- 
ness."— Let  us  remember  His  faithfulness  in  rebuking  sin. 
He  spared  not  even  the  sins  of  those  that  entertained 
Him,  when  His  attention  was  publicly  called  to  them. 
Let  us  go  iuto  company  in  the  same  frame  of  mind,  and 
our  souls  will  take  no  harm.  If  we  feel  that  we  dare 
not  imitate  Christ  in  the  company  which  we  are  invited 
to  join,  we  may  be  sure  that  we  had  better  stay  at  home. 

Let  us  notice,  secondly,  in  this  passage,  the  foolishness 
\phtch  accompanies  hypocrisy  in  religion.  We  are  told  that 
the  Pharisee  with  whom  our  Lord  dined  marvelled  that 
our  Lord  "had  not  first  washed  before  dinner."  He 
thought,  like  most  of  his  order,  that  there  was  something 
unholy  in  not  doing  it,  and  that  the  neglect  of  it  was  a 
sign  of  moral  impurity.  Our  Lord  points  out  the  absurdity 
of  attaching  such  importance  to  the  mere  cleansing  of  the 
body,  while  the  cleansing  of  the  heart  is  overlooked.  He 
reminds  His  host  that  God  looks  at  the  inward  part  of 
us,  the  hidden  man  of  the  heart,  far  more  than  at  our 
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skins.  And  He  asks  the  searching  question^  '^  Did  not 
He  that  made  that  which  is  without^  make  that  which  is 
within  also?"  The  same  God  who  formed  our  poor 
dying  bodies,  is  the  G-od  who  gave  ns  a  heart  and  soul. 

For  ever  let  us  bear  in  mind  that  the  state  of  our 
hearte  is  the  principal  thing  that  demands  our  attention, 
if  we  would  know  what  we  are  in  religion.  Bodily  wash- 
ings, and  fastings,  and  gestures  and  postures,  and  self- 
imposed  mortification  of  the  flesh,  are  all  utterly  useless 
if  the  heart  is  wrong.  External  devoutness  of  conduct, 
a  grave  face,  and  a  bowed  head,  and  a  solemn  countenance, 
and  a  loud  amen,  are  all  abominable  in  God's  sight,  so 
long  as  our  hearts  are  not  washed  from  their  wickedness, 
and  renewed  by  the  Holy  Ghost.  Let  this  caution  never 
be  forgotten.  The  idea  that  men  can  be  devout  before 
they  are  converted,  is  a  grand  delusion  of  the  devil, 
and  one  against  which  we  all  need  to  be  on  our  guard. 
There  are  two  Scriptures  which  are  very  weighty  on  this 
subject.  In  one  it  is  written,  "  Out  of  the  heart  are  the 
issues  of  life."  (Prov.  iv.  23.)  In  the  other  it  is  written, 
"  Man  looketh  on  the  outward  appearance,  but  the  Lord 
looketh  at  the  heart."  (1  Sam.  xvi.  7.)  There  is  a 
question  which  we  should  always  ask  ourselves  in 
drawing  near  to  God,  whether  in  public  or  private.  We 
should  say  to  ourselves,  "  Where  is  my  heart  P  " 

Let  us  notice,  thirdly,  in  this  passage,  the  gross  incon- 
sistency which  is  often  exhibited  by  hypocrites  in  their  religion. 
We  read  that  our  Lord  says  to  the  Pharisees,  "  Ye  tithe 
miat  and  rue,  and  all  manner  of  herbs,  and  pass  over 
judgment  and  the  love  of  God."  They  carried  to  an  ex- 
treme their  zeal  to  pay  tithes  for  the  service  of  the 


LUKE,  CHAP.   XI.   VER.   37 — 44.  46 

temple ; — and  yet  they  neglected  the  plainest  duties  to- 
wards God  and  their  neighbours.  They  were  scrupulous  to 
an  extreme  about  small  matters  in  the  ceremonial  law ; — 
and  yet  they  were  utterly  regardless  of  the  simplest  first 
principles  of  justice  to  man  and  love  toward  God.  In 
the  one  direction  they  were  rigidly  careful  to  do  even 
more  than  was  needful.  In  the  other  direction  they 
would  do  nothing  at  all.  In  the  secondary  things  of  their 
religion  they  were  downright  zealots  and  enthusiasts. 
But  in  the  great  primary  things  they  were  no  better  than 
the  heathen. 

The  conduct  of  the  Pharisees  in  this  matter,  unhappily, 
does  not  stand  alone.  There  have  never  been  wanting 
religious  professors  who  have  exalted  the  second  things  of 
Christianity  far  above  the  first,  and  in  their  zeal  for  the 
second  things  have  finally  neglected  the  first  things  en- 
tirely. There  are  thousands  at  the  present  day  who  make 
a  great  ado.  about  daily  services,  and  keeping  Lent,  and 
frequent  communion,  and  turning  to  the  east  in  churches, 
and  a  gorgeous  ceremonial,  and  intoning  public  prayers, — 
but  never  get  any  further.  They  know  little  or  nothing 
of  the  great  practical  duties  of  humility,  charity,  meek- 
ness, spiritual-mindedness,  Bible  reading,  private  devo- 
tion, and  separation  from  the  world.  They  plunge  into 
every  gaiety  with  greediness.  They  are  to  be  seen  at 
every  worldly  assembly  and  revel,  at  the  race,  the  opera, 
the  theatre,  and  the  ball.  They  exhibit  nothing  of  the 
mind  of  Christ  in  their  daily  life.  What  is  all  this  but 
walking  in  the  steps  of  the  Pharisees  P  Well  says  the 
wise  man,  ''There  is  no  new  thing  under  the  sun." 
(Ecdes.  i.  9.)    The  generation  which  tithed  mint,  but 
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passed  over  "  judgment  and  the  love  of  God,"  is  not  yet 
extinct. 

Let  us  watch  and  pray  that  we  may  observe  a  scriptural 
proportion  in  our  religion.  Let  us  beware  of  putting  the 
second  things  out  of  their  place,  and  so  by  degrees  losing 
sight  of  the  first  entirely.  Whatever  importance  we 
attach  to  the  ceremonial  part  of  Christianity,  let  us  never 
forget  its  great  practical  duties.  The  religious  teaching 
which  inclines  us  to  pass  them  over,  has  something 
about  it  which  is  radically  defective. 

Let  us  notice,  lastly,  the  faUeneas  and  hollotcness  which 
characterize  the  hypocrite  in  religion.  We  read  that  our 
Lord  compared  the  Pharisees  to  "  graves  which  appear 
not,  and  the  men  that  walk  over  them  are  not  aware 
of  them."  Even  so  these  boasting  teachers  of  the  Jews 
were  inwardly  full  of  corruption  and  uncleanness,  to  an 
extent  of  which  their  deluded  hearers  had  no  conception. 

The  picture  here  drawn  is  painful  and  disgusting. 
Tet  the  accuracy  and  truthfulness  of  it  hav^  often  been 
proved  by  the  conduct  of  hypocrites  in  every  age  of  the 
church.  What  shall  we  say  of  the  lives  of  Monks  and 
Nuns,  which  were  exposed  at  the  time  of  the  Reforma- 
tion P  Thousands  of  so  called  "  holy  "  men  and  women 
were  found  to  be  sunk  in  every  kind  of  wickedness. 
What  shall  we  say  of  the  lives  of  some  of  the  leaders  of 
sects  and  heresies  who  have  professed  a  peculiarly  pure 
standard  of  doctrine  ?  Not  unfrequently  the  very  men 
who  have  promised  to  others  liberty  have  turned  out  to 
be  themselves  "servants  of  corruption."  The  morbid 
anatomy  of  human  nature  is  a  loathsome  study.  Hypocrisy 
and  unclean  living  have  often  been  found  side  by  side. 
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Let  us  leave  the  whole  passage  with  a  settled  deter- 
mmatioii  to  watch  and  pray  against  hypocrisy  in  religion. 
Whatever  we  are  as  Christians,  let  us  be  real,  thorough, 
genuine,  and  sincere.  Let  us  abhor  all  canting,  and 
aflfectation,  and  part-acting  in  the  things  of  God,  as  that 
which  is  utterly  loathsome  in  Christ's  eyes.  We  may  be 
weak,  and  erring,  and  frail,  and  come  far  short  of  our 
aims  and  desires.  But  at  any  rate,  if  we  profess  to  believe 
in  Christ,  let  us  be  true. 

Notes.    Lukb  XI.  37—44. 

37. — [A  certain  Pharisee^  We  do  not  know  who  this  Pharisee 
was.  It  seems  clear  that  he  was  not  a  disciple  of  Christ.  Yet 
our  Lord  accepted  his  invitation,  and  dined  with  him.  From 
this  circumstance  the  conclusion  is  often  drawn  by  wdak  believ- 
ers that  it  is  lawful  and  desirable  to  keep  up  social  intercourse 
with  unconverted  people.  As  to  the  lawmlness  there  can  be  no 
doubt.  As  to  the  desirableness  and  expediency,  every  one  must 
judge  for  himself,  and  consider  what  he  can  do,  and  what  he 
cannot.  Those  Christians  who  plead  our  Lord's  example  as  an 
argument  for  dining  with  unconverted  people,  would  do  well  to 
mark  our  Lord's  conduct  and  conversation  at  the  tables  of  those 
with  whom  He  dined.  Let  them  copy  Him  in  His  conversation 
as  well  as  in  the  acceptance  of  invitations.  Unhappily,  there 
are  many  who  will  accept  the  invitation  as  our  Lord  accepted, 
but  will  not  talk  at  table  as  our  Lord  talked. 

38. — [That  he  had  not  first  washed.]  Let  this  expression  be  care- 
fully noted.  The  Greek  word  literally  translated  would  be 
rendered,  "  that  he  had  not  first  been  baptized  "  before  dinner. 
It  is  clear  that  the  washing  spoken  of  cannot  be  a  washing  of 
the  whole  body,  but  a  partial  washing,  as  of  the  hands  and  feet, 
or  a  sprinkling  of  water  on  the  hands,  after  the  manner  of  East- 
em  nations.  (2  Kings  iii.  11.)  The  opinion  held  by  some  Baptists 
that  the  Greek  word  to  "  baptize"  is  never  used  except  in  the  sense 
of  a  total  immersion  of  the  body,  is  one  that  cannot  be  reconciled 
with  the  expression  used  in  this  text. 

39. — [Your  inward  part.]  This  of  course  means  your  inward  man 
— ^your  heart.  It  is  what  St.  Peter  calls  *'  the  hidden  man  of  the 
heart."    (1  Pet.  iii.  4.) 

40. — [Te  fools.]  The  literal  meaning  of  the  Greek  word  so  trans- 
lated is,  "  persons  without  mind  or  understanding."  It  is  the 
same  word  that  St.  Paul  uses.    (1  Cor.  xv.  36.)    It  is  not  the 
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word  that  our  Loid  forbids  to  be  used  in  the  sermon  on  the 
mount.     (Matt.  v.  22.) 

[Did  not  he  that  made  that  which  is  without,  do.]  Our  Lord's 
meaning  in  this  verse  appears  to  be  that  it  is  absurd  and  unrea- 
sonable to  suppose  that  God  can  be  pleased  with  mere  external 
and  ceremonial  purity,  while  inward  purity  and  the  cleansing  of 
the  heart  are  neglected.  He  who  made  all  things,  made  the 
inner  man  as  well  as  the  outward,  and  requires  the  heart  to  be 
washed  horn  its  wickedness,  as  well  as  the  hands  from  imclean- 
ness. 

41. — {But  rather  give  alms,  do.]  This  is  a  very  difficult  verse. 
The  variety  of  interpretations  of  it  shews  plainly  that  it  has 
perplexed  the  commentators. 

Some  think  that  the  whole  verse  is  ironical,  and  that  our  Lord 
means,  "  Go  on  in  your  practice  of  giving  alms  of  such  things 
as  ye  have,  and  then  indeed  ye  are  very  holy  people !  All  things 
are  clean  unto  youl — Give  alms  and  keep  up  the  ceremonial 
law,  and  then  no  doubt  ye  are  the  people!  None  so  holy  as  ye!" 
This  is  the  opinion  of  Lightfoot,  who  thinks  that  our  Lord  is 
quoting  the  tenets  of  the  Pharisees  *'  in  mere  scoflf  and  displea- 
sure." However  it  does  not  seem  a  satisfactory  mode  of  explain- 
ing the  verse,  and  is  unlike  our  Lord's  usual  mode. of  speaking. 
This  interpretation  may  therefore  be  dismissed  at  once. 

The  real  difficulty  of  the  verse  no  doubt  lies  in  the  words 
which  we  translate  "  such  things  as  ye  have."  Some  think  that 
this  expression  is  elliptical,  and  that  it  means, "  Give  alms  every 
one  according  to  his  ability."  This  is  the  view  of  Euthymius, 
Maldonatus,  Cocceius,  Hammond,  Whitby,  Schottgen,  and  Dodd- 
ridge.— Others  think  that  the  expression  means,  "  Give  as  alms 
to  the  poor  those  things  that  ye  have,"  that  is,  the  things  that  ye 
have  obtained  by  avarice  and  plunder,  as  Zaccheeus  did. — Others 
think  that  the  expression  means,  "  All  that  ye  have — all  your 
property." — Others  think  that  it  means, "  That  which  is  over  and 
above, — your  superfluities, — give  them  as  alms." — Others  think 
that  it  means,  "  Give  alms  with  all  your  might." — Others  think 
that  it  means, "  Give  alms,  which  is  the  only  remedy  left  to  you." 

All  these  interpretations  appear  very  unsatisfactory.  None  of 
them  meets  the  grave  objection,  that,  taken  in  connection  witJi 
the  concluding  sentence  of  the  verse,  they  teach  false  doctrine. 
Alms  do  not  make  our  souls  clean,  and  all  our  actions  pure,  no 
matter  how,  or  in  what  way,  or  to  what  extent  we  give  diem. 

1  take  leave  to  suggest  another  explanation,  which  seems  to 
me  to  deserve  consideration.  The  literal  meaning  of  the  Greek 
words  is  as  follows, — "  But  rather  give  the  things  that  are  in,  as 
alms." — The  simplest  sense  of  this  sentence  appears  to  be, "  Give 
flrst  the  offering  of  the  inward  man.  Give  your  heart,  your  affec- 
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tions,  and  your  will  to  God,  as  the  first  great  alms  which  you 
bestow,  and  then  all  your  other  actions,  proceeding  from  a  right 
heart,  are  an  acceptable  sacrifice,  and  a  clean  offering  in  the 
sight  of  God. — Give  the  inner  man  first,  and  then  the  gifts  and 
service  of  the  external  man  will  be  acceptable. — Give  yourselves 
first  to  the  Lord,  and  then  He  will  be  pleased  with  your  gifts. 
See  that  your  persons  are  first  accepted,  and  then  yom*  works 
will  be  acceptable.  To  the  pure  all  things  are  pure. '  Let  the 
expression  in  this  sense  be  compared  with  Rom.  xii.  i.  Psalm 
li.  17.  2  Cor.  viii.  6. 

42. — IWoe  unto  you.']  Here,  as  in  other  places,  the  stem  and 
severe  language  of  our  Lord  deserves  notice.  Gracious  and 
loving  as  He  was,  He  could  rebuke  when  there  was  need. 
Nothing  seems  so  odious  in  His  eyes  as  hypocrisy. 

[Te  tithe  mint,  dc]  This  expression  means  that  the  Pharisees 
pretended  to  such  excessive  scrupulosity  about  giving  a  tenth  of 
all  their  possessions  to  the  service  of  the  temple  and  to  the 
maintenance  of  the  ceremonial  law,  that  they  were  not  content 
with  tithing  their  com.  They  even  tithed  their  garden  herbs. 
Yet  all  this  time  they  entirely  neglected  the  plain  duties  of  jus 
tice  to  man,  and  real  love  to  God. 

The  neglect  of  distinction  between  that  which  is  great  and 
that  which  is  smaU,  that  which  is  first  and  that  which  is  second, 
that  which  is  essential  and  that  which  is  non-essential,  has  been 
the  source  of  enormous  evil  in  every  age  of  the  Church.  It  is 
a  distinction  which  the  never-dying  school  of  the  Pharisees 
is  unable  to  draw. 

48. — [Ye  love  the  uppermost  seats,  do.]  Let  it  be  noted,  that  am- 
bition and  the  love  of  precedence  are  common  marks  of  the 
formalist  and  the  self-righteous.  To  exalt  themselves  under 
pretence  of  honouring  the  Church,  and  to  obtain  power  under 
cover  of  obtaining  respect  for  their  own  order,  has  been  the 
practice  of  Pharisees  all  over  the  world  and  in  every  age  of  the 
Church  of  Christ. 

Our  Lord,  in  this  verse,  exposes  the  hollowness  of  the  motives 
by  which  His  enemies  were  actuated.  Self,  and  self-aggrandize- 
ment, were  the  tme  spring  of  all  their  conduct 

Aii.—{Ye  are  as  graves  which  appear  not.]  There  is  a  remarkable 
dinerence  between  the  comparison  which  our  Lord  draws  here 
and  that  which  He  draws  in  St.  Matt  xxiii.  27,  where  He  likens 
the  Pharisees  to  whitened  sepulchres. 

In  the  comparison  before  us  He  rebukes  the  cunning  with 
which  they  concealed  their  own  inward  corruption,  so  that  men 
were  not  aware  of  it — In  the  one  in  St  Matthew  He  exposes 
the  false  profession  which  they  made  outwardly  to  the  eye,  in 
haying  a  beautifdl  semblanoe  of  religion,  while  there  was  nothing 
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corresponding  in  the  state  of  their  hearts. — In  the  case  hefore 
us  He  exposes  what  men  did  not  see  in  the  Pharisees.  In  the 
case  in  St.  Matthew  He  rather  exposes  what  men  did  see. — In 
the  one  case  it  was  a  grave  full  of  corruption,  but  a  grave  con- 
cealed from  the  eye.  In  the  other  it  was  a  grave  equally  full  of 
corruption,  but  outwardly  beautiful  and  white,  so  as  to  deceive 
a  beholder  as  to  the  nature  of  its  contents. — In  the  one  case  there 
was  corruption,  but  made  outwardly  beautiful  and  harmless.  In  the 
other  there  was  corruption  hidden,  concealed,  and  entirely  kept 
back  from  the  eye. — ^In  both  cases  the  heait  was  the  same.  The 
whitened  sepulchre  and  the  sepulchre  concealed  were  both  sep- 
ulchres full  of  corruption. 


LUKE  XI.  45-54. 


45  Then  answered  one  of  the  Law- 
yers, and  said  unto  him,  Mastcgr,  thus 
saying  thou  reproachest  us  also. 

46  And  he  said,  Woe  unto  you  also, 
ye  Lawyers!  for  ye  lade  men  with 
burdens  grievous  to  be  borne,  and  ye 
yourselves  touch  not  the  burdens  with 
one  ofyour  fingers. 

47  Woe  unto  you !  for  ye  build  the 
sepulchres  of  the  prophets,  and  your 
fathers  killed  them. 

48  Truly  ye  bear  witness  that  ye 
allow  the  deeds  of  your  fathers :  for 
they  indeed  killed  them,  and  ye  build 
their  sepulchres. 

49  Therefore  also  said  the  wisdom 
of  God,  I  will  send  them  prophets 
and  apostles,  and  some  of  them  they 
^all  slay  and  persecute : 

50  That  the  blood  of  all  the  proph- 
ets, which  was  shed  from  the  founda- 


tion of  the  world,  may  be  required  of 
this  generation ; 

51  From  the  blood  of  Abel  unto  the 
blood  of  Zacharias,  which  perished 
between  the  altar  and  the  temple  : 
verily  I  say  unto  you,  It  shall  be  re- 
quired of  this  generation. 

52  Woe  unto  you.  Lawyers !  for  ye 
have  taken  away  the  key  of  know- 
ledge :  ye  enter  not  in  yourselves, 
and  them  that  were  entering  in  ye 
hindered. 

53  And  as  he  said  these  things  unto 
them,  the  Scribes  and  the  Pharisees 
began  to  urge  him  vehemently,  and 
to  provoke  nim  to  speak  of  many 
things  : 

54  Laying  wait  for  him,  and  seek- 
ing to  catch  something  out  of  his 
mouth,  that  they  might  accuse 
him. 


The  passage  before  us  is  an  example  of  our  Lord  Jesus 
Christ's  faithful  dealing  with  the  souls  of  men.  We  see 
Him  without  fear  or  favour  rebuking  the  sins  of  the 
Jewish  expounders  of  God's  law.  That  false  charity 
which  calls  it  "  unkind  "  to  say  that  any  one  is  in  error, 
finds  no  encouragement  in  the  language  used  by  our 
Lord.  He  called  things  by  their  right  names.  He  knew 
that  acute  diseases  need  severe  remedies.     He  would 
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have  us  know  that  the  truest  friend  to  our  souls,  is  not 
the  man  who  is  always  "  speaking  smooth  things,"  and 
agreeing  with  everything  we  say,  but  the  man  who  tells 
us  the  most  truth. 

We  learn,  firstly,  from  our  Lord's  words,  how  great  is 
the  sin  of  prof  easing  to  teach  others  what  we  do  not  practise 
ourselves.  He  says  to  the  lawyers,  "Ye  lade  men  with 
burdens  grievous  to  be  borne,  while  ye  yourselves  touch 
not  the  burdens  with  one  of  your  fingers."  They  required 
others  to  observe  wearisome  ceremonies  in  religion  which 
they  themselves  neglected.  They  had  the  impudence  to 
lay  yokes  upon  the  consciences  of  other  men,  and  yet  to 
grant  exemptions  from  these  yokes  for  themselves.  In  a 
word,  they  had  one  set  of  measures  and  weights  for  their 
hearers,  and  another  set  for  their  own  souls. 

The  stem  reproof  which  our  Lord  here  administers, 
should  come  home  with  special  power  to  certain  classes 
in  the  church.  It  is  a  word  in  season  to  all  teachers  of 
young  people.  It  is  a  word  to  all  masters  of  families  and 
heads  of  households.  It  is  a  word  to  all  fathers  and 
mothers.  Above  all,  it  is  a  word  to  all  clergjrmen  and 
ministers  of  religion.  Let  all  such  mark  well  our  Lord's 
language  in  this  passage.  Let  them  beware  of  telling 
others  to  aim  at  a  standard  which  they  do  not  aim  at 
themselves.  Such  conduct,  to  say  the  least,  is  gross 
inconsistency. 

Perfection,  no  doubt,  is  unattainable  in  this  world. 
I£  nobody  is  to  lay  down  rules,  or  teach,  or  preach,  imtil 
he  is  faultless  himself,  the  whole  fabric  of  society  would 
be  thrown  into  confusion.  But  we  have  a  right  to  expect 
some  agreement  between  a  man's  words  and  a  man's 
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works,— between  his  teaching  and  his  doing, — ^between 
his  preaching  and  his  practice.  One  thing  at  all  events 
is  very  certain.  No  lessons  produce  such  effects  on  men 
as  those  which  the  teacher  illustrates  by  his  own  daily 
life.  Happy  is  he  who  can  say  with  Paul,  "Those  things 
which  ye  have  heard  and  seen  in  me,  do."  (Philip,  iv.  9.) 

We  learn,  secondly,  from  our  Lord's  words,  how  much 
more  easy  it  is  to  admire  dead  saints  than  living  ones.  He 
says  to  the  lawyers,  "Ye  build  the  sepulchres  of  the 
prophets,  and  your  fathers  killed  them."  They  professed 
to  honour  the  memory  of  the  prophets,  while  they  lived 
in  the  very  same  ways  which  the  prophets  had  con- 
demned !  They  openly  neglected  their  advice  and  teach- 
ing, and  yet  they  pretended  to  respect  their  graves ! 

The  practice  which  is  here  exposed  has  never  been 
without  followers  in  spirit,  if  not  in  the  letter.  Thou- 
sands of  wicked  men  in  every  age  of  the  church  have 
tried  to  deceive  themselves  and  others  by  loud  professions 
of  admiration  for  the  saints  of  God  after  their  decease. 
By  so  doing  they  have  endeavoured  to  ease  their  own 
consciences,  and  blind  the  eyes  of  the  world.  They  have 
sought  to  raise  in  the  minds  of  others  the  thought,  "If 
these  men  love  the  memories  of  the  good  so  dearly,  they 
must  surely  be  of  one  heart  with  them."  They  have 
forgotten  that  even  a  child  can  see  that  "dead  men  tell 
no  tales,"  and  that  to  admire  men  when  they  can  neither 
reprove  us  by  their  lips,  nor  put  us  to  shame  by  their 
lives,  is  a  very  cheap  admiration  indeed. 

Would  we  know  what  a  man's  religious  character 
really  is  P  Let  us  inquire  what  he  thinks  of  true  Chris- 
tians while  they  are  yet  alive. — Does  he  love  them,  and 
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deave  to  them,  and  delight  in  tiiem,  as  the  excellent  of  the 
earth  P — ^Or  does  he  avoid  them,  and  dislike  them,  and 
regard  them  as  fanatics,  and  enthusiasts,  and  extreme, 
and  righteous  over-much  P — ^The  answers  to  these  ques- 
tions are  a  pretty  safe  test  of  a  man's  true  character. 
When  a  man  can  see  no  beauty  in  living  saints,  but 
much  in  dead  ones,  his  soul  is  in  a  very  rotten  state. 
The  Lord  Jesus  has  pronounced  his  condemnation.  He 
is  a  hypocrite  in  the  sight  of  God. 

We  learn,  thirdly,  from  our  Lord's  words,  how  surely 
a  reckoning  day  for  persecution  will  come  upon  the  perse- 
cutors. He  says  that  the  "blood  of  all  the  prophets 
shall  be  required." 

There  is  something  peculiarly  solemn  in  this  statement. 
The  number  of  those  who  have  been  put  to  death  for 
the  faith  of  Christ  in  every  age  of  the  world,  is  exceedingly 
great.  Thousands  of  men  and  women  have  laid  down  their 
lives  rather  than  deny  their  Saviour,  and  have  shed  their 
blood  for  the  truth.  At  the  time  they  died  they  seemed 
to  have  no  helper.  Like  Zacharias,  and  James,  and 
Stephen,  and  John  the  Baptist,  and  Ignatius,  and  Huss, 
and  Hooper,  and  Latimer,  they  died  without  resistance. 
They  were  soon  buried  and  forgotten  on  earth,  and  their 
enemies  seemed  to  triumph  utterly.  But  their  deaths  were 
not  foi^otten  in  heaven.  Their  blood  was  had  in  remem- 
brance before  God.  The  persecutions  of  Herod,  and  Nero, 
and  Diocletian,  and  bloody  Mary,  and  Charles  IX.,  are 
not  forgotten.  There  shall  be  a  great  assize  one  day, 
and  then  all  the  world  shall  see  that  "precious  in  the 
sight  of  the  Lord  is  the  death  of  his  saints."  (Psalm 
oxyi.  15.) 
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Let  us  often  look  forward  to  the  judgment  day.  There 
are  many  things  going  on  in  the  world  which  are  trying 
to  our  faith.  The  frequent  triumphing  of  the  wicked  is 
perplexing.  The  frequent  depression  of  the  godly  is  a 
problem  that  appears  hard  to  solve.  But  it  shall  all  be 
made  clear  one  day.  The  great  white  throne  and  the 
books  of  God  shall  put  all  things  in  their  right  places. 
The  tangled  maze  of  God's  providences  shall  be  unravelled. 
All  shall  be  proved  to  a  wondering  world  to  have 
been  "well  done.''  Every  tear  that  the  wicked  have 
caused  the  godly  to  shed  shall  be  reckoned  for.  Every 
drop  of  righteous  blood  that  has  been  spilled  shall  at 
length  be  required. 

We  learn,  lastly,  from  our  Lord's  words,  how  great  is 
the  mckedness  of  keeping  back  others  from  religious  know- 
ledge. He  says  to  the  lawyers,  "  Ye  have  taken  away  the 
key  of  knowledge :  ye  entered  not  in  yourselves,  and 
those  that  were  entering  in  ye  hindered." 

The  sin  here  denounced  is  awfully  t5ommon.  The 
guilt  of  it  lies  at  far  more  doors  than  at  first  sight  many 
are  aware.  It  is  the  sin  of  the  Romish  priest  who  for- 
bids the  poor  man  to  read  his  Bible. — It  is  the  sin  of  the 
unconverted  Protestant  minister  who  warns  his  people 
against  "  extreme  views,"  and  sneers  at  the  idea  of  con- 
version.— ^It  is  the  sin  of  the  ungodly,  thoughtless  husband 
who  dislikes  his  wife  becoming  "serious." — It  is  the  sin 
of  the  worldly-minded  mother  who  cannot  bear  the  idea  of 
her  daughter  thinking  of  spiritual  things,  and  giving  up 
theatres  and  balls.  All  these,  wittingly  or  unwittingly, 
axe  bringing  down  on  themselves  our  Lord's  emphatic 
"woe."  They  axe  hindering  others  from  entering  heaven ! 
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Let  us  pray  that  this  awful  sin  may  never  be  ours. 
Whatever  we  are  ourselves  in  religion,  let  us  dread  dis- 
couraging others,  if  they  have  the  least  serious  concern 
about  their  souls.  Let  us  never  check  any  of  those 
around  us  in  their  religion,  and  specially  in  the  matter 
of  reading  the  Bible,  hearing  the  Gospel,  and  private 
prayer.  Let  us  rather  cheer  them,  encourage  them, 
help  them,  and  thank  God  if  they  are  better  than  our- 
selves. "Deliver  me  from  blood-guiltiness,"  was  a 
prayer  of  David's.  (Psalm  li.  14.)  It  may  be  feared  that 
the  blood  of  relatives  wiU  be  heavy  on  the  heads  of  some 
at  the  last  day.  They  saw  them  about  to  "  enter  "  the 
kingdom  of  God,  and  they  "  hindered  "  them. 

Notes.    Luke  XI.  46 — 54. 

45. — [One  of  the  lawyers.]  The  lawyers,  be  it  remembered,  were  a 
class  of  men  among  the  Jews  who  devoted  themselves  to  the 
study  of  the  law  of  God.  We  generally  find  them  in  league 
with  the  Scribes  and  Pharisees  in  the  Gospel  history. 

46. — IWoe  unto  you  also,  ye  la/wyers,]  These  words  are  a  striking 
instance  of  our  Lord's  boldness  in  rebuking  sinners.  He  is 
appealed  to  in  an  angry  tone,  and  He  tells  those  who  appeal  to 
Him  their  sins  and  wickedness  to  their  face. 

[Ye  lade  men  with  burdens.]  These  burdens  mean  the  many 
vexatious  and  trifling  rules  laid  down  by  the  Jewish  expounders 
of  the  law,  as  requiring  men's  attention,  if  they  would  be  saved. 
Chemnitius  remarks  the  close  resemblance  between  these  Jewish 
teax^hers  and  the  Eoman  Catholic  priests,  who  hedged  up  the 
way  to  heaven  with  a  long  list  of  things  to  be  observed, — yen- 
ances,  pilgrimages,  fastings,  flagellations,  contritions,  attritions, 
confessions,  and  the  like. 

47. — [Ye  build  the  sepulchres  of  the  prophets.]  Let  it  be  remembered 
that  in  every  age  of  the  Chmch,  true  Christians  have  been  more 
admired  and  praised  when  they  were  dead  than  when  they 
were  alive.  Chemnitius  observes  that  the  conduct  of  these 
lawyers  related  in  this  verse  is  that  of  the  Boman  Catholic 
Church.  No  people  can  be  more  zealous  than  the  Romish 
priests  in  honouring  the  tombs  and  relics  of  saints  and  martyrs, 
and  building  costly  churches  in  honour  of  them.    And  yet  the 


56  EXFosrroBY  thoughts. 

doctrines  of  these  saints  are  not  believed,  and  their  lives  are 
not  imitated ! 

48. — [Ye  bear  witness  that  ye  allow  the  deeds  of  your  fathers.] 
The  meaning  of  these  words  can  only  be  that  the  lives  of 
the  Jewish  teachers  w6re  clear  evidence  that  they  agreed  with 
those  who  murdered  the  prophets  more  than  with  the  prophets. 
A  man's  life  is  the  best  proof  of  a  man's  opinions.  It  is  absurd 
and  hypocritical  to  pretend  admiration  of  dead  saints,  if  we  do 
not  at  the  same  time  endeavour  to  walk  in  their  steps.  Poole 
remarks,  "  It  is  gross  hypocrisy  for  men  to  magnify  the  servants 
of  God  in  former  ages,  and  in  the  mean  time  to  malign  and 
persecute  the  servants  of  the  same  God  in  a  present  age,  owning 
the  same  truth,  and  living  by  the  same  rule." 

49. — [Said  the  wisdom  of  Ood.]  It  is  a  disputed  question  what 
these  words  mean.  Alford  thinks  that  they  simply  refer  to  the 
description  of  the  death  of  Zechariah,  in  the  book  of  Chronicles, 
(2  Chron.  xxiv.  18 — 22.)  and  that  our  Lord  gives  a  paraphrase  and 
summary  of  the  lessons  contained  in  that  passage.  The  more 
common  opinion  is  that  our  Lord  speaks  of  Himself  under  the 
name  of  *'  Wisdom,"  and  that  comparing  the  passage  with  Matt 
xxiii.  34,  it  means,  "  I,  the  eternal  wisdom  of  God,  have  said." 

60. — [Of  this  generation.']  Both  here  and  in  the  following  verse, 
it  seems  probable  that  the  word  generation  means  nation  or 
people,  as  in  Matt.  xxiv.  34.  It  is  a  certain  fact  that  the  greater 
part  of  the  men  who  were  alive  when  our  Lord  said  these  things, 
must  have  been  dead  forty  years  after,  when  the  great  inquisition 
for  blood  took  place,  at  the  destruction  of  Jerusalem. 

61. — [Zacharias.]  There  can  be  little  doubt  that  this  Zacharias 
was  the  son  of  Jehoiada,  who  was  murdered  in  the  days  of  Joash. 
(2  Chron.  xxiv.  20.)  Lightfoot  gives  some  remarkable  quotations 
ffom  Rabbinical  writers,  proving  how  very  great  a  crime  this 
murder  was  regarded  by  the  Jews  themselves. 

[The  temple.]  Let  it  be  noted,  that  the  Greek  word  so  trans- 
lated, is  commonly  rendered,  "  The  house." 

[It  shall  he  required.]  This  is  one  of  those  fearful  passages  of 
Scripture  which  teach  us  that  sins  are  not  forgotten  by  God 
because  not  punished  at  the  time  of  commission.  There  are 
evidently  many  sins  recorded  in  the  book  of  God's  remembrance 
which  will  all  be  brought  to  light  and  reckoned  for  one  day. 

52. — [Ye  have  taken  away  the  hey  of  knowledge.]  It  is  a  doubtful 
question  whether  these  words  should  not  have  been  rendered 
"  Ye  have  borne,  or  taken  up,  and  carried  the  key  of  knowledge." 
Let  the  expression  be  compared  with  John  L  29,  and  the  marginal 
reading  in  that  place ;  and  with  such  phrases  as  that  translated, 
"  Take  up  his  cross,"  in  Luke  xi.  28.  The  meaning  would  then 
be,  "  Ye  have  been  by  profession  the  instructors  of  the  Jews  in 
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?>iritual  knowledge.  Ye  have,  so  to  speak,  carried  tbe  keys, 
et  ye  made  no  use  of  them  yourselves,  and  allowed  nobody  else 
to  use  them.**  According  to  Watson,  the  Jewish  teachers  of  the 
law  had  a  key  formally  given  to  them,  when  they  were  ordained 
or  set  apart  for  the  office  of  teaching. 

Baxter  remarks  on  this  verse,  "  This  is  just  the  description  of 
a  wicked  clergy.*' — It  certainly  describes  the  Church  of  Kome. 

53. — [TV)  provoke  Mm  to  speak  of  many  things.']  The  Greek  verb 
in  this  expression  is  remarkable,  and  is  only  foimd  here  in  the 
New  Testament.  Parkburst  says  that  it  means  "  To  draw  or 
force  words  from  the  mouth  of  another,  to  question  magisterially, 
as  a  master  does  his  scholars.*'  Hammond  says  on  this  text, 
"  They  did  ask  questions  to  hear  what  Christ  would  say,  as  an 
angry  schoolmaster  that  seeks  occasion  against  a  scholar." 
Hesychius  says  it  is  "to  require  another  to  recite  from  memory." 
The  meaning  is  obvious.  Our  Lord's  enemies  knew  that  **  In 
the  multitude  of  words  there  wanteth  not  sin,"  and  they  hoped 
to  find  occasion  against  Him. 

64. — [To  catchJ]  The  original  idea  of  the  Greek  word  so  translated 
is  "to  hunt,"  or  to  lay  hold  of  and  catch  in  hunting. 

We  should  remember  the  words  of  St.  James,  "He  that 
offendeth  not  in  word,  the  same  is  a  perfect  man."  The  perfect 
meekness  of  our  Lord  is  strikingly  shewn  in  His  never  losing 
His  temper  under  abounding  provocations,  and  His  perfect 
wisdom  in  never  saying  a  word  on  which  His  deadliest  enemies 
could  justly  lay  hold. 
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1  In  the  mean  time,  when  there 
were  gstiiered  together  an  innmner- 
■ble  multitude  of  people,  insomuch 
tbat  they  trode  one  upon  another,  he 
began  to  say  unto  his  disciples  first  of 
all.  Beware  ye  of  the  leaven  of  the 
Pharisees,  wnich  is  hypocrisy. 

2  For  mere  is  nothing  covered,  that 
■hall  not  be  revealed  ;  neither  hid, 
tiiat  shall  not  be  known. 

3  Therefore  whatsoever  ye  have 
■M>ken  in  darkness  diall  be  heard  in 
tae  lic^t;  and  that  which  ye  have 
gpcken  in  the  ear  in  closets  shall  be 
proclaimed  upon  the  housetops. 


4  And  I  say  unto  you  my  friends, 
Be  not  afraid  of  them  that  kill  the 
body,  and  after  that  have  no  more 
that  they  can  do. 

6  But  I  will  forewarn  you  whom 
ye  shall  fear  :  Fear  him,  which  after 
ne  hath  killed  hath  power  to  cast  into 
hell ;  yea,  I  say  unto  you,  Fear  him. 

6  Are  not  five  sparrows  sold  for  two 
farthings,  and  not  one  of  them  is  for- 
gotten before  God  ? 

7  But  even  the  very  hairs  <^  your 
head  are  all  numbered.  Fear  not 
therefore  :  ye  are  of  more  value  than 
many  sparrows. 


The  words  whicli  begin  this  chapter  axe  very  striking 
when  we  consider  its  contents.    We  are  told  that  ''an 


58  BrPOSITORY  THOUGHTS. 

innnmerable  multitude  of  people  were  gathered  together, 
insomuch  that  they  trode  one  upon  another."  And  what 
does  our  Lord  do  P  In  the  hearing  of  this  multitude  He 
delivers  warnings  against  false  teachers,  and  denounces 
the  sins  of  the  times  in  which  he  lived  unsparingly,  un- 
jSinchingly,  and  without  partiality.  This  was  true  charity. 
This  was  doing  the  work  of  a  physician.  This  was  the 
pattern  which  all  His  ministers  were  intended  to  follow. 
Well  would  it  have  been  for  the  church  and  the  world  if 
the  ministers  of  Christ  had  always  spoken  out  as  plainly 
and  faithfully  as  their  Master  used  to  do !  Their  own 
lives  might  have  been  made  more  uncomfortable  by  such 
a  course  of  action.  But  they  would  have  saved  far  more 
souls. 

The  first  thing  that  demands  our  attention  in  these 
verses  is  Chrisfa  warning  against  hypocrisy.  He  says  to 
"His  disciples,  "Beware  ye  of  the  leaven  of  the  Pharisees, 
which  is  hypocrisy." 

This  is  a  warning  of  which  the  importance  can  never 
be  overrated.  It  was  delivered  by  our  Lord  more  than 
once,  during  his  earthly  ministry.  It  was  intended  to 
be  a  standing  caution  to  His  whole  church  in  every  age, 
and  in  every  part  of  the  world.  It  was  meant  to  remind 
us  that  the  principles  of  the  Pharisees  are  deeply  en- 
grained in  human  nature,  and  that  Christians  should  be 
always  on  their  guard  against  them.  Pharisaism  is  a 
subtle  leaven  which  the  natural  heart  is  always  ready  to 
receive.  It  is  a  leaven  which  once  received  into  the  heart 
infects  the  whole  character  of  a  man's  Christianity.  Of 
this  leaven  says  our  Lord,  in  words  that  should  often 
ring  in  our  ears, — of  this  leaven,  beware ! 
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Let  us  ever  nail  this  caution  in  our  memories,  and 
bind  it  on  our  hearts.  The  plague  is  about  us  on  every 
side.  The  danger  is  at  all  times.  What  is  the  essence 
of  Romanism,  and  semi-Romanism,  and  formalism,  and 
sacrament-worship  and  church-adorning,  and  cere- 
monialism ?  What  is  it  all  but  the  leaven  of  the  Phari- 
sees under  one  shape  or  another?  The  Pharisees  are 
not  extinct.     Pharisaism  lives  still. 

If  we  would  not  become  Pharisees,  let  us  cultivate  a 
heart  religion.  Let  us  realize  daily  that  the  God  with 
whom  we  have  to  do,  looks  far  below  the  outward  sur- 
face of  our  profession,  and  that  He  measures  us  by  the 
state  of  our  hearts.  Let  us  be  real  and  true  in  our 
Christianity.  Let  us  abhor  aU  part-acting,  and  affecta- 
tion, and  semblance  of  devotion,  put  on  for  public 
occasions,  but  not  really  felt  within.  It  may  deceive 
man,  and  get  us  the  reputation  of  being  very  religious, 
but  it  cannot  deceive  God.  "There  is  nothing  covered 
that  shall  not  be  revealed."  Whatever  we  are  in 
religion,  let  us  never  wear  a  cloak  or  a  mask. 

The  second  thing  that  demands  our  attention  in  these 
verses  is  Christ* s  warning  against  the  fear  of  man.  "Be 
not  afiraid,"  He  says,  "of  them  which  kill  the  body,  and 
after  that  have  no  more  that  they  can  do."  But  this  is 
not  all.  He  not  only  teUs  us  whom  we  ought  not  to 
fear,  but  of  whom  we  ought  to  be  afraid.  "Fear  him," 
He  says,  "which  after  he  hath  killed,  hath  power  to  cast 
into  hell ;  yea,  I  say  unto  you,  fear  him."  The  manner 
in  which  the  lesson  is  conveyed  is  very  striking  and  im- 
pressive. Twice  over  the  exhortation  is  enforced.  "  Fear 
him,"  says  our  Lord, — "  yea  I  say  unto  you,  fear  him." 
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The  fear  of  man  is  one  of  the  greatest  obstacles  which 
stand  between  the  soul  and  heaven. — "  What  will  men 
say  of  me  P  What  will  they  think  of  me  P  What  wiU 
they  do  to  me  P" — How  often  these  Uttle  questions  have 
turned  the  balanoe  against  the  soul,  and  kept  men  bound 
hand  and  foot  by  sin  and  the  devil !  Thousands  would 
never  hesitate  a  moment  to  storm  a  breach  or  face  a  lion, 
who  dare  not  face  the  laughter  of  relatives,  neighbours, 
and  friends.  Now  if  the  fear  of  man  has  such  influence 
in  these  times,  how  much  greater  must  its  influence  have 
been  in  the  days  when  our  Lord  was  upon  earth !  If  it 
be  hard  to  follow  Christ  through  ridicule  and  ill-natured 
words,  how  much  harder  must  it  have  been  to  follow  Him. 
through  prisons,  beatings,  scourgings,  and  violent  deaths ! 
All  these  things  our  Lord  Jesus  knew  well.  No  wonder 
that  He  cries,  "  Be  not  afraid." 

But  what  is  the  best  remedy  against  the  fear  of  man  P 
How  are  we  to  overcome  this  powerful  feeling,  and  break 
the  chains  which  it  throws  around  us  P  There  is  no  remedy 
like  that  which  our  Lord  recommends.  We  must  supplant 
the  fear  of  man  by  a  higher  and  more  powerful  principle, 
— ^the  fear  of  God.    We  must  look  away  fix)m  those  who 
can  only  hurt  the  body  to  Him  who  has  all  dominion  over 
the  soul.    We  must  turn  our  eyes  from  those  who  can 
only  injure  us  in  the  life  that  now  is,  to  Him  who  can 
condemn  us  to  eternal  misery  in  the  life  to  come.  Armed 
with  this  mighty  principle,  we  shall  not  play  the  coward. 
Seeing  Him  that  is  invisible,  we  shall  find  the  lesser  fear 
melting  away  before  the  greater,  and  the  weaker  before 
the  stronger.     "I  fear  God,"  said  Colonel  Gardiner, 
''  and  therefore  there  is  no  one  else  that  I  need  fear." — ^It 
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was  a  noble  saying  of  martjn'ed  Bishop  Hooper,  when  a 
Roman  Catholic  urged  him  to  save  his  life  by  recanting 
at  the  stake, — "  Life  is  sweet  and  death  is  bitter.  But 
eternal  life  is  more  sweet,  and  eternal  death  is  more 
bitter." 

The  last  thing  that  demands  our  attention  in  these 
verses,  is  ChrisVa  encouragement  to  persecuted  believers. 
He  reminds  them  of  God's  providential  care  over  the 
least  of  His  creatures : — "  Not  one  sparrow  is  forgotten 
before  God."  He  goes  on  to  assure  them  that  the  same 
Fatherly  care  is  engaged  on  behalf  of  each  one  of  them- 
selves : — "  The  very  hairs  of  your  head  are  all  numbered." 
Nothing  whatever,  whether  great  or  small,  can  happen  to 
a  believer,  without  God's  ordering  and  permission. 

The  providential  government  of  God  over  everything 
in  this  world  is  a  truth  of  which  the  Greek  and  Bon^an 
philosophers  had  no  conception.  It  is  a  truth  which  is 
specially  revealed  to  us  in  the  Word  of  God.  Just  as 
the  telescope  and  microscope  show  us  that  there  is  order 
and  design  in  all  the  works  of  God's  hand,  from  the 
greatest  planet  down  to  the  least  insect,  so  does  the  Bible 
teach  us  that  there  is  wisdom,  order,  and  design  in  all 
the  events  of  our  daily  life.  There  is  no  such  thing  as 
"  chance,"  "  luck,"  or  "  accident "  in  the  Christian's  jour- 
ney through  this  world.  All  is  arranged  and  appointed 
by  God.  And  all  things  are  "working  together  "for  the 
believer's  good.   (Rom.  viii.  28.) 

Let  us  seek  to  have  an  abiding  sense  of  God's  hand  in 
all  that  befals  us,  if  we  profess  to  be  believers  in  Jesus 
Christ  Let  us  strive  to  realize  that  a  Father's  hand  is 
measuring  out  our  daily  portion,  and  that  our  steps  are 
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ordered  by  Him.  A  daily  practical  faith  of  this  kindi  is 
one  grand  secret  of  happiness^  and  a  mighty  antidote 
against  murmuring  and  discontent.  We  should  try  to  feel 
in  the  day  of  trial  and  disappointment^  that  all  is  right 
and  all  is  well  done.  We  should  try  to  feel  on  the  bed  of 
sickness^  that  there  must  be  a  ''needs  be."  We  should  say 
to  ourselves,  ''God  could  koQp  away  from  me  these  things 
if  He  thought  fit.  But  He  does  not  do  so,  and  th^efore 
they  must  be  for  my  advantage.  I  wiU  lie  still,  and  bear 
ihem  patiently.  I  have  '  an  everlasting  covenant  ordered 
in  all  things  and  sure.'  (2  Sam.  zxiii.  5.)  What  pleases 
God  shall  please  me." 

KoTBS.    LuKB  Xn.  1—7. 

1. — [An  innumerable  mvltitude.]  The  Greek  word  so  translated 
means  literally,  "  The  myriads,"  or  tens  of  thousands  of  the 
people.  Lightioot  thinks  that  these  words  are  an  evidence  of 
the  success  of  the  seventy  disciples. 

[He  began  to  say!\  Let  it  be  observed,  that  the  discourse 
which  follows  these  words  is  remarkable  for  the  great  num- 
ber of  sayings  which  it  contains  which  were  also  said  by  our 
Lord  upon  other  occasions.  It  is  clear  that  our  Lord  repeated 
the  same  words  in  dijQTerent  places,  and  taught  the  same  lessons 
on  different  occasions.  All  teachers  and  instructors  repeat  their 
lessons  over  and  over  again,  in  order  to  impress  them  on  the 
minds  of  those  they  teach.  It  is  absurd  and  unreasonable  to 
suppose  that  our  Lord  Jesus  Christ  did  not  do  so.  To  maintain, 
as  some  do,  that  St.  Luke,  in  this  chapter,  is  only  stringing  to- 
gether, for  convenience  sake,  sayings  which  our  Lord  used  on 
many  different  occasions,  appears  to  me  a  very  irreverent  mode 
of  dealing  with  an  inspired  writing,  and  a  very  needless  expla- 
nation of  the  repetitions  which  the  chapter  contains.  The  things 
repeated  are  things  which  it  is  especially  important  for  Christians 
to  know,  and  therefore  our  Lord  repeats  them,  and  Luke  wfius 
inspired  to  write  them. 

Burgon  remarks,  "  Of  the  fifty-nine  verses  which  compose  the 

S resent  chapter,  no  less  than  thirty-five  prove  to  have  been 
elivered  on  quite  distinct  occasions ;  not  in  single  verses  only, 
but  by  seven,  eight,  and  even  ten  verses  at  a  time." 

An  excessive  desire  to  harmonize  the  varicMas  Gospel  histmrieB 
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has  led  to  many  strange  dealings  with  Scripture.  "  Harmonies/' 
however  well  meant,  have  done  little  good  to  the  Church  of 
Christ. 

[Beware  ye  of  the  leaven  of  the  Pharisees.']  This  is  a  warning 
which  is  given  in  another  place,  on  a  totally  distinct  occasion. 
It  is  a  great  sttoding  caution  to  the  Church  against  formality 
and  hypocrisy.  Few  warnings  have  heen  so  much  needed  and 
so  much  overlooked.  *'  Leaven  "  is  the  word  used  to  express  false 
doctrine,  hecause  it  works  secretly  and  silently, — hecause  its 
quantity  is  small  compared  to  the  whole  mass  of  dough, — and 
hecause,  once  mingled,  it  alters  the  whole  character  of  the 
bread.  This  is  precisely  the  case  with  false  doctrine.  It  seems 
"  a  little  one."  It  works  stealthily  and  noiselessly.  Insensibly 
it  poisons  the  whole  Gospel.  If  men  will  add  to  or  taike  away 
from  the  great  prescription  for  the  cure  of  souls,  the  divine 
medicine  is  spoiled. 

2. — [Nothing  covered,,. revealed.']  This  verse  seems  to  admit  of 
two  interpretations.  It  is  a  general  statement  of  the  uselessness 
of  hypocrisy.  Everything  shall  appear  in  its  true  colours  at  last. 
It  is  an  injunction  to  the  disciples  to  reserve  and  keep  back 
nothing  in  their  teaching.  They  are  to  "  declare  all  the  counsel 
of  God."  The  distinction  between  interior  and  exterior  doctrines, 
inward  truths  for  the  learned  and  outward  truths  for  the  un- 
learned, however  approved  by  some  philosophers,  finds  no  coun- 
tenance in  the  Gospel. 

8. — [parkness.,.Ught„,closets.,,housetop8!]  These  expressions  all 
seem  to  be  jjroverbial.  They  all  teach  the  duty  of  keeping  no- 
thing back  in  teaching  the  Gospel.  To  understand  the^ "  house- 
tops," we  should  remember  that  Eastern  houses  generally  had 
flat  roofs,  which  were  much  used  by  the  inhabitants. 

4. — [Them  that  kill  the  hody^  dc]  The  distinction  between  body 
and  soul,  and  the  separate  existence  of  the  soul  after  the  body 
IB  dead,  are  clearly  brought  out  in  this  passage.  The  use  which 
martyrs  have  often  made  of  this  verse  at  the  moment  of  death, 
is  a  striking  and  remarkable  fact  in  Church  history. 

5. — [Fear  him., .hath  power.,. hell.]  Some  commentators  think 
with  Stier,  that  this  means  the  devil.  This  however  seems  very 
unlikely.  The  power  of  life  and  death  is  not  in  the  hands  of 
the  devil.  Most  think  that  it  means  God,  who  alone  kills  and 
makes  alive,  casts  down  and  raises  up.  This  view  is  fully  and 
clearly  set  forth  by  Chemnitius. 

The  reality  and  fearfulness  of  hell  stand  out  awfully  on  the 
face  of  this  verse.  There  is  a  hell  after  death.  The  state  of  the 
wicked  man  after  this  life  is  not  annihUation.  There  is  a  hell 
which  ought  to  be  feared.  There  is  a  just  God  who  will  finally 
cast  into  hell  the  obstinately  impenitent  and  unbelieving. 
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Let  us  not  fail  to  notice  that  "fear"  is  an  argument  that 
oiight  sornetimes  to  be  pressed  on  professing  Christians.  Christ 
Himself  used  it.  Burkitt  says,  "  It  is  good  to  raise  a  friend's 
fear,  when  that  fear  is  for  his  good."  To  say,  as  some  ignorantly 
do,  that  love,  and  not  fear,  is  the  only  argument  which  should 
he  addressed  to  believers,  is  a  modem  and  unscriptural  notion. 

6. — [Not  one  of  them  is  forgotten.]  The  providential  care  of  God 
over  all  His  creatures  is  strikngly  taught  in  this  and  the  follow- 
ing verse.  Nothing  was  too  little  for  God  to  create.  Nothing  is 
too  little  for  God  to  preserve.  Nothing  that  concerns  God's 
people  is  too  little  for  Him  to  manage,  or  for  them  to  bring  be- 
fore Him  in  prayer.  Our  least  matters  are  in  God's  hands. 
Major  remarks,  that  this  providence  of  God  over  the  least  things 
was  a  truth  of  which  the  heathen  philosophers  had  no  concep- 
tion. The  Epicureans,  the  Academics,  the  followers  of  Aristode 
and  others,  maintained  that  the  gods  regarded  the  imiverse  in 
general,  but  not  particular  persons  and  things. 
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8  Also  I  say  unto  yon,  Whosoever 
shall  confess  me  before  men,  him 
shall  the  Son  of  man  also  confess  be- 
fore the  angels  of  God  : 

9  Bnt  he  that  denieth  me  before 
men  shall  be  denied  before  the  angels 
of  God. 

10  And  whosoever  shall  speak  a 
word  against  the  Son  of  man,  it  shall 
be  forgiven  him :  but  unto  him  that 


blasphemeth  against  the  Holy  Ghost 
it  shall  not  be  forgiven. 

11  And  when  they  bring  you  unto 
the  synagogues,  and  unto  magistrates, 
and  powers,  take  ye  no  thought  how 
or  wnat  thing  ye  shall  answer,  or 
what  ve  shall  say : 

12  For  the  Holy  Ghost  shall  teach 
you  in  the  same  hour  what  ye  ought 
to  say. 


Wb  are  taught,  firstly,  in  these  verses,  that  tee  must  con- 
fess Christ  upon  earthy  if  we  expect  Him  to  oum  us  as  His 
saved  people  at  the  last  day.  We  must  not  be  ashamed 
to  let  all  men  see  that  we  believe  in  Christ,  and  serve 
Christ,  and  love  Christ,  and  care  more  for  the  praise  of 
Christ  than  for  the  praise  of  man. 

The  duty  of  confessing  Christ  is  incumbent  on  all 
Christians  in  every  age  of  the  Church.  Let  us  never 
forget  that.  It  is  not  for  martyrs  only,  but  for  all  believ- 
ers, in  every  rank  of  life.  It  is  not  for  great  occasions 
only,  but  for  our  daily  walk  through  an  evil  world.    The 
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rich  maa  among  the  rich,  the  labourer  among  labourers, 
the  young  among  the  young,  the  servant  among  servants, 
— each  and  all  must  be  prepared,  if  they  are  true  Chris- 
tians, to  confess  their  Master.  It  needs  no  blowing  a 
trumpet.  It  requires  no  noisy  boasting.  It  needs  nothing 
more  than  using  the  daily  opportunity.  But  one  thing  is 
certain ; — ^if  a  man  loves  Jesus,  he  ought  not  to  be  ashamed 
to  let  people  know  it. 

The  difficulty  of  confessing  Christ  is  undoubtedly  very 
great.  It  never  was  easy  at  any  period.  It  never  will  be 
easy  as  long  as  the  world  stands.  It  is  sure  to  entail  on  us 
laughter,  ridicule,  contempt,  mockery,  enmity,  and  perse- 
cution. The  wicked  dislike  to  see  any  one  better  than 
themselves.  The  world  which  hated  Christ  will  always 
hate  true  Christians.  But  whether  we  Uke  it  or  not, 
whether  it  be  hard  or  easy,  our  course  is  perfectly  dear. 
In  one  way  or  another  Christ  must  be  confessed. 

The  grand  motive  to  stir  us  up  to  bold  confession  is 
forcibly  brought  before  us  in  the  words  which  we  are  now 
considering.  Our  Lord  declares,  that  if  we  do  not  confess 
Him  before  men,  He  will  ''not  confess  us  before  the  angels 
of  God"  at  the  last  day.  He  will  refuse  to  acknowledge 
UB  as  His  people.  He  will  disown  us  as  cowards,  faithless, 
and  deserters.  He  will  not  plead  for  us.  He  will  not  be 
our  Advocate.  He  will  not  deliver  us  from  the  wrath  to 
oome.  He  will  leave  us  to  reap  the  consequences  of  our 
cowardice,  and  to  stand  before  the  bar  of  God  helpless, 
defenceless,  and  unforgiven.  What  an  awful  prospect  is 
tliis !  How  much  turns  on  this  one  hinge  of  ''  confessing 
Ghrist  before  men !  "  Surely  we  ought  not  to  hesitate 
&r  a  moment.  To  doubt  between  two  such  alternatives  is 
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the  height  of  folly.  For  us  to  deny  Christ  or  be  ashamed 
of  His  Gospel;  may  get  us  a  little  of  man's  good  opinion 
for  a  few  years,  though  it  will  bring  us  no  real  peace. 
Sut  for  Christ  to  deny  us  at  the  last  day  will  be  ruin  in 
hell  to  all  eternity !  Let  us  cast  away  our  cowardly  fears. 
Come  what  will,  let  us  confess  Christ. 

We  are  taught,  secondly,  in  these  verses,  that  there  is 
such  a  thing  as  an  unpardonable  sin.  Our  Lord  Jesus 
Christ  declares,  that  "  unto  him  that  blasphemeth  against 
the  Holy  Ghost,  it  shall  not  be  forgiven." 

These  awfal  words  must  doubtless  be  interpreted  with 
scriptural  qualification.  We  must  never  so  expound  one 
part  of  Scripture  as  to  malce  it  contradict  another. 
Nothing  is  impossible  with  God.  The  blood  of  Christ  can 
cleanse  a-way  all  sin.  The  very  chief  of  sinners  have  been 
pardoned  in  many  instances.  These  things  must  never  be 
forgotten.  Yet  notwithstanding  all  this,  there  remains 
behind  a  great  truth  which  must  not  be  evaded.  There 
is  such  a. thing  as  a  sin  '^  which  shall  not  be  forgiven." 

The  sin  to  which  our  Lord  refers  in  this  passage,  appears 
to  be  the  sin  of  deliberately  rejecting  God's  truth  with 
the  heart,  while  the  truth  is  clearly  known  with  the  head. 
It  is  a  combination  of  light  in  the  understanding,  and 
determined  wickedness  in  the  will.  It  is  the  very  sin 
into  which  many  of  the  Scribes  and  Pharisees  appear  to 
have  fallen,  when  they  rejected  the  ministration  of  the 
Spirit  after  the  day  of  Pentecost,  and  refused  to  believe 
the  preaching  of  the  apostles.  It  is  a  sin  into  whi^,  it 
may  be  feared,  many  constant  hearers  of  the  Gospel  now- 
a-days  flail,  by  determined  clinging  to  the  world.  And 
worst  of  all,  it  is  a  sin  which  is  commonly  aoeompaenied 
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by  ntter  deadness,  hardness,  and  insensibility  of  heart. 
The  man  whose  sins  will  not  be  forgiven,  is  precisely  the 
man  who  will  never  seek  to  have  them  forgiven.  This 
is  exactly  the  root  of  his  awful  disease.  He  might  be 
pardoned,  but  he  will  not  seek  to  be  pardoned.  He  is 
GkMspel-hardened  and  ''twice  dead.''  His  conscience  is 
"  seared  with  a  hot  iron."  (1  Tim.  iv.  2.) 

Let  us  pray  that  we  may  be  delivered  from  a  cold, 
speculative,  unsanctified  head-knowledge  of  Christianity* 
It  is  a  rock  on  which  thousands  make  shipwreck  to  all 
eternity.  !No  heart  becomes  so  hard  as  that  on  which 
the  light  shines,  but  finds  no  admission.  The  same  fire 
which  melts  the  wax  hardens  the  day.  Whatever  light 
we  have,  let  us  use  it.  Whatever  knowledge  we  possess, 
let  us  live  ftdly  up  to  it  To  be  an  ignorant  heathen,  and 
bow  down  to  idols  and  stones,  is  bad  enough.  But  to  be 
called  a  Christian,  and  know  the  theory  of  the  Gospel, 
and  yet  cleave  to  sin  and  the  world  with  the  heart,  is  to 
be  a  eandidate  for  the  worst  and  lowest  place  in  hell. — 
It  is  to  be  as  like  as  possible  to  ihe  devil. 

We  are  taught,  lastly,  in  this  passage,  that  Christiana 
need  not  be  over  anxiom  as  to  what  they  shall  sai/,  when 
euddenfy  required  ta  speak  for  Christ's  cause. 

The  promise  which  our  Lord  gives  on  this  subject, 
bas  a  primary  reference  no  doubt,  to  public  trials  like 
those  of  Paul  before  Felix  and  Festus.  It  is  a  promise 
which  hundreds  in  similar  circumstances  have  found 
luMlled  to  their  singular  comfort.  The  lives  of  many  of 
ihe  Beformers,  and  others  of  God's  witnesses,  are  full  of 
striking  proofis,  that  the  Holy  Ghost  can  teach  Christians 
what  to  say  in  time  of  need. 
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But  there  is  a  secondary  sens^,  in  which  the  promise 
belongs  to  all  belieyers,  which  ought  not  be  overlooked. 
Occasions  are  constantly  arising  in  the  lives  of  Christians^ 
when  they  are  suddenly  and  unexpectedly  called  upon  to 
speak  on  behalf  of  their  Master,  and  to  render  a  reason  of 
their  hope.  The  home  circle,  the  family  fire  side,  the 
society  of  friends,  the  intercourse  with  relatives,  the  very 
business  of  the  world,  will  often  furnish  such  sudden 
occasions.  On  such  occasions  the  believer  should  fall 
back  on  the  promise  now  before  us.  It  may  be  disagree- 
able, and  especially  to  a  young  Christian,  to  be  suddenly 
required  to  «peak  before  others  of  religion,  and  above  all 
if  religion  is  attacked.  But  let  us  not  be  alarmed,.and 
flurried,  or  cast  down,  or  excited.  If  we  remember  the 
promise  of  Christ,  we  have  no  cause  to  be  afraid. 

Let  us  pray  for  a  good  memory  about  Bible  promises. 
We  shall  find  it  an  inestimable  comfort.  There  are  far 
more,  and  far  wider  promises  laid  down  in  Scripture  for 
the  comfort  of  Christ's  people,  than  most  of  Christ's 
people  are  aware  of.  There  are  promises  for  almost  every 
position  in  which  we  can  be  placed,  and  every  event  that 
can  befall  us.  Among  other  promises,  let  us  not  forget 
the  one  which  is  now  before  us.  We  are  sometimes 
called  upon  to  go  into  company  which  is  not  congenial  to 
us,  and  we  go  with  a  troubled  and  anxious  heart.  We 
fear  saying  what  we  ought  not  to 'say,  and  not  saying 
what  we  ought.  At  such  seasons,  let  us  remember  this 
blessed  promise,  and  put  our  Master  in  remembrance  of 
it  also.  So  doing  He  will  not  fail  us  or  forsake  us.  A 
mouth  shall  be  given  to  us  and  wisdom  to  speak  rightly. 
"  The  Holy  Ghost  shall  teach  us"  what  to  say. 


LUKE    CHAP.   XII.    VER.    8 12.  69 

NoTBS.    Lttkb  XQ.  8—12. 

8. — [Before  the  angels  of  Ood,]  The  time  referred  to  in  these  words 
as  well  as  in  those  in  the  next  verse,  must  douhtless  he  the  day 
of  judgment.  The  angels  shall  he  specially  employed  in  that 
day  in  gathering  together  God*s  elect,  and  separating  the  wicked 
from  among  them. 

The  time  referred  to  in  the  expression, "  hefore  men,"  must 
necessarily  he,  this  present  life,  while  we  are  among  men. 

The  "  eonfessii^  Christ"  in  this  yerse  must  not  he  confined 
merely  to  confessing  Him  when  placed  on  our  trial,  or  at  the 
stake.  We  confess  Him  whenever  we  holdly  avow  ourselves  to 
be  His  servants  and  disciples  in  the  midst  of  an  evil  world. 

0. — [He  that  denieth.]  Let  it  he  noted,  that  the  Greek  words 
translated  "he  that  denieth,"  would  he  rendered  more  literally, 
"he  that  has  denied." 

We  must  be  careful  not  to  confine  •*  denying  Christ"  to  such 
open  acts  as  Peter's  denial  of  Him.  We  deny  Christ  when  from 
unbelief,  or  indolence,  or  love  of  the  world,  or  fear  of  man,  we 
shrink  from  confessing  Him  as  our  Saviour  and  our  EJng. 

10. — [Whosoever  shall  speak  a  word,  do.]  The  language  of  this 
verse  is  deep  and  mysterious.  There  are  sins  which  are  unpar- 
donable.— The 'distinction  drawn  between  "speaking  against 
the  Son  of  man,"  and  "blaspheming  against  the  Holy  Ghost," 
ought  not  to  be  overlooked.  The  explanation  is  probably  some- 
thing of  this  kind. — ^The  sin  against  the  Son  of  man  was  committed 
by  those  who  did  not  know  Christ  to  be  the  Messiah  in  the  days 
of  His  humiliation,  and  did  not  receive  Him,  believe  Him,  or 
obey  Ham,  but  ignorantiy  rejected  Him,  and  crucified  Him. 
Many  of  those  who  so  sinned  were  pardoned,  we  cannot  doubt ; 
as,  for  example,  on  the  day  of  Pentecost,  after  Peter's  preaching. 
— The  sin  against  the  Holy  Ghost  was  committed  by  those,  who, 
fifter  the  day  of  Pentecost,  and  the  outpouring  of  the  Spirit,  and 
the  full  publication  of  the  Gospel,  persisted  in  imbelief  and  ob- 
stinate impenitence,  and  were  given  over  to  a  reprobate  mind. 
These  especially  grieved  the  Spirit,  and  resisted  the  ministration 
of  the  Holy  Ghost.  That  this  was  the  state  of  many  of  the  Jews 
appears  from  several  places  in  the  Acts,  and  especially  Acts 
xxviii.  25 — 28.    See  also  1  Thess.  ii.  15, 16. 

The  blasphemy  against  the  Holy  Ghost  of  which  those  were 
guilty,  who  said  that  our  Lord  cast  out  devils  by  Beelzebub, 
appears  to  be  another  form  of  sin.  It  is  not  clear  to  me  that 
our  Lord  refers  to  it  in  this  place. 

The  great  question  of  the  unpardonable  sin,  and  the  possibility 
of  falling  into  it  in  modem  days,  is  a  distinct  branch  of  the 
sabject,  and  is  not  the  chief  point  in  the  passage  before  us. 
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That  there  is  such  a  sin  is  clear.  That  it  oonsists  of  the  union 
of  the  clearest  head-kuowledge  of  the  Gospel  with  deliberate 
rejection  of  it,  and  deliberate  choice  of  sin  and  the  world,  seems 
highly  probable.  That  those  who  are  troubled  with  fear  tiliat 
they  have  committed  it,  are  just  the  persons  who  have  not  com- 
mitted it,  is  the  judgment  of  all  the  soundest  dirines.  Utter  hard- , 
ness,  callousness,  and  insensibility  of  conscience,  are  probably 
leading  characteristics  of  the  man  who  has  sinned  the  unpardon- 
able sin.  He  is  "  let  alone,"  and  given  over  to  a  reprobate  mind. 

Let  it  be  noted,  that  the  word  we  translate  "him  that  blas- 
phemeth,"  would  be  more  literally  rendered,  "Mm  that  has 
blasphemed.** 

11. — [When  they  bring  you.]  Let  it  be  noted,  that  the  word  " they," 
in  this  expression,  refers  to  no  persons  especially,  and  must  oe 
taken  indefinitely.  It  means,  "  When  ye  are  brought.'*  Let  the 
expression  be  compared  with  Luke  xvi.  9. 

[Unto  magistrates  and  powers.]  We  have  examples  of  the 
disciples  being  brought  before  such  "powers,**  in  the  case  of 
Peter  and  John  before  the  council,  and  Paul  before  Felix, 
Festus,  and  Agrippa. 

[Take  ye  no  thought]  The  Greek  word  so  rendered  means 
literally,  "  Be  not  anxious, — be  not  solicitous, — be  not  earefiil.*' 
It  is  the  same  word  that  is  used  in  the  expressions^  "Take  no 
thought  for  the  morrow.'*  (Matt.  vi.  34.)  "  Gareth  for  the  things 
of  the  world."  (1  Gor.  vii.  34.)  "  Be  careful  for  nothing."  (Phil, 
iv.  6.) 

We  must  not  suppose  that  our  Lord  meant  His  disciples  to 
neglect  study  and  rea<ling,  upon  all  proper  occasions.  We  migfht 
as  well  forbid  all  teaching  in  schools,  because  of  the  promise, 
"  They  shall  not  teach  every  man  his  neighbour."  (Heb.  viii.  11.) 
St.  Paul,  at  the  very  end  of  his  ministry,  took  thought  for  his 
"  books  and  parchments."    (2  Tim.  iv.  13.) 

To  apply  such  promises  as  this  to  ministers  in  modem  times, 
and  to  justify  men  in  making  no  preparation  for  their  Sunday 
sermons,  is  irreverent  and  unwarrantable  trifling  with  S<a>ptiure. 

12.—[The  Holy  Ohost  shaU  teach  you.]  The  fulfihnent  of  this 
promise  is  remarkably  seen  in  Paul's  defence  of  himself  before 
the  Jews  at  Jerusalem,  on  the  steps  of  the  castle,  and  before 
Felix,  Festus,  and  Agrippa.  It  has  also  been  seen  in  modem 
times,  in  the  histories  of  Wicldiffe,  Huss,  Luther,  Latimer, 
Bidley,  Cranmer,  and  others,  and  especially  in  the  case  of  some 
fen^aie  martyrs^  such  as  Alice  Driver,  at  the  En^fBhRefomation 
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13  And  one  of  the  company  said 
unto  him,  Master,  speak  to  my  brother, 
that  he  diyide  the  inheritance  irith 
me. 

14  And  he  said  unto  him,  Man, 
who  made  me  a  judge  or  a  divider 
over  you? 

15  And  he  said  unto  them,  Take 
heed,  and  beware  of  coTctousness :  for 
a  man's  life  consisteth  not  in  the 
abundance  of  the  things  which  he 
possesseth. 

16.  And  he  spake  a  parable  unto 
them,  saying,  The  erouna  of  a  certain 
rich  man  brought  forth  plentifully : 

17  And  he  thought  within  himself, 
laying,  What  shall  I  do,  because  I 


have  no  room  where  to  bestow  my 
fruits? 

18  And  he  said,  This  will  I  do:  I 
will  pull  down  my  bam&  and  build 
greater ;  and  there  will  I  bestow  all 
my  fruits  and  my  goods. 

19  And  I  will  say  to  my  soul.  Soul, 
thou  hast  much  goods  laid  up  for  ma- 
ny years ;  take  tiune  ease,  eat,  drink, 
and  be  merry. 

20  But  Ood  said  unto  him.  Thou 
fool,  this  night  thy  soul  shall  be  re- 
quired of  thee  :  then  whose  shall 
tnose  things  be,  which  thou  hast  pro- 
vided? 

21  So  is  he  that  layeth  up  treasure 
for  himself,  and  is  not  rich  toward  God . 


Thb  passage  we  have  now  read  affords  a  singular  instance 
of  man's  readiness  to  bring  the  things  of  this  world  into 
ike  midst  of  his  religion.  We  are  told  that  a  certain  hearer 
of  onr  Lord  asked  Him  to  assist  him  about  his  temporal 
affairs.  '^  Master/'  he  said,  "  speak  to  my  brother,  that 
he  divide  the  inheritance  with  me."  He  probably  had 
some  yague  idea  fliat  Jesus  was'  going  to  set  up  a  king- 
dom in  this  world,  and  to  reign  upon  earth.  He  resolves 
to  make  an  early  application  about  his  own  pecuniary. 
Blatters.  He  entreats  our  Lord's  interference  about  his 
earthly  inheritance.  Other  hearers  of  Christ  might  be 
thinking  of  a  portion  in  the  world  to  come.  This  man, 
was  one  whose  chief  thoughts  evidently  ran  upon  this 
present  life. 

How  many  hearers  of  the  Gospel  are  just  like  this 
man !  How  many  are  incessantly  planning  and  schem- 
ing about  the  things  of  time,  even  under  the  very  sound 
of  ihe  things  of  eternity  !  The  natural  heart  of  man  i 
always  the  same.  Even  the  preaching  of  Christ  did  not 
arrest  the  attention  of  all  His  hearers.    The  minister  o 
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Christ  in  the  present  day  must  never  be  surprised  to  see 
worldliness  and  inattention  in  the  midst  of  his  congrega- 
tion. The  servant  must  not  expect  his  sermons  to  be 
more  valued  than  his  Master's. 

Let  us  mark,  in  these  verses,  what  a  solemn  warning 
our  Lord  pronounces  against  covetousness.  ''He  said  unto 
them,  take  heed  and  beware  of  covetousness." 

It  would  be  vain  to  decide  positively  which  is  the  most 
common  sin  in  the  world.  It  would  be  safe  to  say  that 
there  is  none,  at  any  rate,  to  which  the  heart  is  more 
prone,  than  covetousness.  It  was  this  sin  which  helped  to 
cast  down  the  angds  who  fdl.  They  were  not  content 
with  their  first  estate.  They  coveted  something  better.  It 
was  this  sin  which  helped  to  drive  Adam  and  Eve  out 
of  paradise,  and  bring  death  into  the  world.  Our 
first  parents  were  not  satisfied  with  the  things  which 
God  gave  them  in  Eden.  They  coveted,  and  so  they  fell. 
— ^It  is  a  sin  which,  ever  since  the  fall,  has  been  the 
fertile  cause  of  misery  and  unhappiness.  upon  earth. 
Wars,  quarrels,  strifes,  divisions,  envyings,  disputes, 
jealousies,  hatreds  of  all  sorts,  both  public  and  private, 
may  nearly  all  be  traced  up  to  this  fountain-head. 

Let  the  warning  which  our  Lord  pronounces,  sink 
down  into  our  hearts,  and  bear  fruit  in  our  lives.  Let 
us  strive  to  learn  the  lesson  which  St.  Paul  had  mastered, 
when  he  says,  "I  have  learned  in  whatever  state  I  am 
therewith  to  be  content."  (Phil.  iv.  11.)  Let  us  pray  for  a 
thorough  confidence  in  God's  superintending  providence 
over  all  our  worldly  affairs,  and  God's  perfect  wisdom  in 
all  His  arrangements  concerning  us.  If  we  have  little, 
let  us  be  sure  that  it  would  be  not  good  for  us  to  have  much. 
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If  the  things  that  we  have  are  taken  away,  let  ns  be 
satisfied  that  there  is  a  needs  be.  Happy  is  he  who  is 
persuaded  that  whatever  is  is  best,  and  has  ceased  from 
vain  wishing,  and  become  "content  with  such  things  as 
he  has."  (Hebrews  xiii.  5.) 

Let  us  mark,  secondly,  in  these  verses,  what  a  wiiher- 
ing  exposure  our  Lord  makes  of  the  follxf  cf  worldly 
mindedness.  He  draws  the  picture  of  a  rich  man  of  the 
world,  whose  mind  is  wholly  set  on  earthly  things.  He 
paints  him  scheming  and  planning  about  his  property,  as 
if  he  was  master  of  his  own  life,  and  had  but  to  say,  "I 
will  do  a  thing,"  and  it  would  be  done.  And  then-  he 
turns  the  picture,  and  shows  us  God  requiring  the 
worldling's  soul,  and  asking  the  heart-searching  question, 
"  Whose  shall  those  things  be  which  <hou  hast  provided'?" 
-"Folly,"  he  bids  us  learn,  nothing  less  than  "folly,"  is  the 
right  word  by  which  to  describe  the  conduct  of  the  man 
who  thinks  of  nothing  but  his  money.  The  man  who 
"  lays  up  treasure  for  himself,  and  is  not  rich  towards 
God,"  is  the  man  whom  God  declares  to  be  a  '^fool." 

It  is  an  awful  thought  that  the  character  which  Jesus 
brings  before  us  in  this  parable,  is  far  from  being  un- 
common. Thousands  in  every  age  of  the  world  have 
lived  continually  doing  the  very  things  which  are  here 
condemned.  Thousands  are  doing  them  at  this  very  day. 
They  are  laying  up  treasure  upon  earth,  and  thinking  of 
nothing  but  how  to  increase  it.  They  are  continually 
adding  to  their  hoards,  as  if  they  were  to  enjoy  them 
for  ever,  and  as  if  there  was  no  death,  no  judgment,  and 
no  world  to  come.  And  yet  these  are  the  men  who  are 
called  clever,  and  prudent,  and  wise!    These  are  the 
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men  who  are  commended,  and  flattered,  and  held  up  to 
admiration !  Truly  the  Lord  seeth  not  as  man  seeth ! 
The  Lord  declares  that  rich  men  who  live  only  for  {hk 
world  are  "fook." 

Let  us  pray  for  rich  men.  Their  souls  are  in  great 
danger.  ''  Heaven/'  said  a  great  man  on  his  death-bed, 
''  is  a  place  to  which  few  kings  and  rich  men  come." 
Even  when  converted,  the  rich  carry  a  great  weight,  and 
run  the  race  to  heaven  under  great  disadvantages.  The 
possession  of  money  has  a  most  hardemng  effect  upon 
the  conscience.  We  never  know  what  we  may  do  when 
we  become  rich.  "The  love  of  money  is  the  root  of 
all  evil.  While  some  have  coveted  after  it,  they  have 
erred  from  the  faith  and  pierced  themselves  throi^h  with 
many  sorrows."  (1  Tim.  vi.  10.)  Poverty  has  many 
disadvantages.  But  riches  destroy  far  more  souls  than 
poverty. 

Let  MS  mark,  lastly,  in  these  verses,  haw  important  U  is 
to  be  rich  towards  Ood.  This  is  true  wisdom.  This  is 
true  providing  for  time  to  come.  This  is  genuine  pru- 
dence. The  wise  man  is  he  who  does  not  think  only  of 
earthly  treasure,  but  of  treasure  in  heaven. 

When  can  it  be  said  of  a  man,  that  he  is  rich  towards 
God  ?  Never  till  he  is  rich  in  grace,  and  rich  in  faith, 
and  rich  in  good  works !  Never  till  he  has  applied  to 
Jesus  Christ,  and  bought  of  him  gold  tried  in  the  fire  ! 
(Bev.  iii.  18.)  Never  till  he  has  a  house  not  made  with 
hands,  eternal  in  the  heavens!  Never  till  he  has  a 
name  inscribed  in  the  book  of  life,  and  is  an  heir  of 
God  and  a  joint  heir  with  Christ!  Such  a  man  is 
truly  rich.     His  treasure  is  incorruptible.     His  bank 
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neyer  breaks.  His  inheritance  fadeih  not  away.  Man 
cannot  deprive  him  of  it.  Death  cannot  snatch  it  out 
of  his  hands.  All  things  are  his  already, — ^life,  death, 
things  present,  and  things  to  come.  (1  Cor.  iii.  23.)  And 
best  o{  all,  N?hat  he  has  now  is  nothing  to  what  he  will 
have  hereafter. 

Kiches  like  these  are  within  reach  of  every  sinner  who 
will  come  to  Christ  and  receive  them.  May  we  never 
rest  till  they  are  oar's  I  To  obtain  them  may  cost  ns 
something  in  this  world.  It  may  bring  on  ns  persecu- 
tion, ndicule,  and  scorn.  But  let  the  thought  console 
us,  that  the  Judge  of  all  says,  "Thou  art  rich."  (Rev. 
ii.  9.)  The  true  Christian  is  the  only  man  who  is  really 
wealthy  and  wise. 

NoTBB.  LuKB  xn.  la-^i. 

13. — [One  of  the  company  said,]  We  know  nothing  of  this  man. 
His  question  gave  occasion  for  a  striking  lesson  on  covetousness. 
The  numher  of  instances  jn  which  our  Lord  turns  a  hystander's 
remark  to  a  spiritual  use,  in  the  Gospel  of  St.  Luke,  is  well  wor- 
thy of  notice.  It  is  prohahle  that  this  man  was  filled  with  the 
common  notion  that  Messiah  was  going  to  be  a  temporal  ruler, 
and  to  set  all  things  right  in  the  world. 

14. — [Who  made  me  a  judge  !\  The  question  here  is  equivalent  to 
a  strong  negation. — "  I  am  not  come  to  be  a  judge  of  temporal 
matters."  The  wisdom  of  our  Lord's  line  of  conduct  on  this 
ocoasion  deserves  notice.  The  slightest  interference  with  the 
office  of  the  civil  government  would  have  given  occasion  to  His 
enemies,  and  placed  Him  in  their  power. 

Ministers  of  Christ  would  do  well  in  modem  times  to  mark 
our  Lord's  conduct  in  this  case,  and,  as  far  as  possible,  to  walk 
in  His  steps.  The  less  ministers  have  to  do  with  secular  things, 
and  especially  with  the  administration  of  law,  the  better.  The 
magistrates'  beneh,  as  a  general  rule,  is  not  a  fitting  position  for 
a  minister  of  the  Gospel  to  occupy.  Wh«n  the  preacher  of  the 
Gospel  undertakes  any  work  except  that  of  his  calling,  his  proper 
woTK  and  business  are  usually  neglected,  or  worse  done  than 
they  would  have  been  if  he  had  confined  himself  exclusively  to 
them,  and  been  a  man  of  one  thing.  **  Give  thyself  wholly  to 
these  things,"  is  a  sentence  which  should  never  be  forgotten. 
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15. — [Take  heed  and  beware  of  covetmuness.']  Those  who  possefls 
Latimer  8  works  should  read  his  sermon  on  this  text.  He  begins 
by  repeating  the  words  three  times,  and  then  says,  "And  what 
if  I  should  say  nothing  else?  " 

[A  mans  life.]  The  meaning  of  this  must  be,  ''A  man*s  true 
interest," — the  real  end  and  object  of  man's  being, — the  purpose 
for  which  God  made  him,  and  gave  him  breath."  He  was  not 
made  only  to  amass  wealth,  but  to  glorify  God  on  earth,  and  en- 
joy Him  hereafter  in  heaven. 

17. — [He  thought  within  himself.]  The  anxious  thoughts,  and 
scheming  and  planning,  which  increase  of  wealth  always  brings 
with  it,  are  strikingly  described  in  this  verse.  The  more  acres  a 
man  has,  the  more  cares.  The  more  his  money  increases,  the 
more  of  his  time  is  generally  consumed  and  eaten  up  in  think- 
ing about  it. 

18. — [My  bams.]  It  is  doubtful  whether  the  word  translated 
"  bams*'  exactly  means  what  we  understand  by  a  bam  in  our 
language.  It  means  literally  a  "  repository."  It  is  not  improbable, 
as  is  often  the  case  in  some  countries,  that  the  rich  man's  bams 
were  holes  in  the  ground,  or  caves,  prepared  for  the  keeping  of 
com. 

Let  it  be  observed,  that  the  rich  man  talks  of  "my"  bams, 
*'my"  fruits,  "my"  goods,  with  all  the  self-sufficiency  and  petty 
importance  of  one  who  knows  no  will  but  bis  own,  and  no  mas- 
ter but  his  own  selfishness.  It  should  remind  us  of  Nabal's 
language,  in  1  Sam.  xxv.  11.  Of  him  too  ft  is  written,  "  Fool  is 
his  name,  and  folly  is  with  him."  (1  Sam.  xxv.  25.) 

19. — [/  will  say  to  my  sotd.'l  This  is  the  language  of  genuine 
worldliness.  And  yet  he  talks  of  his  "  soul ! "  He  speaks  of  "  goods 
laid  up  for  many  years,"  and  yet  ignores  the  etemity  which  must 
come  at  last,  and  the  necessity  of  a  hope  laid  up  in  heaven ! 

The  secret  thoughts  and  schemes  of  rich  worldlings  are 
strikingly  exposed  in  this  verse.  The  Lord  Jesus  knows  exactly 
what  such  men  are  thinking  of 

Basil  remarks,  "  If  this  man  had  only  had  the  sense  of  a  hog, 
what  other  thing  could  he  have  said?" 

20. — [But  God  said  unto  him.]  Our  Lord  does  not  inform  us  in 
what  way  God  spoke  to  the  rich  man ;  whether  directly  or  by  a 
messenger,  as  He  spake  by  Nathan  to  David.  What  he  has  not 
thought  fit  to  explain,  it  is  useless  for  us  to  conjecture. 

[Thou  fool]  The  Greek  word  so  translated  means  literally, 
without  mind,  or  sense,  or  understanding.  It  is  the  same  word 
as  in  Luke  xi.  40.  Let  us  mark,  that  just  when  the  rich  man 
was  scheming  cunningly,  and  thinking  himself  very  wise,  God 
says  to  him,  "  Thou  fool." 
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\Tky  soul  ihaU  be  required.]  The  Greek  words  so  translated 
would  be  literally  rendered,  "  They  shall  require  thy  soul.'*  It  is 
an  example  of  the  indefinite  use  of  "  they/'  as  already  observed 
on  Terse  11. 

Let  it  be  noted,  that  this  expression  is  one  of  those  whiob 
shew  the  separate  existence  of  the  soul  when  the  Body  is  dead. 

[Whose  shall  those  things  be.]  The  argument  here  appears  to- 
be  much  the  same  as  that  in  Eccles.  t.  15.  and  Psalm  xxxix.  6. 
A  man  cannot  possess  his  property  a*  moment  after  he  is  dead. 
Ghrace  is  the  only  lasting  possession.' 

21. — [Layeth  up  treasure  for  himself.]  This  describes  all' who  labour 
only  for  themselves,  and  the  life  that  now  is. 

[Is  not  rich  toward  Ood.]  This  is  the  character  of  him  who 
gives  nothing  to  God's  glory, — ^neither  money,  affection,  thought, 
time,  nor  interest.  There  are  thousands  of  this  cbaractisr.  Tney 
are  rich  toward  every  thing  but  God.  They  have  plenty  to  give 
to  the  world,  but  nothing  to  give  to  God.  Ask  them  to  help  a 
worldly  scheme,  and  they  can  find  money,  time,  and  attention. 
Ask  them  to  do  something  for  God,  ancT  they  have  no  money, 
or  no  time !  Those  are  the  truly  rich  who*  have  property  which 
will  be  recognized  at  the  day  of  iudgment.  Many  owners  of 
millions  of  pounds  are  paupers  beKyre  Godl  They  are  not  rich 
either  in  grace,  or  faith,  or  good  works. 
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22  And  he  taid  unto-  hifrdiseiples, 
Tharefore  I  eay  imto  you,  Take  no 
Hiought  for  your  life,  what  ye  shall 
eftt :  neither  for  the  body,  what  ye 
■liaupnton. 

23  The  life  is  more  than  meat,  and 
die  body  w  more  than  raiment. 

24  Conaider  the  ravena  :  for  they 
neither  sow  nor  reap :  which  neither 
have  atordiouae  nor  oam ;  and  GK)d 
feedeth  tiiem :  how  much  more  are  ye 
better  than  the  fowls  ? 

25  And  which  of  you  with  taking 
thopght  can  add  to  his  stature  one 
caUt? 

26  If  ye  then  be  not  able  to  do  that 
thing  which  is  least,  why  take  ye 
thought  for  the  rest  ? 

27  Consider  the  lilies  how  they 


grow :  they  toil  not,  they  spin  not ; 
and  yet  I  say  unto  you,  that  Solomon 
in  aU  his  glory  was  not  arrayed  like 
one  of  these. 

28  If  then  God  so  clothe  the  grass, 
which  is  to*  day  in  the  field,  and  to 
morrow  is  cast  into  the  oven;  how 
much  more  vnU  he  clothe  you,  0  ye 
of  little  faith? 

29  And  seek  not  ve  whai  ye  shall 
eat,  or  what  ye  shall  drink,  neither 
be  Ve  of  doubtful  mind. 

w  For  all  these  things  do  the  na- 
tions of  the  world  seek  after  :  and 
your  Father  knoweth  that  ye  have 
need  of  these  things. 

31  But  rather  seek  ye  the  kingdom 
of  God ;  and  all  these  things  AsM  be 
added  unto  you. 


Wb  haye  in  these  verses  a  collection  of  striking  arff»- 
ments  agamd  cner'^cmxktAf  about  the  things  of  this  icaridj 
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At  first  sight  they  may  seem  to  some  minds  simple  and 
common  place.  But  the  more  they  are  pondered,  the 
more  weighty  will  they  appear.  An  abiding  recollection 
of  them  would  save  many  Christians  an  immense 
amount  of  trouble. 

Christ  bids  us  consider  the  ravens.  "  They  neither  sow 
nor  reap.  They  have  neither  storehouse  nor  bam.  But 
God  feedeth  them."  Now  if  the  Maker  of  all  things 
provides  for  the  wants  of  birds,  and  orders  things  so 
that  they  have  ft  daily  supply  of  food,  we  ought  surely 
not  to  fear  fliat  He  will  let  his  spiritual  chQdren  starve. 

Christ  bids  us  look  at  the  lilies.  "  They  toil  not,  they 
spin  not.  Yet  Solomon  in  all  his  glory  was  not  arrayed 
like  one  of  these."  Now  if  God  every  year  provides 
these  flowers  with  a  fresh  supply  of  Uving  leaves  and 
blossoms,  we  surely  ought  not  to  doubt  His  power  and 
willingness  to  furnish  His  believing  servants  with  all 
needfal  clothing. 

Christ  bids  us  remember  that  a  Christian  man  should 
be  ashamed  of  being  as  anxious  as  a  heathen.  The 
"  nations  of  the  world  "  may  well  be  careful  about  food, 
and  raiment^  and  the  like.  They  are  sunk  in  deep 
ignorance,  and  know  nothing  of  the  real  nature  of  God. 
But  the  man  who  can  say  of  God,  ^'  He  is  my  Father," 
and  of  Christ,  "  He  is  my  Saviour,"  ought  surely  to  be 
above  such  anxieties  and  cares.  A  dear  faith  should 
produce  a  light  heart. 

Finally,  Christ  bids  us  think  of  the  perfect  knowledge 
of  God.  "  Our  Father  knows  that  we  have  need  "  of 
food  and  raiment.  That  thought  alone  ought  to  make  us 
content.    All  our  wants  are  perfectly  known  to  the  Lord 
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of  heaven  and  earth.  He  can  relieve  those  wants,  when- 
ever He  sees  fit.  He  will  relieve  them,  whenever  it  is 
good  for  our  souls. 

Let  the  four  arguments  now  adduced  sink  deep  into 
our  hearts,  and  hear  fruit  in  our  lives.  Nothing  is  more 
common  than  a  careful  and  troubled  spirit,  and  nothing 
80  mars  a  believer's  usefulness,  and  minishes  his  inward 
peace.  Nothing,  on  the  contrary,  glorifies  God  so  much 
as  a  cheerfcd  spirit  in  the  midst  of  temporal  troubles.  It 
carries  a  reality  with  it  which  even  the  worldly  can  under- 
stand. It  commends  our  Christianity,  and  makes  it 
beautiful  in  the  eyes  of  men.  Faith,  and  faith  only,  will 
produce  this  cheerful  spirit.  The  man  who  can  say  boldly, 
"  The  Lord  is  my  shepherd,"  is  the  man  who  will  be  able 
to  add,  "I  shall  not  want."  (Psa.  xxiii.  1.) 

We  have,  secondly,  in  these  verses,  a  high  standard  of 
Umng  commended  to  all  Christians.  It  is  contained  in  a 
short  and  simple  iajunction,  "  Seek  ye  the  kingdom  of 
Qt)d."  We  are  not  to  give  our  principal  thoughts  to  the 
things  of  this  world.  We  are  not  so  to  live  as  if  we  had 
nothing  but  a  body.  We  are  to  Kve  like  beings  who  have 
immortal  souls  to  be  lost  or  saved, — a  death  to  die, — a 
God  to  meet, — a  judgment  to  expect, — and  an  eternity 
in  heaven  or  in  heU  awaiting  us. 

When  can  we  be  said  to  "seek  the  kingdom  of  GodP" 
We  da  so  when  we  make  it  the  chief  business  of  our 
lives  to  secure  a  place  in  the  number  of  saved  people, — 
to  have  our  sins  pardoned,  our  hearts  renewed,  and  our- 
selves made  meet  for  the  inheritance  of  the  saints  in 
light.  We  do  so  when  we  give  a  primary  place  in  our 
minds  to  the  interests  of   God's  kingdom, — ^when  we 
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labour  to  increase  the  number  of  God's  subjects, — when 
we  strive  to  maintain  Gbd's  cause,  and  adyance  CKkL's 
glory  in  the  world.  ' 

The  kingdom  of  God  is  the  only  kingdom  worth 
labouring  for.  All  other  kingdoms  shall,  sooner  or  later, 
decay  and  pass  away.  The  statesmen  who  rear  them  are 
like  men  who  build  houses  of  cards,  or  children,  who  make 
palaces  of  sand  on  the  sea  shore.  The  wealth  whidi 
constitutes  their  greatness  is  as  Uable  to  melt  away  as  the 
snow  in  spring.  The  kingdom  of  God  is  the  only  king- 
dom which  shall  endure  for  eyer.  Happy  are  they  who 
belong  to  it,  love  it,  live  for  it,  pray  for  it,  and  labour  for 
its  increase  and  prosperity.  Their  labour  shall  not  be  in 
vain.  May  we  give  all  diligence  to  make  our  calling  into 
this  kingdom  sure !  May  it  be  our  constant  advice  to 
children,  relatives,  firiends,  servants,  neighbours,  ''Seek 
the  kingdom ! "  Whatever  else  you  seek, "  Seek  first  the 
kingdom  of  God !  *' 

We  have,  lastly,  in  these  verses,  a  marvellaua  promise 
held  out  to  those  who  seek  the  kingdom  of  God.  Our  Lord 
Jesus  declares,  ''  All  these  things  shall  be  added  unto 
you." 

We  must  take  heed  that  we  do  not  misunderstand  the 
meaning  of  this  passage.  We  have  no  right  to  expect 
that  the  Christian  tradesman,  who  neglects  his  business 
under  pretence  of  zeal  for  God's  kingdom,  will  find  his 
trade  prosper,  and  his  affairs  do  well.  To  place  such 
a  sense  upon  the  promise  would  be  nothing  less  than 
fanaticism  and  enthusiasm.  It  would  encourage  sloth* 
fiilness  in  buusiness,  and  give  occasion  to  the  enemies  of 
God  to  blaspheme. 
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The  man  to  whom  the  promise  before  us  belongs,  is  the 
Christian  who  gives  to  the  things  of  God  their  right 
order  and  their  right  place.  He  does  not  neglect  the 
worldly  duties  of  his  station,  but  he  regards  them  as  of 
infinitely  less  importance  than  the  requirements  of  God. 
He  does  not  omit  due  attention  to  his  temporal  affairs,  but 
he  looks  on  them  as  of  far  less  moment  than  the  affairs 
of  his  soul.  In  short,  he  aims  in  all  his  daily  life  to  put 
Gh)d  first  and  the  world  second, — to  give  the  second  place 
to  the  things  of  his  body,  and  the  first  place  to  the  things 
of  his  soul.  This  is  the  man  to  whom  Jesus  says,  '*  All 
these  things  shall  be  added  imto  thee.'' 

But  how  is  the  promise  fulfilled  P  The  answer  is  short 
and  simple.  The  man  who  seeks  first  God's  kingdom 
fifaall  never  lack  anything  that  is  for  his  good.  He  may 
not  have  so  much  health  as  some.  He  may  not  have  so 
madi  wealth  as  others.  He  may  not  have  a  richly 
spread  table,  or  royal  dainties.  But  he  shall  always  have 
enough.  ^*  Bread  shall  be  given  him.  His  water  shall 
be  sure."  (Isaiah  xzxiii.  16.)  ''AU  things  shall  work 
together  for  good  to  them  that  love  God."  (Bom.  viii.  28.) 
''  No  good  thing  will  the  Lord  withhold  from  them  that 
walk  uprightly."  (I^salm  Ixxxiv.  11.)  "I  have  been 
young,"  said  David,  **  and  now  am  old,  yet  never  have 
I  seen  the  righteous  forsaken,  nor  his  seed  begging  their 
bread."    (Psalm  xxxvii  26.) 

KoTBB.    Luui  Xn.  22—31. 

22. — [He  said  unto  His  tUsciples.]  Let  it  be  noted  that  our  Lord 
in  this  passage  addressed  Himself  especially  to  His  disciples. 
He  turns  to  them  from  llie  man  for  whom  he  had  refused  to  be 
a  judge  and  adiTider,  and  from  the  mixed  multitude  to  whom  he 
had  spoken  the  parable  of  the  rich  tb<d.    He  knew  the  readiness  of 
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a  belieyer's  heart  to  be  anxious  about  the  things  of  this  world, 
and  supplied  His  followers  with  comforting  arguments  against 
care. 

[Take  no  thought.]  The  same  remark  which  has  been  alreadj 
made  on  this  expression  may  be  repeated  here.  The  meaning 
of  the  Greek  word  is,  **Take  no  anxious  thought, — be  not 
anxiously  careful." 

[Life.,. body.]  The  maintenance  of  animal  life  and  the  cloth- 
ing of  the  body,  are  the  two  primary  objects  of  thought  and  care. 
St.  Paul  refers  to  this  when  he  says,  "  Having  food  and  raiment, 
let  us  be  therewith  content"  (1  Tim.  yi.  8.) 

38. — [More.]  This  expression  means  "more  excellent, — more 
yaluable."  It  is  translated  "greater"  in  Luke  xi.  Sl>  82;  and 
"  more  excellent "  in  Hebrews  xi.  4. 

24. — [Ravens.]  Let  it  be  noted  that  the  rayens  are  specially 
mentioned  in  Psal.  cxlvii.  9,  and  Job  xxxyiii.  41,  as  objects  of 
God's  care.  In  the  history  of  Elijah,  the  Holy  Ghost  shows  us 
the  rayens  proyidin^  for  others,  as  well  as  providing  for  them- 
selves. (1  Eings  xvii.  6.) 

25. — [To  Ms  stature f  one  cubit.]  It  admits  of  grave  doubt  whether 
the  Greek  word  which  we  translate  **  stature,"  ought  not  to  have 
been  translated  "  life,"  or  "  age." — ^It  is  so  translated  in  John  ix. 
21  and  28,  and  Heb.  xi.  11.  The  idea  of  a  person  being  anxious 
to  increase  his  stature  is  undoubtedly  somewhat  strange,  and 
the  addition  of  a  cubit  to  it  would  hardly  be  called  in  the  foUow- 
ing  verse  "  that  thing  which  is  least." — ^Anxietj  about  a  longer 
term  of  life  is  much  more  common  and  intelligible.  The  appli- 
cation of  the  word  "  cubit"  to  an  increase  of  me,  is  quite  justi- 
fied by  the  expression  in  the  Psalms,  "  Thou  hast  maoe  my  days 
as  an  handbreadth."  (Psal.  xxxix.  5.)  The  figure  is  also  used 
in  classical  writers. 

27. — [The  lUies.]  It  is  not  clear  that  the  flowers  which  are  trans- 
lated "lilies,"  are  the  lilies  of  our  climate.  Miyor  quotes 
Sir  J.  E.  Smith's  saying,  "  There  is  reason  to  suppose  that  the 
lily  mentioned  by  our  Saviour,  is  the  Amaryllis  Lutea  or 
Autuilmal  Narcissus.  The  flower  is  described  b^  travellers,  as 
appearing  in  profusion  in  the  fields  of  countries  m  the  Levant, 
and  covering  them  in  autumn  with  a  vivid  golden  brilliancy,  so 
as  to  admit  of  a  peculiarly  apt  comparison  with  Solomon  in  all 
his  glory," 

[Solomon  in  ctU  his  glory.]  Let  it  be  observed  that  the  king- 
dom and  glory  of  Solomon  are  spoken  of  here  as  real  and  true 
things,  and  not  as  mere  myths  and  fables. 

28. — [The  grass.]    The  word  so  translated  signifies  herbage  in 
general,  indudmg  flowers. 
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29. — [Neither  be  ye  of  doubtful  mind.'\  The  Greek  word  so  trans- 
lated is  only  found  here  in  the  New  Testament.  Its  meaning 
has  been  variously  explained,  and  our  own  translators  seem  to 
have  felt  its  difficulty  by  their  marginal  reading  "  live  not  in 
careful  suspense." 

According  to  Hammond,  the  idea  is  borrowed  from  clouds  or 
birds,  high  in  the  air,  and  tossed  to  and  fro  by  the  wind. 

The  vulgate  translation  appears  to  regard  the  expression  as  a 
warning  against  high  and  ambitious  thoughts,  "  be  not  lifted  up 
on  high." 

The  true  idea  is  probably  that  which  is  given  by  Suicer.  The 
expression  is  one  oorrowed  from  ships  out  at  sea,  which,  es- 
pecially when  seen  from  the  shore,  appear  lifted  up,  tossed  to 
and  fro  and  restless.  Thucydides  has  a  similar  expression, 
when  describing  the  condition  of  men's  minds  in  Greece,  just 
at  the  beginning  of  the  Peloponnesian  war.  (Thuc.  ii.  7.)  It 
implies  a  state  of  suspense,  doubt,  and  anxiety  about  the 
future. 

30.--[77^  nations.^  Doddridge  paraphrases  this  sentence  thus, 
"  The  Gentile  nations  of  the  world,  who  know  little  of  Provi- 
dence or  of  a  fdture  state,  seek  after  all  these  lower  things  with 
great  solicitude ;  and  they  are  more  excusable  in  doing  it." 
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32  Fear  not,  Uttle  flock ;  for  it  is 
your  Father's  good  pleasure  to  g^ve 
yoa  the  kingdom. 

33  Sell  that  ye  haye,  and  give  alms ; 
provide  yourselves  bags  which  wax 
not  old,  a  treasure  in  the  heavens 
that  faileth  not,  where  no  thief  ap- 
proaeheth,  neither  moth  corruptetn. 

34  For  where  vour  treasore  is,  there 
will  yonr  heart  be  also. 

36  Let  yoiir  loins  be  girded  about, 
and  your  lights  burning ; 

36  And  ye  yourselves  like  unto  men 
that  wait  for  their  lord,  when  he  will 
return  from  the  wedding ;  that  when 
he  Cometh  and  knocketh,  they  may 
open  unto  him  immediately. 

37  Blessed  are  those  seryants,  whom 


the  lord  when  he  cometh  shall  find 
watching :  verily  I  say  unto  you,  that 
he  shall  ^d  himself,  and  make  them 
to  sit  down  to  meat,  and  will  come 
forth  and  serve  them. 

38  And  if  he  shall  come  in  the 
second  watch,  or  come  in  the  third 
watch,  and  find  them  so,  blessed  are 
those  servants. 

39  And  this  know,  that  if  the  good- 
man  of  the  house  had  known  what 
hour  the  thief  would  come,  he  would 
have  watched,  and  not  have  suffered 
Mb  house  to  be  broken  through. 

40  Be  ye  therefore  ready  also :  for 
the  Son  of  man  cometh  at  an  hour 
when  ye  think  not. 


Let  us  mark  tchat  a  gracious  word  of  consolation  this 
passage  contains  for  all  true  believers.  The  Lord  Jesus 
knew  well  the  hearts  of  His  disciples.  He  knew  how  ready 
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&ej  were  to  be  filled  with  fears  of  eveiy  description, 
— ^fears  because  of  the  fewness  of  their  nmnber, — fears 
because  of  the  multitcfde  of  their  enemies, — ^fears  because 
of  the  many  difficulties  in  their  way, — ^fears  because  of 
their  sense  of  weakness  and  unworthiness.  He  answers 
these  many  fears  with  a  single  golden  sentence, — "  Fear 
not,  little  flock,  it  is  your  Father's  good  pleasure  to  give 
you  the  kingdom/' 

Belieyers  are  a  ^'little  flock."  They  always  have 
been,  ever  since  the  world  began.  Professing  servants 
of  God  haiw  sometimes  been  very  many.  Baptized 
people  at  the  present  day  are  a  great  company.  But  true 
Christians  are  very  few.  It  is  foolish  to  be  surprised  at 
this.  It  is  vain  to  expect  it  will  be  otherwise  until  the 
Lord  oemes  again.  *'  Strait  is  the  gate,  and  narrow  is 
the  way,  that  leadeth  unto  life,  and  few  there  be  that 
find  it."    (Matt.  vii.  14.) 

Believers  have  a  glorious  **  kingdom  "  awaiting  them. 
Here  upon  earth  they  ane  often  mocked,  and  ridiculed, 
and  persecuted,  and,  like  their  Master,  despised  and 
rejected  of  men.  But  **  the  sufferings  of  this  present  time 
are  not  worthy  to  be  compared  with  the  glory  which 
shall  be  revealed."  ^  When  Christ,  who  is  our  life,  shall 
appear,  then  shall  ye  also  appear  with  him  in  glory." 
(Rom.  viii.  18.  Coloss.  iii.  4.) 

Believers  are  tenderly  loved  by  God  the  Father.  It 
is  "  the  Father's  good  pleasure  "  to  give  them  a  kingdom. 
He  does  not  receive  them  grudgingly,  unwillingly,  and 
coldly.  He  rejoices  over  ikem  as  members  of  His  beloved 
Son  in  whom  He  is  well  pleased.  He  regards  them  as 
His  dear  children  in  Christ.    He  sees  no  spot  in  them. 
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Even  now,  when  He  looks  down  on  them  from  heaven, 
in  ihe  midst  of  their  infirmities,  He  is  well  pleased,  and^ 
hereafter,  when  presented  before  His  glory.  He  will  wel* 
oome  them  with  exceeding  joy.    (Jude  24.) 

Are  we  members  of  Qhrist's  little  flock  P  Then  snrely 
we  ought  not  to  be  afraid.  There  are  given  to  ns  exceed- 
ing great  and  precious  promises.  (2  Pet.  i.  4.)  God  is 
oars,  and  Christ  is  ours.  Greater  are  those  that  are  for 
us  than  all  that  are  against  us.  The  world,  the  flesh, 
and  the  devil,  are  mighty  enemies.  But  with  Christ  on 
Cfor  side  we  have  no  cause  to  fear. 

Let  us  mark,  secondly,  iffAat  a  striking  exhwrtcUion  these 
verses  contain  te  eeek  ireasiire  in  heaven.  "  Sell  that  ye 
have,"  said  our  Lord,  "and  give  alms.'*  "Provide 
yourselves  bags  which  wax  not  old,  a  treasure  in  the 
heavens  which  faileth  not.'*  But  this  is  not  all.  A 
mighty,  heart-searching  principle  is  laid  down  to  enforce 
die  exhortation.  ".Where  your  treasure  is,  there  will 
your  heart  be  also.'' 

The  language  of  this  charge  is  doubtless  somewhat 
figurative.  Tet  the  meaning  of  it  is  clear  and  unmis-* 
takeable.  We  are  to  sett, — ^to  give  up  anything,  and  deny 
ourselves  anyihing  which  stands  in  the  way  of  our  soul's 
salvation.  We  are  to  give, — ^to  show  charity  and  kindness 
to  every  one,  and  to  be  more  ready  to  spend  our  money 
in  relieving  others,  than  to  hoard  it  for  our  own  selfish 
purposes.  We  are  to  provide  ourselves  treasures  in 
heaven, — ^to  make  sure  that  our  names  are  in  the  book 
of  life, — to  lay  hold  of  eternal  life,-^to  lay  up  for  oursdves 
evidences  whidi  will  bear  the  inspection  of  the  day  of 
jndgmmi    This  ilB  true  wisdom.    This  is  real  prudence. 
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The  man  who  does  well  for  himself  is  the  man  who 
gives  up  everything  for  Christ's  sake.  He  makes  the 
best  of  bargains.  He  carries  the  cross  for  a  few  years 
in  this  world;  and  in  the  world  to  come  has  everlasting 
life.  He  obtains  the  best  of  possessions.  He  carries  his 
riches  with  him  beyond  the  grave.  He  is  rich  in  grace 
here,  and  he  is  rich  in  glory  hereafter.  And,  best  of 
all,  what  he  obtains  by  faith  in  Christ  he  never  loses. 
It  is  "  that  good  part  which  is  never  taken  away." 

Would  we  know  what  we  are  ourselves?  Let  us  see 
whether  we  have  treasure  in  heaven,  or  whether  all  our 
good  things  are  here  upon  earth. — ^Would  we  know  what 
our  treasure  is?  Let  us  ask  ourselves  what  we  love 
most  ?  This  is  the  true  test  of  character.  This  is  the 
pulse  of  our  religion.  It  matters  little  what  we  say,  or 
what  we  profess,  or  what  preaching  we  admire,  or  what 
place  of  worship  we  attend.  What  do  we  love  P  On 
what  are  our  affections  set  ?  This  is  the  great  question. 
"  Where  our  treasure  is  there  will  our  hearts  be  also." 

Let  us  mark,  lastly,  what  an  instructive  picture  these 
verses  contain  of  the  Jrame  of  mind  which  the  true  Christian 
should  endeavour  to  keep  up.  Our  Lord  tells  us  that  we 
ought  to  be  '^  like  imto  men  that  wait  for  their  Lord." 
We  ought  to  live  like  servants  who  expect  their  Master's 
return,  fulfilling  our  duties  in  our  several  stations^  and 
doing  nothing  which  we  would  not  like  to  be  found  doing 
when  Christ  comes  again. 

The  standard  of  life  which  our  Lord  has  set  up  here  is 
an  exceedingly  high  one, — so  high,  indeed,  that  many 
Christians  are  apt  to  flinch  from  it,  and  feel  cast  down. 
And  yet  there  is  nothing  here  which  ought  to  make  a  be- 
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liever  afiraid.  Readiness  for  the  return  of  Christ  to  this 
world  implies  nothing  which  is  impossible  and  unattainable. 
It  requires  no  angelical  perfection.  It  requires  no  man 
to  forsake  his  family,  and  retire  into  solitude.  It  requires 
nothing  more  than  the  life  of  repentance,  faith,  and 
holiness.  The  man  who  is  living  the  life  of  faith  in  the 
Son  of  God  is  the  man  whose  "  loins  are  girded/'  and 
whose  "  light  is  burning."  Such  a  man  may  have  .the 
care  of  kingdoms  on  him,  like  Daniel, — or  be  a  servant  in 
a  I^ero's  household,  like  some  in  Paul's  time.  All  this 
matters  nothing.  If  he  lives  looking  unto  Jesus,  he  is  a 
aervant  who  can  "  open  to  Him  immediately."  Surely  it 
is  not  too  much  to  ask  Christians  to  be  men  of  this  kind. 
Surely  it  was  not  for  nothing  that  our  Lord  said,  "  The 
Son  of  Man  cometh  at  an  hour  when  ye  think  not." 

Are  we  ourselves  living  as  if  we  were  ready  for  the 
second  coming  of  Christ  P  Well  would  it  be  if  this 
question  were  put  to  our  consciences  more  frequently. 
It  might  keep  us  back  from  many  a  false  step  in  our 
daily  life.  It  might  prevent  many  a  backsliding.  The 
true  Christian  should  not  only  believe  in  Christ,  and  love 
Christ.  He  should  also  look  and  long  for  Christ's  appear^ 
ing.  If  he  cannot  say -from  his  heart,  "Come,  Lord 
Jesus/'  there  must  be  something  wrong  about  his  soul. 

Notes.    Lvxe  Xn.  32—40. 

32. — [LitUe  flock.]  The  Greek  word  which  we  render  "  flock,"  is 
a  diminutiYe,  meaniDg  literally  "  little  flock."  The  addition  of 
the  adjective  which  we  translate  "little,"  increases  the  tenderness 
of  the  whole  expression. 

[It  i$  your  Fathet's  good  pleasure.]  This  would  be  rendered 
literally,  "  Your  Father  is  well  pleased."  It  is  the  same  ex- 
pression which  is  used  in  the  well  known  places,  Matt  iii.  17 ; 
xTii  &.  Mark  i.  11.  Luke  iii.  22.    Let  it  be  noted  that  our  Lord 
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lays  special  stress  in  this  passage  on  the  Fatherly  relation  of  Gnod 
to  all  oelievers,  as  an  antidote  to  over-carefolness  and  anxiety. 

83. — [Sell  that  ye  have^  Sc!]  This  expression,  if  not  confined  to 
the  Apostles,  hut  apnhed  generally  to  all  helieyers,  must 
evidently  he  interpreted  with  some  scriptural  limitation.  There 
is  nothing  in  the  Acts  or  the  Epistles,  which  shows  that  helievers, 
in  the  primitive  church,  were  expected  to  sell  all  their  property, 
as  soon  as  they  were  converted.  On  the  contrary,  St.  Peter's 
words  to  Ananias,  seem  to  show  that  it  was  quite  optional  with 
converts  to  sell  their  property  or  keep  it.  (Acts  v.  4.)  St.  Paul 
goes  even  further,  and  says  that  *'  if  a  man  provides  not  for  his 
own,  he  has  denied  the  faith,  and  isj  worse  than  an  infidel." 
(1  Tim.  V.  8.) 

The  whole  verse  is  a  strong  figurative  exhortation  to  self- 
Aenial,  liherality,  and  carefdl  provision  for  the  soul.  An  ex'« 
cessively  literal  interpretation  lands  us  in  insuperahle  difficulties, 
ft  will  surely  not  he  said  that  Christians  ought  literally  t6 
provide  themselves  **  hags."  Once  concede  that  a  figure  is  used* 
and  a  figurative  explanation  of  the  whole  vierse  must  he  reason* 
,  ?ahly  conceded. 

The  "thief"  in  the  verse  represents  sudden  and  violent  loss,- 
the  "  moth  "  gradual  and  silent  waste  or  exhaustion. 

36. — [Loins  be  girded.]  This  is  a  figure  drawn  from  the  hahits  of 
dressing  which  prevailed  in  our  Lord's  time,  and  which  are  general 
at  the  present  day  throughout  the  East.  Long  flowing  garments 
were  the  ordinary  attire  that  men  wore.  When  any  tiling  was 
to  he  done  requiring  hodily  exertion,  the  first  thing  needful  was 
to  gird  up  the  loins,  or  tie  the  garments  tightly  round  the  waist 

[Your  lights  burning. ]  To  see  the  fiill  force  of  this  expression, 
we  should  read  the  parahle  of  the  ten  virgins.  (Matt.  xxv.  1.) 
Marriages  often  took  place  in  the  evening.  It  was  the  duty  of 
the  servants  to  meet  the  wedding  party  with  lighted  torches. 
The  verse  hefore  us  is  an  exhortation  to  he  in  an  attitude  of 
constant  preparation  to  meet  the  hridegroom  Jesus  Christ  at  His 
second  aaveut. 
37. — [FTe  shaU  gird  himself,  de.]  This  is  perhaps  one  of  the  most 
wonderful  promises  which  is  made  to  helievers  anywhere  in  the 
New  Testament.  It  must  prohahly  he  interpreted  figur 
atively.  The  meaning  evidently  is,  that  there  is  no  degree 
of  honour  and  glory  which  the  Lord  Jesus  wDl  not  gladly  hesto  w 
on  those  who  are  roimd  ready  to  meet  Him,  in  the  day  of  His 
second  advent.  Some  think  that  there  will  he,  in  some  way,  a 
literal  fulfilment  of  this  promise,  and  that  our  Lord  refers  to 
this,  when  he  says  at  the  last  supper,  '*  I  will  not  drink  of  the 
fruit  of  the  vine,  until  the  kingdom  of  Ood  shall  come.*'  (Luke 
xxii.  18.)  A  reference  to  the  same  literal  fulfilment  is  also 
supposed  to  exist  in  Isaiah  xxv.  6. 
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Pearce  says,  "  We  may  gather  from  this  verse  that  it  was  the 
custom  in  those  days,  as  it  was  not  long  since  among  us,  for  the 
hridegroom  at  a  wedding  supper  to  wait  upon  the  company  as  a 
servant" 

38. — [Second  watch,,. third  watch."]  These  expressions  are  figurar 
tive.  The  night  was  divided  into  foiur  watches.  The  second 
watch  was  from  nine  to  twelve,  and  the  third  from  twelve  to 
three.  The  uncertainty  of  the  time  of  the  Lord's  advent,  and 
the  duty  of  being  always  ready  for  it,  are  the  lessons  of  the 
verse. 

39. — [What  hour  the  thief  would  come.']  This  is  a  parabolic  sen- 
tence, intended  to  teach  us  that  the  **  day  of  the  Lord  so  cometh 
as  a  thief  in  the  night;*'  (1  Thess.  v.  2.)  and  that  there  is  no 
safety  for  Christians,  excepting  in  constant  readiness  for  it. 

40. — [The  Son  of  man  cometh.]  Let  it  be  noted  that  the  coming 
here  spoken  of,  is  the  second  personal  advent  of  our  Lord  Jesus 
Christ,  at  the  end  of  this  dispensation.  To  apply  the  expression, 
as  some  do,  to  death,  is  an  entire  perversion  of  Scripture.  The 
coming  of  the  Lord  is  one  thing,  and  death  is  another. 


LUKE  Xn.  41—48. 


41  Then  Peter  said  unto  him,  Lord, 
speakert  thou  this  parable  unto  us,  or 
even  to  all  ? 

42  And  the  Lord  said,  Who  then  is 
that  faitfaAiI  and  wise  steward,  whom 
Am  lord  shall  make  ruler  over  his 
boodiold.  to  give  them  their  portion 
of  meat  in  due  season  ? 

43  Blessed  is  that  servant,  whom 
his  lord  when  he  cometh  shall  find 
■0  doinp. 

44  Of  a  truth  I  say  unto  you,  that 
he  wOl  make  him  ruler  over  all  that 
he  hath. 

45  But  and  if  that  servant  say  in 
hu  heart,  Hy  lord  delayeth  his  com- 
ing ;  and  shall  begin  to  beat  the  men- 
aervants  and  maidens,  and  to  eat  and 


drink^and  to  be  drunken ; 

46  The  lord  of  that  servant  will 
come  in  a  day  when  he  looketh  not 
for  him,  and  at  an  hour  when  he  is 
not  aware,  and  will  cut  him  in  sun- 
der, and  will  appoint  >iini  bis  portion 
with  the  unbelievers. 

47  And  that  servant  which  knew 
his  lord's  will,  and  prepared  not  him- 
self  neither  did  according  to  his  will, 
shall  be  beaten  with  many  stripes. 

48  But  he  that  knew  not,  and  did 
commit  things  worthy  of  stripes,  shall 
be  beaten  with  few  stripes,  ror  unto 
whomsoever  much  is  given,  of  him 
shall  be  much  re<^uired :  and  to  whom 
men  have  committed  much,  of  him 
they  will  ask  the  more. 


We  leam  from  these  verses,  the  importance  of  doing,  in 
mtr  Christiamty,  Our  Lord  is  speaking  of  His  own 
second  coming.  He  is  comparing  His  disciples  to  ser- 
Tants  waiting  for  their  master's  return,  who  have  each 
their  own  work  to  do  during  His  absence.    ''  Blessed/' 
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He  says,  "is  that  servant,  whom  his  lord,   when  he 
Cometh,  shall  find  so  doing.'' 

The  warning  has  doubtless  a  primary  reference  to 
ministers  of  the  Gospel.  They  are  the  stewards  of  God's 
mysteries,  who  are  specially  bound  to  be  found  "  doing," 
when  Christ  comes  again.  But  the  words  contain  a 
fiirther  lesson,  which  all  Christians  would  do  well  to  con- 
sider. That  lesson  is,  the  immense  importance  of  a 
working,  practical,  diligent,  useM  religion. 

He  lesson  is  one  which  is  greatly  needed  in  the 
churches  of  Christ  We  hear  a  great  deal  about 
people's  intentions,  and  hopes,  and  wishes,  and  feelings, 
and  professions.  It  would  be  well  if  we  could  hear 
more  about  people's  practice.  It  is  not  the  servant  who  is 
found  wishing  and  professing,  but  the  servant  who  is 
found  "doing "  whom  Jesus  calls  "blessed." 

The  lesson  is  one  wHch  many,  unhappfly,  shrink  from 
giving,  and  many  more  shrink  from  receiving.  We  are 
gravely  told  that  to  talk  of  "working,"  and  "doing,"  is 
legal,  and  brings  Christians  into  bondage !  Remarks  of 
this  kind  should  never  move  us.  They  savour  of  igno- 
rance or  perverseness.  The  lesson  before  us  is  not  about 
justification,  but  about  sanctification, — ^not  about  faith, 
but  about  holiness.  The  point  is  not  what  a  man  should 
do  to  be  saved, — ^but  w/iat  ought  a  saved  man  to  do  ?  The 
teaching  of  Scripture  is  clear  and  express  upon  this  sub- 
ject. A  saved  man  ought  to  be  "careful  to  maintain  good 
works."  (Tit.  iii.  8.)  The  desire  of  a  true  Christian 
ought  to  be,  to  be  found  "  doing." 

If  we  love  life,  let  us  resolve  by  God's  help,  to  be 
"doing"  Christians.      This  is  to  be  like  Christ,— He 
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"  went  about  doing  good."  (Acts  x.  38.)  This  is  to  be 
like  the  apostles, — they  were  men  of  deeds  even  more 
than  of  words.  This  is  to  glorify  God, — "  Herein  is  my 
Father  glorified,  that  ye  bear  much  fruit."  (John  xv.  8.) 
This  is  to  be  useful  to  the  world, — "Let  your  light  so 
shine  before  men,  that  they  may  see  your  good  works, 
and  glorify  your  Father  in  heaven."    (Matt.  v.  16.) 

We  learn,  secondly,  from  these  verses,  the  awful  danger 
of  those  who  neglect  the  duties  of  their  calling.  Of  such 
our  Lord  declares,  that  they  shall  be  "cut  in  sunder,  and 
their  portion  appointed  with  the  unbelievers."  These 
words  no  doubt  apply  especially  to  the  ministers  and 
teachers  of  the  Gospel.  Yet  we  must  not  flatter  ourselves 
that  they  are  confined  to  them.  They  are  probably  meant 
to  convey  a  lesson  to  aU  who  fill  offices  of  high  responsi- 
bility. It  is  a  striking  fact  that  when  Peter  says  at  the 
beginning  of  the  passage,  "  Speakest  thou  this  parable  to 
us,  or  even  to  all?"  our  Lord  gives  him  no  answer. 
Whosoever  occupies  a  position  of  trust,  and  neglects  his 
duties,  would  do  well  to  ponder  this  passage,  and  learn 
wisdom.  ^ 

The  language  which  our  Lord  Jesus  uses  about  slothful 
and  unfaithful  servants,  is  peculiarly  severe.  Few  places 
in  the  Gospels  contain  such  strong  expressions  as  this. 
It  is  a  vain  delusion  to  suppose  that  the  Gospel  speaks 
noihing  but "  smooth  things."  The  same  loving  Saviour 
who  holds  out  mercy  to  the  uttermost  to  the  penitent  and 
believing,  never  shrinks  fit)m  holding  up  the  judgments 
of  Ood  against  those  who  despise  His  counsel.  Let  no 
man  deceive  us  on  this  subject.  There  is  a  hell  for  such 
an  one  as  goeth  on  still  in  his  wickedness,  no  less  than  a 
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heaven  for  the  believer  in  Jesus.    There  is  such  a  thing 
as  "  the  wrath  of  the  Lamb.'*  (Rev.  vi.  16.) 

Let  US  strive  so  to  live,  that  whenever  the  heavenly 
Master  comes,  we  may  be  found  ready  to  receive  Him. 
Let  us  watch  our  hearts  with  a  godly  jealousy,  and 
beware  of  the  least  symptom  of  unreadiness  for  the 
Lord's  appearing.  Specially  let  us  beware  of  any  rising 
disposition  to  lower  our  standard  of  Christian  holiness, — 
to  dislike  persons  who  are  more  spiritually-minded  than 
ourselves,  and  to  conform  to  the  world.  The  moment 
we  detect  such  a  disposition  in  our  hearts,  we  may  be 
sure  that  our  souls  are  in  great  peril.  The  Christian 
professor  who  begins  to  persecute  God's  people,  and  to 
take  pleasure  in  worldly  society,  is  on  the  high  road  to 
ruin. 

We  learn,  lastly,  from  these  verses,  that  the  greater  a 
man* 8  religuma  light  is,  the  greater  is  his  guilt  if  he  is  not 
converted.  The  servant  which  ''knew  his  lord's  will,  but 
did  it  not,  shall  be  beaten  with  many  stripes.^'  ''  Unto 
whomsoever  much  is  given,  of  him  shall  be  much 
required." 

The  lesson  of  these  words  is  one  of  wide  application. 
It  demands  the  attention  of  many  classes.  It  should 
come  home  home  ixy  the  conscience  of  every  British 
Christian.  His  judgment  shall  be  far  more  strict  than 
that  of  the  heathen  who  never  saw  the  Bible.— *It  should 
come  home  to  every  Protestant  who  has  the  liberty  to 
read  the  Scriptures.  His  responsibility  is  far  greater 
than  that  of  the  priest-ridden  Romanist,  who  is  debarreil' 
£rom  the  use  of  God's  word. — ^It  diould  come  home  to 
every  hearer  of  the  Gospel.    If  he  remains  unoonverted. 
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he  is  far  more  guilty  than*  the  inhabitant  of  some  dark 
parish,  who  never  hears  any  teaching  but  a  sort  of  semi- 
heathen  morality. — ^It  should  come  home  to  every  child 
and  servant  in  religious  families.  All  such  are  far  more 
blameworthy,,  in  God's  sight,  than  those  who  live  in  houses 
where  there  is  no  honour  paid  to  the  word  of  God  and 
prayer.  Let  these  things  never  be  forgotten.  Our  judg- 
ment at  the  last  day  will  be  according  to  our  light  and 
opportunities. 

What  are  we  doing  ourselves  with  our  religious  know- 
ledge ?  Are  we  using,  it  wisely,  and  turning  it  to  good 
accoimtP  Or  are  we  content  with  the  barren  sajdng, 
"  We  know  it,— -we  know  it,"  and  secretly  flattering  our- 
selves that  the  knowledge  of  our  Lord's  will  makes  us 
better  than  others,  while  that  wiU  is  not  done  P  Let  us 
beware  of  mistakes.  The  day  will  come,  when  know- 
ledge unimproved  will  be  found  the  most  perilous  of 
possessions.  Thousands  will  awake  to  find  that  they  are 
in  a  lower  place  than  the  most  ignorant  and  idolatrous 
heathen.  Their  knowledge  not  used,  and  their  light  not 
followed,  will  only  add  to  their  condemnation. 

Notes.    Luke  XXL  41—48. 

42. — [And  the  Lord  said.}  Let  it  be  noted  that  our  Lord  Jesus 
Christ  did  not  give  any  direct  reply  to  the  question  which  teter 
asked.  Major  remarks,  "  The  meaning  of  our  Saviour's  reply 
appears  to  be  this :  The  precepts  that  1  have  given  apply*  to 
e^ery  individual,  but  with  greater  force  to  you  who  are  in  the 
attuaition  of  stewards,  to  whom  much  has  been  entrusted,  and 
from  whom  consequently  much  will  be  required." 

The  whole  passage,  down  to  the  48th  verse,  appears  to  be 
parabolic  and  figurative ;  and  we  must  be  careful  not  to  strain 
any  particular  expression  in  it,  further  than  is  warranted  by  the 
general  scope  of  the  context. 

H 
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[Steward.]  This  word,  it  should  he  noted,  is  specially  used 
hy  St.  Paul  as  descriptive  of  the  ministerial  office.  (1  Cor.  iv.  1.) 
It  would  seem  to  show  that  ministers  are  primarily  pointed  at 
in  our  Lord's  teaching  in  this  parahle. 

4A.—lMake  him  ruler  over  all  that  he  Tiath.]  This  expression 
should  he  compared  with  similar  expressions  in  the  parahles  of 
the  talents  aud  of  the  pounds. 

45. — [Beat  the  menservants,  Sc.']  Stella,  though  a  Roman  Catholic 
Commentator,  remarks  how  closely  this  verse  descrihes  the  con- 
duct of  Cardinals  and  Bishops  at  Kome  in  the  heginning  of  the 
17  th  century. 

46. — {WUl  cut  him  in  sunder^  It  admits  of  some  douht  whether 
the  Greek  word  so  translated  will  hear  so  strong  a  sense  as  our 
translators  have  put  upon  it.  It  is  only  found  in  this  passage, 
and  a  similar  passage  in  Matt.  xxiv.  51. 

Parkhurst  thinks  that  it  means,  "shall  scourge  with  the 
utmost  severity."  Others  think  that  it  means,  "shall  separate, 
or  remove,  from  his  office; — shall  dismiss."  It  certainly  is 
worthy  of  note,  that  after  using  this  expression,  our  Lord  speaks 
of  the  unfaithful  servant  as  yet  alive :  "  He  shall  appoint  him 
his  portion  with  the  unhelievers." 

[With  the  unbelievers!]  Some  think  that  this  expression  means 
simply  "with  the  unfaithful  sei-vants,"  in  contradistinction  to 
the  "faithfnl  servants,"  descrihed  in  the  42nd  verse.  Compari- 
son with  Matthew  xxv.  21,  favours  this  idea. 

48. — [Knew  not, ..commit  things  worthy  of  stripes!]  Watson  thinks 
that  the  ignorance  here  must  he  "  taken  comparativdy,  and  not 
absolutely."  Few  expressions  in  the  Bible  are  more  unfavour- 
able to  the  heathen  who  die  in  ignorance  of  the  Gospel  than 
this.  It  is  vain  to  conceal  from  ourselves  the  solemn  truth,  that 
no  degree  of  ignorance  makes  a  man  entirely  guiltless  and  ex- 
cusable in  the  sight  of  God,  Our  very  ignorance  is  part  of  our 
sin. 

[  Unto  whomsoever  much  is  given,  dc.']  In  this  sentence  our 
Lord  lays  down  a  great  principle  in  His  kingdom,  as  an  appro- 
priate conclusion  to  the  parable  he  has  just  been  speaking. 

Baxter  remarks  on  this  verse, "  Great  gifts  are  to  be  used  with 
great  diligence ;  and  great  trusts,  and  powers,  and  charges,  are 
rather  to  be  feared  than  sought.  Little  do  the  conquerors  of 
the  world,  or  those  that  strive  for  church  preferments,  believe 
and  consider  what  duty,  or  what  deep  damnation,  they  labour 
for." 
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LUKE  Xn.  49-63. 


49  I  am  come  to  send  fire  on  the 
earth ;  and  what  will  I,  if  it  be  already 
kindled  P 

50  But  I  have  a  baptism  to  be  bap- 
tized with ;  and  how  am  I  straitened 
till  it  be  accomplished ! 

51  Suppose  ye  that  I  am  come  to 
giye  peace  on  earth  ?  I  tell  you,  Nay ; 
but  rather  division : 

52  For  from  henceforth  there  shall 


be  five  in  one  house  divided,  three 
against  two,  and  two  against  three. 

63  The  father  shall  be  divided 
against  the  son,  and  the  son  against 
the  father ;  the  mother  against  the 
daughter,  and  the  daughter  against 
the  mother ;  the  mother  m  law  against 
her  daughter  in  law,  and  the  daughter 
in  law  against  her  mother  in  law. 


The  sayings  of  the  Lord  Jesus  in  these  five  verses  axe 
peculiarly  weighty  and  suggestive.  They  unfold  truths 
which  every  true  Christian  would  do  well  to  mark  and 
digest.  They  explain  things  in  the  Church,  and  in  the 
world,  which  at  first  sight  are  hard  to  be  understood. 

We  learn,  for  one  thing,  from  these  verses,  kow  thoroughly 
the  heart  of  Christ  was  set  on  finishing  the  work  which  He 
came  into  the  world  to  do.  He  says,  "  I  have  a  baptism  to  be 
baptized  with," — a  baptism  of  suffering,  of  wounds,  of 
agony,  of  blood,  and  of  death.  Yet  none  of  these  things 
moved  Him.  He  adds,  "  How  am  I  straitened  till  this 
baptism  is  accomplished?"  The  prospect  of  coming 
trouble  did  not  deter  Him  for.  a  moment.  He  was 
ready  and  willing  to  endure  all  things  in  order  to  provide 
eternal  redemption  for  His  people.  Zeal  for  the  cause 
He  had  taken  in  hand  was  like  a  burning  fire  within 
Him.  To  advance  His  Father's  glory,  to  open  the  door 
of  life  to  a  lost  world,  to  provide  a  fountain  for  all  sin 
and  uncleanness  by  the  sacrifice  of  Himself,  were  con- 
tinually the  uppermost  thoughts  of  His  mind.  He  was 
pressed  in  spirit  till  this  mighty  work  was  finished. 

For  ever  let  us  bear  on  mind  that  all  Christ's  sufferings 
on  our  behalf  were  endured  willingly,  voluntarily,  and 
a£  His  own  free  choice.    They  were  not  submitted  to 
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patieiifty  merely  because  He  could  not  avoid  them.  They 
were  not  borne  without  a  murmur  merely  because  He 
could  not  escape  them.  He  lived  a  humble  life  for 
thirty-three  years  because  He  loved  to  do  so.  He  died 
a  death  of  agony  with  a  willing  and  a  ready  mind.  Both 
in  life  and  death  He  was  carrying  out  the  eternal  coun- 
sel whereby  God  was  to  be  glorified  and  sinners  were  to 
be  saved.  He  carried  it  out  with  aU  His  heart,  mighty 
as  the  struggle  was  which  it  entailed  on  His  flesh  and 
blood.  He  delighted  to  do  Gbd's  will.  He  was  strait- 
ened till  it  was  accomplished. 

Let  us  not  doubt  that  the  heart  of  Christ  in  heaven  is 
the  same  that  it  was  when  He  was  upon  earth.  He  feels 
as  deep  an  interest  now  about  the  salvation  of  sinners  as 
He  did  formerly  about  dying  in  their  stead.  Jesus  never 
changes.  He  is  the  same  yesterday,  and  to-day,  and  for 
ever.  Th^e  is  in  Him  an  infinite  wiUingness  to  receive, 
pardon,  justify,  and  deliver  the  souls  of  men  from  hell. 
Let  us  strive  to  realize  that  willingness,  and  learn  to 
believe  it  without  doubting,  and  repose  on  it  without  fear. 
It  is  a  certain  fact,  if  men  would  only  believe  it,  that 
Christ  is  far  more  wilHng  to  save  us  than  we  are  to  be 
saved. 

Let  the  zeal  of  our  Lord  and  Master  be  an  example 
to  all  His  people.  Let  the  recollection  of  EQs  burning 
readiness  to  die  for  us  be  lik0  a  glowing  coal  in  our 
memories,  and  constrain  us  to  five  to  Him,  and  not  to 
ourselves.  Surely  the  thought  of  it  should  waken  our 
deeping  hearts,  and  warm  our  cold  affections,  and  make 
us  anxious  to  redeem  the  time,  and  do  something  for  His 
praise.  A  zealous  Saviour  ought  to  have  zealous  disciples. 
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We  learn,  for  another  thing,  from  these  verses,  hoiJb 
useless  it  is  to  expect  universal  peace  cmd  harm<myfrom  the 
preaching  of  the  Oo&pel,  The  disciples,  like  most  JeDrs 
of  their  day,  were  prohably  expecting  Messiah's  king- 
dom immediately  to  appear.  They  thought  the  time  was 
at  hand  when  the  wolf  would  lie  down  with  the  lamb, 
and  men  would  not  hurt  or  destroy  any  more.  (Isaiah 
xi.  9.)  Our  Lord  saw  what  was  in  their  hearts,  and 
checked  their  untimely  expectations  with  a  istriking 
saying, — "  Suppose  ye  that  I  am  come  to  send  peace  on 
earth  ?    I  tell  you.  Nay,  but  rather  division." 

There  is  something  at  first  sight  very  startling  in  this 
saying.  It  seems  hard  to  reconcile  it  with  the  sobg  of 
angels,  which  spoke  of  "peace  on  earth "  as  the  coinpanion 
of  Christ's  Gospel.  (Lukeii.  14.)  Yet  startling  as  the  say- 
ing soimds,  it  18  one  which  facts  have  proved  to  be  literally 
true.  Peace  is  undoubtedly  the  result  of  the  Gospel 
wherever  it  is  believed  and  received.  But  wherever 
there  are  hearers  of  the  Gt)spel  who  are  hardened, 
impenitent,  and  determined  to  have  their  sins>  the  very 
message  of  peace  becomes  the  cause  of  division.  They 
that  are  after  the  flesh  will  hate  those  that  are  after  the 
Spirit.  They  that  are  resolved  to  live  for  the  world  will 
always  be  evil  affected  towards  those  that  are  resolved  to 
serve  Christ.  We  may  lament  this  state  of  things,  but 
we  cannot  prevent  it.  Grace  and  nature  can  no  more 
amalgamate  than  oil  and  water.  So  long  as  men  are 
disagreed  upon  first  principles  in  reUgion,  there  can  be 
no  real  cordiality  between  them.  So  long  as  some  men 
are  converted  and  some  are  unconverted,  there  can  be 
no  true  peace. 
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Let  US  beware  of  unscriptaral  expectations.  If  we 
expect  to  see  people  of  one  heart  and  one  mind,  before 
they  are  converted,  we  shall  continually  be  disappointed. 
Thousands  of  well-meaning  persons  now-a-days  are  con- 
tinually crying  out  for  more."unity"  among  Christians.  To 
attain  this  they  are  ready  to  sacrifice  almost  anything, 
and  to  throw  overboard  even  sound  doctrine,  if,  by  so 
doing,  they  can  secure  peace.  Such  people  wotdd  do 
well  to  remember  that  even  gold  may  be  bought  too  dear, 
and  that  peace  is  useless  if  purchased  at  the  expense  of 
truth.  Surely  they  have  forgotten  the  words  of  Christ, 
"  I  came  not  to  send  peace,  but  division." 

Let  us  never  be  moved  by  those  who  charge  the  Gospel 
with  being  the  cause  of  strife  and  divisions  upon  earth. 
Such  men  only  show  their  ignorance  when  they  talk  in 
this  way.  It  is  not  the  Gospel  which  is  to  blame,  but 
the  corrupt  heart  of  man.  It  is  not  God's  glorious 
remedy  which  is  in  fault,  but  the  diseased  nature  of 
Adam's  race,  which,  like  a  self-willed  child,  refuses  the 
medicine  provided  for  its  cure.  So  long  as  some  men 
and  women  will  not  repent  and  believe,  and  some  will, 
there  must  needs  be  division.  To  be  surprised  at  it  is 
the  height  of  folly.  The  very  existence  of  division  is 
one  proof  of  Christ's  foresight,  and  of  the  truth  of 
Christianity. 

Let  us  thank  God  that  a  time  is  coming  when  there 
shall  be  no  more  divisions  on  earth,  but  all  shall  be  of 
one  mind.  That  time  shall  be  when  Jesus,  the  Prince 
of  Peace,  comes  again  in  person,  and  puts  down  every 
enemy  under  His  feet.  When  Satan  is  bound,  when  the 
wicked  are  separated  from  the  rightecrus,  and  cast  down 
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to  their  own  place,  then,  and  not  till  then,  will  be  perfect 
peace.  For  that  blessed  time  let  us  wait,  and  watch, 
and  pray.  The  night  is  far  spent.  The  day  is  at  hand. 
Our  divisions  are  but  for  a  little  season.  Our  peace  shall 
endure  to  eternity. 

Notes.    Luxb.  XII.  49—63. 

49. — [/  am  come  to  send  fire.']    Commentators  differ  widely  about 
the  meaning  of  the  word  **fire*'  in  this  verse. 

1.  Some  think  that  it  means  the  Holy  Spirit,  and  refers  to  the 
gift  of  the  Holy  Ghost  which  was  bestowed  on  the  day  of  Pente- 
cost. This,  in  the  main,  is  the  opinion  of  Chrysostom,  Origen, 
Jerome,  Athanasius,  Ambrose,  Gregory,  Bede,  Bernard,  Cocceius, 
Cornelius  a  Lapide,  Alford,  and  Stier. 

2.  Some  think  that  it  means  the  "  preaching  of  the  Gospel." 
This  is  the  opinion  of  Theophylact,  Cynl,  Bucer,  and  Chemnitius. 

3.  Some  think  that  it  means  the  "word  of  God.'*  This  is  the 
opinion  of  Bullinger,  Gualter  and  Watson. 

4.  Some  think  that  it  means  "love."  This  is  the  opinion  of 
Jansenius,  Stella,  Ben  gel,  and,  in  part,  of  Euthymius. 

5.  Some  think  that  it  means  the  persecutions,  afflictions,  dis- 
sensions, and  strifes  which  were  to  accompany  the  introduction 
of  the  Gospel  into  the  world.  This  is  the  opinion  of  Tertullian, 
Brentius,  Beza,  Poole,  Calovius,  Trapp,  Maldonatus,  Hammond, 
Lightfoot,  Whitby,  Burkitt,  Henry,  Pearce,  Scott,  Barnes,  and 
Burgon. 

I  decidedly  adhere  to  this  last  opinion.  The  other  four  in- 
terpretations appear  to  me  far-fetched  and  inconsistent  with  the 
context.  Fire  is  an  expression  not  unfrequently  used  in  Scrip- 
ture as  an  emblem  of  trouble  and  affliction.  See  Psalm  Ixvi.  13, 
and  Isaiah  xliii.  2.  Moreover,  it  is  worthy  of  remark,  that  "to 
send  fire"  is  a  common  figure  of  speech  in  the  Old  Testament,  to 
express  sending  trouble  and  affliction.  Let  the  following  pas- 
sages be  examined  :  Lam.  i.  13 ;  Ezek.  xxxix.  6 ;  Hosea  viii.  14 ; 
Amos  ii.  2,  5. 

[What  wiU  /,  if  it  be  already  kindled  f]  The  Greek  words  so 
translated,  are  so  remarkable,  that  some  have  thought  they 
ought  to  be  rendered,  "  What  will  I  ?  Oh  !  that  it  were  already 
kindled."  This  is  the  opinion  of  Cocceius  and  Hammond.  But 
I  see  no  reason  for  disputing  the  correctness  of  our  received 
translation. 

Trapp's  paraphfase  is  a  fair  exposition  of  the  meaning  of  the 
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sentence :  "  Let  the  fire  kindle  as  soon  as  it  will,  I  am  contented. 
I  know  much  good  will  come  of  it." 

Barnes  paraphrases  the  sentence  thus :  "What  would  I,  hut 
that  it  were  kindled.  Since  it  is  necessary  for  the  advancement 
of  religion  that  such  divisions  should  take  place, — ^since  the 
Gospel  'cannot  he  estahlished  without  conflicts,  strifes,  and 
hatreds,  I  am  even  desirous  that  they  should  come." 

Lightfoot  says, — "  What  will  I,"  seems  to  he  used  after  the 
manner  of  the  schools,  where  "what  do  I  say"  is  the  same  with 
"I  do  say  this;"  and  "what  do  I  decree,"  the  same  with,  "I  do 
decree  this."  So,  "what  will  I"  is  the  same  with  "this  I  will." 
The  meaning  is,  "This  I  will,  that  it  be  already  kindled." 

50. — [A  bapHsm.l  This  baptism  is  plainly  not  that  of  water,  nor 
that  of  the  Holy  Ghost,  but  the  baptism  of  suffering.  It  is  the 
same  baptism  of  which  our  Lord  said  to  James  and  John,  "  Ye 
shall  be  baptized  with  the  baptism  that  I  am  baptized  with." 

The  expression  is  one  of  those  which  shows  the  wisdom  of  our 
translators  of  the  Bible  in  adhering  to  the  word  "  baptism,"  and 
'  not  rendering  it  either  "immersion,"  or  "sprinkling." 

The  effect  of  either  of  these  words  in  the  present  verse,  in- 
stead of  "  baptism,"  needs  only  to  be  tried.  Few  would  like  to 
substitute  for  our  present  translation,  "  I  have  an  immersion  to 
be  immersed  with ;"  or,  "I  have  a  sprinkling  to  bo  sprinkled 
with." 

[How  am  I  straitened].  The  Greek  word  so  translated  is  the 
same  that  is  rendered  in  Acts  xviii.  5,  "pressed;"  and  in  2  Cor. 
V.  14,  "constrains."  It  is  supposed  by  some  that  the  feeling  our 
Lord  meant  to  express,  was  that  of  pain  and  distress  in  the  pros- 
pect of  His  coming  sufferings  and  crucifixion.  This  is  the 
opinion  of  Stier.  It  seems,  however,  highly  improbable. — It  is 
supposed  by  others  that  the  expression  is  like  John  xii.  27  and 
Luke  xxii.  42,  and  is  meant  to  imply  the  conflict  between  oui 
Lord's  human  will  which  naturally  shrunk  fi*om  suffering,  and 
His  divine  will  which  was  set  on  accomplishing  the  work  He 
came  to  do.  This  opinion  is  supported  by  many.  Yet  it  does 
not  seem  quite  to  harmonize  with  the  context,  and  is  not  alto- 
gether satisfactory. — The  most  probable  view  appears  to  be  that 
which  I  have  ventured  to  maintain  in  the  exposition.  The  ex- 
pression, " I  am  straitened,"  was  intended  to  show  us  the  burning 
desire  by  which  our  Lord  was  constrained  to  accomplish  the 
work  of  our  redemption.  It  is  like  the  saying,  "With  desire  I 
have  desired  to  eat  the  passover  with  you."  Theophylact  and 
Euthymius  both  support  this  view. 

51. — [Nay;  but  rather  division,  de.]  The  words  of  Burkitt  on 
this  passage  are  worth  reading,  "Our  Saviour  declares  what 
will  be  the  accidental  event  and  effect,  but  not  the  natural  ten- 
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doncy,  of  His  religion.  We  must  distinguish  between  the 
intentional  aim  of  Christ's  coming,  and  the  accidental  event  of 
it.  Christ's  intentional  aim  was  to  plant,  propagate,  and  pro- 
mote peace  in  the  world.  But  tluiough  the  lust  and  corruption 
of  man's  nature,  the  issue  and  event  of  His  coming  is  war  and 
division ;  not  that  these  are  the  genuine  and  natiu*al  fruits  of 
the  Gbspel,  butt  occasional  and  accidental  only." 

'b2.-^[Fii)e  in  one  house  dwided,  dc]  T^e  expressions  in  this  and 
the  following  verse  must  not  he  pressed  too  literally.  In  some 
houses  there  are  not  five  persons.  In  others  there  are  many  more 
than  five. — In  some  families,  where  the  work  of  conversion  be- 
gins, the  father  and  son  are  entirely  of  one  mind,  and  so  also  are 
Qie  mother  and  daughter. — The  expressions  are  manifestly  pro- 
verbial. The  plain  lesson  they  are  meant  to  convey  is  this,  that 
the  Gosp^will  often  produce  divisions  in  families,  and  that  even 
two  persons  who  are  most  nearly  related,  may  become  estranged 
from  one  another,  in  consequence  of  one  being  converted  and 
the  other  not.  That  this  is  constantly  the  case,  is  well  known 
to  all  who  know  auything  of  true  religion.  Few  believers  can 
look  round  the  circle  of  their  relatives  and  acquaintances,  and 
not  see  striking  illustrations  of  the  truth  of  our  Lord's  prophecy 
in  this  passage.  Melancholy  as  it  seems,  it  is  a  fact  that  nothing 
annoys  some  persons  so  much  as  the  conversion  of  their  relatives. 


LUKE  XII.  64—59. 


judge  ye  not  what  is  right } 

68  When  thou  goest  with  thine 
adversarv  to  the  magistrate,  as  thou 
art  in  the  way,  give  diligence  that 
thou  mayest  be  delivered  from  him ; 
lest  he  hale  thee  to  the  judge,  and  the 
judge  deliver  thee  to  the  officer,  and 
the  officer  cast  thee  into  prison. 

69  I  tell  thee,  thou  shalt  not  depart 
thence,  till  thou  hast  paid  the  very 
last  mite. 


64  And  he  said  also  to  the  people, 
When  ye  see  a  cloud  rise  out  of  the 
west,  straightway  ye  say.  There  com- 
eth  a  shower ;  and  so  it  is. 

56  And  when  ye  see  the  south  wind 
blow,  ye  say,  There  will  be  heat;  and 
it  Cometh  to  pass. 

66  Ye  hypocrites,  ye  can  disoem 
the  face  of  tne  sky  and  of  the  earth ; 
but  how  is  it  that  ye  do  not  discern 
this  time? 

57  Tea,  and  why  even  of  yourselves 

The  first  thing  which  this  passage  teaches  us  is  the  duty  of 
noticing  t/ie  signs  of  the  times.  The  Jews  in  our  Lord's 
days  neglected  this  duty.  They  shut  their  eyes  against 
events  occurring  in  their  own  day  of  the  most  significant 
character.  They  refused  to  see  that  prophecies  were 
being  fulfilled  around  them  which  were  boimd  up  with 
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the  ooming  of  Messiah,  and  that  Messiah  Himself  must 
be  in  the  midst  of  them,  The  sceptre  had  departed 
from  Judah,  and  the  lawgiver  from  between  his  feet. 
The  seventy  weeks  of  Daniel  were  fulfilled.  (Gen.  xlix.  10. 
Dan.  ix.  24.)  The  ministry  of  John  the  Baptist  had 
excited  attention  from  one  end  of  the  land  to  the  other. 
The  miracles  of  Christ  were  great,  undeniable,  and  noto- 
rious. But  still  the  eyes  of  the  Jewd  were  blinded. 
They  still  obstinately  refused  to  believe  that  Jesus  was 
the  Christ.  And  hence  they  drew  from  our  Lord  the 
question,  —  "How  is  it  that  ye  do  not  discern  this 
time  ?  " 

It  becomes  the  servants  of  God,  in  every  age,  to  observe 
the  public  events  of  their  own  day,  and  .to  compare  thenoL 
with  the  predictions  of  unfulfilled  prophecy.  There  is 
nothing  commendable  in  an  ignorant  indiflference  to  co- 
temporary  history.  The  true  Christian  should  rather 
watch  the  career  of  governments  and  nations  with  a 
jealous  watchfulness,  and  hail  with  gladness  the  slightest 
indication  of  the  day  of  the  Lord  being  at  hand.  The 
Christian  who  cannot  see  the  hand  of  God  in  history, 
and  does  not  believe  in  the  gradual  movement  of  all 
kingdoms  towards  the  final  subjection  of  all  things  to 
Christ,  is  as  blind  as  the  Jew. 

Have  we  no  signs  of  the  times  to  observe?  The 
question  is  soon  answered.  The  history  of  the  last 
seventy  years  is  full  of  events  which  demand  the 
prayerful  attention  of  every  servant  of  Christ.  The 
things  that  have  happened  within  these  seventy  years 
ought  to  send  us  to  our  watch  towers,  and  raise  in  us 
great  searchings  of  heart.      The  rise  and  progress  of 
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a  missionary  spirit  among  all  Protestant  Churches, 
— ^the  wide-spread  interest  felt  about  the  Jews, — the 
evident  decay  of  the  Mahometan  power, — the  shaking 
of  all  the  kingdoms  of  Europe  by  the  French  revolu- 
tion, —  the  extraordinary  spread  of  knowledge  and 
education, — the  marvellous  revival  of  Romanism, — the 
steady  growth  of  the  most  subtle  forms  of  infidelity, — all 
these  are  facts  which  cannot  be  denied,  and  facts  which 
ought  to  speak  loudly  to  every  well-informed  Christian. 
Surely  they  deserve  to  be  called  signs  of  our  times. 

Let  us  remember  the  words  of  our  Lord  in  the  passage 
before  us,  and  not  err  after  the  manner  of  the  Jews. 
Let  us  not  be  blind,  and  deaf,  and  insensible  to  all  that 
God  is  doing,  both  in  the  Church  and  in  the  world.  The 
things  of  which  we  have  just  been  reminded  are  surely  not 
without  meaning.  They  have  not  come  on  the  earth  by 
chance  or  by  accident,  but  by  the  appointment  of  God. 
"We  ought  not  to  doubt  that  they  are  a  call  to  watchful- 
ness, and  to  preparation  for  the  day  of  God.  May  we 
all  have  an  ear  to  hear,  and  a  heart  to  understand ! 
If  ay  we  not  sleep  as  do  many,  but  watch  and  discern  our 
time  !  It  is  a  solemn  saying  in  the  book  of  Revelation  : 
*'  If  therefore  thou  shalt  not  watch,  I  will  come  on  thee 
as  a  thief,  and  thou  shalt  not  know  what  hour  I  will 
come  upon  thee."  (Rev.  iii.  3.) 

The  second  thing  which  this  passage  teaches  us,  is  the 
immense  importance  of  seeking  reconciliation  mth  God  before 
U  be  too  hUe.  This  is  a  lesson  which  our  Lord  illustrates 
by  a  parable  or  comparison.  He  compares  us  to  a  man 
on  his  way  to  a  magistrate  with  an  adversary,  in  conse- 
quence of  a  di£Ference  or  dispute,  and  describes  the  course 
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which  such  a  man  ought  to  take. — Like  him,  we  are 
upon  our  way  to  the  presence  of  a  Ju€^.  We  shall  all 
stand  at  the  bar  of  God. — ^Like  him,  we  have  an  adver- 
sary. The  holy  law  of  God  is  against  us,  and  contrary 
to  us,  and  its  demands  must  be  satisfied. — Like  him,  we 
ought  to  give  diligence  to  get  our  case  settled,  before  it 
comes  before  the  Judge.  We  ought  to  seek  pardon  and 
forgiveness  before  we  die. — Like  him,  if  we  let  our  oppor- 
tunity slip,  the  judgment  will  go  against  us,  and  we  shall  be 
cast  into  the  prison  of  hell.  Such  appears  to  be  the  meaning 
of  the  parable  in  the  passage  before  us.  It  is  a  vivid 
picture  of  the  care  which  men  ought  to  take  in  the 
great  matter  of  reconciliation  with  God. 

Peace  with  God  is  by  far  the  first  thing  in  religion. 
We  are  bom  in  sin,  and  children  of  wrath.  We  have  no 
natural  love  towards  God.  The  carnal  mind  is  enmity 
against  God.  It  is  impossible  that  God  can  take  pleasure  in 
us.  "The  wicked  his  soul  hateth."  (Psal.  xi.  5.)  The  chief 
and  foremost  desire  of  every  one  who  professes  to  have  any 
religion,  should  be  to  obtain  reconciliation.  Till  this  is 
done,  nothing  is  done.  We  have  got  nothing  worth 
having  in  Christianity,  until  we  have  peace  with  God. 
The  law  brings  us  in  guilty.  The  judgment  is  sure  to  go 
agaiQst  us.  Without  reconciliation,  the  end  of  our  life's 
journey  will  be  hell. 

Peace  with  God  is  the  principal  thing  which  the  Gospel 
of  Christ  offers  to  the  soul.  Peace  and  pardon  stand  in 
the  forefront  of  its  list  of  privileges,  and  are  tendered 
freely  to  every  one  that  believe  on  Jesus.  There  is  One 
who  can  deliver  us  fi^m  the  adversary.  Christ  is  the  end 
of  the  law  for  righteousness  to  every  one  that  beUeveth. 
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Christ  hath  redeemed  us  from  the  curse  of  the  law,  being 
made  a  curse  for  us.  Christ  has  blotted  out  the  hand- 
writing that  was  against  us,  and  has  taken  it  out  of  the 
way,  nailing  it  to  Tlia  cross.  Being  justified  by  faith,  we 
have  peace  with  God,  through  our  Lord  Jesus  Christ. 
There  is  no  condemnation  to  them  that  are  in  Christ 
Jesus.  The  claims  of  our  adversary  are  all  satisfied  by 
Christ's  blood.  God  can  now  be  just,  and  yet  the  justi- 
fier  of  every  one  that  believeth  on  Jesus.  A  full  atone- 
ment has  been  made.  The  debt  has  been  completely 
paid.  The  Judge  can  say,  "Deliver  them,  I  have 
found  a  ransom.''  (Job  xxxiii.  24.) 

Let  us  never  rest  till  we  know  and  feel  that  we  are 
reconciled  to  God.  Let  it  not  content  us  to  go  to  Church, 
use  means  of  grace,  and  be  reckoned  Christians,  without 
knowing  whether  our  sins  are  pard(med,  and  our  souls 
justified.  Let  us  seek  to  know  that  we  are  one  with 
Christ,  and  Christ  in  us, — that  our  iniquities  are  for- 
given, and  our  sins  covered.  Then,  and  then  only,  may 
we  lie  down  in  peace,  and  look  forward  to  judgment 
without  fear.  The  time  is  short.  We  are  travelling  on 
to  a  day  when  our  lot  for  eternity  must  be  decided.  Let 
us  give  diligence  that  we  may  be  found  safe  in  that  day. 
The  souls  that  are  found  without  Christ  shall  be  cast 
into  a  hopeless  prison. 

Notes.    Lxtke  XII.  54 — 59. 

M. — [He  iaid  to  the  people.]  Let  it  be  noted,  that  the  concluding 
portion  of  the  Lord's  discourse  in  this  chapter  is  speciaUy  ad- 
oreseed  to  "the  people,"  and  not  to  the  disciples  as  the  preceding 
▼eraes  were.  It  consists  of  a  general  rebuke  of  the  blindness  of 
the  Jewish  nation  in  not  seeing  the  signs  of  the  times,  and  the 
Iblfilment  of  prophecy,  and  a  general  exhortation  to  seek  reoon- 
dUatioB  with  G<m,  before  it  be  too  late. 
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[A  cloud  rise  out  of  the  west.., a  shower. '\  It  should  be  re- 
membered that  the  Mediterranean  sea  lies  on  the  West  of  the 
whole  Jewish  territory.     It  was  from  this  quarter  that  rain 

fenerally  came.    The  "  little  cloud  "  rising  out  of  the  sea,  which 
Uijah's  servant  saw  from  Mount  Carmel,  and  which  brought 
rain,  is  an  illustration  of  oui  Lord's  words.  (1  Kings  xviii.  44.) 

55, — [The  south  wind  blew„,heat.]  It  should  be  remembered,  that 
the  great  wilderness  of  Sinai  and  the  hot  deserts  of  Arabia,  lie  to 
the  South  of  the  Jewish  territory.  This  accounts  for  winds  from 
this  quarter  bringing  heat.  (Jerem.  iv.  11, 12.) 

56. — [  Ve  hypocrites — ye  can  discern  the  face  of  the  sky.]  Our 
Lord's  argument  appears  to  be  that  the  signs  of  His  advent  as 
the  true  Messiah,  were  so  clear  and  intelligible,  that  it  required 
no  more  discernment  to  see  them,  than  it  did  to  foretel  heat  or 
rain  from  observation  of  the  heavens  and  the  winds.  If  the 
Jews  would  honestly  and  impartially  consider  the  signs  of  their 
times,  they  could  not  avoid  the  conclusion  that  Christ  was  the 
Messiah.  The  truth  was  that  they  were  not  honest  in  their 
inquiries,  but  prejudiced  and  unbelieving.  He  therefore  calls 
them  "  hypocrites. 

57. — [Why  even  of  yourselves  judge  ye  not. ..right.!  We  must  be 
careful  not  to  interpret  this  verse  so  as  to  maKO  it  contradict 
other  Scriptures.  Our  Lord  does  not  mean  to  say  that  the  Jews 
could  understand  spiritual  things,  and  see  the  kingdom  of 
God  by  their  own  unassisted  judgment,  and  without  the  teach- 
ing of  the  Holy  Ghost.  His  meaning  is,  "why  do  ye  not  of 
yourselves,  by  simply  observing  what  is  going  on  around  you, 
form  a  right  judgment  about  my  claim  to  be  received  as  the 
Messiah,  and  a  just  decision  upon  the  matters  in  dispute  between 
me  and  your  teachers,  the  Scribes  and  Pharisees." 

The  Greek  word  translated  "  right,"  is  more  commonly  rend- 
ered "just"  or  "righteous." 

58. — [  When  thou  goest  with  thine  adversary y  rfc]  It  is  worthy  of 
remark  that  the  contents  of  this  verse  and  the  following,  are 
found  in  the  Sermon  on  the  Mount,  in  an  entirely  diiSerent  con- 
nection. It  is  evident  that  our  Lord  made  use  of  the  same 
iUustration  on  two  different  occasions,  and  with  two  entirely 
different  applications.  In  the  Sermon  on  the  Mount,  the  words 
are  used  to  enforce  the  great  duty  of  forgiveness  of  injuries.  In 
the  passage  before  us,  our  Lord's  object  appears  to  be  to  enforce 
the  solemn  duty  of  seeking  timely  reconcihation  with  God.  Life 
is  the  way.  The  law  of  God  is  the  adversary.  The  magistrate 
represents  the  last  judgment.  The  prison  represents  hell.  This 
certainly  appears  to  me  the  only  satisfactory  exposition  of  the 
passage.  The  other  view,  that  it  is  onlv  a  repetition  of  the 
lesson  in  Matt.  v.  25,  is  liable  to  this  grave  oojection,  that  it  makes 
our  Lord  conclude  a  solemn  discourse  by  a  most  abrupt  Intro- 
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duction  of  a  subject  which  has  no  connexion  with  the  context 
On  the  other  hand,  to  enforce  on  the  multitude  around  him,  the 
great  duty  of  seeking  reconciliation  with  God  before  it  was  too 
late,  appears  a  natural  termination  of  the  whole  address. 

Stier  remarks,  "  The  mere  reference  to  placability  towards  a 
brother  with  whom  I  may  have  matter  of  litigation,  would  not 
be  a  distinctive  conclusion  of  this  discouse,  (although  it  was 
occasioned  by  the  contention  of  brothers  about  an  inheritance,) 
and  would  be  an  inexplicable  subsidence  of  the  stiain  into  a 
matter  quite  foreign  to  verses  65—67." 

59. — [Not  depart  thence,  tiU  thou  hast  paid.]  The  meaning  of  this 
expression  is,  "  Thou  shalt  never  depart  at  all."  Poole  remarks, 
"  It  is  a  sign  the  Papists  are  at  a  woeful  loss  for  arguments  to 
prove  purgatory,  when  they  make  use  of  this  text,  as  if  it  spake 
of  a  pnson  for  souls,  from  which  there  is  an  outlet."  Such  an 
argument  would  prove  many  absurdities,  if  applied  to  other 
texts  where  the  expression  "imtil"  is  used.  See  Psalm  Ixxii.  7,, 
and  ex.  1 ;  and  Matt.  i.  26. 

Theophylact  remarks,  "  If  we  shall  remain  in  prison  until  we 
pay  the  uttermost  farthing,  and  are  never  able  to  pa^  it,  it  is 
manifest  that  future  punishment  is  eternal." 

Euthymius  says,  **  This  means,  Thou  shalt  never  come  out 
from  prison  at  all." 

Stella,  the  Spanish  commentator,  says,  ''The  wicked  shall 
be  placed  in  hell  until  they  pay  their  debt  to  the  uttermost  far- 
thing ;  and  as  they  never  will  pay  it,  it  is  certain  that  they  will 
be  there  to  aU  eternity." 


LUKE  xni.  1-^. 


1  There  were  present  at  that  season 
■ome  that  told  him  of  the  GalilsBans, 
whose  blood  Pilate  had  mingled  with 
their  sacrifices. 

2  And  Jesus  answering  said  unto 
them,  Suppose  ye  that  these  Galilseans 
were  sinners  above  all  the  Galilseans, 
because  they  suffered  such  things  ? 

3  I  tell  you,  Kay :  but,  except  ye 


repent,  ye  shall  all  likewise  perish. 

4  Or  those  eighteen,  upon  whom 
the  tower  in  Siloam  fell,  and  slew 
them,  think  ye  that  they  were  sinners 
above  all  men  that  dwelt  in  Jerusa- 
lem 

5  I  tell  you.  Nay :  but  except  ye 
repent,  ye  shall  all  likewise  pensh. 


The  murder  of  the  GalileanSi  mentioned  in  the  first  verse 
of  this  passage,  is  an  event  of  which  we  know  nothing 
oertain.  The  motives  of  those  who  told  our  Lord  of  the 
event,  we  are  left  to  conjecture.    At  any  rate,  they  gave 


108  EXPOSITORY  THOUGHTS. 

Him  an  opportunity  of  speaking  to  them  about  their  own 
souls,  which  He  did  not  fail  to  employ.  He  seized  the 
event,  as  His  manner  was,  and  made  a  practical  use  of 
it.  He  bade  His ,  informants  look  within,  and  think  of 
their  own  state  before  God.  He  seems  to  say,  "  What 
though  these  Galileans  did  die  a  sudden  death  P  What 
is  that  to  you  P  Consider  your  own  ways.  Except  ye 
repent  ye  shall  all  likewise  perish." 

Let  us  observe,  for  one  thing,  in  these  verses.  Sow 
much  more  ready  people  are  to  talk  of  the  deaths  of  others 
than  their  oum.  The  death  of  the  Galileans,  mentioned 
here,  was  probably  a  common  subject  of  conversation  in 
Jerusalem  and  all  Judsea.  We  can  weH.  believe  that  all 
the  circumstances  and  particulars  belonging  to  it  were 
continually  discussed  by  thousands  who  never  thought  of 
their  own  latter  end.  It  is  just  the  same  in  the  present 
day.  A  murder, — a  sudden  death,-*a  shipwreck,  or  a 
railway  accident,  will  completely  occupy  the  minds  of  a 
neighbourhood,  and  be  in  the  mouth  of  every  one  you 
meet.  And  yet  these  very  persons  dislike  talking  of  their 
own  deaths,  and  their  own  prospects  in  the  world  beyond 
the  grave.  Such  is  Kuman  nature  in  every  age.  In 
religion,  men  are  ready  to  talk  of  any  body's  buisiness 
rather  than  their^  own. 

The  state  of  our  owa  souls  should  always  be  our  first 
concern.  It  is  eminently  true  that  real  Christianity  will 
always  begin  at  home.  The  converted  man  will  always 
think  first  of  his  own  heart,  his  own  life,  his  own  desiortBy 
and  his  own  sins.  Does  he  hear  of  a  suddeir  deaiii  P  He 
will  say  to  himself,  "  Should  I  have  been  found  ready,  if 
this  had  kappened  to  mef — ^Does  he  hear  of  some 
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awful  crime,  or  deed  of  wickedness  P  He  will  say  to 
himselT,  *'  Are  my  sins  forgiven  P  and  hare  I  really 
repented  of  my  own  transgressions  P  " — Doeshehear  of 
worldly  men  running  into  every  excess  of  sin  P"  He  will 
say  to  himself,  "Who  has  made  me  to  differ P  Whiat 
has  kept  me  from  walking  in  the  same  road,  except  the 
free  grace  of  God  P  "  May  we  ever  seek  to  he  men  of 
ibis  frame  of  mind  I  Let  us  take  a  kind  interest  in  all 
around  us.  Let  us  feel  tender  pity  and  compassion  for 
all  who  suffer  violence,  or  are  removed  hy  sudden  death. 
But  let  us  never  forget  to  look  at  home,  and  to  learn 
wisdom  for  ourselves  from  all  that  happens  to  others. 

Let  us  observe,  for  another  thing,  in  these  verses,  how 
tirangly  our  Lard  lays  down  the  universai  necessity  of  re- 
pentance. Twice  He  declared  emphaticatty,  "  Except  ye 
repent,  ye  shall  all  likewise  perish.'' 

The  truth  here  asserted,  is  one  of  the  foundations  of 
Ghrisiianity.  "  All  have  sinned^  and  come  short  of  the 
glory  of  God."  All  of  us  are  bom  in  sin.  We  are  fond 
of  sin,  and  are  naturally  unfit  for  friendship  with  God. 
Two  things  are  absolutely  necessary  to  the  salvation  of 
every  one  of  us.  We  must  repent,  and  we  must  believe 
the  Gospel.  Without  repentance  towards  God,  and  faith 
towards  our  Lord  Jesus  Ghrist,  no  man  can  be  saved. 

The  nature  of  true  repentance  is  clearly  and  unmis- 
takeably  laid  down^  im  Holy  Scripture.  It  begins  with 
knowledge  of  sin.  It  goes  on  to  work  sorrow  for  sin. 
It  leads  to  confession  of  sin  before  God.  It  shows  itself 
before  man  by  a  thorough  breaking  off  from  sin.  It 
results  in  producing  at  habit  of  deep  hatred  for  all  sin. 
Above  all,  it  is  inseparably  connected  with  lively  faith  in 

I 
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the  Lord  Jesus  Christ.    Bepentanoe  like  this  is  the 
characteristic  of  all  true  Christiaiis. 

The  necessity  of  repentance  to  salvation  will  be  evident 
to  all  who  search  the  Scriptnres,  and  consider  the  nature 
of  the  subject. — Without  it  there  is  no  forgiveness  ot 
sins.  There  never  was  a  pardoned  man  who  was  not  also 
a  penitent.  There  never  was  one  washed  in  the  blood  of 
Christ  who  did  not  feel,  and  moum,  and  confess,  and  hate 
his  own  sins.-^Without  it  there  can  be  no  meetness  for 
heaven.  We  could  not  be  happy  if  we  reached  the 
^kingdom  of  glory  with  a  heart  loving  sin.  The  company 
•of  saints  and  angels  would  give  us  no  pleasure.  Our 
minds  would  not  be  in  tune  for  an  eternity  of  holiness. 
Let  these  things  sink  down  into  our  hearts.  We  must 
«epent  as  wdl  as  beUeve,  if  we  hope  to  be  saved. 

Let  us  leave  the  subject  with  the  solemn  inquiry, — 
Have  we  ourselves  repented?  We  live  in  a  Christian 
land.  We  belong  to  a  Christian  Church.  We  have 
Omstian  ordinances  and  means  of  grace.  We  have 
heard  of  repentance  with  the  hearing  of  the  ear,  and 
.that  hundreds  of  times.  But  hasve  we  ever  repented  P 
Do  we  sreHUy  know  our  own  sinMness  P  Do  our  sins 
cause  us  any  sorrow  P  Have  we  cried  to  God  about  our 
sins,  and  sought  foi^veness  at  the  throne  of  grace  P 
Have  we  ceased  to  do  evil,  and  broken  off  from  our  bad 
habits  P  Do  we  cordially  and  heartily  hate  everything  that 
isevilP  These  are  serious  questions.  They  deserve  serious 
consideration.  The  subject  before  us  is  no  light  matter. 
Nothing  less  than  Ufe— etemid  life— is  at  stake !  If  we 
die  impenitent,  and  without  a  new  heieurt,  we  had  better 
.never  have  been  bom. 


' 
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If  wB  never  yet  repented,  let  ns  begin  without  delay. 
For  this  we  are  accountable.  "  Bepent  ye,  and  be  oon- 
Terted/'  were  the  words  of  Peter  to  the  Jews  who  had 
oracified  our  Lord.  (Acts  iii.  19.)  "Repent  and  pray," 
was  flie  charge  addressed  to  Simon  Magus  when  he  was 
in  the  "gall  of  bitterness  and  bond  of  iniquity.'*  (Acts 
▼iii.  22.)  There  is  everything  to  encourage  us  to  begin. 
CSirist  invites  us.  Promises  of  Scripture  are  held  out  to 
ns*  Glorious  declarations  of  God's  willingness  to  receive 
us  abound  throughout  the  word.  "There  is  joy  in  heaven 
over  one  sinner  that  repenteth.''  Then  let  us  arise  and 
call  upon  God.    Let  us  repent  without  delay. 

If  we  have  already  repented  in  time  past,  let  us  go  on 
repenting  to  the  end  of  our  lives.  There  will  always  be 
sins  to  confess  and  infirmities  to  deplore,  so  long  as  we 
aie  in  the  body.  Let  us  repent  more  deeply,  and  humble 
ourselves  more  thoroughly,  every  year.  Let  every 
Tetoming  birthday  find  us  hating  sin  more,  and  loving 
CSirist  more.  He  was  a  wise  old  saint  who  said,  "I 
hope  to  cany  my  repentance  to  the  very  gate  of  heaven." 

KoTBs.   Li7K«  xni.  1—6. 

1. — [The  OaUlaans,  whose  bloody  do.]  We  know  nothing  about  the 
event  here  mentioned.  Josephus  speaks  of  the  slaughter  of  certain 
Samaritans  by  Pilate  upon  mount  Gerizim.  But  they  seem  to 
hare  been  rebels  and  fanatics,  and  to  have  died  in  battle.  It  is 
far  more  probable  that  the  case  reported  to  our  Lord  was  that  of 
certain  Galiiaeans  who  had  come  up  to  Jerusalem  to  worship,  and 
were  slain  by  Pilate's  soldiers  in  some  popular  tumult. 

3. — [Suppose  ye,., sinner 8  above  all,  de.j  It  is  evident  that  our 
Lord's  informants  were  filled  with  the  vulgar  opinion  that  sudden 
deaths  were  special  judgments,  and  that  if  a  man  died  suddenly, 
he  must^have  committed  some  special  sin.  Our  Lord  bids  them 
understand  that  this  opinion  was  a  mere  baseless  delusion.  We 
have  no  right  whatever  to  conclude  that  God  is  angry  with  a 
man  because  He  removes  him  suddenly  from  the  world. 
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Ford  gives  a  quotation  from  Perkins  which  deserves  reading, 
"  The  common  opinion  is,  that  if  a  man  die  quietly,  and  go  away 
like  a  lamh,  (which  in  some  diseases,  as  consumption,  any  man 
may  do,)  then  he  goes  straight  to  heaven.  But  if  the  violence 
of  the  disease  stirs  up  impatience,  and  causes  frantic  hehaviour, 
then  men  use  to  say,  *  There  is  a  judgment  of  God,  serving 
either  to  discover  a  hypocrite  or  to  plague  a  wicked  man.'  But 
the  truth  is  otherwise. — A  man  may  die  like  a  lamb,  and  yet  go 
to  hell ;  and  one  dying  in  exceeding  torment  and  strange  behavi- 
our of  body,  may  go  to  heaven." — (PerhM  Salve  for  a  Sick 
.  Man.) 

S. — [Ye  shdU  aU  UketvUe perish.]  It  is  highly  probable  that  these 
words  were  spoken  with  a  propbetic  meaning,  and  that  our 
Lord  had  in  view  the  tremendous  slaughter  of  the  Jews  by 
tbe  Boman  army  under  Titus,  which  was  to  take  place  in  a 
few  years  at  the  siege  of  Jerusalem. 

4. — [Those  eighteen,,, tower  in  Siloam.]  We  know  nothing  about 
the  circumstance  which  our  Lord  here  mentions.  It  is  probable 
it  was  something  which  had  lately  happened,  and  was  the  com- 
mon subject  of  conversation  among  dwellers  in  Jerusalem,  just 
as  any  great  accident  is  among  ourselves  at  the  present  day. 

The  word  translated  "  sinners  "  in  this  verse,  means  literally, 
"  debtors." 

5. — [Eoscept  ye  repent,  dc.']  The  repetition  of  this  sentence  shows 
the  general  importance  of  repentance,  and  the  great  need  in 
which  the  Jews  in  particular  stood  of  it.  Ford  quotes  a  saying 
of  Philip  Henry's,  which  is  worth  reading :  "  Some  people  do  not 
like  to  hear  much  of  repentance.  But  I  think  it  so  necessair, 
that  if  I  should  die  in  the  pulpit,  I  should  desire  to  die  preach- 
ing repentance,  and  if  I  should  die  out  of  the  pulpit,  I  should 
desire  to  die  practising  it." 


LUKE  Xin.  6-9. 


6  He  spake  also  this  parable  :  A 
oertain  man  had  a  fig  tree  planted  in 
his  vineyard :  and  he  came  and  sought 
fruit  thereon,  and  found  none. 

7  Then  said  he  unto  the  dresser  of 
his  vineyard,  Behold,  these  three 
years  I  come  seeking  fruit  on  this  fig 
tree,  and  find  none :  cut  it  down ; 


why  cumbereth  it  the  ground  ? 

8  And  he  answering  said  unto  him, 
Lord,  let  it  alone  this  year  also,  till 
shall  dig  about  it,  and  dung  it : 

9  And  if  it  bear  fruit,  well :  and  if 
not,  then  after  that  thou  shalt  cut  it 
down. 


The  parable  we  have  now  read  is  peculiarly  humbling 
and  heart-searching.     The  Christia,n  who  can  heair  it» 
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and  not  feel  sorrow  and  shame  as  he  looks  at  the  state  of 
Christendom,  must  be  in  a  very  unhealthy  state  of  soul. 

We  learn,  first,  from  this  passage,  that  where  Ood 
gives  spiritual  privileges  He  eocpects  proportionate  returns. 

Our  Lord  teaches  this  lesson  by  comparing  the  Jewish 
Church  of  His  day  to  a  "fig  tree  planted  in  a  vineyard." 
This  was  exactly  the  position  of  Israel  in  the  world. 
They  were  separated  from  other  nations  by  the  Mosaic 
laws  and  ordinances,  no  less  than  by  the  situation  of 
their  land.  They  were  favoured  with  revelations  of  God, 
which  were  granted  to  no  other  people.  Things  were 
done  for  them  which  were  never  done  for  Egypt,  or 
Nineveh,  or  Babylon,  or  Gbeece,  or  Eome.  It  was  only 
just  and  right  that  they  should  bear  fruit  to  God's  praise. 
It  might  reasonably  be  expected  that  there  would  be 
more  faith,  and  penitence,  and  holiness,  and  godliness  in 
Israel  than  among  the  heathen.  This  is  what  God  looked 
for.     The  owner  of  the  fig  tree  "came  seeking  fruit.'* 

But  we  must  look  beyond  the  Jewish  Church  if  we 
mean  to  get  the  fiill  benefit  of  the  parable  before  us. — We 
must  look  to  the  Christian  Churches.  They  have  light, 
and  truth,  and  doctrines,  and  precepts,  of  which  the 
heathen  never  hear.  How  great  is  their  responsibility ! 
Is  it  not  just  and  right  that  God  should  expect  from 
tbem  "fruit?" — We  must  look  to  our  own  hearts.  We 
live  in  a  land  of  Bibles,  and  liberty,  and  Gospel  preach- 
ing. How  vast  are  the  advantages  we  enjoy  compared 
to  the  Chinese  and  Hindoo  I  Never  let  us  forget  that 
God  expects  from  us  "  fruit." 

These  are  solemn  truths.  Few  things  are  so  much 
forgotten  by  men  as  the  close  connexion  between  privilege 
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and  responsibility.  We  are  all  ready  enough  to  eat  tibe 
fat  and  drink  the  sweet,  and  bask  in  the  sanshine  of 
our  position  both  as  Christians  and  Englishmen, — ^and 
even  to  spare  a  few  pitying  thoughts  for  the  half  naked 
savage  who  bows  down  to  stocks  and  stones.  But  we 
are  very  slow  to  remember  that  we  are  acoountaUe 
to  God  for  all  we  enjoy ;  and  that  to  whomsoever  much 
is  given,  of  them  much  will  b^  required.  Let  us  awake 
to  a  sense  of  these  things.  We  are  the  most  favoured 
nation  upon  earth.  We  are  in  the  truest  sense  ^*  a  fig  tree 
planted  in  a  vineyard."  Let  us  not  forget  that  the  great 
Master  looks  for  "fruit." 

We  learn,  secondly,  from  this  passage,  that  it  is  a  most 
dangeram  thing  to  be  unfruitful  under  great  religiom 
privileges. 

The  manner  in  which  our  Lord  conveys  this  lesson  to 
us  is  deeply  impressive.  He  shows  us  the  owner  of  the 
barren  fig  tree  complaining  that  it  bore  no  fruit :  "These 
three  yeaxs  I  come  seeking  fruit  and  find  none." — ^He 
describes  him  as  even  ordering  the  destruction  of  the 
tree  as  a  useless  cumberer  of  the  ground :  "Out  it  down ; 
why  cumbereth  it  the  ground  P  "  He  brings  in  the  dresser 
of  the  vineyard  pleading  for  the  fig  tree,  that  it  may  be 
spared  a  little  longer :  "Lord,  let  it  alone  this  year  also.'' 
And  He  concludes  the  parable  by  putting  these  awful 
words  into  the  vinedresser's  mouth:  "If  it  bear  fruit, 
well :  and  if  not,  then  after  that  thou  shalt  cut  it  down/' 

There  is  a  plain  warning  here  to  all  professing  Churohep 
of  Christ.  If  their  ministers  do  not  teach  sound  doctrine, 
and  their  members  do  not  live  holy  lives,  they  are  in  im- 
minent peril  of  destruction.    God  is  every  year  observing 
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Hiem,  and  taking  account  of  all  their  ways.  They  may 
aboond  in  ceremonial  religion.  They  may  be  covered 
with  the  leaves  of  forms,  and  services,  and  ordinances. 
But  if  they  are  destitute  of  the  fruits  of  the  Spirit,  they 
are  reckoned  useless  cumberers  of  the  ground.  Except 
ihey  repent,  they  will  be  cut  down.  It  was  so  with 
iihe  Jewish  Church  forty  years  after  our  Lord's  ascen- 
sion. It  has  been  so  since  with  the  African  Churches. 
It  will  be  so  yet  with  many  others,  it  may  be  feared, 
before  the  end  comes.  The  axe  is  lying  near  the  root 
of  many  an  unfr*uitf ul  Churdi.  The  sentence  will  yet 
go  forth,  "Cut  it  down." 

There  is  a  plainer  warning  still  in^  the  passage  for  all 
unconverted  Christians.  Thei^  are  many  in  every  con- 
gr^ation  who  hear  the  Gospel,  who  are  literally  hang- 
ing over  the  brink  of  the  pit.  They  have  lived  for 
years  in  the  best  part  of  God's  vineyard,  and  yet  borne 
no  fruit.  They  have  heard  tiie  Gospel  preached  faith- 
fully for  hundreds  of  Sundays^and  yet  have  never  em- 
braced it)  and  taken  up  the  cross,  and  followed  Christ. 
They  do  not  perhaps  run  into  open  sin.  But  they  do 
nothing  for  God's  glory.  There  is  nothing  positive  about 
their  religion.  Of  each  of  these  the  Lord  of  the  vine- 
yard might  say  with  truth,  "I  come  these  many  years 
seeking  fruit  on  this  tree  and  find  none.  Cut  it  down. 
It  cumbereth  the  ground."  There  are  myriads  of  respect- 
able professing  Christians  in-  this  plight.  They  have*  not 
the  least  idea  how  neaiF  they  are  to*  destruction.  Never  let 
^.forget  ti>at  to  be  content  wiOi  aitiin^in  iiie  congregation 
and  hearing  sermons,  while  we  bear  nofimit  in  our  lives, 
is  conduct  which  is  most  offensive  to  God.  It  provokes 
Him  to  cut  us  off  suddenly,  and  that  without  remedy. 
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We  leam^  lasdy^  from  this  parable,  what  an  infinite 
debt  we  all  oweio  Ood*8  mercy  and  Chriafa  intercession. 
It  seeais  impossible  to  draw  aiLy  other  lesson  firom  the 
earnest  pleading  of  the  dresser  of  the  yineyard :  "Lord, 
let  it  alone  this  year  also."  Surely  we  see  here,  as  in  a 
glass,  the  loving-kindness  of  God,  and  the  mediation  of 
Christ. 

Mercy  has  been  truly  called  the  darling  attribute  of 
God.  Power,  justice,  purity,  holiness,  wisdom,  unchange- 
ableness,  are  all  parts  of  God's  character,  and  have  all 
been  manifested  to  the  world  in  a  thousand  ways,  both 
in  His  works  and  in  His  word.  But  if  there  is  one  part 
of  His  perfections  ^which  He  is  pleased  to  exhibit  to  man 
more  clearly  than  another,  beyond  doubt  that  part  is 
mercy.  He  is  a  God  that  "delighteth  in  mercy." 
(Micah  vii.  18.) 

Mercy  founded  on  the  mediation  ef  a  coming  Saviour, 
was  the  cause  why  Adam  and  Eve  were  not  cast  down  to 
hell,  in  the  day  that  they  fell.  Mercy  has  been  the  cause 
why  God  has  borne  so  long  with  this  sin-iaden  world, 
and  not  come  down  to  judgment.  Mercy  is  even  now 
the  cause  why  unconverted  sinners  are  so  long  spared, 
and  not  cut  off  in  their  sins.  We  have  probably  not  the 
least  conception  how  much  we  all  owe  to  God's  long- 
suffering.  The  last  day  will  prove  that  all  mankind  were 
debtors  to  God's  mercy,  and  Christ's  mediation.  Even 
those  who  are  finally  lost  will  discover  to  their  shame, 
that  it  was  "  of  the  Lord's  mercies  they  were  not  consimied" 
long  before  they  died.  As  for  those  who  are  saved, 
covenant-mercy  will  be  all  their  plea. 

And  now  are  we  fruitful  or  unfruitful?    This,  after 
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ally  is  the  question  that  concerns  us  most.  What  does 
Ood  see  in  us  year  after  year  P  Let  us  take  heed  so  to 
live  that  He  may  see  in  us  fruit. 

Notes.    Ltjkb  XIII.  6—9. 

6. — [A  certain  man  had  a  Jig  tree,  So!]  There  can  be  no  doubt 
that  our  Lord's  primary  obfect  m  this  parable  was  to  show  the 
danger  of  the  Jewish  Church  and  nation,  at  the  time  when  He 
spoke.  It  is  worthy  of  remark,  that  "the  barren  fig  tree"  to 
which  our  Lord  said,  no  man  eat  fruit  of  thee  for  ever.  (Mark 
zi.  13.)  was  meant  to  be  an  emblem  of  the  Jewish  Church. 
But  the  primary  application  of  this  parable  must  not  shut 
out  the  secondary  one.  It  was  meant  for  individuals,  as  well 
as  for  the  Jewish  Church. 

l.^-{These  three  years.]  The  meaning  of  these  "  three  years,"  has 
cidled  forth  much  ii^enious  conjecture  from  commentators. 
Gregory  thinks  that  the  three  years  signify,  the  times  of  Israel 
before  the  law,  in  the  law,  and  after  the  law.  Ambrose  thinks 
that  they  signify  the  times  of  natiu'al  law,  of  written  law,  and  of 
evangelical  law. — ^Theophylact  applies  them  to  the  times  of 
children,  of  youth,  and  of  old  age. — Stella  explains  them  to  mean 
the  times  before  the  Babylonian  captivity,  the  times  after  the 
return  from  Babylon,  and  the  times  of  our  Lord's  own  first 
advent  Others  apply  them  to  the  three  years  of  our  Lord's 
earthly  ministry. — If  any  of  these  senses  is  true,  the  last  appears 
most  likely.  U  may,  however,  be  seriously  questioned,  whether 
our  Lord  had  any  of  these  meanings  in  His  mind^  when  He 
spoke  this  parable,  and  whether  we  ought  not  to  regard  the 
*•  three  years  "  as  simply  an  accessory  circumstance  of  the  story, 
the  interpretation  of  which  must  not  be  carried  too  far. 

[Cumbereth.']  The  Greek  word  so  translated  is  only  rendered 
thus  in  this  passage.  It  is  generally  translated,  "  make  void," 
— '*make  of  none  effect," — "destroy," — "bring  to  nothing," — 
"  abolish." 

The  expression  is  probably  intended  to  teach  the  deej>  lesson, 
that  unfruitful  members  of  God's  chinrch  are  not  merely  injuring 
themselves  and  perilling  their  own  souls.  They  are  an  injury 
to  the  church  generally,  and  do  public  harm.  The  common 
idea  that  an  unconverted  person  "does  no  harm," — is  "no  man's 
enemy  but  his  own," — and  the  like,  is  a  miserable  man-made 
delusion,  based  on  no  warrant  of  Scripture.  To  be  unfruitful  is 
to  he  a  cumberer  of  the  ground.  We  are  always  doing  either 
good  or  harm. 

S. — [Lord,  let  it  alone,  dc]  Who  is  meant  by  the  dresser  of  the 
vineyard,  who  thus  intercedes,  is  a  question  on  which  wide  and 
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Strange  differenoes  of  opinion  preTaiis.  Augustine  says  that  it 
signifies  "everjr  saint,"  because  all  intercede. — ^Ambrose  and 
Stella  say  that  it  signifies  the  "  apostles."  Jerome  sajs  that  it 
signifies  "  Michael  and  Gabriel,  the  archangels,  who  had  the 
special  charge  of  the  Jewish  synagogue. — Alford  thinks  that  it 
signifies  the  Holy  Spirit. — All  these  interpretations  appear  to  me 
incorrect  The  most  probable  view  is  that  of  Euthymius  and 
Theophylact,  who  consider  the  interceding  vineyard  dresser  to  be 
an  emblem  of  Christ  Himself.  Matthew  Henry  says  truly, 
'*  that  had  it  not  been  for  Christ's  intercession,  the  whole  world 
had  been  cut  down." 

[Dig  about  it  and  dung  it.]  This  part  of  the  parable  signifies 
the  extraordinary  means  which  were  used  wiUi  tiie  Jewish 
Church  at  the  latter  period  of  its  existence,  in  order  to  awaken 
it  to  repentance. 

9. — [After  that  thou  shalt  cut  it  down.]  It  is  Yerj  probable 
that  all  unconverted  members  of  Christ's  Church  will  be  found 
at  the  last  day  to  have  had  their  special  "  time  of  visitation,** 
and  to  have  oeen  ''digged  about"  by  special  providences,  at 
some  period  of  their  lives.  Hence  their  final  condemnation  will 
be  proved  most  just. 

The  final  cutting  down  of  the  tree  of  the  Jewish  Church,  was, 
undoubtedly,  most  justly  brought  on  the  Jews  by  their  obstinate 
neglect  of  all  the  messages  which  God  sent  them  in  the  fifty 
years  immediately  preceding  the  destruction  of  Jerusalem  by  the 
ministry  of  John  the  Baptist,  of  our  Lord  Jesus  Christ,  and  of 
the  Apostles.  If  ever  there  was  a  fig  tree  which  was  long  spared, 
and  patiently  djgged  about,  and  had  every  means  used  to  make 
it  fruitful,  that  tree  was  the  Jewish  Church. 
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10  And  he  was  teachinr  in  one  of 
the  Kynagogvies  on  the  sabbath. 

11  And.  Sehold,  there  was  a  woman 
which  haaaspiritof  infirmity  eighteen 
years,  and  was  bowed  together,  and 
could  in  no  wise  lift  up  herself. 

12  And  when  Jesus  saw  her,  he 
called  her  to  him,  and  said  nnto  her. 
Woman,  thou  art  loosed  from  thine 
infirmity. 

13  And  he  laid  hie  hands  on  her : 
and  immediately  she  was  made 
straight,  and  glorified  God. 

14  And  the  ruler  of  the  synagogue 
answered  with  indignation,  because 
that  Jesus  had  heal^  on  the  sabbath 
day,  and  said  unto  the  people,  There 
are  six  days  in  whidi  men  ought  to 


work :  in  them  therefore  come  and  be 
healed,  and  not  on  the  sabbath  day. 

16  The  Lord  then  answered  him, 
and  said.  Thou  hypocrite,  doth  not 
each  one  of  you  on  the  sabbath  loo«e 
his  ox  or  hie  ass  from  the  stall,  and 
lead  him  away  to  watering? 

16  And  ought  not  this  woman,  be- 
ing a  daughter  of  Abraham,^  whom 
Satan  hath  bound,  lb,  these  eighteen 
years,  be  loosed  from  this  bond  on  the 
sabbath  day  ? 

17  And  when  he  had  said  these 
things,  all  his  adversaries  were  asha> 
med :  and  all  the  people  rejoiced  for 
all  the  glorious  things  that  were  done 
by  him. 
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We  see  in  these  verses  a  striking  example  of  dUigence  in 
the  use  of  means  of  grace.  We  are  told  of  a  "woman 
which  had  a  spirit  of  infirmity  eighteen  years,  and  was 
bowed  together,  and  could  in  no  wise  lift  up  herself.'' 
We  know  not  who  this  woman  was.  Our  Lord's 
saying  that  she  was  "a  daughter  of  Abraham,"  would 
lead  us  to  infer  that  she  was  a  true  believer.  But  her 
name  and  history  are  hidden  from  us.  This  only  we 
know,  that  when  Jesus  was  "teaching  in  one  of  the 
synagogues  on  the  Sabbath,"  this  woman  was  there. 
Sickness  was  no  excuse  with  her  for  tarrying  from  God's 
house.  In  spite  of  suffering  and  infirmity,  she  found  her 
way  to  the  place  where  the  day  and  the  word  of  God 
were  honoured,  and  where  the  people  of  God  met 
together.  And  truly  she  was  blessed  in  her  deed !  She 
found  a  rich  reward  for  all  her  pains.  She  came  sorrow- 
ing, and  went  home  rejoicing.  ^ 

The  conduct  of  this  suffering  Jewess  may  well  put  to 
shame  many  a  strong  and  healthy  professing  Christian. 
How  many  in  the  fuU  enjoyment  of  bodily  vigour,  allow 
the  most  frivolous  excuses  to  keep  them  away  from  the 
house  of  God !  How  many  are  constantly  spending  the 
whole  Sunday  in  idleness,  pleasure-seeking,  or  business, 
and  scoffing  and  sneering  at  those  who  "  keep  the  Sabbath 
holy !"  How  many  think  it  a  great  matter  if  they  attend 
die  public  worship  of  God  once  on  Sunday,  and  regard  a 
second  attendance  as  a  needless  excess  of  zeal  akin  to 
Ceoiaticism !  How  many  find  religious  services  a 
weariness  while  they  attend  them,  and  feel  relieved  when 
they  are  over  I  How  few  know  anything  of  David's  spirit, 
when  he  said,  "I  was  glad  when  they  said  to  me.  Let  us 
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go  into  the  house  of  the  Lord."— "How  amiable  are  thy 
tabemadeSy  0  Lord  of  hosts !"  (Psalm  cxxii.  1.  Psalm 
Ixxxiy.  1.) 

Now  what  is  the  explanation  of  all  this  P  What  is  the 
reason  why  so  few  are  like  the  woman  of  whom  we  read 
this  day  ?  The  aoswer  to  these  questions  is.short  and 
simple.  The  most  have  no  heart  for  God's  service.  They 
have  no  delight  in  God's  presence  or  God's  day.  "  The 
carnal  mind  is  enmity  against  God."  The  moment  a 
man's  heart  is  converted,  these  pretended  difficulties 
about  attending  public  worship  vanish  away.  The  new 
heart  finds  no  trouble  in  keeping  the  Sabbath  holy. 
Where  there  is  a  will  there  is  always  a  way. 

Let  us  never  forget  that  our  feelings  about  Sundays 
are  sure  tests  of  the  state  of  our  souls.  The  man  who 
can  find  no  pleasure  in  giving  God  one  day  in  the  week, 
is  manifestly  unfit  for  heaven.  Heaven  itself  is  nothing 
but  an  eternal  Sabbath.  If  we  cannot  enjoy  a  few 
hours  in  God's  service  once  a  week  in  this  world,  it  is 
plain  that  we  could  not  enjoy  an  eternity  in  His  service 
in  the  world  to  come.  Happy  are  they  who  walk  in  the 
steps  of  her  of  whom  we  read  to-day  I  They  shall  find 
Christ  and  a  blessing  while  they  live,  and  Christ  and 
glory  when  they  die. 

We  see,  secondly,  in  these  verses,  the  almighty  power 
of  our  Lord  Jesus  Christ  We  are  told  that  when  He 
saw  the  sufilering  woman  of  whom  we  are  reading,  "He 
called  her  to  Him,  and  said  unto  her.  Woman,  thou  art 
loosed  from  thine  infirmity.  And  He  laid  His  hands  on 
her."  That  touch  was  accompanied  by  miraculous  heal- 
ing virtue.    At  once  a  disease  of  eighteen  years  standing 
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gave  way  before  the  Lord  of  Life.  '' Immediately  she 
was  made  straight,  and  glorified  God." 

We  need  not  doubt  that  this  mighty  miracle  was  in- 
tended to  supply  hope  and  comfort  to  sin-diseased  souls. 
With  Christ  nothing  is  impossible.  He  can  soften  hearts 
which  seem  hard  as  the  nether  mill-stone.  He  can  bend 
stubborn  wills  which  "for  eighteen  years  "  have  been  set  on 
self-pleasing,  on  sin,  and  the  world.  He  can  enable  sin- 
ners who  have  been  long  poring  over  earthly  things,  to 
look  upward  to  heaven,  and  see  the  kingdom  of  God. 
Nothing  is  too  hard  for  the  Lord.  He  can  create,  and 
transform,  and  renew,  and  break  down,  and  build,  and 
quicken,  with  irresistible  power.  He  lives  who  formed 
the  world  out  of  nothing,  and  He  never  changes. 

Let  us  hold  fast  this  blessed  truth,  and  never  let  it  go. 
Let  us  never  despair  about  our  own  l^alvation.  Our  sins 
may  be  countless.  Our  lives  may  have  been  long  spent 
in  worldliness  and  folly.  Our  youth  may  have  been 
wasted  in  soul-defiling  excesses,  of  which  we  are  sorely 
ashamed.  But  are  we  willing  to  come  to  Christ,  and 
commit  our  souls  to  Him  P  If  so,  there  is  hope.  He 
can  heal  us  thoroughly,  and  say  "thou  art  loosed  fix)m 
thine  infirmity." — ^Let  us  never  despair  about  the  salva- 
tion of  others  so  long  as  they  are  alive.  Let  us  name 
them  before  the  Lord  night  and  day,  and  cry  to  Him  on 
their  behalf.  We  may  perhaps  have  relatives  whose  case 
seems  desperate  because  of  their  wickedness.  But  it  is 
not  really  so.  There  are  no  incurable  cases  with  Christ. 
If  He  were  to  lay  His  healing  hand  on  them,  they  would 
be  "made  straight,  and  glorify  God."  Let  us  pray  on, 
and  &int  noi    That  saying  of  Job  is  worthy  of  all  ac- 
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oeptatlon :  *'  I  know  that  thou  canst  do  everything." 
(Job  xlii.  2.)  Jesus  is  ''able  to  save  to  the  uttermost/' 

We  see,  lastly,  in  these  yerses,  the  right  observance  of 
the  Sabbath  Day  asserted  and  defended  by  our  Lord  Jeeus 
Christ,  The  ruler  of  the  synagogue  in  which  the  infirm 
woman  was  healed,  found  fault  with  her  as  a  breaker  of 
the  Sabbath.  He  drew  down  upon  himself  a  stem  but 
just  rebuke :  ''Thou  hypocrite,  doth  not  each  one  of  you 
on  the  sabbath  loose  his  ox  or  his  ass  from  the  stall,  and 
lead  him  away  to  watering  P"  If  it  was  allowable  to 
attend  to  the  wants  of  beasts  on  the  Sabbath,  how  much 
more  to  human  creatures !  If  it  was  no  breach  of  the 
fourth  commandment  to  show  kindness  to  oxen  and  asses, 
much  less  to  show  kindness  to  a  daughter  of  Abraham. 

The  principle  here  laid  down  by  ourLord  is  the  same  that 
we  find  elsewhere  in  the  Gospels.  He  teaches  us  that 
tiie  command  to  "  do  no  work"  on  the  Sabbath,  was  not 
intended  to  prohibit  works  of  necessity  and  mercy.  The 
Sabbath  was  made  for  man's  benefit,  and  not  for  his  hurt. 
It  was  appointed  to  promote  man's  best  and  highest  in* 
terests,  and  not  to  debar  him  of  anything  that  is  really 
for  his  good.  It  requires  nothing  but  what  is  reasonable 
and  wise.  It  forbids  nothing  that  is  really  necessary  to 
man's  comfort. 

Let  us  pray  for  a  right  understanding  of  the  law  of 
the  Sabbath.  Of  all  the  commandments  that  God  has 
given,  none  is  more  essential  to  the  happiness  of  man, 
and  none  is  so  frequently  misrepresented,  abused,  and 
trampled  under  foot.  Let  us  lay  down  for  ourselves  two 
special  rules  for  the  observance  of  the  Sabbath.  For  one 
thing  let  us  do  no  work  which  is  not  absolutely  needful. 
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For  another  let  us  keep  the  day  '*  holy/'  and  give  it  to  God. 
From  these  two  rules  let  us  never  swerre.  Experience 
shows  that  there  is  the  closest  connection  between 
Sabbath  sanctification  and  healthy  Christianity. 

KoTBS.    LvKB  Xin.  10—17. 

11. — [Which  had  a  spirit  of  infirmity.]  The  nature  of  this  woman's 
disease  we  are  left  to  conjecture.  It  seems  to  have  been  some 
ailment  mysteriouslj  connected  with  possession  by  an  unclean 
spirit,  and  caused  by  it  There  is  no  other  case  piecisely  like  it 
in  the  New  Testament 

12. — {He  caUed  her  to  Him,]  Let  it  be  noted,  that  this  miracle 
was  one  of  those  which  our  Lord  worked  unsolicited  and  unasked. 
The  widow  at  Nain  is  another  instance.  In  both  cases  tiie 
peraon  to  whom  kindness  was  shown,  was  a  ^^oman. 

There  are  some  beautiful  remarks  in  Stella's  commentary  on 
this  passage.  He  observes  that  it  is  a  striking  instance  of  our 
Lords  love  and  compassion  towards  sinners,  if  he  does  so 
much  for  a  person,  when  unsolicited,  how  much  more  will  he 
do  for  those  who  call  upon  him  in  prayer.         ^ 

14. — {There  are  tix  days,  do.]  The  bitterness  and  sarcasm  of  this 
unhappy  sf^eech,  are  venr  remarkable.  The  very  sight  of  a 
miracle,  which  ought  to  have  convinced  the  ruler  of  the  syna- 
gogue ih&t  Jesus  was  the  Messiah,  seems  to  have  called  rorth 
all  the  corruption  of  bis  heart.  The  same  thing  may  often  be 
remarked  in  some  unconverted  men.  The  nearer  the  kingdom  , 
of  God  comes  to  them,  the  more  bitter  and  angry  they  are. 

[Men  ought  to  work.]  Let  it  be  noted,  that  the  Grwik  expres- 
sion so  translated,  would  be  more  literally  rendered,  "  it  is  fit,  or 
becoming  to  work."    The  word  *'  men  "  is  not  in  the  Greek. 

Stella  observes  that  there  was  a  striking  similarity  between 
the  character  of  this  ruler  of  the  synagogue,  and  that  of  many 
of  the  prelates  and  judges  of  his  own  day.  They  often  pretended 
great  zeal  for  the  cause  of  religion,  and  persecuted  any  one  who 
gave  them  offence.  Yet  this  zeal  in  resuity  was  only  in  behalf 
of  their  own  dignity  and  office,  and  not  for  the  glory  of  God. 

lO.-^il  daughter  of  Abraham.]  This  expression  certainly  appears 
to  me  to  make  it  highly  probable,  that  this  woman  whom  our 
Lord  healed,  was  a  true  believer.  When  ZacchsBus  was  converted 
our  Lord  said,  "  He  also  is  a  son  of  Abraham."  (Luke  xix.  9.) 
To  regard  the  expression  as  only  meaning  a  "daughter  of 
Abraham  according  to  natural  descent,  a  Jewess,"  seems  to  me 
•  tame  and  unsatisdractory  interpretation. 
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[  Whom  Satan  hath  bound.]  This  expression  is  remarkable. 
It  would  seem  to  imply  that  Satan  has  a  permissive  power  to 
inflict  bodily  disease  and  infirmity.  It  should  be  compared  with 
the  two  first  chapters  of  Job,  and  with  St  Paul's  expression,  "to 
deliver  such  an  one  unto  Satan  for  the  destruction  of  the  flesh.** 
(1  Cor.  V.  5.) 


LUKE  Xra.  18-21. 


18  Then  said  he,  Unto  what  is  the 
kingdom  of  God  like  ?  and  wherennto 
■hul  I  resemble  it  ? 

19  It  is  like  a  grain  of  mustard  seed, 
▼hich  a  man  took,  and  cast  into  his 
garden;  and  it  grew,  and  waxed  a 
great  tree ;  and  the  fowls  of  the  air 


lodged  in  the  branches  of  it. 

20  And  again  he  said,  Wherennto 
shall  I  liken  the  kingdom  of  God  ? 

21  It  is  like  leaven,  which  a  woman 
took  and  hid  in  three  measures  of 
meal,  till  the  whole  was  leavened. 


There  is  a  peculiar  interest  belonging  to  the  two  parables 
contained  in  these  verses.  We  find  them  twice  delivered 
by  our  Lord,  and  at  two  distinct  periods  in  His  ministry. 
This  fact  alone  should  make  us  give  the  more  earnest 
heed  to  the  lessons  which  the  parables  convey.  They 
will  be  found  rich  both  in  prophetical  and  experimental 
truths. 

The  parable  of  the  mustard  seed  is  intended  to  show 
the  progress  of  the  Oospel  in  the  world. 

The  beginnings  of  the  Gospel  were  exceedingly  small. 
It  was  like  'Hhe  grain  of  seed  cast  into  the  garden.''  It 
was  a  religion  which  seemed  at  first  so  feeble,  and  helpless, 
and  powerless,  that  it  could  not  live.  Its  first  founder 
was  One  who  was  poor  in  this  world,  and  ended  His  life 
by  d}ring  the  death  of  a  malefactor  on  the  cross. — Its 
first  adherents  were  a  little  company,  whose  number  pro- 
bably did  not  exceed  a  thousand  when  the  Lord  Jesus  left 
the  world. — Its  first  preachers  were  a  few  fishermen  and 
publicans,  who  were,  most  of  them,  imleamed  and 
ignorant  men. — Its  first  starting  point  was  a  despised 
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oomer  of  tbe  earth,  called  Jiidea>  a  petty  tributary 
proTuioe  of  the  vast  empire  of  Bonie. — ^Its  first  doctrme 
was  eminently  calculated  to  call  forth  the  euzuity  of  the 
natural  heart.  Christ  crucified  was  to  the  Jews  a 
stuBibling*bIock,  and  to  the  Greeks  foolishness. — ^Its 
first  moYements  brought  down  on  its  Mends  persecution 
from  all  quarters.  Pharisees  and  Sadducees,  Jews  and 
Gentiles,  ignorant  idolatears  and  self-conceited  philoso* 
phersy  all  agreed  in  hating  and  opposing  Christianity. 
It  was  a  seet  everywhere  spoken  against. — ^These  are  no 
empty  assertioiis.  They  are  simple  historical  facts, 
which  no  one  oan  deny.  If  ever  there  was  religion 
which  was  a  little  grain  of  seed  at  its  beginniag,  that 
religion  was  the  GospdL 

But  the  progress  of  the  Gospel,  after  the  seed  was 
once  cast  into  the  earth,  was  great,  steady  and  continuous. 
The  grain  of  mustard  seed  ''grew  and  waxed  a  great 
tree.''  In  spite  of  persecution,  opposition,  and  violence, 
Chrisiianity  gradually  spread  and  iucreased.  Year  after 
year  its  adherents  became  more  numerous.  Year  after 
year  idolatry  witiiered.away  before  it.  City  after  city, 
and  oountry  after  country,  received  the  new  faitL 
Church  aftier  church  was  formed  in  almost  every  quarter 
of  ilie  earth  then  known.  Preacher  after  preacher  rose 
up,  and  missicmary  after  missionary  came  forward  to  fill 
the  place  of  those  who  died.  Homan  emperors  and 
heathen  philosophers,  sometimes  by  force  and  sometimes 
by  argument,  tried  in  vain  to  check  the  progress  of 
Christianity.  They  might  as  well  have  tried  to  stop  the 
tide  from  flowing,  or  the  sun  bom  rising.  In  a  few  hun- 
dred years,  the  religion  of  the  despised  I^azarene, — ^the 
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religion  which  began  in  the  upper  chamber  at  Jerusalem, 
— ^had  overrun  the  civilized  world.  It  was  professed  by 
nearly  all  Europe,  by  a  great  part  of  Asia,  and  by  the 
whole  northern  part  of  Africa.  The  prophetic  words  of  the 
parable  before  us  were  literally  fulfilled.  The  grain  of 
mustard  seed  ''waxed  a  great  tree ;  and  the  fowls  of  the 
air  lodged  in  the  branches  of  iV  The  Lord  Jesus  said 
it  would  be  so.    And  so  it  came  to  pass. 

Let  us  learn  from  this  parable  never  to  despair  of  any 
work  for  Christ,  because  its  first  beginnings  are  feeble 
and  smell.  A  single  minister  in  some  large  neglected 
town-district, — ^a  single  missionary  amidst  mjrriads  of 
savage  heathen, — ^a  ^gle  reformer  in  the  midst  of  a 
fallen  and  corrupt  church,— each  and  all  of  these  may 
seem  at  first  sight  utteriy  unlikely  to  do  any  good.  To 
the  eye  of  man,  the  work  may  appear  too  great,  and  the 
instrument  employed  quite  unequal  to -it.  Let  us  never 
give  way  to  such  thoughts.  Let  us  remember  the  parable 
before  us,  and  take  courage.  When  the  line  of  duiy  is 
plain,  we  should  not  begin  to  count  numbers,  and  confer 
wi&  flesh  and  blood.  We  should  believe  that  one  man 
with  the  living  seed  of  God's  truth  on  his  side,  like 
Luther  or  Knox,  may  turn  a  nation  upside  down.  If 
G-od  is  with  him,  none  shall  stand  against  him.  In  spite 
of  men  and  devils,  the  seed  that  he  sows  shall  wax  a 
great  tree. 

The  parable  of  theieaven  is  iniiended  to  show  the^^ro- 
gresa  of  the  &ospet  in  the  heart  of  a  believer. 

The  first  beginnings  of  the  work  of  grace  in  a  sinner 
are  generally  exceedingly  small.  It  is  like  the  mixture 
of  leaven  with  a  lump  of  dough.    A  single  sentence  of 
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a  sermon,  or  a  single  verse  of  Holy  Scripture, — a  word 
of  rebuke  from  a  Mend,  or  a  casual  reHgious  re- 
mark overheard, — a  tract  given  by  a  stranger,  or  a  trifling 
act  of  kindness  received  from  a  Christian, — some  one  of 
these  things  is  often  the  starting-point  in  the  life  of  a 
soul. — The  first  actings  of  the  spiritual  life  are  often 
small  in  the  extreme, — so  small,  that  for  a  long  time  they 
are  not  known  except  by  him  who  is  the  subject  of  them, 
and  even  by  him  not  fully  imderstood.  A  few  serious 
thoughts  and  prickings  of  conscience, — a  desire  to  pray 
really  and  not  formally, — a  determination  to  begin 
reading  the  Bible  in  private, — a  gradual  drawing 
towards  means  of  grace, — an  increasing  interest  in  the 
Bobject  of  religion,  —  a  growing  distaste  for  evil 
habits  and  bad  companions, — these,  or  some  of  them, 
are  often  the  first  symptoms  of  grace  beginning  to  move 
the  heart  of  man.  They  are  symptoms  which  worldly 
men  may  not  perceive,  and  ignorant  believers  may 
despise,  and  even  old  Ghristians  may  mistake.  Yet 
they  are  often  the  first  steps  in  the  mighty  business  of 
conversion.  They  are  often  the  "leaven"  of  grace  working 
in  a  heart. 

The  work  of  grace  once  begun  in  the  soul  will  never 
stand  still.  It  will  gradually  "leaven  the  whole  lump." 
Like  leaven  once  introduced,  it  can  never  be  separated 
from  that  with  which  it  is  mingled.  Little  by  little 
it  will  influence  the  conscience,  the  aflections,  the  mind, 
and  the  will,  until  the  whole  man  is  afiected'  by  its 
power,  and  a  thorough  conversion  to  God  takes  place. 
Li  some  cases  no  doubt  the  progress  is  far  quicker  than 
in  others.    Li  some  cases  the  residt  is  far  more  clearly 
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marked  and  decided  than  in  others.  But  wherever  a 
real  work  of  the  Holy  Ghost  begins  in  the  heart,  the 
whole  character  is  sooner  or  later  leavened  and  changed. 
The  tastes  of  the  man  are  altered.  The  whole  bias  of 
his  mind  becomes  different.  ^'Old  things  pass  away, 
and  all  things  become  new."  (2  Cor.  v.  17.)  The  Lord 
Jesus  said  that  it  would  be  so,  and  all  experience  shows 
that  so  it  IB. 

Let  us  learn  from  this  parable  never  to  "  despise  the 
day  of  small  things"  in  religion.  (Zech.  iv.  10.)  The 
soul  must  creep  before  it  can  walk,  and  walk  before 
it  can  run.  If  we  see  any  symptom  of  grace  beginning 
in  a  brother,  however  feeble,  let  us  thank  God,  and 
be  hopeful.  The  leaven  of  grace  once  planted  in  his 
heart,  shall  yet  leaven  the  whole  lump.  ''He  that 
begius  the  work  will  perform  it  unto  the  day  of  Jesus 
Christ."  (Phil.  i.  6.) 

Let  us  ask  ourselves  whether  there  is  any  work  of 
grex>e  In  our  own  hearts.  Are  we  resting  satisfied  witii  a 
few  vague  wishes  and  convictions  P  Or  do  we  know 
anything  of  a  gradual,  growing,  spreading,  increasing, 
leavening  process  going  on  in  our  inward  man?  Let 
nothing  short  of  this  content  us.  The  true  work  of  the 
Holy  Ghost  will  never  stand  still.  It  will  leaven  the 
whole  lump. 

Notes.    Luilb  XIII.  IS— 21. 

19. — [Like  a  grain  of  mustard  seed.]  Some  think  that  the  grain  of 
seed  here  means  Christ  HimselfJ^  who  died,  and  was  buried  in  a 
garden,  and  allege  in  favour  of  this  view,  the  text,  "  Except  a 
com  of  wheat  fall  into  the  ground  and  die,  it  abideth  alone :  but 
if  it  die,  it  beareth  much  finiit."  (John  xu.  24.) 
I  am  unable  to  see  this  sense  in  the  parable.    The  words  are 
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distioct  and  plain.     It  is  the  '*  kingdom  of  God,"  which  is  like 
the  seed. 

[Waxed  a  great  tree.]  The  growth  of  the  grain  of  mustard 
seed  into  a  tree  of  comparatively  great  size,  ought  not  to  be 
wondered  at,  when  we  remember  the  rapidity  of  vegetation  in  a 
hot  climate.  Parkhiu*st'8  Lexicon,  on  the  Greek  word  translated 
**  mustard-seed,"  mentions  several  facts  which  prove  the  correct- 
ness of  our  Lord's  language. 

[Fowls  of  the  air  lodged,  dc]  It  is  thought  by  many  that  this 
expression  was  meant  to  denote  the  corruption  which  crept  into 
the  Church  of  Christ,  when  it  grew  into  a  large  body,  and  was 
favoured  by  the  powers  of  this  world.  The  idea  may  possibly 
be  true,  though  it  seems  to  me  more  likely  tliat  the  circumstance 
ifi  only  mentioned  in  order  to  show  the  size  of  the  tree. 

It  may  be  well  to  remark  that  there  is  nothing  in  this  parable 
to  justify  the  idea  that  the  visible  Church  shall  gradually 
increaise,  till  the  whole  world  is  converted.  It  is  not  said  that 
the  mustard  tree  would  bear  good  fruit,  aud  be  never  cut  down. 
The  lesson  taught,  is  simply  this,  that,  from  a  small  beginning, 
the  visible  Chiu*ch  of  Christ  shall  become  very  large. 

21 . — [It  is  like  leaven.]  It  is  thought  by  many,  that  "  leaven,"  in 
this  parable,  was  intended  by  our  Lord  to  mean,  an  evil  and 
corrupt  priuciple,  aud  that  the  object  of  the  parable  was  to 
dtiscnbe  the  silent  entrance  and  rapid  growth  of  corruption  and 
false  doctrine  in  the  Church  of  Christ.  In  defence  of  this  view 
it  is  alleged,  that  the  word  "leaven  "is  always  used  as  an  emblem 
of  something  evil.  The  doctrine  of  the  Pharisees  and  Sadducees, 
for  example,  is  called  "  leaven." 

I  am  quite  unable  to  see  the  correctness  of  this  view. 

For  one  thing,  it  seems  to  me  very  improbable  that  our  Lord 
would  speak  two  parables  in  a  breath,  both  beginning  with  the 
expression,  "  the  kingdom  of  God,"  and  compare  this  kingdom, 
in  one  case,  with  that  which  is  healthy  and  prosperous,  and 
in  the  other  case,  with  that  which  is  poisonous  and  corrupting. 
To  my  eyes  His  object  is  both  parables  seems  one  aud  the  same. 
Had  He  meant  "evil"  when  He  spoke  of  leaven.  He  would 
surely  have  said,  "  whereunto  shall  I  liken  the  kingdom  of  the 
evil  one." 

For  another  thing,  I  can  see  no  force  in  the  objection  that 
"  leaven"  is  generally  used  as  an  emblem  of  that  which  is  evil,  and 
therefore  must  be  so  used  here.  I  do  not  see  why  the  word  is 
(o  be  rigorously  tied  down  to  be  only  au  emblem  of  evil ;  and 
why  it  may  not  be  in  this  case  an  emblem  of  good. 

The  goat  in  the  25th  of  Matthew  is  an  emblem  of  the  wicked : 
yet  the  goat  in  the  Old  Testament  is  a  clean  animal,  and 
appointed  to  be  used  in  some  sacrifices,  as  well  as  the  sheep. 
Tlie  serpent  is  generally  regarded  as  an  emblem  of  evil.    Our 


130 


EXPOSITORY  THOUGHTS. 


Lord  calls  the  Pharisees  "  serpents."  And  yet  in  another  place, 
He  says  to  the  disciples,  "Be  wise  as  serpents."  In  short  I 
helieve  that  the  same  word  may  he  used  in  one  place  as  a  figure 
of  that  which  is  good,  and  in  another  as  a  figure  of  that  which  is 
evil.  In  some  places  leaven  certainly  means  "  false  doctrine." 
In  the  passage  hefore  us,  I  helieve  it  means  "  grace." 

Stilla  supports  the  view  which  I  have  maintained  hy  quota- 
tions from  Augustine  and  Gregory. 

[A  woman,.. three  mecuures  of  meal.]  There  are  some  who 
see  allegorical  meanings  in  the  "  woman,"  the  numher  "  three," 
and  the  "meal."  I  will  only  record  my  own  conviction,  that  these 
meanings  were  not  in  our  Lord*s  mind  when  the  parahle  was 
spoken.  One  great  truth  was  intended  to  be  conveyed.  That 
truth  was  the  small  beginning  of  grace  in  a  heart,  and  the  in- 
fluence which  it  gradually  acquires  over  the  whole  character. 
To  this  view  let  us  adhere. 
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22  And  he  went  through  the  cities 
and  villages,  teaching,  and  journeying 
toward  Jenualem. 

23  Then  said  one  unto  him,  Lord, 
are  there  few  that  be  saved }  And  he 
said  unto  them, 

24  Strive  to  enter  in  at  the  strait 
gate :  for  manj,  I  say  unto  you,  will 
seek  to  enter  in,  and  mall  not  be  able. 

25  When  once  the  master  of  the 
house  is  risen  up,  and  hath  shut  to  tiie 
door,  and  ye  begin  to  stand  without, 
and  to  knock  at  the  door,  saying. 
Lord,  Lord,  open  unto  us;  and  he 
shall  answer  and  say  unto  you,  I  know 
you  not  whence  ye  are : 

26  Then  shall  ye  begin  to  say,  We 


have  eaten  and  drunk  in  thy  presence, 
and  thou  hast  taught  in  our  streets. 

27  But  he  shall  say,  I  tell  vou,  I 
know  you  not  whence  ye  are  j  aepart 
from  me,  all  ye  workers  of  imquity. 

28  There  shall  be  weeping  and 
gnashing  of  teeth,  when  ye  shsul  see 
Abraham,  and  Isaac,  and  Jacob,  and 
all  the  prophets,  in  the  kingdom  of 
God,  and  you  yourselves  thrust  out. 

29  And  they  shall  come  from  the 
east,  and  from  the  west,  and  from  the 
north,  and  from  the  south,  and  shall 
sit  down  in  the  kingdom  of  God. 

30  And,  behold,  there  are  last  which 
shaU  be  first,  an^  there  are  first  which 
shall  be  last. 


We  see  in  these  yerses  a  remarkable  question  asked.  We 
are  told  that  a  certain  man  said  to  our  Lord,  "Are  there 
few  that  be  saved  P  " 

We  do  not  know  who  this  inquirer  was.  He  may  have 
been  a  self-righteous  Jew>  trained  to  believe  that  there 
was  no  hope  for  the  uncircumcised,  and  no  salvation  for 
any  but  the  children  of  Abraham.    He  may  have  been 
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an  idle  trifler  with  religion,  who  was  ever  wasting  his 
time  on  curious  and  speculative  questions.  In  any  case, 
we  must  all  feel  that  he  asked  a  question  oi  deep  and 
momentous  importance. 

He  that  desires  to  know  the  number  of  the  savedyin 
the  present  di^nsatiou)  need  only  turn  to  the  Bible, 
and  his  cimosity  wiU  be  satisfied.  He  will  read  in  the 
sermon  <m  the  mouni  these  solemn  woids,  '*  Strait  is 
the  gate  and  na^rrow  is  the  way  that  leadetii  unto 
life,  and  few  there  be  that  find  it."  (Matt.  vii.  14%) — ^He 
has  only  to  look- around  him,  and  compare  the  ways  of 
the  many  with  the  word  of  Gk)d,  and  he  wdll  soon  come 
to  the  conclusion,  if  he  is  an  honest  man,  that  the  saved 
are  few.  It  is  an  awfol- conclusion.  Our  souls  naturally 
turn  away  fimm-'it.  But  Scripture  and' facts  alike  combine 
to  shut  us  up  to  it.  Salvation  to  the  utt^most  is  offered 
to  men.  All  things  are  ready  on  God's  part.  Christ  is 
willing  to  ]>eceive  sinners.  But  sinners  are  not  willing  to 
come  ta  Christ.    And  hence  few  are  saved. 

We- see,  secondly,  in  HxeBeYeraeaya  sinking  exhortation 
given.  We  are  told  that  when  our  Lord  Jesus  Christ 
was  ai^ed  whether  few  would  be  saved,  He  said,  "  Strive 
to  enter  in  at  the  strait  gate.''  He  addressed  these 
words  to  the  whole  company  of  His  hearers.  He  thought 
it  Bot  good  to  graitify  the  curiosity  of  his  questioner  by 
a  direct  veply.  He  chose  rather  to  press  home  on  him, 
and  all  around  him,  their  own  immediate  duty.  In 
minding  theiv  own  souls,  they  would  soon  fijid  the 
question  answeved»  In  striving  to  enter  in  at  the  strait 
gate  they  would  soon  see  whether  the  saved  were  many 
or  few. 


132  EXFOSITORT  THOUOHTB. 

Whatever  otiiers  may  do  in  religion  the  Lord  Jesns 
would  haye  us  know  ihat  our  duty  is  elear.  The  gate 
is  strait.  The  work  is  great.  The  enemies  of  our  souls 
are  many.  We  must  be  up,  and  doing.  We  are  to 
wait  for  nobody.  We  are  not  to  inquire  what  other 
people  are  doing,  and  whether  many  of  our  neighbours, 
and  relatives,  and  friends,  are  serving  Christ.  The 
unbelief  and  indecisbn  of  others  will  be  no  excisse  at  the 
last  day.  We  must  never  follow  a  multitude  to  do  evil. 
If  we  go  to  heaven  alone  we  must  resolve  that  by  God's 
graee  W€  will  go.  Wheth^  we  have  many  with  us  or  a 
few,  the  'Command  before  us  is  plain, — "  Strive  to  enter 
m. 

Whatever  others  may  Ihink  in  rdigion  the  Lord  Jesus 
would  have  us  know  that  we  are  responsible  for  exertion. 
We  are  not  to  sit  BtiSl  in  43in  and  woddliness,  waiting  for 
the  grace  of  God.  We  are  not  to  go  on  still  in  our 
wickedness,  sheltering  ourselves  under  the  vain  plea  that 
we  can  do  nothing  till  God  draws  us.  We  are  to  draw 
near  to  Him  in  ike  use  of  means  of  grace.  How  we  can 
do  it  is  a  question  wiOi  which  we  have  nolhing  to  do.  It 
is  in  obedience  that  the  knot  will  be  untied.  The  com- 
mand is  express  and  unmistakeable, — *'  Strive  to  enter 
m. 

We  see,  Ihirdly,  in  these  veiBes,  a  d(xg  ^  awjul  mhm^ 
mty  described.  We  are  told  of  ja  time  when  '^the  master 
of  the  house  shall  rise  and  shut  the  door,'^  when  eome 
shall  *^  sit  down  in  the  kingdom  of  Gk>d,"  and  others  be 
'^  shut  out "  for  evennore.  About  the  meaning  of  these 
words  ti^re  can  be  no  doubt.  They  describe  the  second 
coming  of  Christ  and  the  day  of  judgment. 
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A  day  k  coming  on  the  earth  when  the  longnsufiFering 
of  Ood  towards  sinners  shall  have  an  end.  The  door  of 
mercy,  which  has  been  so  long  open,  shall  at  last  be  shut. 
The  fountain  opened  for  all  sin  and  uncleanness  shall  at 
length  be  closed.  The  throne  of  grace  shall  be  removed,  and 
tiie  throne  of  judgment  shall  be  set  up  in  its  place.  The 
great  assize  of  the  world  shall  begin.  All  iiiat  axe  found 
impenitent  and  unbelieving  shall  be  thrust  out  for  ever 
from  Gk)d's  presence.  Men  shall  find  that  there  is  such 
a  thing  as  "  the  wrath  of  the  Lamb."  (Rev.  vi.  16.) 

A  day  is  coming  when  believers  in  Christ  shall  receive 
a  full  reward.  The  Master  of  the  great  house  in  heaven 
shall  call  His  servants  together,  and  give  to  eadi  a  crown 
of  glory,  that  fadeth  not  away.  They  shall  sit  down 
with  Abraham,  and  Isaac,  and  Jacob,  and  rest  for  ever 
from  war&re  and  work.  They  shall  be  shut  in  with 
Christ,  and  saints,  and  angels,  in  the  kingdom  of  heaven, 
and  sin,  and  death,  and  sorrow,  and  the  world,  and  the 
devil,  shall  be  eternally  shut  out.  Men  shall  see  at  last 
that  "  To  him  that  soweth  righteousness  there  is  a  sure 
reward.'*  (Prov.  xi.  18.) 

We  see,  lastly,  in  these  verses,  a  heart-marching  pro- 
phecy delivered.  Our  Lord  tells  us  that  in  the  day  of  EKs 
second  coming,  **  Many  will  seek  to  enter  in  at  the  strait 
gate,  and  shall  not  be  able.'' — ^They  will  ^*  knock  at  the 
door,  saying.  Lord,  Lord,  open  to  us,"  but  will  find  no 
admission. — ^They  will  even  plead  earnestly,  that  "  they 
have  eaten  and  drunk  in  Christ's  presence,  and  that  he 
has  taught  in  their  streets." — ^But  their  plea  will  be 
unavailing.  They  will  receive  the  solemn  answer,  "  I 
know  you  not  whence  ye  are ;  depart  from  me  all  ye 
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workers  of  iniquity."  Beligious  profession,  and  formal 
knowledge  of  Christ  will  save  none  who  have  served  sin 
and  the  world. 

There  is  something  pectiliavly  striking  in  our  Lord's 
language  in  this  prophecy.  It  reveals  to  us  the  awfiil 
fact,  that  men  may  see  what  is  right  when  it  is  too  late 
for  them  to  be  saved.  There  is  a  time  coming  when 
many  will  repent  too  late,  and  believe  too  Late, — sorrow 
for  sin  too  late,  and  begin  to  pray  too  late, — ^be  anxious 
about  salvation  too  late,  and  long  for  heaven  too  late. 
Myriads  shall  wake  up  in  another  world,  and  be  con- 
vinced of  truths  which  on  earth  they  refused  to  believe. 
Earth  is  the  only  place  in  God's  creation  where  there  is 
any  infidelity.  Hell  itself  is  nothing  but  truth  known 
too  late. 

The  recollection  g£  this  passage  should  help  us  to  set 
a  right  estimate  on  things  around  us.  Money,  and 
pleasure,  and  rank,  and  greatness,  occupy  the  first  place 
now  in  the  world.  Praying,  and  believing,  and  holy 
living,  and  acquaintance  with  Christ,  are  despised,  and 
ridiculed,  and  held  very  cheap.  Sut  there  is  a  change 
coming  one  day !  The  last  shall  be  first,  and  the  first 
last.     For  that  change  let  us  be  prepared.. 

And  now  let  us  ask  ourselves  whether  we  a^e  among 
the  many  or  among  the  few  P  Do  we  know  anything 
of  striving  and  warring  against  sin,  the  world,  and  the 
devU  P  Are  we  ready  for  the  Master's  coming  to  shut 
the  door  P  The  man  who  can  answer  these  questions 
satisfactorily  is  a  true  Christian. 
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KoTBS.    Lt7XB  XTTT.  23—80. 

23. — [Are  iherefew  that  he  saved  f]  Whitby  remarks,  "  This  ques- 
tion seems  to  have  been  propounded  agreeably  to  that  sentiment 
of  the  Jews,  that  all  Israelites  should  have  their  portion  in  the 
world  to  come/' — Perhaps  the  question  would  be  translated  more 
literally,  "Are  the  saved  few? ' 

It  may  be  well  to  remark  here,  that  we  have  no  warrant  for 
supposing  that  the  aggregate  number  of  those  who  are  lost  will 
prove  finally  to  be  greater  than  the  number  of  the  saved.  When 
all  the  infants  who  die  without  knowing  good  from  evil,  and  all 
the  "  nations  of  the  saved,"  who  shall  be  converted  after  the 
calling  in  of  the  Jews,  are  added  to  the  ranks  of  God's  elect 
under  the  present  dispensation,  they  shall  be  a  multitude  that 
no  man  can  nimiber.  They  will  probably  far  exceed  in  nimiber 
those  who  are  lost. 

[He  said  unto  them.']  Let  it  be  noted,  that  our  Lord's  answer 
was  not  directed  only  to  the  man  who  asked  the  question,  but 
to  all  the  people  round  Him.  He  probably  knew  that  the  ques- 
tion arose  from  a  common  opinion  prevalent  amongst  all  Jews, 
and  that  His  questioner  was  only  the  mouth-piece  of  many.  He 
therefore  addresses  His  reply  to  all  His  hearers. 

24,  26,  &c. — [Strive^  rfc.]  Major  says,  "  In  these  verses  allusion  is 
made  to  nuntial  feasts.  These  were  celebrated  by  night.  The 
boose  was  filled  witii  lights.  Thus  they  who  were  admitted  have 
the  benefit  of  light;  but  they  who  were  excluded  were  in  dark- 
ness outside  the  house, — "  outer  darkness," — which  necessarily 
appeared  more  gloomy  compared  with  the  light  within."  The 
guests  entered  by  a  narrow  wicket  gaste,  at  which  the  porter 
stood  to  prevent  the  unbidden  frt)m  rushing  in.  When  all  that 
had  been  invited  were  arrived,  the  door  was  shut,  and  not  opened 
to  those  who  stood  without,  however  much  they  knocked. 

[Strive  to  enter  in.l  The  Greek  word  rendered  "  strive,"  is 
that  from  which  we  take  our  English  word  "  agonize."  It  implies 
great  exertion  and  conflict.  It  is  elsewhere  translated,  "  laoour 
fervently,"  and  "  fight."    (Coloss.  iv.  12.  1  Tim.  vi.  12.) 

[At  the  strait  gate.]  The  Greek  preposition  which  we  here 
render  "  at,"  is  almost  always  translated  **  through,"  when  found 
in  sentences  so  constructed  as  the  one  before  us. 

lMany...wiU  seek.., not  he  cihle.']  Stier  labours  to  make  out  a 
distinction  here  between  "seeking"  to  enter,  and  "striving"  to 
enter.  He  appears  to  think  that  our  Lord  is  speaking  of  things 
which  happen  while  men  are  alive,  and  that  the  reason  why 
many  are  not  able  to  enter  in,  is  to  be  found  in  the  defective 
manner  of  their  attempts.  They  indolently  "  seek,"  but  do  not 
earnestly  "  strive." 

This  distinction  appears  to  me  over-refined  and  quite  unne- 
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oessary.  The  time  when  men  shall  "  seek  to  enter,"  and  "  not 
be  able/'  seems  to  me,  most  plainly,  to  be  at  the  last  day,  when 
the  door  of  mercy  is  shut  for  ever.  The  whole  context  shows 
this,  and  the  language  used  is  parallel  to  that  in  the  parable  of 
the  wise  and  foolish  virgins.     (Matt.  xxv.  11.) 

Moreover  the  Greek  word  which  we  translate  "  seek  "  happens 
to  be  the  very  same  which  is  used  in  the  famous  promise, "  Seek 
and  ye  shall  find :  knock  and  it  shall  be  opened  unto  you." 
(Matt.  vii.  7.)  To  argue  therefore  from  this  passage,  that  men 
may  seek  to  enter  in  at  the  gate  of  life  and  not  oe  able,  while  they 
are  alive,  appears  to  me  a  harsh  and  needless  straining  of  Scripture. 
That  there  is  a  state  of  mind  to  which  some  may  come  in  which 
they  shall  seek  God  after  a  manner,  and  yet  not  find  Him,  I  do 
not  deny.  It  is  taught  in  Prov.  i.  28.  All  I  maintain  is  that  it 
is  not  taught  here.  The  lesson  taught  here  is  simply  this,  that 
there  will  be  a  time  when  men  shall  find  the  gate  of  life  closed, 
and  shall  desire  entrance  in  vain  when  it  is  too  late. 

It  appears  to  me  very  doubtful  whether  there  ought  to  be  a 
"  fiiU  stop  "  at  the  end  of  the  24th  verse,  and  whether  the  sense 
does  not  indicate  that  a  comma  only  is  sufficient. 

25. — [When  once  the  master.]    The  language  used  in  this  verse  is 
clearly  that  of  parable. 

[/  know  you  not.]  Let  this  expression  be  noted.  It  is  again 
emphatically  used  in  the  27th  verse.  It  is  not  safe  to  lay  too 
much  stress  on  expressions  used  in  parables  in  the  establishment 
of  doctrine.  Nevertheless  this  repeated  sentence,  "  I  know  you 
not,"  appears  hard  to  be  reconciled  with  the  opinion  that  saints 
may  fall  away  and  be  lost.  The  lost  in  the  passage  before  us 
are  clearly  people  whom  the  Lord  does  not  know,  and  never  did 
know. 

26. — [We  have  eaten  and  drunk  in  thy  presence!]  It  does  not  appear 
that  these  words  have  any  necessary  reference  to  the  sacrament 
of  the  Lord's  Supper.  The  expression,  *'eat  and  drink"  is  fre- 
quently used  in  the  New  Testament  to  describe  familiar  inter- 
course.    (See  Luke  v.  30,  and  xxii.  80.) 

27. — [Depa/rt  from  ms,..iniquUy.]  The  similarity  between  this 
expression  and  Matt.  xxv.  41,  appears  to  show  clearly  that  the 
time  described  is  the  second  coming  of  Christ,  and  the  judgment 
day. 

28. — [Ye  shaU  see.]  This  expression  seems  to  prove  that  the  lost 
shall  see  afar  off  the  glory  and  blessedness  of  the  saved,  and 
that  the  sight  shall  add  to  their  misery. 

[Abraham,  and  Isaao,  and  Jacob. „in  the  kingdiom  of  God.] 
Let  this  expression  be  noted.  It  shows  that  Old  Testament  saints 
will  share  the  glory  of  the  kingdom  of  God  with  Gentile  believ- 
ers.   There  seems  no  room  hero  for  the  opinion,  which  eome 
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hold,  that  Old  Testament  saints  and  believers  who  have  lived 
since  the  day  of  Pentecost  shall  not  be  together  in  glory; — and 
that  Abraham,  Isaac,  and  Jacob  are  not  members  of  that 
Church  which  is  the  Bride  and  the  Lamb's  Wife.  Both  the 
present  verse,  and  the  one  following,  and  the  kindred  passage  in 
Matthew,  (Matt.  viii.  II.)  appear  distinctly  to  contradict  this 
notion. 

29. — [Thify  shall  come.']  This  verse  describes  the  calling  of  the 
Gentiles  of  all  nations,  and  people,  and  tongues  into  the  Church. 
They  are  to  sit  down  in  the  same  kingdom  with  the  patriarchs 
and  prophets. 

[East.,.we8t,.,north.,,south^  Bengel  suggests  the  idea  that 
these  points  of  the  compass  are  intentionally  arranged  thus,  to 
show  the  order  in  which  the  Gentiles  would  be  called  in  all  over 
the  world.  It  certainly  is  a  fact  that  the  Gospel  first  took  root 
in  Syria  and  Asia  Minor,  then  spread  on  to  the  West  of  Europe 
and  along  the  shores  of  the  Mediterranean,  then  tinned  north- 
ward to  the  Scandinavian  nations  and  Britain,  and  since  that 
time  has  spread,  wherever  it  has  spread,  toward  the  south,  in 
Africa,  Asia,  South  America,  and  the  South  Pacific  Ocean. 

30. — [nere  are  last,,, first,,, are  first,. Mist!]  This  is  a  proverbial 
expression  which  was  literally  fulfilled  when  the  Gt>spel  was 
first  preached,  and  has  often  been  fulfilled  since,  both  in  churches 
and  individuals.  The  Jews  who  were  first  became  last,  and  the 
Gentiles  who  were  last  became  first.  The  churches  of  Asia 
Minor  and  Africa  were  called  first,  and  were  famous  when 
Britain  was  only  a  field  for  missionaries.  But  now  those  churches 
have  become  last,  and  the  British  Churches  fill  the  foremost 
position  in  Christendom.  And  they  too,  "  if  they  continue  not 
in  God's  goodness,  will  be  cut  off."    (Bom.  xi.  22.) 
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81  The  fame  day  there  came  certain 
«f  the  PhariBeefl,  saying  unto  him, 
Get  thee  out,  and  depart  hence :  for 
Herod  will  kill  thee. 

S2  And  he  said  unto  them,  Go  ye, 
and  tell  that  fox,  Behold,  I  cast  out 
devila,  and  I  do  cures  to  day  and  to 
morrow,  and  the  third  day  I  shall  be 
perfected. 

33  Nevertheless  I  must  walk  to  day, 
and  tomorrow,  and  the  day  following : 
tar  it  cannot  be  that  a  prophet  perish 
out  ci  Jemsalem. 


34  0  Jerusalem,  Jerusalem,  which 
killest  Ihe  prophets,  and  stonest  them 
that  are  sent  unto  thee  ;  how  often 
would  I  have  withered  thy  children 
together,  as  a  hen  doth  gather  her 
brood  under  her  wings,  and  ye  would 
not! 

35  Behold,  your  house  is  left  unto 
you  desolate  :  and  verily  I  sav  unto 
you.  Ye  shall  not  see  me,  until  t7%e 
time  come  when  ye  shall  say,  Blessed 
13  he  that  cometh  in  the  name  of  the 
Lord. 
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Let  us  learn  from  these  verses,  how  entirely  our  tinieB  are 
in  OocCs  hands.     Our  Lord  Jesus  Christ  teaches  us  this 
lesson  by  His  reply  to  those  who  bade  TTiTn   depart, 
because  Herod  would  kill  Him.    He  said,  **  I  cast  out 
devils,  and  I  do  cures  to-day  and  to-morrow."    His 
time  was  not  yet  come  for  leaving  the  world.     His  work 
was  not  yet  finished.    Until  that  time  came  it  was  not 
in  the  power  of  Herod  to  hurt  Him.     Until  that  work 
was  finished  no  weapon  forged  against  Him  could  prosper. 
There  is  something  in  our  Lord's  words  which  demands 
the  attention  of  aU  true  Christians.     There  is  a  frame 
of  mind  exhibited  to  us  which  we  should  do  well  to  copy. 
Our  Lord,  no  doubt,  spoke  with  a  prophetic  foresight  of 
coming  things.    He  knew  the  time  of  His  own  death, 
and  He  knew  that  this  time  was  not  yet  come.     Fore- 
knowledge like  this,  of  course,  is  not  granted  to  believers 
in  the  present  day.   But  still  there  is  a  lesson  here  which 
we  ought  not  to  overlook.     We  ought,  in  a  certain 
measure,  to  aim  at  having  the  mind,  that  was  in  Christ 
Jesus.    We  ought  to  seek  to  possess  a  spirit  of  calm, 
unshaken  confidence  about  things  to  come.     We  should 
study  to  have  a  heart  ''not  afraid  of  evil  tidings,''  but 
quiet,  steady,  and  trusting  in  the  Lord.  (Psalm  cxii.  7.) 

The  subject  is  a  delicate  one,  but  one  which  concerns 
our  happiness  so  much  that  it  deserves  consideration. 
We  are  not  intended  to  be  idle  fatalists,  like  the  Mahom- 
etans, or  cold,  unfeeling  statues,  like  the  Stoics.  We 
are  not  to  neglect  the  use  of  means,  or  to  omit  all 
prudent  provision  for  the  imseen  future.  To  neglect 
means  is  fanaticism,  and  not  faith. — ^But  still,  when 
we  have  done  all,  we  should  remember,  that  though 
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duties  are  ours,  events  are  God's.  We  should  therefore 
endeavour  to  leave  things  to  come  in  God's  hands,  and 
not  to  be  over-anxious  about  health,  or  family,  or 
money,  or  plans.  To  cultivate  this  frame  of  mind 
would  add  immensely  to  our  peace.  How  many  of  our 
cares  and  fears  are  about  things  which  never  come 
to  pass!  Happy  is  that  man  who  can  walk  in  our 
Lord's  steps,  and  say,  "  I  shall  have  what  is  good  for 
me.  I  shall  live  on  earth  till  my  work  is  done,  and  not 
a  moment  longer.  I  shall  be  taken  when  I  am  ripe  for 
heaven,  and  not  a  minute  before.  All  the  powers  of  the 
world  cannot  take  away  my  life,  till  G^  permits.  AU 
the  physicians  on  earth  cannot  preserve  it,  when  God 
caUs  me  away." 

Is  there  anything  beyond  the  reach  of  man  in  this 
spirit  P  Surely  not.  Believers  have  a  eovenant  ordered 
in  all  things  and  sure.  The  very  hairs  of  their  heads  are 
numbered.  Their  steps  are  ordered  by  the  Lord.  AU 
things  are  working  together  for  their  good.  When  they 
are  afflicted,  it  is  for  their  profit.  When  they  are  sick, 
it  is  for  some  wise  purpose.  All  things  are  said  to  be 
their's, — ^life,  death,  things  present,  and  things  to  come. 
(2  Sam.  xxui.  5  ;  Matt.  x.  30  ;  Psalm  xxxvii.  23  ;  Bom. 
viiL  28 ;  Heb.  xu.  10 ;  John  xi.  4 ;  1  Cor.  iii.  22.) 
There  is  no  such  thing  as  chance,  luck,  or  accident,  in 
the  life  of  a  believer.  There  is  but  one  thing  need- 
ful, in  order  to  make  a  believer  calm,  quiet,  un- 
ruffled, undisturbed  in  every  position,  and  imder  every 
eiicamstance.  That  one  thing  is  faith  in  active  exercise. 
Per  such  faith  let  us  daily  pray.  Few  indeed  know 
anything  of   it.     The  faith  of  most  believers  is  very 
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fitftd  and  spasmodic.  It  is  for  want  of  steady,  constant 
faith,  that  so  few  can  say  with  Christ,  "  I  shall  walk 
to-day,  and  to-morrow,  and  not  die  tiU  my  work  is 
done.'* 

Let  us  learn,  for  another  thing,  from  these  verses,  how 
great  is  the  compamon  of  our  Lord  Jesm  Christ  towards 
siwners.  We  see  this  brought  out  in  a  most  forcible 
manner  by  our  Lord's  language  about  Jerusalem.  He 
knew  well  the  wickedness  of  that  city.  He  knew  what 
crimes  had  been  committed  there  in  times  past.  He 
knew  what  was  coming  on  Himself,  at  the  time  of  His 
crucifixion.  Yet  eren  to  Jerusalem  He  says,  "How 
often  would  I  have  gathered  thy  children  together  as  a 
hen  doth  gather  her  brood  under  her  wings,  and  ye  would 
not." 

It  grieves  the  Loixi  Jesus  Christ  to  see  sinners  going 
on  still  in  their  wickedness.  "As  I  live,''  are  His  words 
"I  have  no  pleasure  in  the  death  of  the  wicked.''  (Ezek. 
xxxiii.  11.)  Let  all  unconverted  people  remember  this.  It 
is  not  enough  that  they  grieve  parents,  and  ministers, 
and  neighbours,  and  fiiends.  There  is  one  higher  than 
all  these,  whom  they  deeply  grieve  by  their  condaet. 
They  are  daily  grieving  Christ. 

The  Lord  Jesus  is  willing  to  save  sinners.  "He  is 
not  willing  that  any  should  perish,  but  that  all  shoidd 
come  to  repentance."  "  He  would  have  all  men  saved 
and  come  to  the  knowledge  of  the  truth."  (2  Pet. 
iii.  9;  1  Tim.  ii.  4.)  This  is  a  mighty  principle  of 
the  Gospel,  and  one  which  sorely  perplexes  narrow- 
minded  and  shallow  theologians.  But  what  says  the 
Scripture  P    The  words  before  us,  no  less  than  the  texts 
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just  quoted,  are  distinct  and  express.  ''  I  would  have 
ffathered  thy  children,"  says  Christ,  "  and  ye  would  not.^' 
L  wiU  of  poor  hardened  unbeUeving  man.  and  not  the 
wiU  of  Christ,  is  the  cause  why  sinners  are  lost  for 
evermore.  Christ  "  would "  save  them,  hut  they  will 
"  not  be  '*  saved. 

Let  the  truth  before  us  sink  down  into  our  hearts,  and 
bear  fruit  in  our  lives.  Let  us  thoroughly  understand 
that  if  we  die  in  our  sins  and  go  to  hell,  our  blood  will 
be  upon  our  own  heads.  We  cannot  lay  the  blame  on  God 
the  Father,  nor  on  Jesus  Christ  the  Redeemer,  nor  on 
the  Holy  Ghost  the  Comforter.  The  promises  of  the 
Gospel  are  wide,  broad,  and  general.  The  readiness  of 
Christ  to  save  sinners  is  nnmistakeably  declared.  If  we 
are  lost,  we  shall  have  none  to  find  fault  with  but  our- 
selves. The  words  of  Christ  will  be  our  condemnation  : 
"Te  will  not  come  unto  me,  that  ye  might  have  life." 
(John  V.  40.) 

Let  us  take  heed,  with  such  a  passage  as  this  before 
us,  that  we  are  not  more  systematic  than  Scripture.  It 
is  a  serious  thing  to  be  "  wise  above  that  which  is  writ- 
ten." Our  salvation  is  wholly  of  God.  Let  that 
never  be  forgotten.  None  but  the  elect  shall  be  finally 
saved.  "No  man  can  come  unto  Christ  except  the 
Father  draw  him."  (John  vi.  44.)  But  our  ruin,  if  we 
are  lost,  will  be  wholly  of  ourselves.  We  shall  reap  the 
fruit  of  our  own  choice.  We  shall  find  that  we  have 
lost  our  own  souls.  Linked  between  these  two  principles 
lies  truth  which  we  must  maintain  firmly,  and  never 
let  go.  There  is  doubtless  deep  mystery  about  it. 
Oar  minds  are  too  feeble  to  understand  it  now.    But  we 
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shall  understand  it  all  hereafter.  Good's  sovereignty  and 
man's  responsibility  shall  appear  perfectly  harmonious 
one  day.  In  the  meantime,  whatever  we  doubt,  let  us 
never  doubt  Christ's  infinite  willingness  to  save. 

Notes.    Luke  XTTT.  31—35. 

31. — [Then  came  certain... Herod  tciU  hill  thee.]  It  is  thought  hy 
some  that  this  message  was  an  invention  of  the  Pharisees, 
intended  to  alarm  our  Lord,  and  stop  His  preaching,  and  that 
Herod  never  really  intended  to  kill  our  Lord.  Yet  it  seems 
impossible  to  reconcile  this  theory  with  the  message  that  our 
Lord  in  reply  sends  to  Herod  in  the  next  verse.  It  is  more 
probable  that  Herod  wished  to  make  away  with  One  whose 
ministnr  reminded  him  of  John  the  Baptist,  and  who  publicly 
testified  that  Jolm  the  Baptist,  whom  Herod  had  murdered,  was 
a  prophet.  He  had  probably  expressed  this  wish  publicly  to  his 
courtiers,  and  the  Pharisees  came  to  r^ieat  it  to  our  Lord, 
hoping  that  the  report  would  silence  him. 

[Depart  hence:  or  Herod  will  kill  thee.]  This  expression 
shows  that  our  Lord  was  in  Galilee  at  this  time.  We  are  ex- 
pressly told  (Luke  xxiii.  7)  that  Galilee  bebnged  to  Herod's 
jurisdiction. 

Let  it  be  noted  that  the  literal  translation  of  the  Greek  here 
would  be,  "  Herod  is  willing, — has  a  will, — ^wishes, — ^means, — 
to  kill  thee."  It  is  not  a  future  tense  merely.  It  is  like  "  Ye 
voiU  not  come  to  me."  (John  v.  40.) 

32. — [That  fox-l    This  remarkable  expression  is  variously  inter- 
preted.   Some  think  that  our  Lord  did  not  apply  it  to  Herod  at 
all,  but  to  the  Pharisee  who  brought  the  message.  This,  however 
seems  a  very  unnatural  and  forced  application  of  the  word. 
The  most  common  opinion  is,  that  our  Lord  applied  it  to  Herod 
himself,  in  virtue  of  His  office  as  a  prophet.    Whitby  remarks, 
"  To  impose  this  ignominious  name  on  Herod  is  not  contrary  to 
the  command  *  not  to  speak  ill  of  the  ruler  of  thy  people.*    It 
is  the  office  of  prophets  not  to  spare  kings  when  they  expose 
their  offences.  (Jer.  i.  10.)     Christ,  therefore,  uses  His  prophet- 
ical power  in  giving  this  tyrant  a  name  suitable  to  his  actions." 
(Compare  Zephan.  iii.  3 ;  Ezek.  xxii.  27.) 

Maldonatus  thinks  that  our  Lord  purposely  called  Herod 
"  that  fox,"  in  order  to  show  the  Pharisees  how  little  He  feared 
him. 

One  word  of  caution  is  needful.  The  use  of  this  expression 
by  our  Lord  is  no  warrant  to  Christians  to  employ  violent  and 
contemptuous  epithets  in  speaking  of  the  wicked,  and  especially 
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of  the  wicked  in  high  places.  He  that  would  use  such  language 
about  his  ruler  as  Christ  here  used  about  Herod,  must  first 
prove  his  prophetical  commissioD,  and  satisfy  us  that  he  has  a 
special  mission  from  God. 

[T<hday,  and  to-morrow^  and  the  third  day.]  This  is  a  difficult 
expression,  and  one  which  has  received  three  different  interpre- 
tations. The  expression  in  the  next  verse  is  only  another  way 
of  saying  the  same  thing. 

Some  think  that  our  Lord  meant  three  literal  days.  Bishop 
Pearce  says,  "  This,  and  what  follows  to  the  end  of  the  chapter, 
seem  to  have  been  spoken  about  two  or  three  days  before  Jesus 
was  crucified."  This  seems  a  very  improbable  and  unsatisfac- 
tory interpretation. 

Some  think  that  by  days  our  Lord  meant  years,  according  to 
the  theory  which  makes  prophetic  days  always  mean  years. 
This  again  seems  an  unsatisfactory  view.  According  to  it  our 
Lord  spoke  these  words  in  the  nrst  year  of  His  three  years 
ministry.  Yet  it  appears  more  likely  that  He  spoke  them  in 
the  last 

Some  think  that  this  expression  is  indefinite,  and  a  proverbial 
form  of  speech,  signifying  merely  a  short  space  of  time : — "  I 
am  yet  a  little  time  with  you,  and  during  that  time  I  shall  con- 
tinue my  work,  notwithstanding  Herod's  threats ;  and  at  the  end 
of  that  time,  and  not  before,  I  shall  be  perfected,  or  finish  my 
course  by  death."  Similar  modes  of  speaking  occur  in  Hosea 
yL  2 ;  and  in  the  marginal  readings  of  Gen.  xxx.  33 ;  xxxi.  2  ; 
£xod.  iv.  10;  xiii.  14;  Deut.  vi.  20;  xix.  6;  Josh.  iii.  6;  iv.  6 ; 
xxiL  24 ;  1  Sam.  xix.  7. 

I  am  disposed  to  adhere  to  this  last  opinion,  as  on  the  whole 
the  most  probable  one.  Major  gives  quotations  from  Euripides 
and  Arrian  which  justify  the  interpretation  of  the  three  days  in 
a  proverbial  sense  by  the  usage  of  profane  writers. 

[/  sheUl  be  perfected.]  This  is  a  remarkable  expression.  In 
the  Greek  it  is  in  the  present  tense.  The  meaning  seems  to  be 
**I  shall  be  perfected  by  my  death, — I  shall  finish  the  work 
which  I  came  to  do."  The  same  word  is  applied  to  oiur  Lord  in 
Heb.  ii.  10.  and  v.  9. 

33. — [/  must  walk.]  The  meaning  of  this  expression  seems  to  be, 
"  I  must  continue  in  the  course  I  have  begun, — I  must  go  on, 
(to  use  a  common  English  phrase,)  as  I  have  hitherto."  It  is 
the  same  word  which  is  used  in  Luke  i.  6 ;  1  Pet.  iv.  3 ;  2  Pet. 
ii.  10  ;  iii.  3 ;  Jude  16.  In  each  place  it  is  rendered  "  walk," 
and  in  each  means  "  maintaining  an  habitual  course  of  life." 

[/t  cannot  be  that  a  prophet,., Jerusalem.]  This  is  a  peculiar 
expression.  The  Greek  word  rendered,  "  it  cannot  be,"  is  only 
found  here  in  the  New  Testament,  and  means  literally  "  it  is  im- 
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possible.**  Tet  it  is  clear  that  this  cannot  be  our  Lmrd's  literal 
meaning.  John  the  Baptist,  to  say  nothing  of  other  prophets, 
did  not  die  at  Jerusalem.  The  sense  must  be,  as  Euthymius 
and  Heinsius  maintain,  "it  would  be  an  unusual  thing,— ao 
exception  to  a  rule, — for  a  prophet  to  die  in  any  place  but  Jeru- 
salem. When  I  do  die,  it  will  be  at  Jerusalem.  But  I  am  not 
there  yet,  but  in  Galilee.** 

Barradius  thinks  that  our  Lord  meant, "  it  is  not  possible  that 
I,  the  great  prophet,  foretold  by  Moses,  can  perish  out  of  Jeru- 
salem.**   This  however  seems  very  improbable. 

Drusius  and  A.  Clarke  say,  that  a  man  professing  to  be  a  pro- 
phet could  be  tried  on  that  ground  only  by  the  great  Sanhedrim, 
which  always  resided  at  Jerusalem. 

34. — [O  Jerusalem,  Sc]  This  remarkable  passage  is  found  in  St. 
Matthew's  Gospel,  (Matt,  xxiii.  37.)  at  the  very  end  of  our  Lord's 
ministry,  in  almost  the  same  words.  I  cannot  see  any  satis- 
factory explanation  of  this  circumstance  excepting  that  om* 
Lord  must  have  twice  used  the  same  expression  about  Jerusalem 
in  tlie  course  of  His  ministry  on  earth. 

To  suppose  that  our  Lord  was  at  the  end  of  His  ministry  in 
V  this  part  of  St.  Luke*s  Gospel  is,  on  the  face  of  the  narrative, 
utterly  improbable.  To  suppose  that  St.  Luke  thrust  in  this 
remarkable  saying  about  Jerusalem  at  this  particular  point  of 
his  Gospel,  out  of  its  place  and  order,  and  without  any  connec- 
tion with  the  context,  is  equally  improbable. 

I  see  on  the  other  hand  no  improbability  whatever  in  the 
supposition  that  our  Lord  made  use  of  this  remarkable  saying 
about  Jerusalem  on  two  distinct  occasions  during  His  ministry. 
I  can  quite  understand  that  His  mighty  and  feeling  heart  was 
*  deeply  touched  with  sorrow  for  the  sin  and  hardness  of  that 
wicked  but  privileged  city.  And  it  seems  to  me  both  likely 
and  natural  that  language  like  that  before  us  would  fall  from 
His  lips  on  more  than  one  occasion. 

\How  often.]  I  cannot  think,  as  some  do,  that  this  expression 
refers  to  many  visits  which  our  Lord  had  made  to  Jerusalem, 
during  His  ministry.  I  rather  refer  it  to  all  the  messages  and 
invitations  which  for  many  centuries  He  had  sent  to  Jerusalem 
by  His  servants,  the  prophets. 

[Would  I,.,. ye  would  not!]  The  Greek  word  in  both  these 
phrases  is  stronger  than  appears  from  our  English  transladon. 
It  is  literally,  "  I  willed,  and  ye  willed  not." 

Few  passages  in  the  Bible  throw  the  responsibility  of  the  loss 
of  the  soul  so  distinctly  on  those  who  are  lost. — "  I  would,"  **  ye 
would  not.'* — Two  wills  are  expressly  mentioned,  the  will  of 
Christ  to  do  good,  and  the  will  of  man  to  refuse  good  when 
offered. 
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Let  it  be  noted  that  our  Lord  does  not  say,  "  thou  wouldest 
not,"  but  "  ye  would  not." — By  this  mode  of  speaking,  He  makes 
it  plain,  that  He  charges  the  guilt  of  Jerusalem  on  its  inhabitants, 
the  men  and  women  who  dwelt  there,  and  specially  on  the 
priests,  and  Scribes,  and  Pharisees  who  govemea  the  city.  They 
were  neither  willing  to  be  gathered  themselves,  nor  to  let  others 
round  them  be  gathered.  They  neither  entered  in  themselves 
into  the  kingdom,  nor  allowed  others  to  enter.  Christ  was 
willing,  but  they  were  unwilling. 

We  must  be  careful  however,  not  to  confine  "  ye  would  not," 
to  the  Scribes,  Pharisees,  and  rulers.  The  verse  which  follows 
shows  clearly  that  our  Lord  includes  all  the  inhabitants  of 
Jerusalem. 

36. — [Your  house  is  left, ..desolate."]  These  words  mean,  "Your 
temple,  in  which  you  glory,  your  holy  and  beautiful  house,  is 
now  deprived  of  its  gloiy.  God  has  departed  from  it,  and  has 
no  longer  any  pleasure  in  it." 

[  Ye  shall  not  see  me  until,  do.]  The  meaning  of  these  words, 
and  the  manner  of  their  fulfilment,  are  points  on  which  com- 
mentators are  not  agreed. 

Some  think  that  our  Lord  refers  to  His  own  triumphal  entiy 
into  Jerusalem,  when  He  rode  in  upon  an  ass,  just  before  His 
crucifixion,  and  all  the  city  met  Him,  crying  "  Hosanna ! " 

Some  think  that  our  Lord  refers  to  the  approaching  destruc- 
tion of  Jerusalem,  when  the  ^Ifilment  of  all  His  predictions 
would  oblige  the  Jews  to  confess  that  He  was  the  Messiah. 
Bishop  Pearce  says,  **  They  will  then  remember  what  they  did 
to  me  when  I  was  among  them,  and  will  acknowledge  that  I  am 
the  Christ,  the  person  who  came  in  the  name  of  the  Lord. 
Accordingly,  Eusebius  tells  us,  that  upon  seeing  that  destruction, 
vast  multitudes  came  over  to  the  faith  of  Christ." 

Some  think  that  our  Lord's  words  are  not  yet  fulfilled,  and 
that  they  refer  to  the  last  times,  when  the  Jews  after  their  last 
tribulation  shall  "  look  on  Him,  whom  they  pierced,"  and  be- 
lieve, at  the  time  of  His  second  advent  in  glory. 

I  decidedly  adhere  to  this  last  opinion.  The  triumphant  entry 
into  Jerusalem  was  a  faint  type,  no  doubt,  of  the  honour  which 
Christ  will  one  day  see  in  Jerusalem.  But  the  Jewish  nation, 
as  a  nation,  never  saw  our  Lord  and  honoured  Him  as  the 
Messiah,  during  the  whole  period  of  His  first  advent.  But 
"when  He  cometh  with  clouds  every  eye  shall  see  Him,  and 
tliey  also  which  pierced  Him."    (Rev.  i.  7.) 
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LUKE  XIV.  1-6. 


1  And  it  came  to  pass,  as  he  went 
into  the  house  of  one  of  the  chief 
Pharisees  to  eat  bread  on  the  sabbath 
day,  that  they  watched  Mm. 

2  And,  behold,  there  was  a  certain 
man  before  him  which  had  the  dropsy. 

3  And  Jesus  answering  spake  unto 
the  Lawyers  and  Pharisees,  saying. 
Is  it  hiwful  to  heal  on  the  sabbath 
day.^ 


4  And  they  held  their  peace.  And 
he  took  Aim,  and  healed  him,  and  let 
him  go; 

6  And  answered  them,  sa3ing. 
Which  of  jrou  shall  have  an  ass  or  an 
ox  fallen  into  a  pit,  and  will  not 
straightway  pull  him  out  on  the  sab- 
bath day  ? 

6  And  they  could  not  answer  him 
again  to  these  things. 


Let  us  mark  in  this  passage^  how  our  Lord  Jesm  Christ 
accepted  the  hospitality  of  those  who  were  not  His  disciples. 
We  read  that  "  He  went  into  the  house  of  one  of  the 
chief  Pharisees  to  eat  bread."  "We  cannot  reasonably 
suppose  that  this  Pharisee  was  a  friend  of  Christ.  It  is 
more  probable  that  he  only  did  what  was  customary  for 
a  man  in  his  position.  He  saw  a  stranger  teaching 
religion,  whom  some  regarded  as  a  prophet,  and  he  invited 
Him  to  eat  at  his  table.  The  point  that  most  concerns 
us,  is  this,  that  when  the  invitation  was  given  it  was 
accepted. 

If  we  want  to  know  how  our  Lord  carried  Himself  at 
a  Pharisee's  table,  we  have  only  to  read  attentively  the 
first  twenty-four  verses  of  this  chapter.  We  shall  find 
Him  the  same  there  that  He  was  elsewhere,  always 
about  His  Father's  business.  We  shall  see  Him  first 
defending  the  true  observance  of  the  Sabbath-day, — then 
expounding  to  those  who  were  bidden  together  with  Him 
the  nature  of  true  humility, — then  urging  on  His  host  the 
character  of  true  hospitality, — and  finally  delivering  that 
most  apposite  and  striking  parable,  the  parable  of  the  great 
supper.  And  all  this  is  done  in  the  most  wise,  and  calm, 
and  dignified  manner.  The  words  are  all  words  in 
season.  The  speech  is  '^  always  with  grace,  seasoned  with 
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salt."  (Coloss.  iv.  6.)  The  perfection  of  our  Lord's  con- 
duct appears  on  this,  as  on  all  other  occasions.  He 
always  said  the  right  thing,  at  the  right  time,  and  in  the 
right  way.  He  never  forgot  for  a  moment,  who  He  was, 
and  where  He  was. 

The  example  of  Christ  in  this  passage  deserves  the 
dose  attention  of  all  Christians,  and  specially  of  ministers 
of  the  Gospel.  It  throws  strong  light  on  some  most 
difficult  points, — our  intercourse  with  unconverted  people, 
— ^the  extent  to  which  we  should  carry  it, — the  manner  in 
which  we  should  behave  when  we  are  with  them.  Our 
Iiord  has  left  us  a  pattern  for  our  conduct  in  this  chapter. 
It  will  be  our  wisdom  to  endeavour  to  walk  in  His  steps. 

We  ought  not  to  withdraw  entirely  from  all  intercourse 
with  unconverted  people.  It  would  be  cowardice  and  in- 
dolence to  do  so,  even  if  it  were  possible.  It  would  shut 
us  out  from  many  opportunities  of  doing  good.  But  we 
ought  to  go  into  their  society  moderately,  watchfully,  and 
prayerfully,  and  with  a  firm  resolution  to  carry  our 
Master  and  our  Master's  business  with  us.  The  house 
from  which  Christ  is  deliberately  excluded,  is  not  the 
house  at  which  Christians  ought  to  receive  hospitalities, 
and  keep  up  intimacy. — ^The  extent  to  which  we  should 
carry  our  intercourse  with  the  unconverted,  is  a  point 
which  each  believer  must  settle  for  himself.  Some  can 
go  much  further  than  others  in  this  direction,  with 
advantage  to  their  company,  and  without  injury  to  them- 
selves. "  Every  man  hath  his  proper  gift."  (1  Cor.  vii.  7.) 
There  are  two  questions  which  we  should  often  put  to 
ourselves,  in  reference  to  this  subject.  ''Do  I,  in  company, 
spend  all  my  time  in  light  and  worldly  conversation  ?— 
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Or  do  I  endeavour  to  follow,  however  feebly,  the  example 
of  Christ?"  The  society  in  which  we  cannot  answer 
these  questions  satisfactorily,  is  society  from  which  we  had 
better  withdraw. — So  long  as  we  go  into  company  as 
Christ  went  to  the  Pharisee's  house,  we  shall  take  no 
harm. 

Let  us  mark,  secondly,  in  this  passage,  how  our  Lord 
teas  watched  by  His  enemies.  We  read  that  when  He 
went  to  eat  bread  on  the  Sabbath  day,  in  the  house  of  a 
Pharisee,  "they  watched  Him." 

The  circumstance  here  recorded,  is  only  a  type  of  what 
our  Lord  was  constantly  subjected  to,  all  through  His 
earthly  ministry.  The  eyes  of  His  enemies  were  con- 
tinually observing  Him.  They  watched  for  His  halting, 
and  waited  eagerly  for  some  word  or  deed  on  which  they 
could  lay  hold,  and  build  an  accusation.  Yet  they  found 
none.  Our  blessed  Lord  was  ever  holy,  harmless,  unde- 
filed,  and  separate  from  evil.  Perfect  indeed  must  that 
life  have  been,  in  which  the  bitterest  enemy  could  find 
no  flaw,  or  blemish,  or  spot,  or  wrinkle,  or  any  such  thing! 

He  that  desires  to  serve  Christ  must  make  up  his 
mind  to  be  "  watched "  and  observed,  no  less  than  his 
Master.  He  must  never  forget  that  the  eyes  of  the  world 
are  upon  him,  and  that  the  wicked  are  looking  narrowly 
at  all  his  ways.  Specially  ought  he  to  remember  this 
when  he  goes  into  the  society  of  the  unconverted.  If  he 
makes  a  slip  there,  in  word  or  deed,  and  acts  inconsist- 
ently, he  may  rest  assured  it  will  not  be  forgotten. 

Let  us  endeavour  to  live  daily  as  in  the  sight  of  a  holy 
God.  So  living,  it  will  matter  little  how  much  we  are 
"  watched  "  by  an  ill-natured  and  malicious  world.     Let 
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US  exercise  ourselves  to  have  a  conscience  void  of  offence 
toward  Gh)d  and  man,  and  to  do  nothing  which  can  give 
occasion  to  the  Lord's  enemies  to  blaspheme.  Tlie  thing 
is  possible.  By  the  grace  of  God  it  can  be  done.  The 
haters  of  Daniel  were  obliged  to  confess,  '^  we  shall  not 
find  any  occasion  against  this  Daniel,  except  we  find  it 
against  him  concerning  the  law  of  his  God."  (Dan.  vi.  5.) 

Let  us  mark,  lastly,  in  this  passage,  how  our  Lord 
asserts  the  lawfulness  of  doing  works  of  mercy  on  the  Sabbath 
day.  We  read  that  he  healed  a  man  who  had  the  dropsy 
on  the  Sabbath  day,  and  then  said  to  the  lawyers  and 
Pharisees,  "Which  of  you  shall  have  an  ass  or  an  ox 
fallen  into  a  pit,  and  will  not  straightway  pull  him  out 
on  the  Sabbath  day  P  "  This  was  a  home-thrust,  which 
could  not  be  parried.  It  is  written,  ""niey  could  not 
answer  Him  again." 

The  qualification  which  our  Lord  here  puts  on  the 
requirements  of  the  fourth  commandment  is  evidently 
founded  on  Scripture,  reason,  and  common  sense.  The 
Sabbath  was  made  for  man, — for  his  benefit,  not  for  his 
iBJury, — ^for  his  advantage,  not  for  his  hurt.  The  inter- 
pretation of  God's  law  respecting  the  Sabbath  was  never 
intended  to  be  strained  so  far  as  to  interfere  with  charity, 
kindness,  and  the  real  wants  oS.  human  nature.  All  such 
interpretations  only  defeat  their  own  end.  They  require 
that  which  fallen  man  cannot  perform,  and  thus  bring 
the  whole  commandment  into  disrepute.  Our  Lord  saw 
this  clearly,  and  laboured  throughout  His  ministry  to 
restore  this  precious  part  of  God's  law  to  its  just  position. 

The  principle  which  our  Lord  lays  down  about  Sabbath 
observance  needs  carefully  fencing  with  cautions.    The 
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right  to  do  works  of  necessity  and  mercy  is  fearfally 
abused  in  these  latter  days.  Thousands  of  Christians 
appear  to  have  thrown  down  the  hedge,  and  burst  the 
bounds  entirely  with  respect  to  this  holy  day.  They  seem 
to  forget  that  though  our  Lord  repeatedly  explains  the 
requirements  of  the  fourth  commandment,  He  never 
struck  it  out  of  the  law  of  God,  or  said  that  it  was 
not  binding  on  Christians  at  all. 

Can  any  one  say  that  Sunday  travelling,  except  on 
very  rare  emergencies,  is  a  work  of  mercy  ? — ^Will  any 
one  tell  us  that  Sunday  trading,  Sunday  dinner  parties, 
Sunday  excursion-trains  on  railways,  Sunday  deliveries 
of  letters  and  newspapers,  are  works  of  m^ercy  ? — ^Have 
servants,  and  shopmen,  and  engine-drivers,  and  coach- 
men, and  clerks,  and  porters,  no  souls  ?  Do  they  not 
need  rest  for  their  bodies  and  time  for  their  souls,  Uke 
other  men  P — ^These  are  serious  questions,  and  ought  to 
make  many  people  think. 

Whatever  others  do,  let  us  resolve  to  "keep  the 
Sabbath  holy."  God  has  a  controversy  with  the 
churches  about  Sabbath  desecration.  It  is  a  sin  of 
which  the  cry  goes  up  to  heaven,^  and  will  be  reckoned 
for  one  day.  Let  us  wash  our  hands  of  this  sin,  and  have 
nothing  to  do  with  it.  If  others  are  determined  to  rob 
God,  and  take  possession  of  the  Lord's  day  for  their  own 
selfish  ends,  let  us  not  be  partakers  in  their  sins. 

Notes.    Luke.  XIV.  1—6. 

1 . — [He  went  into,., house. . . Pharisees.]    Inns  and  places  of  recep- 

.    tion  for  travellers  were  doubtless  far  more  uncommon  in  our 

Lord's  time  than  they  are  now.    The  duty  of  entertaining 

strangers,  in  consequence,  often  devolved  on  the  chief  man  in 

each  village  or  town. 
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Stella  thinks  that  one  ohject  that  our  Lord  had  Id  view  in 
going  to  the  Pharisee's  house,  was  to  henefit  the  servants  of  the 
family,  who  had  few  opportunities  of  hearing  truth.  He  re- 
marks that  in  his  own  tune,  in  Spam,  servants  had  hardly  any 
opportunity  of  hearing  sermons,  from  the  demands  which  their 
masters  made  upon  their  time  on  Sundays. 

[To  eat  bread  on  the  Sabbath  day.]  Lightfoot  says  that "  the 
Jew's  tahles  were  generally  hetter  spread  on  the  Sahhath,  than 
on  any  other  days ;  and  that,  as  they  themselves  reckoned,  on 
account  of  religion  and  piety."  He  proves  this  hy  quotations 
from  Rahhinical  writers. 

2. — [Be/ore  him.]  Some  think  that  the  dropsical  man  placed 
himself  "before  Christ"  in  faith,  hoping  that  he  would  see  and 
heal  him.  Others  think  that  he  was  purposely  placed  there  by 
our  Lord's  enemies,  in  order  to  lay  a  tr^  Tn  ou'r  Ws  way.  an'd 
procure  an  occasion  of  accusing  Him  as  a  Sabbath-breaker. 

3. — [Ansitering  spake.]  Let  it  be  noted  here  that  we  are  told  of 
nothing  that  was  said,  or  spoken  by  the  lawyers  and  Pharisees, 
and  yet  we  read  both  here,  and  at  verse  5,  that  our  Lord 
"  answered.*'    It  is  plain  that  He  answered  theii  thoughts. 

Whitby  observes,  "  In  this  and  all  similar  cases,  there  is  an 
answer  to  some  inward  conception  or  reasoning;  or  to  some 
action  expressive  of  their  sentiments  concerning  Him."  The 
same  remark  applies  to  Matt.  xxii.  1 ;  Luke  v.  22 ;  Luke  vii.  39, 
40  ;  Mark  xiv.  48 ;  Matt.  xi.  25. 

[To  heal  on  the  Sabbath  day.]  Let  it  be  noted  that  our  Lord 
seems  frequently  to  have  chosen  the  Sabbath  day  on  purpose,  as 
the  day  on  which  He  would  work  miracles  of  mercy.  See  Mark 
L  21 ;  Luke  vi.  6 ;  Luke  xiii.  10 ;  John  ix.  14. 

5. — [An  ass  or  an  ox.]  Stella  makes  some  severe  remarks,  in  his 
commentary  on  this  verse,  upon  the  prelates  of  his  day.  He 
charges  them  with  caring  more  about  the  horses  and  mules 
which  drew  their  equipages,  than  about  the  sick,  the  poor,  and 
the  needy  in  their  diocese.  He  observes  that  they  were  not  like 
Job,  who  did  not  rend  his  garments  when  he  lost  his  oxen  and 
camels,  but  when  his  sons  and  his  daughters  died. 

[Straightway.]  This  word  is  more  commonly  rendered  '*  im- 
mediately." It  signifies  that  there  wad  no  delay  about  saving 
the  life  of  the  ox  and  the  ass,  and  so  there  ought  to  be  no  delay 
abont  healing  a  sick  man,  or  doing  a  work  of  mercy  on  the 
Sabbath  day. 
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LUKE  XIV.  7—14. 


7  And  he  put  forth  a  parable  to 
those  which  were  bidden,  when  he 
marked  how  they  chose  out  the  chief 
rooms ;  saying  unto  them, 

8  When  thou  art  bidden  of  anj  tnan 
to  a  wedding,  sit  not  down  in  the 
highest  room ;  lest  a  more  honourable 
man  than  thou  be  bidden  of  him ; 

9  And  he  that  bade  thee  and  him 
come  and  say  to  thee,  Give  this  man 
place ;  and  thou  begin  with  shame  to 
take  the  lowest  room. 

10  But  when  thou  art  bidden,  go 
and  sit  down  in  the  lowest  room:  that 
when  he  that  bade  thee  cometh,  he 
may  say  unto  thee.  Friend,  go  up 
higner :  then  shalt  thou  haye  worship 
in  the  presence  of  them  that  sit  at 


meat  with  thee. 

11  For  whosoeyer  ezalteth  himself 
shall  be  abased ;  and  he  that  humbleUi 
himself  shall  be  exalted. 

12  Then  said  he  also  to  him  that 
bade  him.  When  thou  makest  a  dumer 
or  a  BupMr,  eall  not  thy  Mends,  nor 
thy  brethren,  neither  thy  kinsmen, 
nor  thy  rich  neighbours ;  lest  they 
also  bid  thee  again,  and  arecompence 
be  made  thee. 

13  But  when  thou  makest  a  feast, 
call  the  poor,  the  maimed,  the  lame, 
the  blind : 

14  And  thou  shalt  be  blessed ;  for 
they  cannot  recompense  thee :  for  thou 
shalt  be  recompensed  at  the  resurrec- 
tion of  the  just. 


Let  us  learn  from  these  verses  the  value  of  humility.  This 
is  a  lesson  which  our  Lord  teaches  in  two  ways.   Firstly, 
He  adyises  those  who  are  bidden  to  a  wedding  to  **  sit 
down  in  the  lowest  room."    Secondly,  He  backs  up  His 
advice  by  declaring  a  great  principle,  which  frequently 
fell  from  His  lips : — "  Whosoever  exalteth  himself  shall 
be  abased,  and  he  that  humbleth  himself  shall  be  exalted." 
Humility  may  well  be  called  the  queen  of  the  Christian 
graces.     To  know  our  own  sinfulness  and  weakness,  and 
to  feel  our  need  of  Christ,  is  the  very  beginning  of  saving 
religion. — It  is  a  grace  which  has  always  been  a  distin- 
guishing feature  in  the  character  of  the  holiest  saints  in 
every  age.     Abraham,  and  Moses,  and  Job,  and  David, 
and  Daniel,  and  Paul,  were  all  eminently  humble  men. 
— ^Above  all,  it  is  a  grace  within  the  reach  of  ev«y  true 
Christian.    All  have  not  money  to  give  away.     All  have 
not  time  and  opportunities  for  working  directly  for  Christ. 
All  have  not  gifts  of  speech,  and  tact,  and  knowledge,  in 
order  to  do  good  in  the  world.    But  all  converted  men 
should  labour  to  adorn  the  doctrine  they  profess  by  hu- 


9> 
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miUty.    If  fhey  can  do  nothing  else,  fhey  can  strive  to 
be  humble. 

Wonld  we  know  the  root  and  spring  of  humility  P  One 
word  describes  it.  The  root  of  humility  is  right  knowledge. 
The  man  who  really  knows  himself  and  his  own  heart, — 
who  knows  God  and  His  infinite  majesty  and  holiness, — 
who  knows  Christ,  and  the  price  at  which  he  was  redeemed, 
— ^that  man  will  never  be  a  proud  man.  He  will  count 
himself,  like  Jacob,  unworthy  of  the  least  of  all  God's 
mercies.  He  will  say  of  himself,  like  Job,  "  I  am  vile. 
He  will  cry,  like  Paul,  "I  am  chief  of  sinners. 
(Gtenes.  zzxii.  10.  Job  xl.  4.  1  Tim.  i.  15.)  He  will 
think  anything  good  enough  for  him.  In  lowliness  of 
mind  he  will  esteem  every  one  else  to  be  better  than  him- 
self. (Philipp.  ii.  3.)  Ignorance — ^nothing  but  sheer  igno- 
rance— ^ignorance  of  self,  of  God,  and  of  Christ,  is  the 
real  secret  of  pride.  From  that  miserable  self-ignorance 
may  we  daily  pray  to  be  delivered !  He  is  the  wise 
man  who  knows  himself ; — and  he  who  knows  himself, 
will  find  nothing  within  to  make  him  proud. 

Let  us  learn,  secondly,  fix)m  these  verses,  the  duty  of 
caring  for  the  poor.  Our  Lord  teaches  this  lesson  in  a 
peculiar  manner.  He  tells  the  Pharisee  who  invited 
Him  to  his  feast,  that,  when  he  made  "  a  dinner  or  a 
sapper,"  he  ought  not  to  ''call  his  friends,"  or  kinsmen,  or 
rich  neighbours.  On  the  contrary.  He  says,  "When  thou 
makest  a  feast,  call  the  poor,  the  maimed,  the  lame,  the 
blind." 

The  precept  contained  in  these  wotds  must  evidently 
be  interpreted  with  considerable  limitation.  It  is  certain 
that  our  Lord  did  not  intend  to  forbid  men  showing  any 
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hospitality  to  their  relatires  and  firiends.  It  is  oertain 
that  He  did  not  mean  to  encourage  a  useless  and  profuse 
expenditure  of  money  in  giving  to  the  poor.  To  interpret 
the  passage  in  this  manner  would  make  it  contradict  other 
plain  Scriptures.  Such  interpretations  cannot  possibly  be 
correct. 

But  when  we  have  said  this,  we  must  not  forget  that 
the  passage  contains  a  deep  and  important  lesson.  We 
must  be  careful  that  we  do  not  limit  and  qualify  that 
lesson  till  we  have  pared  it  down  and  refined  it  into 
nothing  at  all.  The  lesson  of  the  passage  is  plain  and  dis- 
tinct. The  Lord  Jesus  would  have  us  care  for  our  poorer 
brethren,  and  help  them  according  to  our  power.  He 
would  have  us  know  that  it  is  a  solemn  duty  never  to 
neglect  the  p6or,  but  to  aid  them  and  relieve  them  in 
their  time  of  need. 

Let  the  lesson  of  this  passage  sink  down  deeply  into 
our  hearts.  "  Thepoor  shall  never  cease  out  of  the  land." 
(Deut.  XV.  11.)  A  little  help  conferred  upon  the  poor 
judiciously  and  in  season,  will  often  add  immensely  to 
their  happiness,  and  take  away  immensely  from  their 
cares,  and  promote  good  feeling,  between  class  and  class 
in  society.  This  help  it  is  the  will  of  Christ  that  all 
His  people  who  have  the  means  should  be  willing  and 
ready  to  bestow.  That  stingy,  calculating  spirit,  which 
leads  some  people  to  talk  of  "  the  workhouse,"  and 
condemn  all  charity  to  the  poor,  is  exceedingly  op- 
posed to  the  mind  of  Christ.  It  is  not  for  nothing 
that  our  Lord  declares  that  He  will  say  to  the  wicked 
in  the  day  of  judgment,  ''I  was  an  hungered  and 
ye  gave  me  no  meat ; — I  was  thirsty  and  ye  gave  me  no 
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drink." — It  is  not  for  nothing  that  St.  Paul  writes  to  the 
Galatians,  "They  would  that  I  should  remember  the 
poor ;  the  same  which  I  also  was  forward  to  do."  (Matt. 
XXV.  42.     Gal.  ii.  10.) 

Let  us  learn,  lastly,  from  these  verses,  the  great  import- 
ance of  looking  forward  to  the  resurrection  of  the  dead. 
This  lesson  stands  out  in  a  striking  manner  in  the  language 
used  by  our  Lord  on  the  subject  of  showing  charity  to  the 
poor.  He  says  to  the  Pharisee  who  entertained  Him, 
"  The  poor  cannot  recompense  thee  ; — thou  shalt  be  re- 
compensed at  the  resurrection  of  the  just.*' 

There  is  a  resurrection  after  death.  Let  this  never  be 
forgotten.  The  Hfe  that  we  live  here  in  the  flesh  is  not 
all.  The  visible  world  around  us  is  not  the  only  world 
with  which  we  have  to  do.  All  is  not  over  when  the  last 
breath  is  drawn,  and  men  and  women  are  carried  to  their 
long  home  in  the  grave.  The  trumpet  shall  one  day 
sound,  and  the  dead  shall  be  raised  incorruptible.  All 
that  are  in  the  graves  shall  hear  Christ's  voice  and  come 
forth :  they  that  have  done  good  to  the  resurrection  of 
life,  and  they  that  have  done  evil  to  the  resurrection  of 
damnation.  This  is  one  of  the  great  foimdation  truths 
of  the  Christian  religion.  Let  us  cling  to  it  firmly,  and 
never  let  it  go. 

Let  us  strive  to  live  like  men  who  believe  in  a  resur- 
rection and  a  life  to  come,  and  desire  to  be  always  ready 
for  another  world.  So  living,  we  shall  look  forward 
to  death  with  calmness.  We  shall  feel  that  there  remains 
some  better  portion  for  us  beyond  the  grave. — So  living, 
we  shall  take  patiently  all  that  we  have  to  bear  in  this 
world.    Trials,  losses,  disappointments,  ingratitude,  will 
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affect  Tis  little.  We  shall  not  look  for  our  reward  here. 
We  shall  feel  that  all  will  he  rectified  one  day^  and  that 
the  Judge  of  all  the  earth  will  do  right.  (Gen.  xviii.  25.) 
But  how  can  we  hear  the  thought  of  a  resurrection  ? 
What  shall  enable  us  to  look  forward  to  a  world  to  come 
without  alarm  P  Nothing  can  do  it,  but  faith  in  Christ. 
Believing  on  Him,  we  have  nothing  to  fear.  Our  sins 
will  not  appear  against  us.  The  demands  of  God's  law 
will  be  found  completely  satisfied.  We  shall  stand  firm 
in  the  great  day,  and  none  shall  lay  anything  to  our 
charge.  (Rom.-viii.  33.)  Worldly  men,  like  Felix,  may 
well  tremble  when  they  think  of  a  resurrection.  But 
believers,  like  Paul,  may  rejoice. 

Notes.    Luke  XTV.  7 — 14. 

7. — [He  marked.]  The  Greek  word  so  rendered  is  only  used  five 
times  in  the  New  Testament.  It  means  literally  "  gave  atten- 
tion," or  "observed."  It  is  elsewhere  translated  "gave  heed." 
(Acts  iii.  6.) 

[The  chief  rooms.]  The  Greek  word  so  rendered  does  not 
literally  mean  "  rooms,"  or  "  chambers,"  as  if  our  Lord  meant 
that  the  guests  chose  the  best  apartments  in  the  house.  It 
signifies  the  "  best  seats,"  or  reclining  places  at  table.  Major 
gives  a  quotation,  showing  that "  the  most  honourable  station  at 
an  entertainment  among  tiie  Romans,  was  the  middle  part  of  the 
middle  couch,  each  couch  holding  three." 

9. — [Oive  this  man  place,,. lowest  room.]  It  should  be  observed 
in  this  verse,  that  it  is  the  same  Greek  word  which  is  translated 
"place"  and  "room."  The  sentence  should  either  have  been 
translated,  "  give  this  man  place,"  and  "  take  the  lowest  place," — 
or  "  give  this  man  room,"  and  "  take  the  lowest  room." 

[Begin.l  This  shows  the  tardiness,  and  reluctance,  and  un- 
willingness with  which  the  move  would  be  made. 

10. — [Go  and  sit  down  in  the  lowest  room.]  The  following  quotation 
irom  Paley  is  worth  reading.  "  Some  of  the  passages  in  the 
Gospels  about  humility,  especially  the  Lord's  advice  to  the 
guests  at  an  entertainment,  seem  to  extend  His  rules  to  what  we 
call  manners,  which  was  both  regular  in  point  of  consistency, 
and  not  so  much  beneath  the  dignity  of  our  Lord's  mission,  as 
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may  at  first  sdght  be  supposed ;  for  bad  manners  are  bad  morals." 
(Paley's  Evidences.    Part  2.  chap.  2.  1.) 

[Worship.]  The  Greek  word  so  translated  means  literally 
"glory,"  or  "honour."  Our  translation  is  unfortunate.  It 
must  however  be  remembered  that  the  meaning  of  words 
changes  with  time.  The  word ,"  worship "  did  not  mean  ex- 
clusively religious  worship,  when  the  last  revision  of  the  Bible 
took  place  in  England.  The  sense  in  which  the  word  is  here 
used,  still  lingers  amongst  us  in  the  epithet  "worshipful," 
applied  to  "mayors,"  and  "worship"  to  magistrates.  In  tlie 
marriage  service  of  the  Church  of  England,  the  word  also  occurs 
in  the  sense  of  "  honour." 

1 1. — [Whosoever  exalteth  himself y  Jtc.']  Let  it  be  noted  that  hardly 
any  saying  of  our  Lord's  is  so  frequently  repeated  as  this  sen- 
tence aoout  humility. 

12. — [CaU  not  thy  friends ^  dc.'\  This  is  a  remarkable  directior. 
There  are  few  sayings  of  our  Lord's  in  which  we  are  so  plainly 
required  by  the  equity  of  interpretation,  to  put  a  qualified  sense 
on  his  command.  Just  as  it  is  impossible  to  put  a  literal  con- 
struction on  His  saying,  "  if  any  man  come  after  me  and  hate  not 
his  father,  &c.,  he  cannot  be  my  disciple,"  so  it  is  impossible  to 
put  a  literal  sense  on  His  words  here. 

Poole  remarks,  "  Many  things  are  delivered  in  Scripture,  in 
the  form  of  an  universal  and  absolute  prohibition,  which  must 
not  be  so  understood,  amongst  which  this  is  one  instance.  None 
must  think  that  our  Saviour  doth  here  absolutely  or  universally 
forbid  an  invitation  of  brethren,  kinsmen,  rich  neighbours, 
friends,  to  dine  with  us.  There  was  nothing  more  ordi- 
narily practised  among  the  Jews,  and  Christ  Himself  was  at 
divers  meals.  But  Christ  teacheth  us  here,  (1.)  That  inviting 
friends  is  no  act  of  charity.  It  was  a  lawful  act  of  humanity 
and  civility,  and  of  a  good  tendency  to  procure  unity  and 
friendship  amongst  neighbours  and  friends,  but  no  such  act  of 
charity  as  they  could  expect  a  heavenly  reward  for.  (2.)  That 
such  feastings  ou^ht  not  to  be  upheld  in  prejudice  to  our  duty  in 
rplieving  the  poor,  that  is,  they  ought  not  to  be  maintained  in 
such  excesses  and  immoderate  degrees,  as  by  them  to  disable 
us  from  that  relief  of  the  poor,  which  God  requu*eth  of  us  as 
our  duty." 

The  evil  consequences  of  an  excessively  literal  interpretation 
of  this  passage,  may  be  seen  in  the  well-meant  but  grossly 
abused  charities  to  the  poor,  which  were  so  prevalent  in  this 
country  before  the  Keformation,  and  which  are  still  to  be  seen 
in  Roman  Catholic  countries  on  the  Continent  at  the  present 
day.  It  is  notorious  that  profuse  charity  to  the  poor,  given  in- 
discriminately, and  without  inquiry,  does  no  real  good,  fosters 
idleness,  rears  up  a  class  of  professional  mendicants,  promotes 
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dissolute  and  profligate  habits  among  beggars,  and  enormoiulj 
increases  the  very  eyil  which  it  is  meant  to  relieve. 

Such  instances  of  literal  obedience  to  our  Lord's  command  in 
this  passage,  as  Cornelius  a  Lapide  quotes  in  his  Commentary, 
are  melancholy  instances  of  useless  and  mischievous  kindness. 
He  tells  us  how  St.  Louis  of  France  used  daily  to  feed  a  hundred 
and  twenty  poor  people,  and  how  St.  Hedwig,  Duchess  of  Poland, 
used  daily  to  feed  nine  hundred  poor  people  !  The  slightest 
knowledge  of  human  nature  will  tell  us  that  such  liberality 
would  certainly  be  grosely  abused,  and  could  never  have  been 
meant  by  our  Lord.  The  words  of  St.  Paul  are  distinct  and 
immistakeable,  "  If  any  man  will  not  work,  neither  shall  he  eat" 
(2  Thess.  ii.  10.) 

We  must  beware  however  in  England  that  we  do  not  go  into 
the  other  extreme.  There  is  a  disposition  in  some  quarters 
to  discoiirage  all  charity  and  almsgiving  whatsoever.  There 
are  many  who  say  that  to  give  relief  checks  exertion,  and 
makes  the  poor  do  nothing  for  themselves.  Such  arguments  no 
doubt  have  a  grain  of  truth  in  them,  and  certainly  save  men's 
pockets.  But  we  must  be  careful  that  we  do  not  carry  them  too 
far.  In  a  densely  peopled  country  like  England,  there  always 
will  be  many  cases  of  real  poverty  and  distress,  which  rich 
people  ought  to  consider  and  relieve.  Relief  should  of  course 
be  given  judiciously,  and  after  due  enquiry.  But  to  say  that 
nothing  should  ever  be  given  to  a  poor  person,  under  any  cir- 
cumstances, excepting  what  the  law  allows,  is  evidently  contrary 
to  the  mind  of  Christ,  and  flatly  contradictory  to  the  spirit  of 
the  passage  before  us. 

14. — [Thou  shalt  be  recompensed.]  This  expression  is  worthy  of 
notice.  It  confirms  the  doctrine  of  a  reward  according  to  works, 
though  not  on  account  of  works,  in  the  judgment  day. 

The  similarity  between  the  Lord's  language  in  this  place,  and 
that  used  in  the  description  of  the  judgment  day,  in  the  25th 
chapter  of  St.  Matthew,  ought  to  be  observed.     It  seems  to 
contradict  the  opinion  which  some  hold,  that  in  St.  Matthew  our 
Lord  is  speaking  only  of  the  judgment  of  the  heathen  who 
never  heard  the  Gospel.    Some  arguments  by  which  this  view  is 
maintained,  would  apply  to  the  passage  before  us.    Yet  here  it 
is  plain,  that  our  Lord  is  speaking  of  His  own  hearers  and  dis- 
ciples.    It  appeal's  more  probable  that  both  here  and  in  St. 
Matthew  our  Lord  speaks  of  the  general  judgment,  and  that  tlie 
importance  of  works  as  an  evidence  of  faith,  is  the  truth  whicli 
He  desires  to  impress  on  our  minds. 

[TTie  resurrection  of  the  just.]  This  expression  is  remark- 
able. I  cannot  think  that  our  Lord  used  it  in  deference  to  an 
opinion  common  among  the  Jews,  that  resurrection  was  the 
special  privilege  of  the  righteous.     It  seems  to  me  far  more 
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probable  that  oiir  Lord  refers  to  the  first  resurrection,  spoken  of 
in  the  20th  chapter  of  Revelation.  It  is  hard  to  put  any  other 
sense  on  the  expression  than  this,  that  there  is  a  resurrection  of 
which  none  but  the  just  shall  be  partakers, — a  resurrection 
which  shall  be  the  peculiar  privilege  of  the  righteous,  and  shall 
precede  that  of  the  wicked. 
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15  And  when  one  of  them  that  sat 
at  meat  with  him  heard  these  things, 
he  said  nnto  him,  Blessed  ia  he  that 
shall  eat  bread  in  the  kingdom  of  God. 

16  Then  said  he  unto  him,  A  cer- 
tain man  made  a  great  supper,  and 
bade  many : 

17  And  sent  his  servant  at  supper 
time  to  say  to  them  that  were  bidden, 
Come ;  for  all  things  are  now  ready. 

18  And  they  all  with  one  consent 
began  to  make  excuse.  The  first  said 
onto  him,  I  have  bought  a  piece  of 
land,  and  I  must  needs  go  ana  see  it : 
I  pray  thee  have  me  excused. 

19  And  another  said.  I  have  bought 
five  yoke  of  oxen,  ana  I  go  to  prove 
tiiem :  I  pray  thee  have  me  excused. 

20  And  another  said,  I  have  mar- 


ried a  wife,  and  therefore  I  cannot 
come. 

21  So  that  servant  came,  and  shewed 
his  lord  these  things.  Then  the  master 
of  the  house  being  angry,  said  to  his 
servant,  Go  out  quickly  into  the  streets 
and  lanes  of  the  city,  and  bring  in 
hitiher  the  poor,  and  the  maimed,  and 
the  halt,  and  the  bUnd. 

22  And  the  servant  said.  Lord,  it 
is  done  as  thou  hast  commanded,  and 
yet  there  is  room. 

23  And  the  lord  said  unto- the  ser- 
vant, Go  out  into  the  highways  and 
hedges,  and  compel  them  to  come  in, 
that  iny  house  may  be  filled.. 

24  For  I  say  unto  you.  That  none 
of  those  men  which  were  bidden  shall 
taste  of  my  supper. 


The  verses  before  us  contain  one  of  our  Lord's  most 
instructive  parables.  It  was  spoken  in  consequence  of  a 
remark  made  by  one  who  was  sitting  at  meat  with  Him 
in  a  Pharisee's  house.  "  Blessed,"  said  this  man,  "  is  he 
{hat  shall  eat  bread  in  the  kingdom  of  God." — ^The  object 
of  this  remark  we  are  left  to  conjecture.  It  is  far  from 
unlikely  that  he  who  made  it  was  one  of  that  class  of 
people  who  wish  to  go  to  heaven,  and  like  to  hear 
good  things  talked  of,  but  never  get  any  further.  Our 
liord  takes  occasion  to  remind  him  and  all  the  company, 
by  means  of  the  parable  of  the  great  supper,  that  men 
may  have  the  kingdom  of  God  offered  to  them,  and  yet 
may  wilfully  n^leet  it,  and  be  lost  for  ever. 


160  EXPOSITORY  THOUGHTS. 

We  are  taught,  firstly,  in  this  parable,  that  Ood  has 
made  a  great  provision  for  the  salvation  of  men's  souk. 
This  is  the  meaning  of  the  words,  "  a  certain  man  made 
a  great  supper,  and  bade  many.''    This  is  the  Gospel. 

The  Gospel  contains  a  full  supply  of  everything  that 
sinners  need  in  order  to  be  saved.  We  are  all  naturally 
starving,  empty,  helpless,  and  ready  to  perish.  Forgive- 
ness of  all  sin,  and  peace  with  God, — justification  of  the 
person,  and  sanctificationof  the  heart, — grace  by  the  way, 
and  glory  in  the  end, — are  the  gracious  provision  which 
God  has  prepared  for  the  wants  of  our  souls.  There  is 
nothing  that  sin-laden  hearts  can  wish,  or  weary  con- 
sciences require,  which  is  not  spread  before  men  in  rich 
abimdance  in  Christ.  Christ,  in  one  word,  is  the  sum 
and  substance  of  the  "  great  supper."  "  I  am  the  bread 
of  life,"  He  declares, — "  he  that  cometh  imto  me  shall 
never  hunger,  and  he  that  believeth  on  me  shall  never 
thirst." — "  My  fiesh  is  meat  indeed,  and  my  blood  is  drink 
indeed." — "He  that  eateth  my  fiesh  and  drinketh  my 
blood,  hath  eternal  life."  (John  vi.  35 — 66,  66.) 

We  are  taught,  secondly,  in  this  parable,  that  the  offers 
and  invitations  of  the  Gospel  are  most  broad  and  liberal. 
We  read  that  he  who  made  the  supper  "  sent  his  servant 
at  supper  time  to  say  to  them  that  were  bidden,  Come : 
for  all  things  are  now  ready." 

There  is  nothing  wanting  on  God's  part  for  the  salva- 
tion of  man.  If  man  is  not  saved,  the  fault  is  not  on 
God's  side.  The  Father  is  ready  to  receive  all  who  come 
to  Him  by  Christ.  The  Son  is  ready  to  cleanse  all  from 
their  sins  who  apply  to  Him  by  faith.  The  Spirit  is 
ready  to  come  to  all  who  ask  for  Him.     There  is  an  in- 
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finite  willingness  in  God  to  save  man,  if  man  is  only 
willing  to  be  saved. 

There  is  the  fullest  warrant  for  sinners  to  draw  near 
to  God  by  Christ.  The  word  "  Come,"  is  addressed  to  all 
without  exception. — ^Are  men  labouring  and  heavy- 
laden  P  "  Come  unto  me,"  says  Jesus,  "  and  I  will  give 
you  rest."  (Matt.  xi.  28.) — Are  men  thirsting P  "If 
any  man  thirst,"  says  Jesus,  "  let  him  come  unto  me  and 
drink."  (John  vii.  37.) — ^Are  men  poor  and  himgryp 
"Come,"  says  Jesus,  "buy  wine  and  milk  without 
money  and  without  price." — (Isaiah  Iv.  1.)  No  man 
shall  ever  be  able  to  say  that  he  had  no  encourage- 
ment to  seek  salvation.  That  word  of  the  Lord  shall 
silence  every  objector, — "  Him  that  cometh  to  me,  I  will 
in  no  wise  cast  out."   (John  vi.  37.) 

We  are  taught,  thirdly,  in  this  parable,  that  mani/  who 
receive  Gospel  invitations  refuse  to  accept  them.  "We  read 
that  when  the  servant  announced  that  all  things  were 
ready,  those  who  were  invited  "  all  with  one  consent  began 
to  make  excuse."  One  had  one  trivial  excuse,  and  another 
had  another.  In  one  point  only  all  were  agreed.  They 
would  not  come. 

We  have  in  this  part  of  the  parable  a  vivid  picture 
of  the  reception  which  the  Gospel  is  continually  meeting 
with  wherever  it  is  proclaimed.  Thousands  are  continu- 
ally doing  what  the  parable  describes.  They  are  invited 
to  come  to  Christ,  and  they  will  not  come. — ^It  is  not 
ignorance  of  religion  that  ruins  most  men's  souls.  It  is 
want  of  will  to  use  knowledge,  or  love  of  this  present 
world. — It  is  not  open  profligacy  that  fills  hell.  It  is 
excessive  attention  to  things  which  in  themselves  are 
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lawful. — ^li  is  not  avowed  dislike  to  the  Qt)spel  which  is 
so  much  to  be  feared.  It  is  that  pro(arastinatiiig»  excuse- 
making  spirit,  which  is  always  ready  with  a  reason  why 
Christ  cannot  be  served  io-day, — ^Let  the  words  of  our 
Lord  on  this  subject  sink  down  into  our  hearts.  Infidelity 
and  immorality,  no  doubt,  slay  their  thousauds.  But 
decent,  plausible,  smooth-spoken  excuses  slay  their  tens 
of  thousands.  No  excuse  can  justify  a  man  in  refusing 
God's  invitation,  and  not  coming  to  Christ. 

We  are  taught,  lastly,  in  this  parable,  that  God  earnestly 
desires  the  salvation  of  souls^  and  would  haioe  all  means  used 
to  procure  acceptance  for  His  Gospel.  We  read  that 
when  those  who  were  first  invited  to  the  supper  refused 
the  invitation,  *^  the  master  of  the  house  said  to  bis  ser- 
vant. Go  out  quickly  into  the  streets,  and  bring  in  hither 
the  poor,  and  the  maimed,  and  tiie  halt,  and  the  blind." 
We  read  that  when  this  was  done,  aad  there  was  yet  room, 
^'the  lord  said  unto  his  servant.  Go  out  into  the  high 
ways  and  hedges,  and  compel  them  to  come  in,  that  my 
house  may  be  filled." 

The  meaning  of  these  words  can  admit  of  little  dispute. 
They  surely  justify  us  in  asserting  the  exceeding  love  and 
compassion  of  God  towards  sinners.  His  longsuffering  is 
inexhaustible.  If  some  will  not  receive  the  truth.  He 
will  have  others  invited  in  their  stead.  His  pity  for  the 
lost  is  no  feigned  and  imaginary  thing.  He  is  infinitely 
willing  to  save  souls. — ^Above  all,  the  words  justify  every 
preacSier  and  teacher  of  the  Gospel  in  employing  all 
possible  means  to  awdcen  sinners,  and  to  turn  them  from 
"their  sins.  If  iikey  will  not  come  to  us  in  public,  we 
must  visit  them  in  private.     If  they  will  not  attend 
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our  preaching  in  the  congregation,  we  must  be  ready 
to  preach  from  house  to  house.  We  must  even  not  be 
ashamed  to  use  a  gentle  violence.  We  must  be  instant 
in  season,  out  of  season.  (2  Tim.  iv.  2.)  We  must  deal 
with  many  an  unconverted  man,  as  one  half-asleep,  half 
out  of  his  mind,  and  not  fully  conscious  of  the  state  he 
is  in.  We  must  press  the  Gospel  on  his  notice  again  and 
again.  We  must  cry  aloud  and  spare  not.  We  must 
deal  with  him  as  we  would  with  a  man  about  to  conmiit 
suicide.  We  must  try  to  snatch  him  as  a  brand  from 
the  burning.  We  must  say,  "  I  cannot, — ^I  will  not, — I 
dare  not  let  you  go  on  ruining  your  own  soul."  The 
men  of  the  world  may  not  understand  such  earnest 
dealing.  They  may  sneer  at  all  zeal  and  fervour  in 
religion  as  fanaticism.  But  the  ''man  of  God,"  who 
desires  to  do  the  work  of  an  evangelist,  will  heed  little 
what  the  world  says.  He  will  remember  the  words  of 
our  parable.    He  will  "  compel  men  to  come  in." 

Let  us  leave  this  parable  with  serious  self-inquiry.  It 
ought  to  speak  to  us  in  the  present  day.  To  us  this 
invitation  of  the  Gospel  is  addressed  as  well  as  to  the 
Jews.  To  us  the  Lord  is  sajring  constantly,  "  Come  unto 
tiie  supper, — Come  unto  me." — Have  we  accepted  His 
invitation?  Or  are  we  practically  saying,  ''I  cannot 
come."  If  we  die  without  having  come  to  Christ,  we 
had  better  never  have  been  bom. 

KOTBB.    LUKB  XIV.  15—24. 

15. — [Blessed  is  he  that  shall  eat  bread,  Se.]  The  motive  of  this 
vemark,  and  the  real  character  of  him  who  made  it,  we  are  left 
to  conjecture. 

Gill  thinks  it  likely  that  the  man  was  a  Jew,  who  was  imhued 
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with  the  gross  notions  which  were  commonly  held  about  feasting 
and  banquetiog  in  the  kingdom  of  Messiah.  He  shows,  irom 
Rabbinical  writers,  that  *'  the  Jews  suppose,  that  God  will  then 
make  a  splendid  feast,  in  which,  beside  bread,  which  they  call  the 
bread  of  the  kingdom,  there  will  be  great  variety  of  flesh,  fish, 
and  fowl,  plenty  of  generous  wine,  and  all  sorts  of  delicious 
fruit.  Particularly  they  speak  of  a  great  ox,  which  they  suppose 
to  be  the  Behemoth  in  Job,  which  will  then  be  prepared ; — and 
of  Leviathan,  and  his  mate,  which  will  there  be  dressed ; — and 
of  a  large  fowl,  called  Ziz,  of  mountain  bignefes ; — and  of  old 
wine,  kept  from  the  creation  pf  the  world ; — and  fruits  of  the 
garden  of  Eden,  which  will  then  be  served  up."  I  have  given 
this  quotation  at  length,  as  an  instructive  instance  of  the  rub- 
bish contained  in  Eabbinical  writers. 

I  am  myself  unable  to  see,  what  some  think,  that  this  man 
was  a  believer,  or  even  a  pious-minded  person.  To  me  his  re- 
maj-k  appears  nothing  better  than  the  indolent,  vague  wish  of  a 
man  who  thinks  it  proper  to  say  something  religious,  when  re- 
ligion is  spoken  of  in  his  company.  This  is  well  worked  out  by 
Stier.  The  whole  tone  of  the  parable  which  the  remark  called 
forth,  appears  to  me  irreconcileable  with  the  idea  that  the  remark 
was  to  be  praised. 

1 6. — [A  certain  man  made  a  great  mpper.]  There  is  a  great  simi- 
larity between  this  parable  and  the  one  reported  by  St.  Matthew. 
(Matt.  xxii.  2.)  Yet  it  is  clear  that  the  two  parables  are  distinct, 
and  were  spoken  on  different  occasions. 

The  primary  object  of  the  parable,  no  doubt,  is  to  show  the 
wickedness  and  unbelief  of  the  Jews,  and  the  calling  of  the 
Gentiles  in  their  stead.  The  Jews  had  the  first  offer  of  Christ. 
When  they  rejected  it,  they  were  cut  off,  and  the  offer  was  made 
to  the  Gentiles  Yet  the  parable  is  evidently  meant  to  apply  to 
the  history  of  the  Gospel  offer,  and  the  reception  it  meets  with, 
in  every  age  of  the  Church. 

17. — [All  things  are  now  ready., » Supper  time."]  These  expressions 
denote  the  completion  of  the  whole  work  of  redemption,  which 
was  announced  to  the  Jews  and  Gentiles,  after  Christ  rose  again. 
Then  and  not  till  then,  could  it  be  said  literally  "  all  things  are 
ready." 

18. — [Began  to  make  excuse,  dc]  The  various  excuses  which 
those  who  were  invited  made,  are  types  of  the  various  worldly 
reasons  with  which  men  excuse  themselves  from  closing  with 
the  offer  of  Christ's  Gospel.  Let  it  be  noted,  that  all  the  things 
mentioned  were  in  themselves  innocent  and  lawful. 

[Bought.., and  I  must  needs  go  and  see.]  Stella  sees  in  this 
expression  an  intentional  illustration  of  the  folly  of  worldly 
men.  They  are  spending  their  time,  and  thoughts,  and  strength. 
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on  things  of  which  they  do  not  know  the  real  worth.  If  the 
man  had  heen  wise,  he  says,  "  he  would  first  have  seen  the  land, 
and  afterwards  hough t  it." 

20. — [/  have  married  a  wife,  dc]  The  Roman  Catholic  writers  do 
not  fail  to  draw  from  this  expression  arguments  in  favour  of  the 
iinmarried  estate.  Yet  they  can  make  nothing  of  it.  By  parity 
of  reasoning,  we  might  prove  that  buying  oxen,  or  land,  is  more 
sinful  than  hoarding  up  money  and  not  spending  it.  They  over- 
look the  beautiful  point  of  this  part  of  the  parable,  which  is 
this.  It  is  not  so  much  the  open  breach  of  God's  law,  as  an 
excessive  attention  to  lawful  and  innocent  things  which  ruins 
many  men's  souls.    Few  truths  are  so  completely  overlooked. 

21. — [Shewed  his  lord.]  This  seems  to  teach  the'duty  of  a  minister. 
He  must  report  to  his  Master  in  heaven,  what  success  he  meets 
with. 

[Being  angry.]  It  is  evident  that  this  expression  must  not 
be  strained  into  a  proof  that  God  is  liable  to  the  passion  of  anger, 
as  the  giver  of  a  feast,  whose  feast  is  despised.  Yet  the  words  are 
meant  to  teach  us  that  unbelief  and  rejection  of  the  Gospel  are 
very  provoking  to  God.  And  there  is  a  sense,  we  must  never 
forget,  in  which  "  God  is  angry  with  the  wicked  every  day." 

[The  poor.,, maimed.,. halt. ..blind.]     These    words    describe 

Srimarily  the  Gentiles,  who  were  just  in  this  miserable  con- 
ition  as  compared  to  the  Jews.  Secondly,  they  describe  all 
sinners  to  whom  the  Gospel  is  offered,  who  feel  their  sins,  and 
acknowledge  their  own  spiritual  need  and  poverty. 

22. — [Yet  there  is  room.]  This  expression  seems  to  show  that 
there  is  more  willingness  on  God's  part  to  save  sinners,  than 
there  is  on  the  part  of  sinners  to  be  saved,  and  more  grace  to  be 
given,  than  there  are  hearts  willing  to  receive  it. 

Bengel  remarks,  "  neither  nature  nor  grace  can  endure  a  va- 
cuum, or  empty  space." 

23. — [Compel  them  to  come  in.]  This  expression  must  be  careiully 
interpreted.  It  does  not  sanction  any  literal  compulsion,  or 
force,  in  pressing  the  Gospel  on  men's  acceptance.  Least  of  all 
does  it  sanction  the  least  approach  to  intolerance  or  persecution 
of  men  because  of  their  religious  opinions. 

Bishop  Pearce  says,  "Compel  them  by  arguments,  not  by 
force.  The  nature  of  the  parable  shows  this  plainly.  It  was 
a  feast  to  which  they  were  invited." 

The  word  translated  "  compel,"  is  only  used  nine  times  in  the 
New  Testament.  In  four  of  the  places  it  is  rendered  "  con- 
strain." Matt.  xiv.  22;  Mark  vi.  45  ;  Acts  xxviii.  19  ;  Gal.  vi. 
12.  It  is  evident  irom  these  passages,  that  the  word  does  not 
oecessarily  imply  any  employment  of  force  and  violence. 
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Alford's  idea  that  in  the  words  ''compel  them  to  come  in," 
there  is  possibly  "  an  allusion  to  infant-baptism,"  appears  to  me 
exceedlDgly  improbable. 

24^.— *[None.., bidden... shall  tasUy  do.']  This  expression  primarily 
applies  to  the  Jews.  RejectiDg  Christ's  Gospel  they  were  cut 
off  for  a  season,  until  it  shall  please  Gk>d  to  graff  them  in  again. 
(Rom.  xi.  23.)  Secondarily  it  illustrates  a  mournful  truth  about 
those  who  reject  the  Gospel  among  ourselves.  They  are  some- 
times let  alone,  aud  given  over  tx)  a  reprobate  mind.  To  refuse 
truth  brings  down  on  man  God's  heaviest  displeasure.  Our 
Lord's  words  about  Ohorazin  and  Bethsaida  should  often  be 
studied. 


LUKE  XIV.  25—35. 


25  And  there  went  ^eat  multitudes 
with  him  :  and  he  turned,  and  said 
unto  them, 

26  If  any  man  come  to  me,  and 
hate  not  his  father,  and  mother,  and 
wife,  and  children,  and  brethren,  and 
sigters,  yea,  and  his  own  life  also,  he 
cannot  be  my  disciple. 

27  And  whosoever  doth  not  bear 
his  cross,  and  come  after  me,  he  can- 
not be  my  disciple. 

28  For  which  of  you,  intending  to 
build  a  tower,  sittetn  not  down  first, 
and  oounteth  the  cost,  whether  he 
have  sufficient  to  finish  itt 

29  Lest  haply,  after  he  hath  laid 
the  foundation,  and  is  not  able  to  fin- 
ish Uy  all  that  behold  it  begin  to  mock 
him, 

30  Saying,  This  man  began  to  build, 


and  was  not  able  to  finish. 

31  Or  what  king,  going  to  make 
war  against  another  king,  sitteth  not 
down  first,  and  consulteth  whether  he 
be  able  with  ten  thousand  to  meet  him 
that  cometh  against  him  with  twenty 
thousand } 

32  Or  else,  while  the  other  is  yet 
a  great  way  off,  he  sendeth  an  ambas- 
sage,  and  desireth  conditions  of  peace. 

33  So  likewise,  whosoever  he  be  of 
you  that  forsaketh  not  all  that  he 
hath,  he  cannot  be  my  disciple. 

34  Salt  i»  good :  but  if  the  salt  have 
lost  hifl  savour,  wherewith  shall  it  be 
seasoned } 

35  It  is  neither  fit  for  the  land,  nor 
yet  for  the  dunghill ;  but  men  cast  it 
out.  He  that  hath  ears  to  hear,  let 
him  hear. 


We  learn,  firstly,  from  this  passage,  that  true  Christians 
must  be  ready,  if  need  be,  to  give  up  everything  Jbr  Christ's 
sake.  This  is  a  lesson  which  is  taught  in  very  remarka- 
ble language.  Our  Lord  says,  ''If  any  man  come  to  me, 
and  hate  not  his  father  and  mother,  and  wife  and  child- 
ren, and  brethren  and  sisters,  yea  and  his  own  life  also, 
he  cannot  be  my  disciple." 

This  expression  must  doubtless  be  interpreted  with 
some  qualification.     We  must  never  explaim  any  text 
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of  Seripture  in  such  a  manner  as  to  make  it  contradict 
another.  Our  Lord  did  not  mean  us  to  understand  that 
it  is  the  duty  of  Christians  to  hate  their  relatives.  This 
would  have  been  to  contradict  the  fifth  commandment. 
He  only  meant  that  those  who  follow  Him  must  love 
Him  with  a  deeper  love  even  than  their  nearest  and 
dearest  connections,  or  their  own  lives.  —  He  did  not 
mean  that  it  is  an  essential  part  of  Christianity  to 
quarrel  with  our  relatives  and  friends.  But  He  did 
mean  that  if  the  claims  of  our  relatives  and  the  claims 
of  Christ  come  into  collision,  the  claims  of  relatives  must 
give  way.  We  must  choose  rather  to  displease  those  we 
love  most. upon  earth,  than  to  displease  Him  who  died 
for  us  on  the  cross. 

The  demand  which  our  Lord  makes  upon  us  here  is 
pecuHarly  stringent  and  heart-searching.  Yet  it  is  a 
wise  and  a  necessary  one.  Experience  shows,  both  in  the 
church  at  home,  and  in  the  mission-field  abroad,  that  the 
greatest  foes  to  a  man's  soul  are  sometimes  those  of 
his  own  house.  It  sometimes  happens  that  the  greatest 
hindrance  in  the  way  of  an  awakened  conscience,  is  the 
opposition  of  relatives  and  friends.  Ungodly  fathers 
cannot  bear  to  see  their  sons  "  taking  up  new  views  "  of 
religion.  Worldly  mothers  are  vexed  to  see  their  daughters 
unwilling  to  enter  into  the  gaieties  of  the  world.  A 
eollision  of  opinion  takes  place  frequentiy,  as  soon  as 
grace  enters  into  a  family.  And  then  comes  the  time 
when  the  true  Christian  must  remember  the  spirit  of 
our  Lord's  words  in  this  passage.  He  must  be  willing 
to  offend  his  family,  rather  than  offend  Christ. 

The  line  of  duty  in  such  cases  is  doubtless  very  pain- 
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fill.  It  18  a  heavy  cross  to  disagree  with  those  we  love, 
and  specially  about  spiritual  things.  But  if  this  cross  be 
laid  upon  us,  we  must  remember  that  firmness  and  decision 
are  true  kindness.  It  can  never  be  true  love  to  relatives 
to  do  wrong,  in  order  to  please  them.  And,  best  of  all, 
firmness  accompanied  by  gentleness  and  consistency,  in 
the  long  run  of  life,  often  brings  its  own  reward.  Thou- 
sands of  Christians  will  bless  God  at  the  last  day,  that 
they  had  relatives  and  fiiends  who  chose  to  displease, 
them  rather  than  Christ.  That  very  decision  was  the  first 
thing  that  made  them  think  seriously,  and  led  finally  to 
the  conversion  of  their  souls. 

We  learn,  secondly,  fi:om  this  passage,  that  those  who 
are  thinking  of  following  Christ  should  be  warned  to  '^  count 
the  cost.^^  This  is  a  lesson  which  was  intended  for  the 
multitudes  who  followed  our  Lord  without  thought  and 
consideration,  and  was  enforced  by  examples  drawn  from 
building  and  from  war.  It  is  a  lesson  which  will  be 
found  useful  in  every  age  of  the  church. 

It  costs  something  to  be  a  true  Christian.  Let  that 
never  be  forgotten.  To  be  a  mere  nominal  Christian, 
and  go  to  Church,  is  cheap  and  easy  work.  But  to  hear 
Christ's  voice,  and  follow  Christ,  and  believe  in  Christ, 
and  confess  Christ,  requires  much  self-denial.  It  will  cost 
us  our  sins,  and  our  self-rfghteousness,  and  our  ease,  and 
our  worldliness.  All — all  must  be  given  up.  We  must 
fight  an  enemy,  who  comes  against  us  with  twenty 
thousand  followers.  We  must  build  a  tower  in  troublous 
times.  Our  Lord  Jesus  Christ  would  have  us  thoroughly 
understand  this.     He  bids  us  "  count  the  cost." 

Now,  why  did  our  Lord  use  this  language  P    Did  He 
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wish  to  discourage  men  from  becoming  His  disciples  ? 
Did  He  mean  to  make  the  gate  of  life  appear  more 
narrow  than  it  is  ?  It  is  not  difficult  to  find  an  answer 
to  these  questions.  Our  Lord  spoke  as  He  did  to  prevent 
men  following  Him  lightly  and  inconsiderately,  from 
mere  animal  feeling  or  temporary  excitement,  who  in 
time  of  temptation  would  fall  away.  He  knew  that 
nothing  does  so  much  harm  to  the  cause  of  true  religion 
as  backsliding,  and  that  nothing  causes  so  much  back- 
sliding as  enlisting  disciples  without  letting  them  know 
what  they  take  in  hand.  He  had  no  desire  to  swell  the 
number  of  His  followers  by  admitting  soldiers  who  would 
fail  in  the  hour  of  need.  For  this  reason  He  raises  a 
warning  voice.  He  bids  all  who  think  of  taking  service 
with  Him  count  the  cost  before  they  begin. 

Well  would  it  be  for  the  Church  and  the  world  if  the 
ministers  of  Christ  would  always  remember  their  Master's 
conduct  in  this  passage.  Often, — far  too  often, — ^people 
are  built  up  in  self-deception,  and  encouraged  to  think 
they  are  converted  when  in  reality  they  are  not  converted 
at  all.  Feelings  are  supposed  to  be  faith.  Convictions 
are  supposed  to  be  grace.  These  things  ought  not  so  to 
be.  By  all  means  let  us  encourage  the  first  beginnings 
of  religion  in  a  soul.  But  never  let  us  urge  people  forward 
without  telling  them  what  true  Christianity  entails.  Never 
let  us  hide  from  them  the  battle  and  the  toil.  Let  us  say 
to  them  "  come  with  us," — but  let  us  also  say  "  count  the 
cost.'* 

We  learn,  lastly,  from  this  passage,  how  miserable  is 
the  condition  of  backsliders  and  apostates.  This  is  a  lesson 
which  is  intimately  connected  with  the  preceding  one. 
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The  necessity  of  '^  cotmting  tiie  cost "  is  enforced  by  a 
picture  of  the  consequences  of  neglecting  to  do  so.  The 
man  who  has  once  made  a  profession  of  religion,  but 
has  afterwards  gone  back  from  it,  is  like  salt  which  has 
''lost  its  savour."  Such  salt  is  comparatively  useless. 
''  It  is  neither  fit  for  the  land,  nor  fit  for  the  dunghill : 
but  men  cast  it  out."  Yet  the  state  of  that  salt  is  a 
lively  emblem  of  the  state  of  a  backslider.  No  wonder 
that  our  Lord  said,  ''He  that  hath  ears  to  hear  let  him 
hear." 

The  truth  which  our  Lord  brings  out  in  this  place  is 
very  painful,  but  very  useful  and  needM  to  be  known. 
No  man,  be  it  remembered,  is  in  so  dangerous  a  state  as 
he  who  has  once  known  the  truth  and  professed  to  love  it, 
and  has  afterwards  fallen  away  from  his  profession,  and 
gone  back  to  the  world.  You  can  tell  such  a  man 
nothing  that  He  does  not  know.  'You  can  show  him  no 
doctrine  that  he  has  not  heard.  He  has  not  sinned  in 
ignorance  like  many.  He  has  gone  away  from  Christ 
with  his  eyes  open.  He  has  sinned  against  a  known, 
and  not  an  unknown  God.  His  case  is  well-nigh  despe- 
rate. All  things  are  possible  with  God.  Yet  it  is  written, 
"  It  is  impossible  for  those  who  were  once  enlightened, — 
if  they  shall  fall  away,  to  renew  them  again  unto  repent- 
ance."   (Heb.  vi.  4 — 6.) 

Let  us  ponder  these  things  weU.  The  subject  is  one 
which  is  not  sufficiently  considered.  Let  us  never  be 
afraid  of  beginning  to  serve  Christ.  But  let  us  begin 
seriously,  thoughtfully,  and  with  a  due  consideration  of 
the  step  we  take.  And  having  once  begun,  let  us  pray 
for  grace  that  we  may  persevere,  and  never  fall  away. 
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Notes.    Luke.  XIY.  25—35. 

26. — [Great  multitudes... he  turned  and  saidj  do.]  The  conduct  of 
our  Lord  on  this  occasion  stands  out  in  strong  contrast  to  that 
of  many  ministers  of  the  Gospel,  in  the  present  day.         ' 

The  temptation  to  admit  people  to  full  communion,  and  en- 
dorse and  approve  them  as  true  christians,  hefore  they  have  given 
evidence  of  decided  grace,  is  very  strong.  The  inclination  to 
set  hefore  young  inquirers  the  joys  and  comforts  of  the  Gospel, 
without  any  proportionate  exhihition  of  the  cross  and  the  fight, 
requires  constant  watching  against. 

The  close  imitation  of  our  Lord's  conduct  in  this  passage 
would  probahly  greatly  lessen  the  number  of  our  commu- 
nicants. But  it  may  he  doubted  whether  we  should  not  gain  in 
quality  what  we  lost  in  quantity,  and  whether  we  should  not  be 
freed  from  many  of  those  disgraceful  backslidings,  and  gross 
inconsistencies,  which  so  often  now-a-days  bring  discredit  on 
religion. 

It  may  be  laid  down  as  a  general  rule  that  communicants 
cheaply  admitted  are  worth  little,  and  that  to  call  people  Christians 
upon  lower  terms  than  those  which  our  Lord  sets  forth,  in  the 
long  run  does  more  harm  than  good. 

26. — [Come  to  me,  and  hate  not.]  The  expression  "  hate,"  in  this 
verse,  must  evidently  be  taken  comparatively.  The  following 
quotation  from  Pearce  deserves  reading. 

"Besides  the  proof  from  Matt.  x.  37,  that  the  word* hate' 
here  means  '  love  less,'  it  may  be  added,  that  in  Matt.  vi.  24, 
the  word  *hate'  is  used  after  the  same  manner.  So  also  when 
we  read  in  Eom.  ix.  13,  *  Jacob  have  I  loved,  but  Esau  have  I 
hated,'  the  meaning  is,  that  I  have  loved  Jacob  more  than 
Esau.  That  this  is  no  arbitrary  interpretation  of  the  word 
*  hate,*  but  one  agi-eeable  to  the  Hebrew  idiom,  appears  from 
what  is  said  in  Gen.  xxix.  30,  31,  where  Leah  being  *  hated,'  is 
explained  by  Eachel  being  loved  more  than  Leah.  See  also 
Deut.  xxi.  15,  16, 17." 

28. — [To  build  a  tower.]  The  following  note  from  Doddridge 
deserves  reading. 

"  The  phrase,  '  build  a  tower,'  naturally  suggests  to  us  the 
idea  of  a  more  magnificent  edifice,  than  our  Lord's  hearers 
might  probably  thinK  of  on  this  occasion.  It  is  plain  that  towers 
were  n-equently  run  up,  probably  of  slight  materials,  to  lodge 
those  who  had  the  care  of  keeping  vineyards  or  flocks ;  and 
they  were  built  pretty  high  in  proportion  to  their  base,  that  they 
might  commana  the  larger  prospect." 

There  is  reason  in  this  comment,  when  we  mark  our  Lord's 
words,  "  which  of  you." 
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31. — [What  king,  dc]  Some  regard  this  "king"  as  an  emblem  of 
a  believer,  and  the  king  coming  "  with  twenty  thousand,"  as 
Satan.  I  am  quite  unable  to  see  this.  Both  here  and  in  the 
preceding  three  verses,  I  believe  our  Lord  is  only  borrowing  an 
illustration  from  familiar  subjects,  and  that  we  are  not  meant  to 
look  further. 

83. — [Forsaketh.]  The  Greek  word  so  rendered  is  more  commonly 
translated,  "  bid  farewell,"  or  "  take  leave."  The  meaning  evi- 
dently is  that  a  man  cannot  be  Christ's  disciple  unless  he  is 
deliberately  prepared  to  give  up  everything  for  His  sake,  if  need 
be,  and  to  encounter  any  enemy,  and  make  any  sacrifice. 

84. — [Salt  have  lost  its  savour.]  The  following  quotation  from 
Maundrell  deserves  reading.  He  is  describing  the  valley  of  salt, 
in  his  travels,  and  he  says,  "Along,  on  one  side,  there  is  a  small 

frecipice,  occasioned  by  the  continual  taking  away  of  the  salt, 
broke  a  piece  of  it,  of  which  the  part  exposed  to  the  rain,  sun, 
and  air,  though  it  had  the  sparks  and  particles  of  salt,  had 
completely  lost  its  savour.  The  inner  part  which  was  connected 
with  the  rock,  retained  its  savour." 

Schottgen  speaks  of  a  species  of  salt  in  Judsea,  brought  frY)m 
the  Dead  Sea,  and  called  bituminous  salt,  which  was  easily 
rendered  vapid,  and  of  no  other  use  but  to  "  spread  in  a  part  of 
the  temple,  on  the  pavement,  to  prevent  slipping  in  wet  weather." 

This  striking  and  solemn  saying  about  the  "salt  which  has 
lost  its  savour,"  is  found  on  no  less  than  three  distinct  occasions 
in  the  Gospels.  (See  Matt.  v.  13,  and  Mark  ix.  50.)  The 
spiritual  lesson  of  the  passage  is  fearfully  overlooked.  The  sinful- 
ness of  sins  against  light  and  knowledge,  and  the  possibility  of 
being  given  over  to  a  reprobate  mind,  are  points  not  sufficiently 
dwelt  upon  by  preachers,  or  considered  by  hearers.  Men  seem 
to  forget  that  there  is  such  a  thing  as  an  unpardonable  sin, — 
and  that  if  salt  has  once  lost  its  savour  it  cannot  be  seasoned 
again. 

I  should  not  like  to  be  mistaken  in  saying  this.  I  cannot 
find  in  Scripture  any  clear  proof  that  there  is  any  decreed  repro- 
bation. 1  hold  that  the  destruction  of  those  who  are  lost  is  the 
consequence  of  their  own  sins,  and  not  of  God's  predestination. 
I  believe  that  we  have  no  right  to  say  of  any  sinner,  that  he  is 
too  bad  to  be  saved. 

But  the  general  teaching  of  the  New  Testament  appears  to 
be  that  nothing  is  so  displeasing  to  God  as  the  misuse  of  know- 
ledge, and  the  wilful  turning  away  from  truth  once  seen  and 
acknowledged,  to  the  service  of  sin  and  the  world.  The  Bible 
teaches,  in  fact,  that  no  sinner  is  so  unlikely  to  be  saved  as  the 
man  who  after  making  a  high  spiritual  profession,  falls  away 
and  returns  to  the  world,  and  no  heart  so  unlikely  to  be  changed 
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fts  the  heart  which  once  professed  to  love  the  Gospel,  hut  after- 
wards hecame  cold  and  indififerent  to  it. 

I  can  certainly  testify,  after  sixteen  years  ministry,  that  hy 
far  the  most  hopeless  and  painful  deathheds  I  have  attended 
have  been  those  of  backsliders.  I  have  seen  some  such  persons 
go  out  of  the  world  without  hope,  whose  conscience  really  ap- 
peared dead,  buried  and  gone,  and  on  whom  every  truth  and 
doctrine,  and  argument  appeared  alike  thrown  away.  They 
seemed  to  have  lost  the  power  of  feeling,  and  could  only  lie  still 
and  despair.  I  fear  the  true  account  of  such  persons  state  of 
soul  was  the  sentence  of  our  Lord,  on  which  I  have  now  been 
dwelling. 
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1  Then  drew  near  unto  him  all  the 
Publicans  and  sinners  for  to  hear  him. 

2  And  the  Pharisees  and  Sciibes 
muimured,  saying,  This  man  receiv- 
eth  sinners,  and  eateth  with  them. 

3  And  he  spake  this  parable  unto 
them,  saying, 

4  What  man  of  you,  having  an 
hundred  sheep,  if  he  lose  one  of  them, 
doth  not  leave  the  ninety  and  nine  in 
the  wilderness,  and  go  after  that 
which  is  lost,  until  he  find  it } 

6  And  when  he  hath  found  it,  he 
layeth  it  on  his  shoulders,  rejoicing. 

6  And  when  he  cometh  home,  he 
eaUetii  together  h  is  friends  and  neigh- 
boors,  saying  unto  them,  Rejoice  with 
me ;  for  I  have  found  my  sheep  which 
lo«t. 


7  I  say  unto  you,  that  likewise  joy 
shall  be  in  heaven  over  one  suiner 
that  repenteth,  more  than  over  ninety 
and  nine  just  persons,  which  need  no 
repentance. 

8  Either  what  woman  having  ten 
pieces  of  silver,  if  she  lose  one  piece, 
doth  not  light  a  candle,  and  sweep 
the  house,  and  seek  diligently  till  she 
find  itf 

9  And  when  she  hath  found  it,  she 
calleth  her  friends  and  her  neighbours 
together,  saying.  Rejoice  with  me;  for 
I  have  found  me  piece  which  I  had 
lost. 

10  Likewise,  I  say  unto  you,  there 
is  joy  in  the  presence  of  the  angels  of 
God  over  one  sinner  that  repenteth. 


The  chapter  which  begins  with  these  verses  is  well  known 
to  Bible  readers  if  any  is  in  the  Scriptures.  Few  chap- 
ters perhaps  have  done  more  good  to  the  souls  of  men. 
Let  us  take  heed  that  it  does  good  to  us. 

We  should  first  observe  in  these  verses,  the  striking 
testimony  which  teas  borne  to  our  Lord  by  Sis  enemies.  We 
read  that  when  "  all  the  publicans  and  sinners  drew  near 
to  hear  Him,  the  Scribes  and  Pharisees  murmured,  say- 

« 

ing.  This  man  receiveth  sinners,  and  eateth  with  them." 

N 


174  BXP081T0BY   THOUGHTS. 

These  words  were  evidently  spoken  with  surprise  and 
scorn,  and  not  with  pleasure  and  admiration.  These 
ignorant  guides  of  the  Jews  could  not  understand  a 
preacher  of  religion  having  anything  to  do  with  wicked 
people !  Yet  their  words  worked  for  good.  The  very 
saying  which  was  meant  for  a  reproach  was  adopted  by 
the  Lord  Jesus  as  a  true  description  of  His  office.  It  led 
to  His  speaking  three  of  the  most  instructive  parables 
which  ever  fell  from  His  lips. 

The  testimony  of  the  Scribes  and  Pharisees  was 
strictly  and  Kterally  true.  The  Lord  Jesus  is  indeed 
one  that  "  receiveth  sinners. "  He  receives  them 
to  pardon  them,  to  sanctify  them,  and  to  make ,  them 
meet  for  heaven.  It  is  His  special  office  to  do  so. 
For  this  end  He  came  into  the  world.  He  came  not  to 
call  the  righteous,  but  sinners  to  repentance.  He  came 
into  the  world  to  save  sinners.  What  He  was  upon 
earth  He  is  now  at  the  right  hand  of  God,  and  will  be 
to  all  eternity.     He  is  emphatically  the  sinner's  Friend. 

Have  we  any  sense  of  sin  ?  Do  we  feel  bad,  and 
wicked,  and  guilty,  and  deserving  of  God's  anger  ?  Is 
the  remembrance  of  our  past  lives  bitter  to  us  ?  Does 
the  recollection  of  our  past  conduct  make  us  ashamed  ? 
Then  we  are  the  very  people  who  ought  to  apply  to 
Christ,  just  as  we  are,  pleading  nothing  of  our  own, 
making  no  useless  delay.  Christ  will  receive  us  gra- 
ciously, pardon  us  freely,  and  give  us  eternal  life.  He  is 
One  that  "receiveth  sinners."  Let  us  not  be  lost  for  wajit 
of  applying  to  Him  that  we  may  be  saved. 

We  should  observe,  secondly,  in  these  verses,  the 
remarkabk  figures  under  which  our  Lord  describes  Sis  otan 
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love  towards  sinners.  We  read  that  in  reply  to  the 
taunting  remark  of  His  enemies  He  spoke  three  parables, 
— ^the  parables  of  the  lost  sheep,  the  lost  piece  of  silver, 
and  the  prodigal  son.  The  two  first  of  these  parables  are 
now  before  us.  All  three  are  meant  to  illustrate  one  and 
the  same  truth.  They  all  throw  strong  light  on  Christ's 
willingness  to  save  sinners. 

Christ's  love  is  an  active,  working  love.  Just  as  the 
shepherd  did  not  sit  still  bewailing  his  lost  sheep,  and 
the  woman  did  not  sit  stiU  bewailing  her  lost  money,  so 
our  blessed  Lord  did  not  sit  still  in  heaven  pitying  sin- 
ners.  He  left  the  glory  which  He  had  with  the  Father, 
and  humbled  Himself  to  be  made  in  the  likeness  of  man. 
He  came  down  into  the  world  to  seek  and  save  that  which 
was  lost.  He  never  rested  till  He  had  made  atonement 
for  our  transgressions,  brought  in  everlasting  righteous- 
ness, provided  eternal  redemption,  and  opened  a  door  of 
life  to  all  who  are  willing  to  be  saved. 

Christ's  love  is  a  self-denying  love.     The  shepherd 

brought  his  lost  sheep  home  on  his  own  shoulders  rather 

than  leave  it  in  the  wilderness.     The  woman  lighted  a 

candle,  and  swept  the  house,  and  searched  diligentiy,  and 

spared  no  pains,  till  she  found  her  lost  money.    And  just 

so  did  Christ  not  spare  Himself,  when  He  undertook  to 

save  sinners.      "He  endured  the  cross,  despising  the 

sbame."  He  "laid  down  His  life  for  His  friends."  Greater 

love  than  this  cannot  be  shown.  (John  xv.  13.  Heb.  xii.  2.) 

Christ's  love  is  a  deep  and  mighty  love.     Just  as  the 

shepherd  rejoiced  to  find  his  sheep,  and  the  woman  to 

find  her  money,  so  does  the  Lord  Jesus  rejoice  to  save 

sinners.    It  is  a  real  pleasure  to  Him  to  pluck  them  as 
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brands  from  the  burning.  It  was  His  **  meat  and  drink/' 
when  upon  earth,  to  finish  the  work  which  He  came  to 
do.  He  felt  straitened  in  spirit  till  it  was  accomplished. 
It  is  still  His  delight  to  show  mercy.  He  is  far  more 
willing  to  save  sinners  than  sinners  are  to  be  saved. 

Let  us  strive  to  know  something  of  this  love  of  Christ. 
It  is  a  love  that  truly  passeth  knowledge.  It  is  imspeak- 
able  and  unsearchable.  It  is  that  on  which  we  must 
wholly  rest  our  souls,  if  we  would  have  peace  in  time  and 
glory  in  eternity.  If  we  take  comfort  in  our  own  love  to 
Christ,  we  are  building  on  a  sandy  foundation.  But  if 
we  lean  on  Christ's  love  to  us,  we  are  on  a  rock. 

We  should  observe,  lastly,  in  these  verses,  the  tcide 
encouragement  which  our  Lord  holds  out  to  repentance.  We 
read  these  striking  words,  "  Joy  shaU  be  in  heaven  over 
one  sinner  that  repenteth."  We  read  the  same  thought 
again  after  a  few  verses ;  "  There  is  joy  in  the  presence 
of  the  angels  of  God  over  one  sinner  that  repenteth." 
The  thing  is  doubled,  to  make  doubt  impossible.  The 
idea  is  repeated,  in  order  to  meet  man's  unbelief. 

There  are  deep  things  in  these  sayings,  beyond  doubt. 
Our  poor  weak  minds  are  little  able  to  understand  how 
the  perfect  joy  of  heaven  can  admit  of  increase.  But 
one  thing,  at  any  rate,  stands  out  clearly  on  the  face  of 
these  expressions.  There  is  an  infinite  willingness  on 
God's  part  to  receive  sinners.  However  wicked  a  man 
may  have  been,  in  the  day  that  he  really  turns  from  his 
wickedness  and  comes  to  God  by  Christ,  God  is  well- 
pleased.  God  has  no  pleasure  in  the  death  of  him  that 
dieth,  and  God  has  pleasure  in  true  repentance. 

Let  the  man  who  is  afraid  to  repent,  consider  well  the 
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verses  we  are  now  looking  at,  and  be  afraid  no  more. 
There  is  nothing  on  God's  part  to  justify  his  fears.  An 
open  door  is  set  before  him.  A  free  pardon  awaits  him. 
"  If  we  confess  our  sins,  God  is  faithful  and  just  to  for- 
give our  sins,  and  cleanse  us  from  all  unrighteousness.'' 
(1  John  i.  8.) 

Let  the  man  who  is  ashamed  to  repent,  consider  these 
verses,  and  cast  shame  aside.  What  though  the  world 
mocks  and  jests  at  his  repentance  P  While  man  is  mocking 
angels  are  rejoicing.  The  very  change  which  sinners  caU 
foolishness,  is  a  change  which  fiUs  heaven  with  joy. 

Have  we  repented  ourselves  ?  This,  after  all,  is  the 
principal  question  which  concerns  us.  What  shall  it  profit 
us  to  know  Christ's  love,  if  we  do  not  use  it  ?  "  If  ye 
know  these  things,  happy  are  ye  if  ye  do  them."  (John 
xiii.  17.) 

Notes.    Lukb  XV.  1—10. 

1. — [Then  dreio  near. 1  The  Greek  words  so  translated  do  not  literally 
mean  a  particular  act  at  a  particular  time.  They  would  he  more 
closely  rendered, "  And  there  were  drawing  near."  Alford  ren- 
ders them,  "were  husied  in  drawing  near,* — "were  continually 
ahout  Him."  The  beginning  of  this  chapter,  be  it  observed, 
is  an  unbroken  continuation  of  the  last. 

Let  us  mark  the  accessibleness  and  affability  of  our  Lord's 
demeanour  in  this  expression.  He  was  one  of  whom  people 
were  not  afraid.    Such  a  demeanour  is  a  great  gift. 

[AU  the  publicans  and  sinners."]  By  the  expression  "  all "  we 
are  evidently  meant  to  understand  "  all "  in  that  particular 
neighbourhood  where  our  Lord  at  present  was. 

Let  it  be  noted  that  no  Gospel  writer  gives  so  many  instances 
of  our  Lord's  mercy  to  sinners  as  St.  Ijuke.  It  is  supposed, 
with  much  reason,  that  this  was  intended  for  the  encouragement 
of  Gentile  converts,  for  whom  his  Gospel  was  specially  written. 
Observe,  beside  this  chapter,  Luke  xviii.  10  ;  xxiii.  34,  43. 
These  passages  are  all  peculiar  to  St.  Luke. 

2. — [Murmured.]    The  Greek  word  here  is  only  used  in  one  other 
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place, — Luke  xix.  7.    It  means  literallj  "  murmured  greatly/' 
or  "  were  constantly  murmuring"  throughout  the  journey. 

[This  man  receiveth  sinners.] — These  words  should  he  carefully 
noted.  They  are  the  key  note  to  the  whole  chapter.  A  constant 
recollection  of  them  throws  light  on  the  interpretation  of  all  the 
three  parahles  which  follow.  The  Pharisees  found  fault  with 
our  Lord  for  "  inviting  sinners."  Our  Lord  replies,  in  effect, 
that  the  thing  which  they  found  fault  with  was  the  very  thing 
He  came  on  earth  to  do,  and  a  thing  of  which  He  was  not 
ashamed.  He  came  to  do  for  sinners  what  the  shepherd  did  for 
his  lost  sheep,  the  woman  did  for  her  lost  money,  and  the  father 
did  for  the  prodigal  son.  As  for  His  murmuring  enemies,  they 
were  like  the  elder  brother  of  the  prodigal  son. 

I  am  persuaded  that  remembrance  of  this  expression  is  of 
great  importance  in  the  chapter,  and  that  many  strange  expla- 
nations of  things  in  the  chapter  have  been  given  by  commenta- 
tors, for  want  oi  observing  the  expression. — The  great  object  of 
all  the  three  parables  is  one  and  the  same.  They  all  three 
exhibit  the  love  and  mercy  of  Christ  towards  sinners,  but  under 
three  different  aspects.  I  hold  with  Bengel,  that  the  lost  sheep 
represents  the  stupid,  foolish  sinner, — the  lost  piece  of  money 
the  sinner  altogether  ignorant  of  himself, — and  the  younger  son 
the  daring  and  wilful  sinner.  But  I  also  hold  that  the  love 
which  goes  after  the  sheep,  seeks  the  money,  and  runs  to  meet 
the  prodigal,  is  all  through  intended  to  represent  the  love  of 
Christ. — I  cannot  assent  to  the  view  that  the  three  parables  were 
meant  to  point  to  the  work  of  the  Three  Persons  of  the  Trinity. 
I  cannot  hold  the  view  of  Bengel,  Alford,  and  Stier,  that  ''  the 
woman*'  represents  the  Holy  Ghost, — and  the  view  of  Ambrose 
and  Wordsworth,  that  she  represents  the  Church.  All  these 
ideas  I  believe  to  be  foreign  to  our  Lord's  intention  when  He 
spoke  the  three  parables.  I  consider  that  the  right  way  to 
view  the  three  parables  before  us  is  to  suppose  that  our 
Lord's  meaning  was  as  follows : — "  You  blame  me  for  receiving 
sinners.  I  am  not  ashamed  of  it.  I  do  receive  them.  I 
came  on  earth  for  that  very  purpose.  K  you  would  know  my 
feeling  towards  sinners,  mark  the  conduct  of  a  shepherd  seeking 
a  lost  sheep,  a  woman  seeking  a  lost  piece  of  money,  and  a 
kind  father  receiving  a  prodigal  son.  In  the  love  exhibited  in 
each  of  these  three  cases  you  have  an  emblem  of  my  love  to 
sinners." 

4. — [What  man  of  you,  rfc]  Both  in  this  and  the  two  following 
verses,  I  must  decline  assigning  the  allegorical  meanings 
to  every  part  of  the  parable,  which  many  commentators  have 
discovered.  The  two  numbers,  hundred,  and  ninety-nine, — 
the  wilderness, — the  shepherd's  laying  the  lost  sheep  on  his 
shoulders, — the  home, — Ae  friends  and  neighbours, — all  appear 
to  me  to  be  subordinate  circumstances  of  the  parable,  which 
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were  simply  inteDded  to  illustrate  one  great  leading  truth,  the 
deep  self-sacrificiDg  love  of  Christ  towards  sinners,  and  the 
pleasiu-e  with  which  He  saves  them. 

The  beautiful  fitness  of  the  images  chosen  in  the  parable,  is 
very  striking.  Our  Lord  speaks  of  Himself  in  the  10th  chapter 
of  St.  John,  as  the  good  Shepherd. — Isaiah  says,  in  the  53rd 
chapter  of  his  prophecy,  **  All  we,  like  sheep,  have  gone  astray." 

7. — [I  say  unto  you.]    In  this  verse  the  Lord  drops  the  language 
of  parables  and  declares  to  us  a  great  truth. 

[Likewise.]  The  Greek  word  thus  rendered  here,  and  at  the 
10th  verse,  is  more  commonly  translated  "  so,"  or  "  even  so." 

[Joy  shall  be  in  heaven.]  The  use  of  the  future  tense  in  this 
expression,  has  led  some  to  think  that  our  Lord  is  speaking  of 
the  day  of  judgment,  when  the  saved  souls  shall  be  presented 
before  the  Father  with  exceeding  joy.  I  cannot  see  this.  I  be- 
lieve that  our  Lord  simply  means  that  when  any  sinner  shall 
repent,  at  any  time  in  the  history  of  the  Church,  his  repentance 
will  be  regarded  with  gladness  in  heaven,  whatever  murmuring 
there  may  be  among  Pharisees  on  earth. 

[One  sinner.]  The  exceeding  value  of  one  soul,  in  God*s  sight, 
appears  in  this  expression.  It  also  appears  to  overthrow  the 
idea  entertained  by  some,  that  the  lost  sheep  represents  the 
whole  church  of  the  elect,  or  the  redeemed  world. 

Those  who  are  cast  down  and  dispirited  in  preaching  and 
teaching,  by  apparently  small  success,  should  often  think  of  this 
expression,  and  the  parallel  one  in  the  10th  verse.  The  value  of 
one  soul  is  not  enough  considered. 

[Ninety  and  nine  just.., no  repentance.]  This  expression  is 
remarkable,  and  has  caused  much  difference  of  opinion  among 
commentators.    Five  different  explanations  are  given. 

1.  Some  think  that  it  means  the  angels  who  have  never 
sinned. 

2.  Some  think  that  it  means  the  glorified  saints  who  can 
sin  no  more. 

3.  Some  think  that  it  means  living  saints  who  have  not  lost 
baptismal  purity. 

4.  Some  think  that  it  means  the  inhabitants  gf  other  worlds, 
who  have  not  fallen  like  man. 

5.  Some  think  that  it  means  people  who  think  themselves 
righteous  and  just,  like  the  Pharisees,  and  fancy  they  need  no 
repentance. 

I  believe  the  last  to  be  the  true  view,  and  the  others  to  be 
untenable.  It  is  confirmed  by  Luke  v.  32 ;  xvi.  15 ;  xviii.  9. 
Matt.  ix.  13.    Mark  ii.  17. 

n, — [Either  what  woman.]     Let  us  note   both  here  and  in  the 
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last  parable,  bow  simple  and  familiar  our  Lord's  illustrations  of 
trutb  were.  A  sbepherd,  and  a  woman,  are  bis  cbosen  vehicles 
to  convey  to  our  minds  some  idea  of  His  care  for  sinners. 

Both  in  this  verse,  and  the  following  v^rse,  I  adhere  to  the 
view  expressed  in  the  comments  on  the  preceding  parable.  I 
decline  to  assign  allegorical  meanings  to  the  expressions  used. 
The  woman, — the  number  ten, — the  candle  lighting, — the  house, 
— the  sweeping, — the  friends  and  neighbours,  all  appear  to  me 
nothing  more  than  subordinate  circumstances  in  a  story  which 
is  intended  to  teach  one  great  truth,  Christ's  care  for  sinners, 
and  pleasure  in  saving  them. 

Many  commentators  see  much  meaning  in  a  "piece  of  silver" 
being  the  type  of  the  sinner.  They  dwell  upon  the  image 
stamped  on  the  coin,  as  significant  of  the  image  of  God,  in 
which  man  was  originally  created.  Those  who  wish  to  see 
how  far  this  idea  may  be  worked  out,  will  find  it  fully  given  in 
Ness's  History  and  Mystery  of  the  New  Testament. 

10. — [Joy. ..angels  of  Ood.]  This  expression  seems  to  show  that 
the  salvation  of  sinners  is  a  matter  of  deep  interest  to  the  angels, 
and  the  recovery  of  each  one  carefully  observed.  This,  be  it 
remembered,  is  a  very  different  thing  from  saying  that  angels 
can  help  our  souls. 
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11  And  he  said,  A  certain  man  had 
two  eons : 

12  And  the  younger  of  them  said  to 
his  father,  Father,  give  me  the  por- 
tion of  goods  that  falleth  to  me.  And 
he  divided  unto  them  hia  living. 

13  And  not  many  days  after  the 
younger  son  gathered  all  together, 
and  took  his  journey  into  a  far  coun- 
try, and  there  wasted  his  substance 
with  riotous  living. 

14  And  when  he  had  spent  all, 
there  arose  a  mighty  famine  in  that 
land ;  and  he  began  to  be  in  want. 

Id  And  he  went  and  joined  himself 
to  a  citizen  of  that  country ;  and  he 
sent  him  into  his  fields  to  feed  swine. 

16  And  he  would  fain  have  filled 
Ms  belly  with  the  husks  that  the  swine 
did  eat :  and  no  man  gave  unto  him. 

17  And  when  he  came  to  himself, 
he  said.  How  manv  hired  servants  of 
my  father's  have  oread  enough  and 
to  spare,  and  I  perish  with  hunger ! 

18  I  will  arise  and  go  to  my  father, 


and  will  say  unto  him,  Father,  I  have 
sinned  against  heaven  and  before  tfaee^ 

19  And  am  no  more  worthy  to  be 
called  thy  son  :  make  me  as  one  of 
thy  hired  servants. 

20  And  he  arose,  and  came  to  his 
father.  But  when  he  was  yet  a  great 
way  off,  his  father  saw  him,  and  had 
compassion,  and  ran,  and  fell  on  his 
neck,  and  kissed  him. 

21  And  the  son  said  unto  him, 
Father,  I  have  sinned  against  heaven, 
and  in  thy  sight,  and  am  no  more 
worthy  to  oe  called  thy  son. 

22  But  the  father  said  to  hi«  serv- 
ants. Bring  forth  the  best  robe,  and 
put  it  on  him ;  and  put  a  ring  on  his 
hand,  and  shoes  on  his  feet : 

23  And  bring  hither  the  fatted  oalf, 
and  kill  it ;  and  let  us  cat,  and  bo 
merry: 

24  For  this  my  son  was  dead,  and 
is  alive  again ;  he  was  lost,  and  is 
found.   And  they  began  to  be  merry. 
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The  parable  before  us  is  commonly  known  as  the  parable 
of  "  the  prodigal  son."  It  may  be  truly  called  a  mighty 
spiritual  picture.  Unlike  some  of  our  Lord's  parables, 
it  does  not  convey  to  us  one  great  lesson  only,  but  many. 
Every  part  of  it  is  peculiarly  rich  in  instruction. 

We  see,  firstly,  in  this  parable,  man  following  the  natural 
bent  of  his  own  heart.  Our  Lord  shows  us  a  "  younger 
son  "  making  haste  to  set  up  for  himself,  going  far  away 
from  a  kind  father's  house,  and ''  wasting  his  substance  in 
riotous  living." 

We  have  in  these  words  a  faithful  portrait  of  the  mind 
with  which  we  are  all  bom.  This  is  our  likeness.  We 
are  all  naturally  proud  and  self-willed.  We  have  no 
pleasure  in  fellowship  with  God.  We  depart  from  Him, 
and  go  afar  off.  We  spend  our  time,  and  strength,  and 
faculties,  and  affections,  on  things  that  cannot  profit.  The 
covetous  man  does  it  in  one  fashion,  the  slave  of  lusts  and 
passions  in  another,  the  lover  of  pleasure  in  another.  In 
one  point  only  all  are  agreed.  Like  sheep,  we  all  naturally 
**  go  astray,  and  turn  every  one  to  his  own  way."  (Isai. 
Uii.  6.)  In  the  younger  son's  first  conduct  we  see  the 
natural  heart. 

He  that  knows  nothing  of  these  things  has  yet  much 
to  learn.  He  is  spiritually  blind.  The  eyes  of  his  under- 
standing need  to  be  opened.  The  worst  ignorance  in  the 
world  is  not  to  know  ourselves.  Happy  is  he  who  has 
been  delivered  from  the  kingdom  of  darkness,  and  been 
made  acquainted  with  himself!  Of  too  many  it  may  be 
said,  "  They  know  not,  neither  will  they  understand. 
They  walk  on  in  darkness."    (Psalm  Ixxxii.  5.) 

We  see,  secondly,  in  this  parable,  man  finding  out  thai 
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the  toays  of  sin  are  hard,  hy  bitter  experience.  Our  Lord 
shows  us  the  younger  son  spending  all  his  property  and 
reduced  to  want, — obliged  to  take  service  and  "feed 
8wine,"-80  hungry  that  he  is  ready  to  eat  swine's  food, 
and  cared  for  by  none. 

These  words  describe  a  common  case.  Sin  is  a  hard 
master,  and  the  servants  of  sin  always  find  it  out,  sooner 
or  later,  to  their  cost.  Unconverted  people  are  never 
really  happy.  Under  a  profession  of  high  spirits  and 
cheerfulness,  they  are  often  ill  at  ease  within.  Thousands 
of  them  are  sick  at  heart,  dissatisfied  with  themselves, 
weary  of  their  own  ways,  and  thoroughly  uncomfortable. 
"  There  be  many  that  say,  who  will  show  us  any  good." 
"  There  is  no  peace,  saith  my  God,  to  the  wicked."  (Psa. 
iv.  6.  Isaiah  Ivii.  21.) 

Let  this  truth  sink  down  into  our  hearts.  It  is  a  truth, 
however  loudly  unconverted  people  may  deny  it.  "  The 
way  of  transgressors  is  hard."  (Prov.  xiii.  16.)  The  secret 
wretchedness  of  natural  men  is  exceedingly  great.  There 
is  a  famine  within,  however  much  they  may  try  to  con- 
ceal it.  They  are  "  in  want."  He  that  "  soweth  to  the 
flesh  shall  of  the  flesh  reap  corruption."  No  wonder  that 
St.  Paul  said,  "  What  profit  had  ye  in  those  things  whereof 
ye  are  now  ashamed."    (Gal.  vi.  8.  Rom.  vi,  21.) 

We  see,  thirdly,  in  this  parable,  man  awaking  to  a  sense 
of  his  natural  state,  and  resolving  to  repent.  Our  Lord  tells 
us  that  the  younger  son  "  came  to  himself  and  said,  how- 
many  servants  of  my  father  have  br^ad  enough  and  to 
spare,  and  I  perish  with  hunger  P  I  will  arise  and  go  to 
my  father,  and  say  unto  him,  Father,  I  have  sinned." 

The  thoughts  of  thousands  are  vividly  painted  in  these 
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words.  Thousands  have  reasoned  in  this  way,  and  are 
saying  such  things  to  themselves  every  day.  And  we 
must  be  thankful  when  we  see  such  thoughts  arise. 
Thinking  is  not  change  of  heart,  but  it  may  be  the  be- 
g^inning  of  it.  Conviction  is  not  conversion,  but  it  is  one 
step,  at  any  rate,  in  a  right  direction.  The  ruin  of  many 
people's  souls  is  simply  this,  that  they  never  think  at  all. 

One  caution,  however,  must  always  be  given.  Men 
must  beware  that  they  do  not  stop  short  in  "  thinking." 
Ghx)d  thoughts  are  all  very  well,  but  they  are  not  saving 
Christianity.  If  the  younger  son  had  never  got  beyond 
thinking,  he  might  have  kept  from  home  to  the  day  of 
his  death. 

We  see,  fourthly,  in  this  parable,  man  turning  to  God 
toith  true  repentance  and  faith.  Our  Lord  shows  us  the 
younger  son  quitting  the  far  country  where  he  was,  and 
going  back  to  his  father's  house,  carrying  into  practice 
the  good  intentions  he  had  formed,  and  unreservedly  con- 
fessing his  sin.     "He  arose  and  went." 

These  words  are  a  Hfe-like  outline  of  true  repentance 
and  conversion.  The  man  in  whose  heart  a  true  work  of 
the  Holy  Ghost  has  begun,  will  never  be  content  with 
thinking  and  resolving.  He  wiU  break  off  from  sin.  He 
will  come  out  .from  its  fellowship.  He  will  cease  to  do 
eviL  He  will  learn  to  do  well.  He  will  turn  to  God  in 
humble  prayer.  He  will  confess  his  iniquities.  He  will 
not  attempt  to  excuse  his  sins.  He  will  say  with  David, 
**  I  acknowledge  my  transgression."  He  will  say  with 
the  publican,  "God  be  merciful  to  me  a  sinner."  (Psalm' 
li.  3.  Luke  xviii.  13.) 

Let,  us  beware  of  any  repentance,  falsely  so  called. 
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which  is  not  of  this  character.  Action  is  the  very  life  of 
''repentance  unto  salvation."  Feelings^  and  tears,  and  re- 
morse, and  wishes,  and  resolutions,  are  all  useless,  until 
they  are  accompanied  by  action  and  a  change  of  life.  In 
fact  they  are  worse  than  useless.  Insensibly  they  sear  the 
conscience  and  harden  the  heart. 

We  see,  fifthly,  in  this  parable,  the  penitent  man  received 
readily y  pardoned  freely ^  and  completely  accepted  with  ,0od. 
Our  Lord  shows  us  this,  in  this  part  of  the  younger  son's 
history,  in  the  most  touching  manner.  We  read  that 
"When  he  was  yet  a  long  way  oflF,  his  father  saw  him, 
and  had  compassion,  and  ran,  and  fell  on  his  neck,  and 
kissed  him.  And  the  son  said  unto  him.  Father,  I  have 
sinned  against  heaven  and  in  thy  sight,  and  am  no  more 
worthy  to  be  called  thy  son.  But  the  father  said  to  his 
servants.  Bring  forth  the  best  robe  and  put  it  on  him, 
and  put  a  ring  on  his  hand,  and  shoes  on  his  feet.  And 
bring  hither  the  fatted  calf  and  kill  it,  and  let  us  eat  and 
be  merry  ;  for  this  my  son  was  dead  and  is  alive  again,  he 
was  lost  and  is  found.     And  they  began  to  be  merry." 

More  deeply  affecting  words  than  these,  perhaps,  were 
never  written.  To  comment  on  them  seems  almost  need- 
less. It  is  like  gilding  refined  gold,  and  painting  the  lily. 
They  show  us  in  great  broad  letters  the  infinite  love  of 
the  Lord  Jesus  Christ  towards  sinners.  They  teach  how 
infinitely  willing  He  is  to  receive  all  who  come  to  Him, 
and  how  complete,  and  full,  and  immediate  is  the  pardon 
which  He  is  ready  to  bestow.  "  By  Him  all  that  beUeve 
are  justified  from  all  things." — "  He  is  plenteous  in 
mercy."    (Acts  xiii.  39.  Psalm  Ixxxvi.  5.) 

Let  this  boundless  mercy  of  our  Lord  Jesus  Christ  be 
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graven  deeply  in  our  memories,  and  sink  into  our  minds. 
Let  us  never  forget  that  He  is  One  '^  that  receiveth  sin- 
ners." With  Him  and  His  mercy  sinners  ought  to  begin, 
when  they  first  begin  to  desire  salvation.  On  Him  and 
His  mercy  saints  must  live,  when  they  have  been  taught 
to  repent  and  believe.  "  The  life  which  I  live  inthe  flesh," 
says  St.  Paul,  "  I  live  by  the  faith  of  the  Son  of  God, 
who  loved  me  and  gave  Himself  for  me."     (Gal.  ii.  20.) 

NOTBS.     LUKB  XV.  11—24. 

1 1 . — [A  certain  man  had  two  sons.l  Of  all  the  parables  in  the  New 
TestameDt  this  is  perhaps  the  most  full  and  instructive.  Of  the 
three  in  this  chapter  it  is  far  the  most  striking.  The  first  parable 
concerns  one  sheep  out  of  a  hundred.  The  second  concerns  one 
piece  of  money  out  of  ten.  The  one  before  us  concerns  one  son 
out  of  two.  We  must  not  attach  too  much  importance  to  these 
numbers.    But  it  is  interesting  to  observe  them. 

^  It  is  commoD  to  regard  the  "father"  in  this  parable  as  the  type 
of  God  the  Father ;  and  the  sons,  as  types  of  Jews  and  Gentfles. 
I  cannot  assent  to  this  view  respectiDg  the  father.  As  to  the 
sons,  I  only  remark,  that  it  was  not  the  primary  idea  in  our 
Lord's  mind. 

I  believe  that  the  younger  son  was  meant  to  be  a  type  of  all 
unconverted  sinners,  and  that  his  return  to  his  father  s  house 
was  an  emblem  of  true  repentance. — ^I  believe  that  thtf  father's 
kind  reception  of  his  son  was  meant  to  represent  the  Lord  Jesus 
Christ's  Kiudness  and  love  toward  sinners  who  come  to  Him, 
and  the  free  and  full  pardon  which  Ue  bestows  on  them. — I 
believe  that  the  elder  son  was  meant  to  be  a  type  of  all  narrow- 
minded  self-righteous  people  in  every  age  of  the  Church,  and 
specially  of  the  Scribes  and  Pharisees,  who  "  murmured  "  at  our 
Lord  for  receiving  sinneis.  These  are  what  I  believe  to  be  the 
general  lessons  of  the  parable.  So  far  I  can  go  in  interpreting 
it,  but  no  further. 

I  may  as  well  say  here,  once  for  all,  that  I  am  unable  to  see 
that  the  elder  son  represents  the  angels, — or  that  the  "  citizen," 
with  whom  the  younger  son  took  service,  is  the  devil, — or 
the  best  robe,  Christ's  righteousness, — or  the  ring,  assurance 
of  pardon, — or  the  shoes,  grace  to  walk  with  God, — or  the 
servants,  Christ's  ministers, — or  the  fatted  calf,  the  Lord's  supper. 
All  such  interpretations  are  doubtless  very  ingenious,  and  are 
held  by  many.    Maldonatus  says  wisely  "  they  are  uncertain." 


186  EXPOSITORY   THOUGHTS. 

I  content  myself  with  remarking  that  I  do  not  believe  they 
represent  the  mind  of  Christ.  The  parable  contains  a  story 
which  strikingly  illustrates  Christ's  love  toward  sinners.  That 
story  is  told  in  the  most  striking  manner,  and  is  conveyed  in 
imagery  of  the  most  graphic  kind.  But  I  am  quite  unable  to 
see  that  every  part  of  the  imagery  employed  was  intended  by 
our  Lord  to  bear  a  spiritual  meaning. 

12. — [The  younger  of  them  said.  J  Let  it  be  noted  that  the  "  younger 
son"  was  the  one  who  exhibited  self-will,  and  love  of  inde- 
pendence.   This  makes  his  conduct  more  reprehensible. 

[That  falleth  to  me.l  Parkhurst  remarks,  that  "there  is  re- 
ference here  to  the  laws  both  of  Jews  and  Romans.  In  this  they 
agreed  that  they  did  not  allow  the  father  of  a  family  the  voluntary 
distribution  of  his  whole  estate,  but  allotted  a  certain  portion  to 
the  younger  son.  (Deut.  xxi.  16.)  The  young  man,  therefore, 
only  desired  the  immediate  possession  of  that  fortune  which 
according  to  the  common  course  of  things,  must  in  a  few  years 
devolve  to  him." 

13. — [With  riotous  living.]  The  word  would  be  more  literally 
rendered,  "  living  riotously."  The  Greek  word  for  "  riotously," 
is  only  used  here.  It  means  strictly  "  in  such  a  way  as  to  save 
nothing, — wastefully." 

1 4. — [A  citizen  of  that  country.]  Gill  says  that  this  means,  "  A 
Fhaiisaical  legal  preacher."    I  cannot  for  a  moment  see  this.  * 

15. — [To  feed  swine.]  Let  it  be  remembered,  that  our  Lord  was 
speaking  to  an  audience  of  Jews.  They  regarded  swine,  by  the 
law  of  Moses,  as  unclean  animals.  This  circumstance  of  the 
story  therefore,  would  probably  convey  to  Jewish  minds  a  most 
vivid  idea  of  the  degraded  condition  to  which  the  younger  son 
was  reduced. 

16. — [He  would  fain  havefiUed.]  Major  says  that  this  expression 
does  not  mean  that  he  desired  and  was  unable  to  gratify  his 
desire.  It  rather  signifies  "  He  was  glad — he  was  only  too 
happy."    See  the  same  expression  in  Luke  xvi.  21. 

[The  husks.]  There  seems  little  doubt  that  these  husks  mean 
the  fruit  of  a  tree  called  the  carob  tree,  common  in  the  Levant, 
and  still  used  for  feeding  swine,  but  very  unsuitable  for  the  food 
of  man.  It  probably  answers  to  the  beech  mast,  which  swine 
eat  among  ourselves. 

[No  man  gave  unto  him!]  This  does  not  mean  that  '*  no  man 
gave  him  husks,"  as  some  have  supposed.  It  only  means,  that 
*'  No  man  gave  him  anything  at  all ; — ^he  was  entirely  neglected 
by  every  one." 

17. — [Cam£  to  himself.]  This  expression  has  often  called  forth  the 
remark  that  a  man  must  come  to  himself,  before  he  comes  to 
God. 
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18  — [Against  heaven  and  thee,  rfc]  This  is  a  confession  of  sin 
against  God  and  man.  It  is  one  of  the  places  in  Scripture 
where  "  heaven,"  the  place  where  God  dwells,  is  used  for  God 
Himself.    See  Daniel  iv.  26 ;  and  Matt.  xxi.  25. 

20. — [He  arose  and  went.]  The  remark  is  sometimes  made  that 
the  prodigal  son's  holdness  in  returning  to  his  father's  house, 
arose  from  the  fact  that,  fallen  as  he  was,  he  was  yet  "  a  son." 
An  argument  has  heen  extracted  from  this  circumstance  in  de- 
fence of  baptismal  regeneration.  Alford  remarks,  "he  nowhere 
gives  up  his  sonship,"  and  then  gives  the  following  quotation 
from  Trench,  "What  is  it  that  gives  the  sinner  now  a  sure 
ground  of  confidence,  that,  returning  to  God,  he  shall  not  be 
repelled,  nor  cast  out  ? — The  adoption  of  sonship  which  he  re- 
newed in  Christ  Jesus  at  his  baptism,  and  his  faith  that  the  gifts 
and  calling  of  God  are  without  recall." 

I  believe  the  above  argument  to  be  erroneous.  I  cannot 
admit  that  the  parable  before  us  gives  any  aid  to  the  doc- 
trine of  baptismal  regeneration.  Parabolic  expressions  must 
never  be  strained  into  proof  of  doctrines.  Those  who  see 
baptismal  regeneration  in  the  prodigal  son's  expression,  "  Father, 
I  have  sinned,"  and  tell  us  to  remark  that,  bad  as  he  was,  the 
young  man  did  not  forget  his  sonship,  would  do  well  to  re- 
member a  twice-repeated  expression  in  the  parable.  Twice  over 
we  are  told  that  before  the  younger  son  came  back  he  was 
"  dead."  Now  to  be  dead  is  to  be  without  life,  and  to  be  with- 
out life  is  to  need  being  "  bom  again."  This  is  precisely  what 
the  younger  son  went  through, — he  was  dead,  but  he  "lived 
again."  If  those  who  hold  baptismal  regeneration  will  only 
concede  that  all  unconverted  sinners,  whether  baptized  or  un- 
baptized,  are  "dead,"  we  ask  no  more.    But  will  they  do  this? 

The  plain  truth  is,  that  parables  are  not  those  portions  of 
Scripture  to  which  we  must  turn  for  accurately-defined  state- 
ments of  doctrine.  To  find  baptismal  regeneration  in  this 
parable,  is  to  turn  entirely  away  from  our  Lord's  intention  in 
speaking  it 

[A  great  way  off. . .  ran . . .  kissed.]  These  three  expressions  are 
deeply  touching.  They  bring  out  in  strong  relief  the  difficulty 
with  which  a  sinner  turns  to  Christ,  and  the  readiness  an^ 
willingness  of  Christ  to  receive  him. 

21. — [To  be  called  thy  son.]  Let  it  be  noted  that  the  prodigal  does 
not  finish  the  sentence  which  he  had  intended  to  address  to  his 
father.  The  meaning  of  the  omission  probably  is,  that  our 
Lord  desired  to  impress  on  us  the  father's  readiness  to  receive 
bim.  He  did  not  allow  him  to  finish  his  words,  but  interrupted 
him  by  expressions  of  kindness. 

22. — [Tlie  father  said.]    Let  it  be  noted  that  the  father  does  not 
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say  a  single  word  to  bis  son  about  bis  profligacy  and  wickedness. 
There  is  neither  rebuke  nor  reproof  for  the  past,  nor  galling 
admonitions  for  the  present,  nor  irritating  advice  for  the  future. 
The  one  idea  that  is  represented  as  filling  bis  mind,  is  joy  that 
his  son  has  come  home.    This  is  a  striking  fact. 

[The  best  robe,']  Some  try  to  prove  that  this  means  that  first 
old  robe  which  the  younger  son  used  to  wear,  before  he  left  his 
father's  house.  This  is  the  view  of  Theophylact  and  Calovius. 
The  idea  is  untenable.  Oui'  translators  have  given  the  true 
sense. 

[A  ring.]  This  was  a  mark  of  honour,  and  confidence,  and 
distinction.    See  Gen.  xli.  42:  Ex.  iii.  10 ;  James  ii.  2. 

[Shoes  on  his  feet.]  This  probably  indicated  that  he  was  to 
be  regarded  not  as  a  servant,  as  he  hai  thought  once  he  might 
be,  but  as  a  free  man  and  a  son.  Prisoners  and  slaves  were 
evidently  barefooted.  (Isa.  xx.  4.) 

23. — {Ths  fatted  calf.]  This  expression  means  literally,  "the  calf 
— that  fatted  one," — one  kept  for  a  special  occasion,  a  sacrifice 
or  a  feast. 

Stella,  the  Spanish  Commentator,  seems  to  have  been  much 
annoyed  by  allegoiical  Commentators,  in  his  day.  Ue  says  on 
this  expression,  with  much  quaint  bluntness,  ''If  you  ask  me 
what  the  fatted  calf  means,  I  reply  that  it  means  a  calf,  and 
nothing  but  a  calf." 

24. — [Was  dead  and  is  alive  again.]  Let  this  expression  be  care- 
fully noted.  Though  part  of  a  parable,  it  is  worthy  of  remark 
as  our  Lord's  language  in  describing  the  life  of  the  prodigal 
son  before  his  repentance,  and  the  change  when  he  repented. 
The  one  state  was  death.    The  other  was  hie. 

[T?iey  began  to  be  merry.]  The  strong  contrast  between  this 
expression  and  the  one  at  the  end  of  the  14th  verse  ought  not  to 
be  overlooked.  Unconverted,  man  begins  to  be  "in  want." 
Converted,  he  begins  to  be  "  happy." 

In  leaving  this  part  of  the  parable,  I  feel  it  right  to  say,  that  I 
fully  admit  that  it  may  be  taken  in  a  national  sense,  and  that  in 
that  sense  it  makes  excellent  divinity.  The  Gentile  nations  who 
departed  from  God  after  the  flood,  and  reaped  darkness,  misery, 
and  hard  bondage  under  Satan,  by  their  departure,  may  un- 
doubtedly be  typified  by  the  younger  son. 

Their  repentance  and  return  to  God,  through  the  preaching  of 
the  Gospel  after  our  Lord's  ascension,  may  be  typified  by 
the  prodigal  son's  return  to  his  father's  house.  The  envy  with 
which  the  believing  Gentiles  were  regarded  by  the  Jews,  may  be 
typified  by  the  conduct  of  the  elder  son.  The  parable  would 
then,  as  is  often  the  case,  be  a  prophecy. 
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The  words  of  our  Lord  are  often  so  deep  that  they  will  admit 
of  a  double  meaning.  So  it  may  be  here.  The  parable  may 
be  interpreted  both  of  nations  and  of  individuals.  All  I 
maintain  is,  that  the  individual  personal  interpretation  of  it  is 
decidedly  the  primary  one  which  it  ought  to  receive. 


LUKE  XV.  25—32. 


26  Now  his  elder  son  was  in  the 
field :  and  as  he  came  and  drew  nigh 
to  the  house,  he  heard  musick  and 
dancing. 

26  And  he  called  one  of  the  serv- 
ants, and  asked  what  these  things 
meant. 

27  And  he  said  unto  him,  Thv 
broUier  is  come ;  and  thy  fSather  hath 
killed  the  fatted  calf,  because  he  hath 
received  him  safe  and  sound. 

28  And  he  was  angry,  and  would 
not  go  in :  therefore  came  his  father 
out,  and  intreated  him. 

i»  And  he  answering  said  to  hia 
father,  Lo,  these  many  years  do  I 


serve  thee,  neither  transgressed  I  at 
any  time  thy  commandment :  and  yet 
thou  never  gavest  me  a  kid,  that  I 
might  make  merry  with  my  friends  : 

30  But  as  soon  as  this  thy  son  was 
come,  which  hath  devoured  thy  living 
with  harlots,  thou  hast  killed  for  liitn 
the  fatted  calf. 

31  And  he  said  unto  him.  Son,  thou 
art  ever  with  me,  and  all  that  I  have 
is  thine. 

32  It  was  meet  that  we  should  make 
merry,  and  be  glad :  for  this  thy  bro- 
ther was  dead,  and  is  alive  again ;  and 
was  lost,  and  is  found. 


These  verses  form  the  conclusion  of  the  parable  of  the 
prodigal  son.  They  are  far  less  well  known  than  the 
verses  which  go  before  them.  But  they  were  spoken  by 
the  same  lips  which  described  the  younger  son's  return  to 
his  father's  house.  Like  every  thing  which  those  lips 
spoke,  they  will  be  foimd  deeply  profitable. 

We  are  taught,  firstly,  in  this  passage,  how  unkind  and 
ill-natured  are  the  feelings  of  self-righteous  men  towards 
gimners. 

This  is  a  lesson  which  our  Lord  conveys  to  us  by  de- 
ibing  the  conduct  of  the  "elder  brother"  of  the  prodigal 
He  shows  him  to  us  "angry"  and  finding  fault 
of  the  rejoicings  over  his  brother's  return.  He 
ahoWB  him  complaining  that  his  father  treated  the  return- 
ing^ prodigal  too  well,  and  that  he  himself  had  not  been 
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treated  so  well  as  his  merits  deserved.  He  shows  him 
utterly  unable  to  share  in  the  joy  which  prevaLled  when 
his  younger  brother  came  home,  and  giving  way  to  ill- 
natured  and  envious  thoughts.  It  is  a  painful  picture, 
but  a  very  instructive  one. 

For  one  thing,  this  elder  brother  is  an  exact  picture  of 
the  Jews  of  our  Lord's  times.  They  could  not  bear  the 
idea  of  their  Gentile  younger  brother  being  made  partaker 
of  their  privileges.  They  would  fain  have  excluded  him 
from  God's  favour.  They  steadily  refused  to  see  that  the 
Gentiles  were  to  be  fellow-heirs  and  partakers  of  Christ 
with  themselves.  In  all  this  they  were  precisely  acting 
the  part  of  the  "  elder  brother." 

For  another  thiag,  the  elder  brother  is  an  exact  type 
of  the  Scribes  and  Pharisees  of  our  Lord's  times.  They 
objected  that  our  Lord  received  sinners  and  ate  with 
them.  They  murmured  because  He  opened  the  door  of 
salvation  to  publicans  and  harlots.  They  would  have 
been  better  pleased  if  our  Lord  had  confined  His  ministry 
to  them  and  their  party,  and  had  left  the  ignorant  fnd 
sinful  entirely  alone.  Our  Lord  saw  this  state  of  things 
clearly  ;  and  never  did  He  paint  it  with  such  graphic 
power  as  in  the  picture  of  the  "  elder  brother." 

Last,  but  not  least,  the  elder  brother  is  an  exact  type 
of  a  large  class  in  the  Church  of  Christ  in  the  preaeoi 
day.  There  are  thousands  on  every  side  who  dislike  a 
free,  full,  unfettered  gospel  to  be  preached.  They  are 
always  complaining  that  ministers  throw  the  door  too 
wide  open,  and  that  the  doctrine  of  grace  tends  to  pro* 
mote  licentiousness.  Whenever  we  come  across  siuih 
persons,  let  us  remember  the  passage  we  are  now  oob- 
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sidfirii^.     Their  voice  is  ilie  voice  of  tke  ''  elder  bro- 
ther." 

Let  us  beware  of  this  spirit  infecting  our  own  hearts. 
It  arises  partly  from  ignorance.  Men  begin  by  not  seeing 
their  own  sinfcdness  and  xmwor&iness,  and  thai  they 
&ncy  that  they  are  much  better  than  others,  and  that 
nobody  is  worthy  to  be  put  by  their  side.— It  arises  partly 
from  want  of  charity.  Men  are  wanting  in  kind  feeling 
towards  others,  and  then  they  are  unable  to  take  pleasure 
when  others  are  saved. — ^Above  all,  it  arises  &om  a 
thorough  misunderstanding  of  the  true  nature  of  gospel 
forgiveness.  The  man  who  really  feels  that  we  all  stand' 
by  grace  and  are  all  debtors,^  and  that  the  best  of  us  has 
nothing  to  boast  of^  and.  has  nothing  which  he  has  not 
received, — such  a  man  wiU^not  be  found  talking  like  the 
"  elder  brother/' 

We  are  taught,  secondly,  in  this  passage,  that  the 
eoMferrion  of  any  soul^  ought  to  be  <m  occasion  of  joy  to  aU 
who  see  it.  Our  Lord,  shows  us  this  by  putting  the 
fdlowing  words  into  the  mouth  of  the  prodigal's  father : — 
" It  was  meet  that  we  should  make  merry  and  be  glad^ 
f«r  this  thy  brother  was  dead^and  is  alive  again ; ,  and  was 
lost,  and  is  found." 

The  lesson  of  these  words  was  primarily  meant  for  the 
Scribes  and  Pharisees.  If  their  hearts  had  been  in  a 
rig^  state,  they  would  never  have  murmured  at  our 
Lord  for  receiving  sinners.  They  would  have  remembered 
that  the  worst  of  publicans  and  sinners  were  their  own 
brethren,  and  ihat  if  they  themselves  were  different,  it  was 
grace  alone  thathad  made  the.  differeacice.  They  would  have 
been  glad  to.  see  sudi  helpless  wanderers  returning  to  the 
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fold.  They  would  have  been  thankful  to  see  them  plucked 
as  brands  from  the  burning,  and  not  cast  away  for  ever. 
Of  all  these  feelings,  unhappily,  they  knew  nothing. 
Wrapped  in  their  own  self-righteousness  they  murmured 
and  found  fault,  when  in  reality  they  ought  to  haye 
thanked  God  and  rejoiced. 

The  lesson  is  one  which  we  shall  all  do  well  to  lay 
to  heart.  Nothing  ought  to  give  us  such  true  pleasure 
as  the  conversion  of  souls.  It  makes  angels  rejoice  in 
heaven.  It  ought  to  make  Christians  rejoice  on  earth. 
What  if  those  who  are  converted  were  lately  the  vilest  of 
the  vile  ?  What  if  they  have  served  sin  and  Satan  for 
many  long  years,  and  wasted  their  substance  in  riotous 
living.  It  matters  nothing. — '  Has  grace  come  into  their 
hearts?  Are  they  truly  penitent?  Have  they  come 
back  to  their  father's  house  ?  Are  they  new  creatures  in 
Christ  Jesus?  Are  the  dead  made  alive  and  the  lost 
found  ?' — These  are  the  only  questions  we  have  any  right 
to  ask.  If  they  can  be  answered  satisfactorily  we  ought 
to  rejoice  and  be  glad.  Let  the  worldly,  if  they  please, 
mock  and  sneer  at  such  conversions.  Let  the  self- 
righteous,  if  they  will,  murmur  and  find  fault,  and  deny 
the  reality  of  all  great  and  sudden  changes.  But  let  the 
Christian  who  reads  the  words  of  Christ  in  this  chapter, 
remember  them  and  act  upon  them.  Let  him  thank 
God  and  be  merry.  Let  him  praise  God  that  one  more 
soul  is  saved.  Let  him  say,  "  this  my  brother  was  dead 
and  is  alive  again.;  and  was  lost,  and  is  found." 

What  are  our  own  feeling  on  the  subject?  This 
after  all  is  the  question  that  concerns  us  most.  The  man 
who  can  take  deep  interest  in  politics,  or  field-sports,  or 
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money-making,  or  farming,  but  none  in  the  conversion 
of  souls,  is  no  true  Christian.  He  is  himself  ''dead"  and 
must  be  made  "  alive  again."  He  is  himself  "  lost "  and 
must  be  "  found." 

Notes.    Luke  XV.  25—32. 

25. — [His  elder  sonP  The  part  of  the  parable  which  begins  here 
was  evidently  intended  to  apply  to  the  Scribes  and  Pharisees 
who  "murmured"  at  our  Lord  because  He  "  received  sinners." 
The  unkind ness,  moroseness,  and  self-sufficiency  of  the  elder 
son,  are  an  exact  type  of  the  spirit  manifested  by  those  who 
found  fault  with  our  Lord  for  showing  kindness  to  publicans 
and  sinners. 

It  is  important  to  keep  this  point  clearly  in  view.  It  furnishes 
a  clue  to  a  right  understanding  of  the  whole  passage.  The 
elder  son  represents  the  Phctrisee. 

[Music  and  dancing.]  Some  commentators  have  carefully 
dwelt  on  this  expression,  and  have  hinted,  not  obscurely,  that  it 
sanctions  recreations  and  amusements  from  which  many  Chris 
tians  think  it  better  to  abstain.  Stier  exclaims,  "  A  Note  for  the 
Pietists ! "  Alford  says  more  gravely,  "  Would  these  festal  em- 
ployments have  been  mentioned  by  our  Lord  on  so  solemn  and 
blessed  an  occasion,  if  they  really  come  among  those  works  of  the 
devil  which  He  came  into  the  world  to  destroy  ?  " 

I  can  see  no  force  in  arguments  of  this  kind.  There  is  not 
the  slightest'  proof  that  the  dancing  referred  to  in  this  place  was 
at  all  like  the  dancing  of  modem  times.  There  iis  no  proof 
that  it  was  at  night,  or  that  it  was  a  dance  of  men  and  women 
mingled  together.  Until  these  things  can  be  proved,  such 
comments  on  the  verse  before  us  are  much  to  be  regretted. 
I  am  not  aware  of  any  Christian  objecting  to  music.  Dancing, 
as  it  is  conducted  in  modem  times,  many  excellent  Christians 
object  to,  and,  I  frankly  say,  I  think  with  good  reason. 

28. — [He  was  angry.]  Let  those  who  think  the  elder  son  was  a 
good  man  notice  this  expression,  as  well  as  those  in  the  following 
verse.  It  is  just  the  counterpart  of  the  "  murmuring  '*  of  the 
Scribes  and  Pharisees  at  the  beginning  of  the  chapter. 

[Entreated.]  The  kindness  of  the  father's  character  appears 
once  more  in  this  expression.  He  might  have  rebuked  his 
ill-natured  son.    He  only  entreats  him. 

ft9, — [Neither  transgressed. ..at  any  time.] — Let  this  expression  be 
carefully  noted.  It  is  precisely  the  spirit  of  the  Pharisee,  '*  I 
am  not  as  other  men, — or  even  as  this  publican."  It  shows 
clearly  that  the  elder  son  cannot  fairly  be  regarded  as  a  weak 
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believer.  He  is  a  type  of  *  the  self-'nghteoiis,  ignorant  'morslist, 
who  cannot  bear  tbe  doctrine  of  salvation  by  grace,  or  endure 
the  idea  of  great  sinners  being  completely  pardoned  and  put  on 
a  level  with  himself. 

[Thou  never  gavest  me  a  Md,  dc]  The  spirit  of  this  expression 
should  be  noted.  It  is  the  thanklessness  of  a  proud,  conceited 
person,  who  thinks  that  nothing  is  too  good  for  him,  and  that 
he  is  never  treated  so  well  as  he  really  deserves. 

30. — [This  thy  son.]  Mark  the  ill-natured  tone  of  these  words. 
He  is  speaking  of  his  own  brother.  He  calls  him  "  this  thy 
son.'*  It  is  an. expression  of  scorn  and  contempt,  like  "this 
publican  "  in  Luke  xviii.  11. 

[With  harlots.]  Let  this  expression  be  noted.  The  fact 
asserted  is  an  addition  to  the  younger  son's  unhappy  profligacy, 
whifch  we  hear  of  for  the  first  time.  It  may  possibly  have  been 
true,  but  it  is  evidently  brought  forward  here  with  an  uncharit- 
able intention,  and  in  a  contemptuous  manner. 

[Thou  hast  killed  the  fatted  ealf.]  This  expression  should  be 
compared  with  the  beginning  of  the  chapter.  The  Pharisee  said, 
"  This  man  receiveth  sinners  and  eateth  with  them."  The  elder 
son's  words  here  are  an  exact  counterpart  to  this  charge. 
"Thou  hast  not  only  received  thy  sinful  son,  but  hast  even 
made  a  feast  for  him,  and  eaten  with  him." 

3 1 . — I  Son  thou  art  ever  withmey  and  all.,,  thine.]  These  words  have 
made  some  persons  suppose  that  the  elder  son  is  the  type  of  an 
erring  believer,  who  is  stumbled  by  seeing  great  sinners  par- 
doned, but  who  has  never  departed  from  grace  himself.  This 
idea  is  untenable.  We  are  not  reading  a  conversation  between 
a  child  of  God  and  his  heavenly  Father.  We  are  simply  read- 
ing an  incident  in  a  story  which  is  intended  to  show  Chiist's 
love  towards  sinners,  and  the  ignorance  of  those  who  are  stum- 
bled by  it.  The  words  show  us  no  doubtthat  the  elder  son  had 
always  lived  a  steady  life  compared  to  his  brother's,  and  that 
his  father  had  never  denied  him  anything.  But  they  entirely 
fail  to  show  that  he  was  humble,  charitable,  or  acquainted  with 
his  own  heart,  notwithstanding  all  tbe  privileges  he  enjoyed. 
The  words  in  short  show  that  the  elder  son  had  no  right  to 
complain  of  his  father,  but  they  do  not  show  that  the  father  had 
no  right  to  complain  of  him. 

32. — [It  was  meet,  dc]  This  verse  concludes  the  argument  of  the 
other  chapter,  and  sums  up  the  case  between  our  Lord  and  His 
self-righteous  enemies,  the  Scribes  and  Pharisees.  Whatever 
the  elder  son  might  say,  he  could  not  deny  these  two  great  facts. 
His  brother,  who  a  short  time  ago  bad  been  as  one  dead,  was 
alive  again.  He  was  lost :  he  was  now  found.  Before  these  facts 
all  eiivious  and  murmuring  feelings  ought  to  go  down.  It  was 
meet  to -make  merry  and  be  glad. 
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The  application  of  the  words  to  the  case  of  our  Lord's  hearets 
IB  clear  and  plain.  However  much  the  Pharisees  might  murmur 
at  Him  for  receiving  sinners,  they  must  confess  it  was  hotter  for 
sinners  to  he  saved  than  lost.  If  puhlicans  and  sinners  were 
made  alive  unto  God  through  His  ministry,  the  Pharisees,  if 
they  had  had  a  right  spirit,  would  have  heen  glad.  Instead  of 
finding  fault  they  would  have  heen  thankful.  Instead  of  mur- 
muring they  would  have  rejoiced. 

Let  us  ohserve  the  difference  hetween  the  way  in  which  the 
elder  brother  and  the  father  speak  of  the  prodigal  son.  The 
elder  hrothej  says,  "  this  thy  son,"  as  if  he  was  not  his  own 
brother.  The  father  says, "  this  thy  brother,"  to  remind  him  of 
his  relationship. 

If  we  take  the  secondary,  or  national  view,  of  the  parable,  the 
application  of  it  is  not  difficult.  It  rebukes  the  Jews  for  their 
unwillingness  to  see  the  Gentiles  brought  into  the  Church  of 
Christ,  and  made  partakers  of  the  Gospel.  The  elder  brother 
ifi  a  picture  of  the  Jews  of  St.  Paul's  time,  disliking  the  conver- 
sion of  the  Gentiles,  and  *'  forbidding  him  to  speak  to  them." 
(1  Thess.  ii.  16.)  In  this  point  of  view,  unhappily,  the  parable  is 
again  a  prophecy.  Our  Jewish  elder  brother  still  stands  without 
and  refuses  to  come  in. 
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1  And  he  said  also  unto  his  disciples, 
There  was  a  certain  rich  man,  wnich 
had  a  steward ;  and  the  same  was  ac- 
cused unto  him  that  he  had  wasted 
his  goods. 

2  And  he  called  him,  and  said  unto 
hsn,  How  is  it  that  I  hear  this  of 
thee  ?  give  an  account  of  thy  steward- 
ship ;  for  thou  mayest  be  no  longer 
steward. 

8  Then  tbe  steward  said  within 
himself,  What  shall  I  do }  for  my  lord 
taketh  away  from  me  the  stewardship : 
I  caimot  dig ;  to  beg  I  am  ashamed. 

4  I  am  resolyed  what  to  do,  that, 
when  I  am  put  out  of  the  stewardship, 
tliej  may  receive  me  into  their  houses. 

5  So  he  called  every  one  of  his  lord's 
debtors  unto  him^  and  said  unto  the 
fiisL  How  much  owest  thou  unto  my 
lord? 

6  And  he  said,  An  hundred  measures 
of  oiL  And  he  said  unto  him.  Take 
tfaj  hill,  and  ait  down  quickly,  and 
write  fifty. 

7  Then  said  he  to  another,  And  how 


much  owest  thou  ?  And  he  said.  An 
hundred  measures  of  wheat.  And  he 
said  unto  him,  Take  thy  bill,  and 
write  fourscore. 

8  And  the  lord  commended  the  un- 
just steward,  because  he  had  done 
wisely :  for  the  children  of  this  world 
are  in  their  generation  wiser  than  the 
children  of  ught. 

9  And  I  say  unto  you.  Make  to 
yourselves  friends  of  the  mammon  of 
unrighteousness ;  that,  when  ye  fail, 
they  may  receive  you  into  everlasting 
habitations. 

10  He  that  is  faithful  in  that  which 
is  least  ia  faithful  also  in  much :  and 
he  that  is  unjust  ij\.the  least  is  unjust 
also  in  much. 

11  If  therefore  ye  have  not  been 
faithful  in  the  unrighteous  mammon, 
who  will  commit  to  your  trust  the 
true  richeaf 

12  And  if  ye  have  not  been  faithful 
in  that  which  is  another  man's,  n^o 
shaU  give  you  that  which  is  your 
own? 
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The  passage  we  have  now  read  is  a  difficult  one.  There 
are  knots  in  it  which  perhaps  will  never  be  untied,  until 
the  Lord  comes  again.  We  might  reasonably  expect  that 
a  book  written  by  inspiration,  as  the  Bible  is,  would  con- 
tain  things  hard  to  be  understood.  The  fault  lies  not  in 
the  book,  but  in  our  own  feeble  imderstandings.  If  we 
learn  nothing  else  from  the  passage  before  us,  let  us  learn 
humility. 

Let  us  beware,  in  the  first  place,  that  we  do  not  draw 
from  these  verses  lessons  which  they  were  never  meant  to 
teach. 

The  steward,  whom  our  Lord  describes,  is  not  set  be- 
fore us  as  a  pattern  of  morality.  He  is  distinctly  called 
the  "  unjust  steward."  The  Lord  Jesus  never  meant  to 
sanction  dishonesty,  and  unfair  dealing  between  man  and 
man.  This  steward  cheated  his  master,  and  broke  the 
eighth  commandment. — ^His  master  was  struck  with  his 
cunning  and  forethought,  when  he  heard  of  it,  and  "  com- 
mended "  him,  as  a  shrewd  and  far-seeing  man.  But 
there  is  no  proof  that  his  master  was  pleased  with  his 
conduct.  Above  all,  there  is  not  a  word  to  show  that 
the  man  was  praised  by  Christ.  In  short,  in  his  treat- 
ment of  his  master,  the  steward  is  a  beacon  to  be  avoided, 
and  not  a  pattern  to  be  followed. 

The  caution,  now  laid  down,  is  very  necessary.  Com- 
mercial dishonesty  is  unhappily  very  common  in  these 
latter  days.  Fair  dealing  between  man  and  man  is 
increasingly  rare.  Men  do  things  in  the  way  of  business, 
which  will  not  stand  the  test  of  the  Bible.  In  "  making 
haste  to  be  rich,"  thousands  are  continually  committing 
actions  which  are  not  strictly  innocent.    (Prov.  xxviii.  20.) 
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Sharpness  and  smartness,  in  bargaining,  and  buying,  and 
selling,  and  pushing  trade,  are  often  covering  over  things 
that  ought  not  to  be.  The  generation  of  "the  unjust 
steward  "  is  still  a  very  large  one.  Let  us  not  forget  this. 
Whenever  we  do  to  others  what  we  would  not  like  others 
to  do  to  us,  we  maybe  sure,  whatever  the  world  may  say, 
that  we  are  wrong  in  the  sight  of  Christ. 

Let  us  observe,  in  the  second  place,  that  one  principal 
lesson  of  the  parable  before  us,  is  the  wisdom  of  providing 
against  coming  evil. 

The  conduct  of  the  imjust  steward,  when  he  received 
notice  to  quit  his  place,  was  undeniably  dexterous  and 
politic.  Dishonest  as  he  was  in  striking  off  from  the  bills 
of  debtors  anything  that  was  due  to  his  master,  he  certainly 
by  so  doing  made  for  himself  friends.  Wicked  as  he  was, 
he  had  an  eye  to  the  future.  Disgraceful  as  his  measures 
were,  he  provided  well  for  himself.  He  did  not  sit  still  in 
idleness,  and  see  himself  reduced  to  poverty  without  a 
straggle.  He  schemed,  and  planned,  and  contrived,  and 
boldly  carried  his  plans  into  execution.  And  the  result 
was  that  when  he  lost  one  home  he  secured  another. 

What  a  striking  contrast  between  the  steward's  con- 
duct about  his  earthly  prospects,  and  the  conduct  of  most 
men  about  their  souls  !  In  this  general  point  of  view, 
and  in  this  only,  the  steward  sets  us  all  an  example  which 
we  should  do  well  to  follow.  Like  him,  we  should  look 
far  forward  to  things  to  come.  Like  him,  we  should 
provide  against  the  day  when  we  shall  have  to  leave  our 
present  habitation.  Like  him,  we  shoidd  secure  "  a  house 
in  heaven,"  which  may  be  our  home,  when  we  put  off  our 
earthly  tabernacle  of  the  body.    (2  Cor.  v.  1.)    Like  him. 
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we  should  use  all  means  to  provide  for  onssebres  everlast- 
ing  habitations. 

The  parable,  in  this  point  of  view,  is  deeply  instroctita* 
It  may  well  raise  within  ns  great  searohii^  of  heart 
The  diligence  of  worldly  men  about  the  things  of  time, 
should  put  to  shame  the  coldness  of  professing  Christians 
about  the  things  of  eternity.  The  zeal  and  pertinaoify 
of  men  of  business  in  compassing  sea  and  land  to  get 
earthly  treasures,  may  well  reprove  the  slackness  and 
indolence  of  believers  about  treasures  in  heaven.  The 
words  of  our  Lord  are  indeed  weighty  and  solemn,  "  The 
children  of  this  world  are  in  their  generation  wiser  than 
the  children  of  light.''  May  these  words  sink  into  our 
hearts  and  bear  fruit  in  our  lives ! 

Let  us  notice  lastly,  in  this  passage,  the  remarkabk 
eaipresswns  which  our  Lord  uses  about  little  things^,  in  dose 
connection  with  the  parable  of  the  unjust  steward.  We 
read  that  He  said,  "  Re  that  is  faithful  in  that  which  is 
least,  is  faithful  also  in  much  :  and  he  that  is  unjust  jn 
the  least,  is  unjust  also  in  much." 

Our  Lord  here  teaches  us  the  great  importance  of 
strict  faithfulness  about ''  little  things."  He  guards  us 
against  supposing  that  such  conduct  about  money  as  that 
of  the  unjust  steward,  ought  ever  to  be  considered  a 
light  and  trifling  thing  among  Christians.  He  would 
have  us  know  that  '^  little  things "  are  the  best  test  of 
character ; — ^and  that  unfaithfulness  about  '^  little  things  " 
is  the  symptom  of  a  bad  state  of  heart. — He  did  not  mean, 
of  course,  that  honesty  about  money  can  justify  our  soab, 
or  put  away  sin.  But  He  did  mean  that  dishonesty 
about  money  is  a  sure  sign  of  a  heart  not  being  '^  right  in 
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the  sight  of  God."  The  man  who  is  not  dealing  honestly 
with  the  gold  and  silver  of  this  world,  can  never  be  one 
who  has  true  riches  in  heaven.  "If  ye  have  not  been 
faithfal  in  that  which  is  another  man's,  who  shall  give 
you  that  which  is  your  own  ?  " 

The  doctrine  laid  down  by  our  Lord  in  this  place, 
deserves  most  serious  consideration  in  the  present  day. 
An  idea  appears  to  prevail  in  some  men's  minds,  that 
true  reHgion  may  be  separated  from  common  honesty, 
and  that  soundness  about  matters  of  doctrine  may  cover 
over  swindling  and  cheating  in  matters  of  practice ! 
Against  this  wretched  idea  our  Lord's  words  were  a 
plain  protest.  Against  this  idea  let  us  watch  and  be  on 
our  guard.  Let  us  contend  earnestly  for  the  glorious 
doctrines  of  salvation  by  grace,  and  justification  by  faith. 
But  let  us  never  allow  ourselves  to  suppose  that  true  re- 
ligion sanctions  any  trifling  with  the  second  table  of  the 
law.  Let  us  never  forget  fw  a  moment,  that  true  faith 
will  always  be  known  by  its  fruits.  We  may  be  very 
sore  that  where  there  is  no  honesty,  there  is  no  grace. 

Notes.    Lukb  XVI.  1—12. 

1. — {And  he  said, ..to  his  disciples.]  -  The  parable  of  the  unjust 
steward  is  notorioasly  full  >of  difficulties.  The  curious  diversity 
of  the  explanations  of  it  w^hich  have  been  given  is  sufficient  to 
prove  this.  These  who  wish  to  examine  some  of  these  explana- 
tions ful1y»  will  find  them  in  Trench  on  Parables.  I  can  only 
Imefly  refer  to  them. 

Pearce  thinks  that  the  "  rich  man  "  means  God,  and  that 
every  man  is  His  steward. 

Schleiermacher  thinks  that  the  rich  man  represents  the  Bo- 
mans,  the  steward  the  publicans,  and  the  deotor  the  Jewish 
BAtion, — and  that  our  Lord's  object  was  to  vindicate  the  public- 
ans, and  prove  their  kindness  to  their  countrymen. 

Anselm  and  others,  think  that  the  rich  man  means  Ood,  and 
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the  steward  all  true  penitents, — and  that  the  steward's  lowering 
the  hills  represents  the  fb*8t  actions  of  repentance  and  charity. 

Vitringa  thinks  that  the  rich  man  means  God,  and  the  steward 
the  Pharisees, — that  the  accusation  against  the  steward  means, 
the  charges  of  the  prophets  and  of  Christ, — and  that  the  lowering 
of  the  hills  means  the  effort  made  hy  the  Pharisees  to  retain  their 
position  hy  lowering  the  standard  of  righteousness. 

Jerome  records  an  opinion  ascrihed  to  Theophilus.  that  the 
unjust  steward  is  the  Apostle  Paul,  who  was  thrust  out  of  Judaism, 
— and  then  made  himself  friends  hy  preaching  the  Gospel. 

Gaudentius,  Bishop  of  Brescia,  and  Olshausen  think  that  the 
unjust  steward  is  the  devil,  and  the  creditors,  whom  he  makes 
his  friends,  mankind. 

Some  have  thought  that  the  unjust  steward  represents  Pontius 
Pilate  or  Judas  Iscariot. 

Many  think  that  the  parahle  is  nothing  more  than  an  earnest 
exhortation  to  liberal  almsgiving.  This  is  the  view  of  Irenaeus, 
Augustine,  Athanasius,  Theophylact,  Erasmus,  Calvin,  and 
Luther.  Luther  says  "  It  is  a  sermon  on  good  works,  and 
especially  against  avarice,  that  men  abuse  not  wealth,  but 
therewith  help  poor  and  needy  people." 

I  shall  not  discuss  these  opinions.  I  will  only  say  that  I  can- 
not assent  to  any  of  them.  Some  seem  to  me  very  fanciful.  All 
seem  to  me  more  or  less  imtenable  or  defective.  My  own  opinion 
shall  be  summed  up  in  a  few  general  remarks. 

(A.)  In  interpreting  this  parable,  we  should  carefully  observe 
to  whom  it  was  addressed.  It  was  not  spoken  to  "  the  Scribes 
and  Pharisees,"  |like  the  three  last  parables,  but  "  to  the  dis- 
ciples." They  had  heard  a  lesson  to  the  proud  and  self-righteous. 
Now  let  them  hear  a  lesson  for  themselves. 

(B.)  The  connection  between  the  parable  of  the  unjust 
steward,  and  that  of  the  prodigal  son,  which  it  immediately 
follows,  is  probably  something  of  this  kind.  The  disciples  had 
heard  of  one  who  sinned  by  wasting  money.  They  should  now 
hear  of  one  who  sinned  by  dishonesty. — They  had  heard  of  one 
who  by  carelessness  squandered  all  his  property  and  lost  all  his 
friends.  Let  them  now  hear  of  one  who,  by  cunning  manage- 
ment of  money,  made  Mends,  and  secured  himself  a  home. 
— ^They  had  heard  of  the  wickedness  of  riotous  living.  Let 
them  now  hear  of  another  kind  of  wickedness  no  less  abominable 
in  God's  sight,  dishonesty,  cheatiug,  and  fraud.  —  They  had 
heard  the  sins  of  Pharisees  denounced  and  exposed.  Let  them 
now  hear  an  exposure  of  the  sins  of  impenitent  and  extortionate 
publicans. — They  had  heard  what  Pharisees  ought  to  do, — ^to 
rejoice  at  the  conversion  of  sinners.    Let  them  now  hear  what 
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publicans  ought  to  do, — ^to  be  faithful  in  money  matters,  and  to 
make  themselves  Mends  by  a  right  use  of  their  wealth. 

These,  or  some  of  them,  appear  to  me  the  connecting  links 
between  the  parable  before  us,  and  the  preceding  chapter.  It 
looks  to  me  like  a  caution  to  our  Lord's  "  disciples."  They  were 
not  to  suppose  that  all  Publicans  were  right  in  the  Lord's  eyes, 
or  that  the  sins  of  Publicans  were  not  noticed  by  Him  as  well 
as  the  sins  of  Pharisees. 

(C.)  The  rich  man  and  the  steward  and  the  debtors  do  not 
appear  to  me  to  be  allegorical  persons.  I  regard  them  as  actors 
in  the  story,  which  our  Lord  is  telling ;  but  1  cannot  think  that 
they  were  intended  to  represent  any  particular  persons. 

(D.)  The  great  lessons  which  the  parable  is  intended  to 
convey,  appear  to  me  to  be  three. — The  first  is  the  wisdom  of 
providing  against  the  future.  This  is  taught  by  the  story  of  a 
rich  man's  steward,  who  by  a  wicked  contrivance  secured  him- 
self a  home  when  he  lost  bis  office.  If  a  wicked  man  can  do 
this  for  an  earthly  home,  and  in  a  wicked  way,  how  much  more 
ought  a  righteous  man  to  provide  for  himself  a  heavenly  home, 
in  a  lawful  way? — The  second  lesson  is  the  importance  of  using 
money  rightly.  By  prudent  management  of  money,  however 
dishonest,  the  unjust  steward  made  himself  friends.  Let  the 
disciples  follow  his  example,  but  in  an  honest  and  righteous 
manner. — The  third  lesson  is  the  importance  of  faithfulness  in 
the  least  affairs  of  business,  as  a  test  of  character.  The  dis' 
honesty  of  the  steward  showed  plainly  the  state  of  his  heart. 
Let  the  disciples  remember  that  unfaithfulness  in  money  trans- 
actions, is  a  siu*e  evidence  of  a  rotten  state  of  soul.  The 
cheating  Publican  who  persevered  in  dishonesty,  and  the  self- 
righteous  Pharisee  who  trusted  in  his  own  goodness,  were  both 
aMke  in  one  respect.  They  were  both  unfit  for  the  kingdom  of 
God. 

[il  steward.^  The  steward  in  this  parable  seems  to  have  been 
an  agent,  who  received  his  master's  rents,  which  were  paid  in 
kind  and  not  in  money,  and  through  whose  hands  all  his 
maste/s  receipts  passed. 

[Was  cuicused.']  The  word  so  translated  is  only  found  in  this 
place  in  the  New  Testament.  It  is  the  root  of  the  word  *'  devil." 
The  word  devil  means  "  accuser."  It  does  not  however  mean  in 
this  place  that  the  steward  was  falsely  accused.  On  the  contrary, 
his  own  language  seems  clearly  to  show  that  he  felt  the  accu- 
sation to  be  just,  and  incapable  of  refutation. 

2. — {J^v  mayest  he.']  The  expression  so  rendered  means  literally, 
"'Thou  wilt  not  be  able  to  be  steward  any  longer." — It  is  im- 
possible that  thou  canst  be.    I  cannot  allow  thee. 

4. — {I  am  resolved!]  The  Greek  word  so  translated  means  literally, 
**I  faare  known. — ^I  know  what  I  will  do. 


I 

202  '  BXF06IT0RT  THOUGHTS. 

[They  may  receive  me,]  Let  it  be  noted  that  the  expreaeion 
"they"  is  here  used  generally  and  indefinitely.  We  are  not  told 
to  whom  it  is  applied.  Precisely  the  same  expression  will  be  found 
in  the  ninth  verse. 

6.  -{An  hundred.;, fifty!]  The  dishonesty  of  the  steward,  we 
should  observei  consisted  in  this : — He  struck  off  part  of  what 
was  due  to  his  master.  He  remitted  debts  which  were  law^ly 
due  to  his  lord.  Instead  of  attending  to  his  employer's  interest, 
he  robbed  him,  and  made  a  present  to  his  debtors.  His  master 
apparently  had  no  means  of  checking  this  dishonesty.  If  his 
steward  told  him  that  a  debtor  only  owed  him  one  half,  or  one 
fifth,  of  his  real  debt,  he  could  apparently  only  take  it  for  granted 
that  the  statement  was  correct. 

[Of  oil!]  We  should  remember  that  olive  oil  was  largely 
used  in  eastern  countries,  and  formed  a  large  portion  of  the 
annual  produce  of  the  land. 

8. — [The  lord  commended.]  Let  it  be  always  noted  in  reading  this 
parable,  that  the  expression  "lord"  here,  does  not  mean  the 
Lord  Jesus  Christ.  It  is  the  "  master  or  lord  "  of  the  unjust 
steward.  He  saw  the  result  of  the  steward's  schemes,  in  his 
reception  at  his  creditors'  houses.  It  is  not,  however,  quite  (dear 
that  he  saw  that  he  himself  had  been  cheated. 

Compare  with  this  expression  the  words  of  David,  "Men  will 
praise  thee  when  thou  doest  well  unto  thyself."  (Psa.  xlix.  18.) 

Perhaps  it  is  well  to  mention  here,  that  some  think  the  deal- 
ings of  the  steward  with  his  lord's  debtors  were  not  really  so  dis- 
honest and  fraudulent  as  they  appear  to  us  in  the  present  day. 
They  say  that  this  steward  had  a  plenary  power  to  remit  or 
abate  part  of  the  debts  due  to  his  master,  and  that  he  simply 
exercised  this  power  at  a  time  when  it  very  much  promoted  nis 
own  interests.  If  this  explanation  were  true,  it  would  certainly 
account  for  the  absence  of  angry  expressions  on  the  part  of  the 
master.    But  it  is  an  explanation  which  is  slenderly  supported. 

[The  unjust  steward!]  The  Greek  words  here  are  remarkal^e. 
They  mean  literally  the  "  steward  of-  unrighteousness."  The 
expression  translated  the  "unjust  judge/'  in  Luke  xviiL  6,  ie 
precisely  similar. 

.  [Done  wisely!]  The  word  translated  "wisely,"  might  heave 
been  better  rendered  "prudently."  The  wisdom  commeoided  in 
the  steward,  is  wisdom  in  attending  to  his  own  interests.  It  is 
not  wisdom  unto  salvation.  The  Greek  adjective  of  the  adverb 
"  wisely,''  is  the  very  word  that  is  used  in  the  Septuagint  about 
the  serpent  in  Genesis  iii.  1 :  "He  was  more  ^subtle*  than  all  tke 
beasts.' 

[ChUdten  of  the  world!]     This  expression  means  worldly 
people ;  and  the  opposite  expression,  "  children  of  lig^t,"  means 
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godly  people,  people  who  follow  the  light,  and  walk  in  the  light. 
See  John  xii.  36 :  Ephes.  v.  8.    Compare  also  Luke  yii.  Sd. 

[In  their  generation  wiser.l  The  meaning  of  this  expression  is, 
"  The  children  of  this  world  are  wiser  towards  their  generation 
— ^that  is,  in  what  relates  to  this  world — than  the  children  of 
light  are  towards  their  generation — that  is,  in  what  relates  to 
the  kingdom  of  God."  It  might  even  he  rendered  more  closely, 
"The  children  of  this  world  are  wiser  towards  their  own  gene- 
ration, that  is,  in  their  intercourse  with  worldly  people  like 
themselves, — than  the  children  of  light  are  in  their  intercourse 
with  their  own  brethren." 

U. — [Make  to  yourselves  friends,  de.]  The  meaning  of  this  saying 
of  our  Lord's  is  often  much  misunderstood.  The  true  sense  of 
it  I  believe  to  be  as  follows,  "  Make  to  yourselves  iriends  with 
your  money, — by  a  right  use  of  it, — in  order  that  when  ye  die, 
ye  may  be  received  into  everlasting  habitations." 

[Friends.]  This  question  is  often  raised  who  these  friends  are, 
whom  we  are  to  "make"  in  life,  and  to  be  "received  by"  in 
death.  Some  have  thought  the  Three  persons  of  the  Trinity  are 
intended, — some  the  angels, — and  some  the  people  to  whom  our 
money  has  done  good 

I  cannot  assent  to  any  of  these  three  views.  The  expression 
appean  to  me  to  be  geueral  and  indefinite,  and  to  be  borrowed 
mxn.  the  conduct  of  the  unjust  steward,  in  order  to  make  the 
lesson  more  pointed.  The  meaning  seems  to  me  to  be  no  more 
than  this,  "  Use  your  money  with  an  eye  to  the  future,  as  the 
steward  did  his.  Spend  your  money  in  such  a  way  that  your 
expenditure  shall  be  a  Mend  to  you,  and  not  a  witness  against 
you  in  another  world." 

IThe  mammon  of  unrighteousness.]  This  is  a  very  remarkable 
expression.  It  means  "  riches."  But  why  "  riches  "  are  so  called 
in  this  chapter  and  no  where  else  in  the  Bible,  we  do  not  know. 

The  word  "  mammon  "  is  Syriac ;  or,  according  to  Augustine, 
Punic.  It  means,  aU  are  agreed,  riches  or  gain.  Some*think 
that  it  was  a  name  given  to  the  god  of  riches.  But  this  is 
questionable. 

The  expression,  "  riches  of  unrighteousness,"  is  very  peeoliar. 
Some  think  that  our  Lord  meant  "  riches  acquired  unrighteous- 
It,"  like  "  treasures  of  wickedness."  (Pro v.  x.  2.) — Some  think  that 
He  meant  "  riches  which  in  the  nature  of  things  can  never  be 
got  without  some  unrighteousness  or  sin." — ^Some  think  that  He 
meant "  uncertain,  unstable  riches." — ^This  last,  compared  with 
the  expression,  "  true  riches,"  in  the  11th  verse,  appears  most 
likely  to  be  the  true  meaning.  Pearce  quotes  in  support  of  this 
Tiew,  John  vii.  18,  and  2  Thes.  ii.  12.    Compare  1  Tim.  vi.  17. 

[When  ye  fail.]  This  expression  evidently  means  "when  ye 
die."  It  is  very  peculiar,  and  the  Greek  word  is  only  found  in 
diis  sense  here.    It  is  the  root  of  our  English  word  "  edipse." 
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[Thetf  nuMff  receive  you.]  I  cannot  bdiere  that  diis  expreaakin 
refeiB  either  to  the  Trinity,  the  angels,  or  the  persons  whom  we 
have  helped  with  our  money.  I  regard  it  as  indefinite,  and 
signifying  only  **  ye  may  be  received."  The  same  sort  of  expres- 
sion is  found  in  Matt  L  23.  y.  15 ;  Luke  xiL  20 ;  Acts  viL  6 ; 
1  Thess,  V.  3 ;  Bev.  vL  4. 

[Everlasting  habiUUums.]  This  expression  must  evidently 
mean  heaven.  The  word  translated  '*  habitations,''  is  trans- 
lated "tabernacles"  in  every  other  place  where  it  is  found  in 
the  New  Testament 

In  leaving  this  verse,  I  will  mention  two  cautions  which 
should  always  be  remembered  in  interpreting  it — On  the  one 
hand  let  us  beware  of  supposing  that  by  any  use  of  money 
we  can  purchase  to  ourselves  God  s  favour  and  die  pardon  of  our 
sins.  Heaven  is  not  to  be  bought  Any  such  interpretation  of 
the  verse  is  most  unscriptural.---On  the  other  hand,  let  us  beware 
of  shutting  our  eyes  against  the  doctrine  which  the  verse  unmis- 
takeably  contains.  That  doctrine  plainly  is,  that  a  right  use  of 
our  money  in  this  world,  from  right  motives,  will  be  for  our 
benefit  in  the  world  to  come.  It  will  not  justify  us.  It  will  not 
bear  the  severity  of  God's  judgment,  any  more  than  other  good 
works.  But  it  shall  be  an  evidence  of  our  grace,  which  shall 
befriend  our  souls.  There  is  such  a  thing  as  "  laying  up  treasure 
in  heaven,"  and  "  laying  up  a  good  foundation  against  the  time 
to  come."  (Matt  vi.  20 ;  1  Tim.  vi.  19.) 

10. — [Faithful.,,. least.,. much.]  This  verse  seems  to  be  used  in  a 
proverbial  way.  It  is  an  acknowledged  truth,  that  a  man's  con- 
duct in  littie  things  is  a  sure  test  of  what  he  is  likely  to  do  in 
great  things,  and  that  when  a  man  is  unfaithful  in  small  matters, 
we  do  not  expect  him  to  be  faithful  in  important  ones.  The  ap- 
plication of  this  principle  is  made  in  the  two  foUowing  verses. 

11. — [If  therefore,., not  been  faithful.]  The  argument  in  this  and 
the  following  verse  is  one  and  the  same,  though  the  expressions 
are  different.  The  "  unrighteous  mammon  "  here  means  *'  money." 
The  "true  riches"  mean  treasure  in  heaven.  The  doctrine  is, 
that  he  who  is  dishonest  and  unfaithful  in  the  discharge  of  his 
duties  on  earth,  must  not  expect  to  have  heavenly  treasure,  or  to 
be  saved. 

12. — [TTiat  which  is  another  man*8.]  The  ai^iment  in  this  verse  is 
like  that  of  the  preceding  one. — Money  is  called  "  that  which 
is  another  man's,'  because  it  passes  from,  one  to  another,  and  is 
never  our  own  long. — Eternal  life  is  called  "  that  which  is  your 
own,"  because  it  is  the  only  property  which  endures  for  ever. 
Everything  else  that  we  have  is  only  a  loan  from  God,  and  may 
be  withdrawn  any  day.  Grace  and  peace  once  given  are  an 
everlasting  possession.    Once  ours  they  are  ours  to  all  eternity. 
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13  No  servant  can  serye  two  mas- 
ters :  for  either  he  will  hate  the  one, 
and  love  the  other ;  or  else  he  will  hold 
to  the  one,  and  despise  the  other.  Ye 
cannot  serve  God  and  mammon. 

14  And  the  Pharisees  also,  who  were 
covetous,  heard  all  these  things :  and 
they  derided  him. 

Id  And  he  said  unto  them,  Ye  are 
tiiey  which  justify  yourselves  before 
men;  but  God  knoweth  your  hearts-: 
for  that  which  is  higmy  esteemed 
among  men  is  abomination  in  the 


sight  of  God. 

16  The  law  and  the  i)rophets  were 
until  John :  since  that  time  the  king- 
dom of  God  is  preached,  and  every 
man  presseth  into  it. 

17  And  it  is  easier  for  heaven  and 
earth  to  pass,  than  one  tittle  of  the 
law  to  fail. 

18  Whosoever  piitteth  away  his 
wife,  and  marrieth  another,  commit- 
teth  adultery:  and  whosoever  marrieth 
her  that  is  put  away  from  her  husband 
committeth  adultery. 


These  verses  teach  us,  firstly,  the  mekssness  of  attempting 
to  serve  God  with  a  divided  heart.  Our  Lord  Jesus  Christ 
says,  "  No  servant  can  serve  two  masters :  for  either  he 
will  hate  the  one  and  love  the  other :  or  else  he  will  hold 
to  the  one  and  despise  the  other.  Ye  cannot  serve  God 
and  mammon." 

The  truth  here  propounded  by  our  Lord  appears,  at 
first  sight,  too  obvious  to  admit  of  being  disputed.  And 
yet  the  very  attempt  which  is  here  declared  to  be  useless 
is  constantly  being  made  by  many  in  the  matter  of  their 
souls.  Thousands  on  every  side  are  continually  trying  to 
do  the  thing  which  Christ  pronounces  impossible.  They 
are  endeavouring  to  be  Mends  of  the  world  and  Mends 
of  God  at  the  same  time.  Their  consciences  are  so  far 
enlightened,  that  they  feel  they  must  have  some  religion. 
But  their  affections  are  so  chained  down  to  earthly 
things,  that  they  never  come  up  to  the  mark  of  being 
true  Christians.  And  hence  they  live  in  a  state  of 
constant  discomfort.  They  have  too  much  religion  to  be 
happy  in  the  world,  and  they  have  too  much  of  the  world 
in  their  hearts  to  be  happy  in  their  religion.  In  short, 
they  waste  their  time  in  labouring  to  do  that  which  can- 
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not  be  done.  They  are  striving  to  "  serve  God  and  mam- 
mon." 

He  that  desires  to  be  a  happy  Christian,  will  do  well 
to  ponder  our  Lord's  sayings  in  this  verse.  There  is  per- 
haps no  point  on  which  the  experience  of  all  God's  saints 
is  more  uniform  than  this,  that  decision  is  the  secret  of 
comfort  in  Christ's  service.  It  is  the  half-hearted  Chris- 
tian who  brings  up  an  evil  report  of  the  good  land.  The 
more  thoroughly  we  give  ourselves  to  Christ,  the  more 
sensibly  shall  we  feel  within  "  the  peace  of  God  which 
passeth  all  understanding."  (Phil.  iv.  7.)  The  more  en- 
tirely we  live,  not  to  ourselves,  but  to  Him  who  died  for  us, 
the  more  powerfully  shall  we  realize  what  it  is  to  have  "joy 
and  peace  in  believing."  (Bom.  xv.  13.)  K  it  is  worth 
while  to  serve  Christ  at  all,  let  us  serve  Him  with  all  our 
heart,  and  soul,  and  mind,  and  strength.  Life,  eternal  life, 
after  all,  is  the  matter  at  stake,  no  less  than  happiness. 
If  we  cannot  make  up  our  minds  to  give  up  everything 
for  Christ's  sake,  we  must  not  expect  Christ  to  own  us 
at  the  last  day.  He  will  have  all  our  hearts  or  none. 
"  Whosoever  will  be  a  £riend  of  the  world  is  the  enemy 
of  God."  (James  iv.  4.)  The  end  of  undecided  and 
half-hearted  Christians  will  be  to  be  cast  out  for  ever. 

These  verses  teach  us,  secondly,  how  mdely  different  is 
the  estimate  set  on  things  hy  man  from  that  which  is  set  an 
things  hy  God.  Our  Lord  Jesus  Christ  declares  this  in  a 
severe  rebuke  which  he  addresses  to  the  covetous  Pharisees 
who  derided  Him.  He  says,  "Ye  are  they  which  justify 
yourselves  before  men ;  but  God  knoweth  your  hearts : 
for  that  which  is  highly  esteemed  among  men  is  abomi- 
nation in  the  sight  of  God." 
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The  truth  of  this  solemn  saying  appears  on  every  side 
of  us.  We  have  only  to  look  round  the  world  and  mark 
the  things  on  which  most  men  set  their  affections, 
in  order  to  see  it  proved  in  a  hundred  ways.  Riches, 
and  honours,  and  rank,  and  pleasure,  are  the  chief  objects 
for  which  the  greater  part  of  mankind  are  living.  Yet  these 
are  the  very  things  which  God  declares  to  be  "  vanity," 
and  of  the  love  of  which  He  warns  us  to  beware! 
Praying,  and  Bible-reading,  and  holy  living,  and  re- 
pentance, and  faith,  and  grace,  and  communion  with 
God,  are  things  for  which  few  care  at  all.  Yet  these 
are  the  very  things  which  God  in  His  Bible  is  ever  urging 
on  our  attention ! — The  disagreement  is  glaring,  painful, 
and  appalling.  What  God  calls  good,  that  man  calls 
evil !     What  God  calls  evil,  that  man  calls  good  ! 

Whose  words,  after  all,  are  true  P    Whose  estimate  is 

correct  P    Whose  judgment  wiU  stand  at  the  last  day  ? 

By  whose  standard  will  all  be  tried,  before  they  receive 

their  eternal    sentence  P     Before  whose  bar  will  the 

current  opinions  of  the  world  be  tested  and  weighed  at 

last?    These  are  the  only  questions  which  ought  to 

influence  our  conduct ;  and  to  these  questions  the  Bible 

returns  a  plain  answer.    The  counsel  of  the  Lord, — ^it 

alone  shall  stand  for  ever.    The  word  of  Christ, — it  alone 

shall  judge  man  at  the  last  day.    By  that  word  let  us 

live.    By  that  word  let  us  measure  everything,  and  every 

person  in  this  evil  world.     It  matters  nothing  what  man 

thinks.     "What  saith  the  LordP" — ^It  matters  nothing 

what  it  is  fashionable  or  customary  to  think.     "  Let  God 

be  true,  and  every  man  a  liar."     (Eom.  iii.  4.)     The 

more  entirely  we  are  of  one  mind  with  God,  the  better 
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we  are  prepared  for  the  jadgment  day.  To  lore  what 
God  lores,  to  liate  what  God  hates,  and  to  improve 
what  God  approTes,  is  the  highest  style  of  Christiaiiity. 
The  moment  we  find  onrselres  hononiing  anything  which 
in  the  sight  of  God  is  lighily  esteemed,  we  may  be  sure 
there  is  something  wrong  in  onr  sonls. 

These  Terses  teacli  ns,  lastly,  the  dignity  and  sancHty 
of  the  law  of  Gods  Onr  Lord  Jesns  Christ  declares  that 
**  it  is  easier  for  heayen  and  earth  to  pass,  than  for  one 
tittle  of  the  law  to  faiL'' 

The  honour  of  God's  holy  law  was  frequently  defended 
by  Christ  during  the  time  of  His  ministry  on  earth, 
^metimes  we  Jd  Him  defending  it  a^nxan-nude 
additions,  as  in  the  case  of  the  fourth  commandment. 
Sometimes  we  find  Him  defending  it  against  those  who 
would  lower  the  standard  of  its  requirements,  and  allow 
it  to  be  transgressed,  as  in  the  case  of  the  law  of  marriage. 
But  never  do  we  find  Him  speaking  of  the  law  in  any 
terms  but  those  of  respect.  He  always  "magnified  the 
law  and  made  it  honourable."  (Isaiah  xlii.  21.)  Its 
ceremonial  part  was  a  type  of  His  own  gospel,  and  was 
to  be  fulfilled  to  the  last  letter.  Its  moral  part  was  a 
revelation  of  God's  eternal  mind,  and  wae^  to  be  per- 
petually binding  on  Christians. 

The  honour  of  God's  holy  law  needs  continually  de- 
fending in  the  present  day.  On  few  subjects  does 
ignorance  prevail  so  widely  among  professing  Christians. 
Some  appear  to  think  that  Christians  have  nothing  to  do 
with  the  law, — that  its  moral  and  ceremonial  parts  were 
both  of  only  temporary  obligation, — and  that  the  daily 
sacrifice  and  the  ten  commandments  were  both  alike  put 
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aside  by  the  gospel.  Some  on  the  other  hand  think  that 
the  law  is  still  binding  on  na,  and  that  we  are  to  be  saved 
by  obedience  to  it, — ^bat  that  its  requirements  are  lowered 
by  the  gospel,  and  can  be  met  by  our  imperfect  obedience. 
Both  these  views  are  erroneous  and  unscriptural.  Against 
both  let  us  be  on  our  guard. 

Let  us  settle  it  in  our  minds  that  "  the  law  is  good  if 
man  use  it  lawfully."  (1  Tim.  i.  8.)  It  is  intended  to 
show  us  God's  holiness  and  our  sinfulness, — to  convince 
us  of  mi  and  to  lead  us  to  Christ, — to  show  us  how  to 
live  after  we  have  come  to  Christ,  and  to  toach  us  what 
to  follow  and  what  to  avoid.  He  that  so  uses  the  law 
will  find  it  a  true  friend  to  his  soul.  The  established 
Christian  will  always  say,  "  I  delight  in  the  law  of  Ood 
after  the  inward  man."    (Eom.  vii.  32.) 

Notes.   Luke  XVI.  13—18. 

13. — [No  tervant  can  terve  two  maiten.]  These  words  are  evidently 
connected  with  tha  preceding  verses,  in  which  our  Lord  had 
taught  the  duty  of  faithfulness  in  money  matters.  They  were 
intended  to  answer  the  secret  ohjection  of  some,  that  a  man 
might  divide  his  diligence  between  the  things  of  this  world  and 
the  things  of  the  world  to  come,  and  so  reap  the  full  benefit  of 
both.  Against  this  secret  thought  the  proverbial  saying  of  this 
verse  is  a  leatimooy. 

IHaU  the  one  and  hve  the  other.']  The  remark  made  on  a 
similar  egression  about  "  hating,"  in  a  former  chapter,  (Lulie 
xiv.  2S,)  applies  to  this  expression.  The  meaning  appears  to  he 
that  the  man  will  lo^e  one  more  than  the  other. 

14. — IDerided.] — This  word  is  only  found  in  one  other  place  in  the 
New  Testament.  (Luke  ixiii.  36.)  Our  English  wora  "  sneered" 
answers  to  it  more  closely  than  any  other. 

The  consciences  of  the  Pharisees  were  evidently  pricked  by  out 
lord's  remarks  about  money,  and  the  necessity  of  faithfulness  in 
the  management  of  it. 

15. — [JuMtify  yourgelves  be/ore  men.']  The  PbariBSes  made  great 
professions  of  righteousness  and  holiness  before  men,  while  their 
heartswere  full  of  wickedness  and  covetousness.  Our  Lord  warns 
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them  solemnly  of  the  uselessness  of  all  such  professions,  whil?^ 
the  heart  is  unrenewed  and  cleaving  to  the  world.  And  the  state 
of  their  hearts,  He  reminds  them,  is  known  to  God.  They  might 
deceive  the  eye  of  man,  but  they  could  not  deceive  God. 

[Highly-esteemed.^  The  Greek  word  so  translated  means  liter- 
ally, "high."  This  is  the  only  place  in  the  New  Testament  where 
it  is  rendered  as  it  is  here. 

16. — [The  law  and  the  prophets  were  until  John!]  This  verse  seems 
rather  elliptical.  Its  connection  with  the  preceding  verse  is  not 
at  first  sight  very  clear.    It  is  probably  something  Hke  this. 

"You  make  your  boast  of  the  law  and  the  prophets,  0  ye 
Pharisees,  and  you  do  well  to  give  them  honour.  But  you  forget 
that  the  dispensation  of  the  law  and  prophets  was  only  intended 
to  pave  the  Way  for  the  better  dispensation  of  the  kingdom  of 
God,  which  was  to  be  ushered  in  by  John  the  Baptist.  Tliat 
dispensation  has  come.  John  the  Baptist  has  appeared.  The 
kingdom  of  God  is  among  you.  While  you  are  ignorantly  de- 
riding me  and  my  doctrine,  multitudes  of  publicans  and  sinners 
are  pressing  into  it.  Your  boasting  is  not  good.  With  aJl  your 
professed  zeal  for  the  law  and  the  prophets,  you  are  utterly  blind 
to  that  kingdom  into  which  the  law  and  the  prophets  were  meant 
to  guide  you." 

[Every  man  presseth  into  it."]  The  Greek  word  translated 
"  presseth,"  is  only  found  in  one  other  place  in  the  New  Testa- 
ment   It  is  there  rendered,  "  sufPereth  violence."  (Matt.  xi.  12.) 

By  "  every  man,"  we  must  of  course  not  understand  literally 
every  Jew.  It  either  means, "  a  very  large  number  press  in  while 
you  stand  still  deriding ; " — or  else,  "  Every  one  who  enters  the 
Kingdom,  enters  it  with  much  exertion  and  labour,  under  a  con- 
viction that  it  is  worth  while  to  use  exertion.  And  yet  you  stand 
still." 

1 7. — [Easier,,. heaven  and  earth  pass.]  This  is  a  proverbial  expres- 
sion, indicating  the  perpetual  dignity  and  obligation  of  God's  law. 

[One  tittle.]  The  Greek  word  so  translated  meaAs  the  slight 
mark  which  distinguishes  some  Hebrew  letters  which  are  much 
alike,  one  from  another. 

[To  fail.]  The  word  here  means  literally  "  to  fall."  It  is  like 
the  expression  about  the  words  of  Samuel,  "  The  Lord  did  not 
let  any  of  them  fall  to  the  ground."    (I  Sam.  iii.  19.) 

The  connection  between  this  verse  and  the  preceding  one  is 
somewhat  abrupt  at  first  sight.  The  chain  of  thought  is  probably 
this : — "  Think  not  because  I  say  that  the  law  and  the  prophets 
have  introduced  a  better  dispensation,  the  kingdom  of  God,  that 
I  count  the  law  and  the  prophets  of  no  value.  On  the  contrary, 
I  tell  you  that  they  are  of  eternal  dignity  and  obligation     They 
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haye  paved  tbe  way  to  a  clearer  reyelation,  but  they  have  not 
been  cast  aside." 

18. — [^]Vho8oever  puttetk  away  his  wife,  <Bc.]  Tbe  connection  of  this 
verse  with  the  preceding  is  again  somewhat  abrupt.  The  chain 
of  thought  seems  as  follows : — "  So  far  from  comiug  to  destroy 
the  law,  0  ye  Pharisees,  I  would  have  you  know  that  1  am  come 
to  magnify  it,  and  reassert  its  righteous  demands.  With  all  your 
boasted  reverence  for  the  law,  you  are  yourselves  breakers  of  it 
in  the  law  of  marriage.  You  have  lowei^d  the  standard  of  the 
law  of  divorce.  You  have  allowed  divorce  for  trivial  and  insuf- 
ficient causes.  And  hence  while  you  make  your  boast  of  the  law, 
you  are  by  your  unfair  dealing  with  it,  encouraging  adultery." 

We  must  take  care  that  we  do  not  misinterpret  the  language 
used  about  divorce  and  re-marriage  in  this  verse.  It  is  peifectly 
clear  from  another  passage  that  our  Lord  allowed  divorce  in  cases 
of  adultery.  (Matt.  v.  33.)  The  act  of  adultery  dissolves  the 
marriage  tie,  and  makes  those  who  were  one,  become  again  two. 
Neither  here  nor  elsewhere  can  I  see  that  our  Lord  regards  the 
re-marriage  of  one  who  has  been  divorced  for  the  cause  of  forni- 
cation, as  adultery.  It  is  divorce  for  frivolous  causes  which  He 
denounces,  and  marriage  after  such  frivolous  divorce  which  He 
pronounces  to  be  adultery. 
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19  There  was  a  certain  rich  man, 
which  was  clothed  in  purple,  and  fine 
linen,  and  fared,  sumptuously  every 
dav: 

^  And  there  wa^  a  certain  beggar 
named  Lazarus,  which  was  laid  at  his 
gate,  full  of  sores, 

21  And  desiring  to  be  fed  with  the 
crumbs  which  fell  from  the  rich  man's 
table  :  moreover  the  dogs  came  and 
licked  his  sorts. 

22  And  it  came  to  pasSj  that  the 
beggar  died,  and  was  earned  by  the 
angels  into  Abraham's  bosom  :  the 
rum  man  also  died,  and  was  buried ; 

23  And  in  hell  he  lift  up  Ms  eyes, 
being  in  torments,  and  seeth  Abra- 
ham a&r  off,  and  Lazarus  in  his  bosom. 

24  And  he  cried  and  said.  Father 
Abraham,  have  mercy  on  me,  and 
send  Lazarus,  that  he  may  dip  the  tip 
of  his  finger  in  water,  and  cool  my 
tongue ;  for  I  am  tormented  in  this 
flame. 

25  But  Abraham  said.  Son,  remem- 
ber that  thou  in  thy  lifetime  receivedst 


thy  good  things,  and  likewise  Lazarus 
evil  things :  but  now  he  is  comforted, 
and  thou  art  tormented. 

26  And  beside  all  this,  between  ub 
and  you  there  is  a  great  gulf  fixed : 
so  tliat  they  which  would  pass  from 
hence  to  you  cannot ;  neither  can  they 
pass  to  us,  that  tootUd  come  from 
thence. 

27  Then  he  said,  I  pray  thee  there- 
fore, father,  that  thou  wouldest  send 
him  to  my  father's  house : 

28  For  I  have  five  brethren  :  that 
he  may  testify  unto  them,  lest  they 
also  come  into  this  place  of  torment. 

29  Abraham  saith  unto  him.  They 
have  Moses  and  the  prophets ;  let 
them  hear  them. 

30  And  he  said,  Nay,  father  Abra- 
ham :  but  if  one  went  unto  them  from 
the  dead,  they  will  repent. 

31  And  he  said  unto  him.  If.  they 
hear  not  Moses  and  the  prophets, 
neither  will  they  be  persuaded,  tnough 
one  rose  from  tne  dead. 


'  ' '  ■    '  ^1 
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The  parable  we  have  now  read,  in  one  respect  stands 
alone  in  the  Bible.  It  is  the  only  passage  of  Scripture 
which  describes  the  feelings  of  the  unconverted  after 
death.  For  this  reason,  as  well  as  for  many  others,  the 
parable  deserves  especial  attention. 

We  learn,  firstly,  from  this  parable,  that  a  man's 
worldly  condition  is  no  (est  of  his  stfite  in  the  sight  of  God. 
The  Lord  Jesus  describes  to  us  two  men,  of  whom  one 
was  very  rich,  and  the  other  very  poor.  The  one  "fared 
sumptuously  every  day."  The  other  was  a  mere  "beggar," 
who  had  nothing  that  he  could  call  his  own.  And  yet 
of  these  two  the  poor  man  had  grace,  and  the  rich  had 
none.  The  poor  man  Kved  by  faith,  and  walked  in  the 
steps  of  Abraham.  The  rich  man  was  a  thoughtless, 
selfish  worldling,  dead  in  trespasses  and  sins. 

Let  us  never  give  way  to  the  common  idea  that  men  are  to 
be  valued  according  to  their  income,  and  that  the  man  who 
has  most  money  is  the  one  who  ought  to  be  the  most 
highly  esteemed.  There  is  no  authority  for  this  notion  in 
the  Bible.  The  general  teaching  of  Scripture  is  flatly  oppo- 
sed to  it.  "  Not  many  wise,  not  many  mighty,  not  many 
noble  are  called."  (1  Cor.  i.  26.)  "  Let  not  the  rich  man 
glory  in  his  riches.  But  let  him  that  glorieth  glory  in 
this,  that  he  knoweth  and  understandeth  me."  (Jer.ix.24.) 
Wealth  is  no  mark  of  God's  favour.  Poverty  is  no  mark 
of  God's  displeasure.  Those  whom  God  justifies  and 
glorifies  are  seldom  the  rich  of  this  world.  If  we  would 
measure  men  as  God  measures  them,  we  must  value 
them  according  to  their  grace. 

We  learn,  secondly,  from  this  parable,  that  death  is  the 
common  end  to  which  all  classes  of  mankind  must  come. 
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The  trials  of  the  "  beggar/'  and  the  sumptuous  faring  of 
the  '^rich  man,"  alike  ceased  at  last.  There  came  a  time 
when  both  of  them  died.  "All  go  to  one  place."  (Eccles. 
iii.  20.) 

Death  is  a  great  fact  that  all  acknowledge,  but  very 
few  seem  to  realize.  Most  men  eat,  and  drink,  and 
talk,  and  plan,  as  if  they  were  going  to  Kve  upon  earth 
for  ever.  The  true  Christian  must  be  on  his  guard 
against  this  spirit.  "  He  that  would  live  well,"  said  a 
great  divine,  "  should  often  think  of  his  last  day,  and 
make  it  his  company-keeper."  Against  murmuring,  and 
discontent,  and  envy,  in  the  state  of  poverty, — against 
pride,  and  self-sufficiency,  and  arrogance,  in  the  possession 
of  wealth, — there  are  few  better  antidotes  than  the 
remembrance  of  death.  "  The  beggar  died,"  and  his 
bodily  wants  were  at  an  end.  "  The  rich  man  died,"  and 
his  feasting  was  stopped  for  evermore. 

We  learn,  thirdly,  from  this  parable,  that  the  souk  of 
believers  are  specially  cared  for  by  God  in  the  hour  of  death. 
The  Lord  Jesus  tells  us  that  when  the  beggar  died  he 
"  was  carried  by  aneels  to  Abraham's  bosom." 

There  is  something  yery  comforting  in  this  expression. 
We  know  little  or  nothing  of  the  state  and  feelings  of  the 
dead.  When  our  own  last  hour  comes,  and  we  lie  down 
to  die,  we  shall  be  like  those  who  journey  into  an  un- 
known country.  But  it  may  satisfy  us  to  know  that  all 
who  fall  asleep  in  Jesus  are  in  good  keeping.  They  are 
not  houseless,  homeless  wanderers  between  the  hour  of 
death  and  the  day  of  resurrection.  They  are  at  rest  in 
the  midst  of  friends,  with  all  who  have  had  like  faith 
with  Abraham.     They  have  no  lack  of  anything.     And, 
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best  of  all,  St.  Paul  tells  us  they  are  ''with  Christ." 
(Pha.  i.  23.) 

We  learn,  fourthly,  from  this  parable,  the  reality  and 
eternity  of  hell.  The  Lord  Jesus  tells  us  plainly,  that 
after  death  the  rich  man  was  ''  in  hell, — ^tormented  with 
flame.''  He  gives  us  a  fearful  picture  of  his  longing  for 
a  drop  of  "water  to  cool  his  tongue,"  and  of  "the  gulf" 
between  him  and  Abraham,  which  could  not  be  passed. 
There  are  few  more  awful  passages  perhaps  in  the  whole 
Bible  than  this.  And  He  from  whose  lips  it  came,  be 
it  remembered,  was  one  who  delighted  in  mercy ! 

The  certainty  and  endlessness  of  the  future  punish- 
ment of  the  wicked,  are  truths  which  we  must  hold  fast 
and  never  let  go.  From  the  day  when  Satan  said  to 
Eve,  "  Ye  shall  not  surely  die,"  there  never  have  been 
wanting  men  who  have  denied  them.  Let  us  not  be 
deceived.  There  is  a  hell  for  the  impenitent,  as  well  as 
a  heaven  for  believers.  There  is  a  wrath  to  come  for  all 
who  "  obey  not  the  Gospel  of  Christ."  (2  Thess.  i.  8.) 
From  that  wrath  let  us  flee  betimes  to  the  great  hiding- 
place,  Jesus  Christ  the  Lord.  If  men  find  themselves 
"  in  torment "  at  last,  it  will  not  be  because  there  was  no 
way  to  escape. 

We  learn,  fifthly,  from  this  parable,  that  unconverted 
men  find  out  the  value  of  a  soul,  after  death,  when  it  i%  too 
late.  We  read  that  the  rich  man  desired  Lazarus  might 
be  sent  to  his  five  brethren  who  were  yet  aUve,  "  lest 
they  also  should  come  to  the  place  of  torment."  While 
he  lived  he  had  never  done  anything  for  their  spiritual 
good.  They  had  probably  been  his  companions  in 
worldliness,  and,  like   him,   had  neglected  their  souls 
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entirely.  When  he  is  dead  he  finds  out  too  late  the  folly 
of  which  they  had  all  been  guilty,  and  desires  that,  if 
possible,  they  might  be  called  to  repentance. 

The  change  that  will  come  over  the  minds  of  uncon- 
verted men  after  death  is  one  of  the  most  fearful  points 
in  their  future  condition.  They  will  see,  and  know,  and 
understand  a  hundred  things  to  which  they  were  obsti- 
nately blind  while  they  were  alive.  They  will  discover 
that,  like  Esau,  they  have  bartered  away  eternal  happi- 
ness for  a  mere  mess  of  pottage.  There  is  no  infidelity,  • 
or  scepticism,  or  uubeUef  after  death.  It  is  a  wise  saying 
of  an  old  divine  that  ^^  hell  is  nothing  more  than  truth 
known  too  late." 

We  learn,  lastly,  from  this  parable,  that  the  greatest 
miracles  would  have  no  effect  on  mevCs  hearts,  if  they  will 
not  believe  God's  word.  The  rich  man  thought  that  "  if 
one  went  to  his  brethren  from  the  dead  they  would 
repent."  B[e  argued  that  the  sight  of  one  who  came 
from  another  world  must  surely  make  them  feel,  though 
the  old  familiar  words  of  Moses  and  the  prophets  had 
been  heard  in  vain.  The  reply  of  Abraham  is  solemn 
and  instructive, — "If  they  hear  not  Moses  and  the 
prophets,  neither  will  they  be  persuaded  though  one  rose 
from  the  dead." 

The  principle  laid  down  in  these  words  is  of  deep  im- 
portance. The  Scriptures  contain  all  that  we  need  to 
know  in  order  to  be  saved,  and  a  messenger  from  the 
world  beyond  the  grave  could  add  nothing  to  them.  It 
is  not  more  evidence  that  is  wanted  in  order  to  make 
men  repent,  but  more  heart  and  will  to  make  use  of  what 
they  already  know.    The  dead  could  tell  us  nothing  more 
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than  the  Bible  contains,  if  they  rose  from  their  graves  to 
instruct  us.  After  the  first  novelty  of  their  testimony 
was  worn  away,  we  should  care  no  more  for  their  words 
than  the  words  of  any  other.  This  wretched  waiting  for 
something  which  we  have  not,  and  neglect  of  what  we 
have,  is  the  ruin  of  thousands  of  souls.  Faith,  simple 
faith  in  the  Scriptures  which  we  already  possess,  is  the 
first  thing  needful  to  salvation.  The  man  who  has  the 
Bible,  and  can  read  it,  and  yet  waits  for  more  evidence 
before  he  becomes  a  decided  Christian,  is  deceiving  him- 
self. Except  he  awakens  from  his  delusion  he  will  die 
in  his  sins. 

NoTBS.    Luke  XVI.  19—31. 

19. — [TTiere  was  a  certain  rich  man.']  The  parable  of  the  rich  man 
and  Lazarus  has  occasioned  some  diversity  of  opinion  among 
commentators,  and  called  forth  some  strange  allegorical  inter- 
pretations. 

From  the  very  earliest  davs  it  has  been  matter  of  dispute 
whether  it  ought  to  be  regarded  as  a  parable  or  a  real  history. 
The  truth  seems  to  me  to  lie  between  the  two  extremes.  I  see 
no  reason  why  it  should  not  be  regarded  as  a  real  history.  And 
y^t  it  may  be  a  history  employed  to  point  a  lesson,  after  the 
manner  or  all  our  Lord's  parables.  The  whole  subject  will  be 
found  fully  discussed  in  Suicer's  Thesaurus,  under  the  word 
Lazarus. 

I  cannot  see  in  it  the  allegorical  meanings  which  some  have 
discovered.  I  cannot  hold,  with  Tertullian  and  Schleiermacher, 
that  the  rich  man  meant  Herod  Antipas,  and  Lazarus  John  the 
Baptist. — I  cannot  see,  with  Vitringa,  that  the  rich  man  repre- 
sents the  Jewish  nation, — Lazarus  our  Lord  Jesus  Christ, — his 
sores  the  sins  of  man  which  He  bore, — ^the  death  of  the  rich  man 
the  downfall  of  the  Jewish  polity, — the  request  for  sending 
Lazarus  the  Jew's  vain  desire  of  a  Messiah, — the  five  brethren 
the  Babylonish  Jews, — the  licking  of  the  dogs  the  conversion  of 
the  Gentiles. — I  cannot  see,  with  Theophylact,  that  the  rich  man  is 
a  type  of  the  proud  and  self-righteous  Jewish  nation,  and  Lazaras 
a  type  of  the  GentQe  world. — All  such  interpretations  appear  to 
me  unsatisfactory. 

I  believe  the  parable  was  specially  intended  by  our  Lord  for 
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the  benefit  of  the  Pharisees,  to  whom  He  was  speaking  when  He 
delivered  it.  I  believe  the  connecting  link  is  to  be  found  in  the 
9th  verse,  where  Jesus  said,  "  Make  to  yourselves  Mends  of  the 
mammon  of  unrighteousness,"  and  in  the  14th  verse,  where  it  is 
said, "  The  Pharisees,  who  were  covetous,  heard  all  these  things, 
and  derided  him."  And  I  believe  that  our  Lord's  principal  object 
was  to  rebuke  the  selfishness,  worldliness,  want  of  charity,  and 

feneral  forgetfulness  of  their  responsibilities,  of  which  the 
^harisees  were  guilty,  and  to  expose  the  fearftil  end  to  which 
their  unbelief  and  neglect  of  their  own  Scriptures  were  rapidly 
bringing  them. 

[Clothed  in  purple.]  Purple  was  a  peculiarly  rich  and  expen- 
sive dye,  and  clothes  dyed  with  it  were  worn  by  none  but  the 
rich  and  noble.  Lydia  in  the  16th  chapter  of  Acts,  is  mentioned 
OS  a  "  seller  of  purple." 

[Fared  sumptuously.']  The  Greek  word  rendered  "  fared,"  is 
only  translated  so  in  this  place  in  the  New  Testament.  In  other 
places  the  verb  is  rendered  "  to  be  merry, — make  merry, — ^rejoice, 
— or  be  glad." 

Let  it  be  noted,  that  we  are  not  told  that  the  rich  man  was  an 
open  breaker  of  any  one  of  the  ten  commandments.  It  is  not 
said  that  he  was  an  idolater,  blasphemer,  murderer,  adulterer,  or 
thief.  But  he  was  one  who  lived  only  for  himself.  This  was 
the  ruin  of  his  soul. 

20. — [^  certain  beggar  named  Lazarus.]  The  Greek  word  rendered 
"  beggar"  does  not  necessarily  mean  what  our  English  word  im- 
plies, a  mendicant.  In  thirty-one  out  of  thirty-two  other  places 
where  it  is  used  in  the  New  Testament,  beside  this  parable,  it  is 
translated  "  poor." 

We  know  nothing  of  this  Lazarus,  excepting  that  he  was  not 
the  brother  of  Martha  and  Mary.  Several  of  the  fathers  call 
attention  to  the  fact  that  the  beggar^s  name  is  given,  but  not  the 
name  of  the  rich  man.  It  is  thought  to  imply  that  the  rich 
man's  name  was  not  in  the  book  of  life,  while  that  of  I^azarus 
was.  Let  us  add  to  this,  that  to  mention  the  name  of  the  rich 
man  in  such  a  history  as  that  before  us,  would  have  been  most 
invidious,  and  most  offensive  to  his  relatives  and  friends. 

21. — {Desiring  to  be  fed.]  This  does  not  imply  that  he  was  not  fed, 
though  he  desired  it.  It  rather  signifies,  as  in  the  case  of  the 
prodigal  son  with  the  husks,  (Luke  xv.  16.)  that  he  was  "  only 
too  glad  to  have "  the  crumbs.  That  which  fell  from  the  rich 
man's  table,  as  refuse,  was  food  for  Lazarus. 

,  [The  dogs  came  and  licked.,. sores.]  Some  have  thought  that 
this  is  mentioned  as  an  aggravation  of  Lazarus'  misery,  and  that 
the  dogs  added  to  his  sufferings.  I  cannot  see  this.  To  me  it 
seems  rather  to  imply  that  the  dogs  cared  more  for  Lazarus  than 
man  did.    It  was  an  act  of  kindness. 
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22. — [Into  Abraham! 8  bosom.']  This  expression  is  most  probably 
a  proverbial  one.  It  signifies  tbe  place  of  rest  and  safety  to 
whicb  all  believing  Jews  were  earned  after  deatb.  Abraham 
was  the  father  of  the  faithful,  and  the  head  of  the  whole  Jewish 
family,  and  to  be  with  him  after  death  implied  happiness.  The 
expression,  "  to  sit  down  with  Abraham,  and  Isaac,  and  Jacob 
in  the  kingdom  of  God,"  is  somewhat  like  it.    (Matt.  viii.  11.) 

23. — [In  hell.,, in  torments^  In  interpreting  the  expressions  of 
this  verse,  and  several  of  those  which  follow,  we  must  careftiUy 
remember  that  we  are  reading  a  parabolical  narrative.  Our 
Lord's  language  is  adapted  to  our  imderstandings.  How  a 
lost  soul  can  be  susceptible  of  bodily  suffering  before  the  re- 
surrection of  the  body,  we  cannot  explain.  The  whole  subject 
of  the  sensations  of  a  disembodied  spirit  is  far  too  deep  for  us 
to  dogmatize  about  it.  Let  it  suffice  us  to  believe  that  lost 
souls  can  suffer  intensely  before  the  resurrection,  and  that  they 
are  conscious  of  their  own  lost  condition,  and  of  the  happieV 
condition  of  those  who  are  saved. 

24. — [Father  Abraham,  have  mercy. 1  It  is  highly  probable  that 
this  description  of  the  rich  man  crying  to  Abraham  to  help  him, 
was  intended  to  rebuke  the  superstitious  reverence  of  the  Jews, 
and  specially  of  the  Pharisees,  for  Abraham.  "  Think  not,"  says 
our  Lord,  in  another  place,  "  to  say,  We  have  Abraham  to  our 
father."  (Matt.  iii.  9.)  He  would  have  them  learn  from  this 
parable  that  Abraham  himself  could  do  nothing  for  those  who 
died  in  sin,  and  that  connection  with  Abraham  would  save  no 
one  from  hell. 

[LazavTiSy,,, water,.,, cool  my  tongue.']  The  fathers,  and  all 
commentators  have  justly  dwelt  here  on  the  awful  contrast  be- 
tween the  state  of  the  rich  man  before  death  and  after  deatb, 
and  the  complete  change  between  his  condition  and  that  of 
Lazarus  in  another  world. 

[7  am  tormented  in  this  flame.']  Let  that  expression  be  noted. 
Few  sayings  in  the  Bible  prove  more  strongly  the  reality  of 
future  punishment. 

25. — [But  Abraham  said,  Son!]  In  this,  and  the  following  verse, 
the  dignity  and  solemnity  of  Abraham's  language  should 
specially  be  noted.  On  th^  one  hand  there  is  nothing  about  it 
of  severity,  harshness,  or  unkindness.  On  the  other,  there  is 
nothing  of  affected  pity  or  compassion. 

[Remember.]  This  word  should  be  noted.  The  recollection 
of  former  things  will  be  one  of  the  worst  parts  of  hell. 

[Thy  good  things!]  This  expression  deserves  notice.  It  is 
not  merely  **  good  things,"  in  contradistinction  to  "  evil  things," 
which  Lazarus  received.  It  i&^'thy  good  things," — "Things 
which  thou  didst  consider  good,  and  care  for  as  thy  only  good. 
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to  the  utter  neglect  of  thy  soul,  and  its  everlasting  interests. 
Thou  didst  choose  thy  portion,  and  wast  content  with  a  mere 
earthly  possession.  Thou  must  now  reap  according  as  thou  hast 
sown." 

20. — [A  great  gvlf  fixed,  dc!\  The  language  of  this  verse  teawhes 
plainly,  if  words  have  any  meaning,  that  there  is  no  hope  of 
deliverance  from  hell  for  those  who  die  in  sin.  Once  in  hell, 
men  are  ih  hell  for  ever.  The  doctrines  of  purgatory,  or  of  a 
limited  duration  of  pupishment,  are  hoth  mcapahle  of  recon- 
ciliation with  this  text. 

27. — \8end  him  to  my  father's  house.'}  It  has  been  argued  by 
some  that  the  rich  man's  anxiety  about  his  five  brethren  was  a 
sign  of  improvement  in  him,  and  that  his  punishment  had  al- 
already  purified  his  heart,  and  made  him  love  his  brethren,  and 
that  the  notion  of  purgatory  is  consequently  not  without  truth. 
Both  these  ideas  appear  to  me  destitute  of  foundation.  That 
the  rich  man's  state  was  hopeless  is  clear  from  the  preceding 
verse.  That  he  felt  anything  Hke  true  love,  or  spiritual  affection 
for  his  five  brethren  is  mere  gratuitous  assumption.  It  might 
easily  be  argued  that  his  desire  to  have  Lazarus  sent  to  them 
arose  from  a  selfish  dread  of  their  following  him  to  the  place  of 
torment  Their  company  would  doubtless  add  greatly  to  his 
misery.  But  it  must  not  be  forgotten  that  we  are  reading  a 
parable,  and  that  particular  expressions  in  parables  must  not 
oe  stretched  too  far. 

28. — [Testify.]  The  Greek  word  so  rendered  is  a  very  strong  and 
intensive  one.  It  is  the  same  that  is  used  in  Acts  ii.  40 ;  xviii. 
5  ;  XX.  21 ;  1  Tim.  v.  21. 

29. — [Moses  and  the  prophets.]  This  expression  doubtless  means 
the  writings  of  Moses  and  the  prophets,  and  the  instruction  con- 
tained in  them.  It  is  a  strong  evidence  of  the  sufficiency  of 
Scripture  for  man's  salvation.  If  the  Old  Testament  alone  was 
better  than  a  dead  man's  testimony,  how  much  better  must  the 
whole  Bible  be ! 

30. — [They  will  repent]  This  is  the  reasoning  of  ignorant  natural 
man.  He  knows  neither  the  difficulty  of  repentance,  nor  the 
foolishness  of  expecting  results  finom  miraculous  visions  which 
have  not  been  produced  by  the  word. 

31. — [Though  one  rose  from  the  dead.]  Let  the  striking  fact  be 
noted  that  after  this  a  man  named  "  Lazarus"  did  rise  irom  the 
dead,  yet  the  Jews  remained  unbelieving !  Above  all  let  it  be 
remembered  that  Christ  Himself  rose  from  the  dead,  and  yet 
the  Jewish  nation  would  not  believe ! 

Baxter  remarks  on  this  verse, — "God  will  bless  His  own 
means.  Afirighting  men  will  not  renew  their  natures,  and 
Idndle  in  them  a  love  to  God  and  holiness.    How  little  should 
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we  know  whether  one  from  the  dead  was  a  devil  or  a  credible 
messenger?  and  whether  he  said  true  or  false  ?  Should  he  dwell 
with  us  as  long  as  ministers,  men  would  again  despise  and  per- 
secute him.  Should  he  come  but  once,  it  would  not  equal  the 
daily  solicitations  of  God's  ministers. " 

"Would  not  the  rich  man's  guilty  brethren  accuse  him  of 
scandalizing  and  slandering  the  soul  of  their  noble  deceased 
brother,  for  telling  them  he  was  in  hell, — and  persecute  him,  if 
he  was  within  their  power?  " 
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1  Then  said  he  unto  the  disciples, 
It  is  impossible  but  that  offences  will 
come  :  out  woe  unto  him,  through 
whom  they  come ! 

2  It  were  better  for  him  that  a  mill- 
stone were  hanged  about  his  neck, 
and  he  cast  into  the  sea,  than  that  he 
should  offend  one  of  these  little  ones. 


3  Take  heed  to  yourselves :  If  thy 
brother  trespass  against  thee,  rebuke 
him ;  and  ii  he  repent,  forgive  him. 

4  And  if  he  trespass  against  thee 
seven  tunes  in  a  day,  and  seven  times 
in  a  day  turn  again  to  thee,  saying, 
I  repent ;  thou  shalt  forgive  him. 


We  are  taught  for  one  thing  in  these  verses,  the  great 
sinfulness  of  putting  stumbling-blocks  in  the  way  of  other 
men^s  souls.  The  Lord  Jesus  says,  "Woe  unto  him  through, 
whom  offences  come!  It  vere  better  for  him  that  a 
mill-stone  were  hanged  about  his  neck,  and  he  cast  into 
the  sea,  than  that  he  should  offend  one  of  these  little 


ones." 


When  do  men  make  others  stumble  P  When  do  they 
cause  "  offences  "  to  come  P  They  do  it,  beyond  doubt, 
whenever  they  persecute  believers,  or  endeavour  to  deter 
them  from  serving  Christ. — ^But  this,  unhappily,  is  not 
all.  Professing  Christians  do  it  whenever  they  bring 
discredit  on  their  religion  by  inconsistencies  of  temper,  of 
word,  or  of  deed.  We  do  it  whenever  we  make  our 
Christianity  unlovely  in  the  eyes  of  the  world,  by  conduct 
not  in  keeping  with  our  profession.     The  world  may.  not 
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understand  the  doctrines  and  principles  of  believers.  But 
the  world  is  very  keen-sighted  about  their  practice. 

The  sin  against  which  our  Lord  warns  us  was  the  sin 
of  David.  When  he  had  broken  the  seventh  command- 
menty  and  taken  the  wife  of  Uriah  to  be  his  wife,  the 
prophet  Nathan  said  to  him,  ''Thou  hast  ^ven  great 
occasion  to  the  enemies  of  the  Lord  to  blaspheme."  (2 
Sam.  xii.  14.)  It  was  the  sin  which  St.  Paul  charges 
on  the  Jews,  when  he  says,  "  the  name  of  God  is  blas- 
phemed among  the  Gentiles  through  you.*'  (Rom.  ii.  24.) 
It  is  the  sin  of  which  he  frequently  entreats  Christians  to 
beware : — "  Give  none  oflFence,  neither  to  the  Jews  nor  to 
the  Gentiles,  nor  to  the  Church  of  God."   (1  Cor.  x.  32.) 

The  subject  is  a  deeply  searching  one.  The  sin  which 
our  Lord  brings  before  us  is  unhappily  very  common. 
The  inconsistencies  of  professing  Christians  too  often 
supply  the  men  of  the  world  with  an  excuse  for  neglect- 
ing religion  altogether.  An  inconsistent  believer,  whether 
he  knows  it  or  not,  is  daily  doing  harm  to  souls.  His 
life  is  a  positive  injury  to  the  Gospel  of  Christ. 

Let  us  often  ask  ourselves  whether  we  are  doing  good 
or  harm  in  the  world.  We  cannot  live  to  ourselves,  if 
we  are  Christians.  The  eyes  of  many  will  always  be 
upon  us.  Men  will  judge  by  what  they  see,  far  more 
than  by  what  they  hear.  If  they  see  the  Christian  con-i 
tradicting  by  his  practice  what  he  professes  to  believe, 
they  are  justly  stumbled  and  offended.  For  the  world's 
Bake»  as  well  as  for  our  own,  let  us  labour  to  be  eminently 
holy.  Let  us  endeavour  to  make  our  religion  beautiful 
in  the  eyes  of  men,  and  to  adorn  the  doctrine  of  Christ 
in  all  things.    Let  us  strive  daily  to  lay  aside  every 

Q 
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weight,  and  the  sin  which  most  easily  besets  us,  and  so  to 
live  that  men  can  find  no  fault  in  us,  except  concerning 
the  law  of  our  God.  Let  us  watch  jealously  over  our 
tempers  and  tongues,  and  the  discharge  of  our  social 
duties.  Anything  is  better  than  doing  harm  to  souk. 
The  cross  of  Christ  will  always  give  offence.  Let  us  not 
increase  that  offence  by  carelessness  in  our  daily  life. 
The  natural  man  cannot  be  expected  to  love  the  Gospel. 
But  let  us  not  disgust  him  by  inconsistency. 

We  are  taught,  for  another  thing,  in  these  verses,  the 
great  importance  of  a  forgiving  spirit  The  Lord  Jesiss 
says,  "  if  thy  brother  trespass  against  thee,  rebuke  him, 
and  if  he  repent,  forgive  him  :  and  if  he  trespass  against 
thee  seven  times  in  a  day,  and  seven  times  in  a  day  turn 
again  to  thee,  sajring,  I  repent,  thou  shalt  forgive  him." 

There  are  few  Christian  duties  which  are  so  frequently 
and  strongly  dwelt  upon  in  the  New  Testament  as  this 
of  forgiving  injuries.  It  fills  a  prominent  place  in  the 
Lord's  Prayer.  The  only  profession  we  make  in  all  that 
prayer,  is  that  of  forgiving  "  those  who  trespass  against 
us." — It  is  a  test  of  being  forgiven  ourselves.  The  man 
who  cannot  forgive  his  neighbour  the  few  trifling  offencee 
he  may  have  committed  against  him,  can  know  nothing 
experimentally  of  that  free  and  full  pardon  which  is 
offered  us  by  Christ.  (Matt,  xviii.  35  ;  Ephes.  iv.  82.)— 
Not  least,  it  is  one  leading  mark  of  the  indwdling  of 
the  Holy  Ghost.  The  presence  of  the  Spirit  in  the 
heart  may  always  be  known  by  the  fruits  He  causes 
to  be  brought  forth  in  the  life.  Those  fruits  are  both 
active  and  passive.  The  man  who  has  not  learned  to 
bear  and  forbear,  to  put  up  with  much  and  look  over 


Hvea  miserable  and  shewing  their  onmeetness  for  the 
kmgdom  of  God.  An  unforgiving  and  quarrelsome 
spirit  is  the  surest  mark  of  an  unregenerate  heart.  What 
says  the  Scripture  ?  "  Whereas  there  is  among  you 
eovying,  and  strife,  and  divisions,  are  ye  not  carnal,  and 
walk  aa  m6n  ? "  (1  Cor.  iii.  3 ;  I  John  iii.  18—20 ; 
IT.  20.) 

Xjetoa  leave  the  whole  passage  with  jealous  self-inquiry. 
Few  pass^es  oi^ht  to  humble  Christiaos  so  much,  and 
to  make  them  feel  so  deeply  their  need  of  the  blood  of 
mioaGxnent  and  the  mediation  of  Christ.  How  often  we 
havo  given  oSence,  and  caosed  others  to  stumble  I  How 
often  'we  have  allowed  unkiad,  and  angry,  and  revengeful 
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thoughts  to  nestle  undisturbed  in  our  hearts!  These 
things  ought  not  so  to  be.  The  more  carefully  we  attend 
to  such  practical  lessons  as  this  passage  contains,  the 
more  shall  we  recommend  our  religion  to  others,  and  the 
more  inward  peace  shall  we  find  in  our  own  souls. 

Notes.    Luke  XVII.  1—4. 

1. — [TJien  said  he  unto  the  discpies.]  Let  it  be  observed  that  our 
Lord  here  turns  again  to  His  disciples  and  specially  addresses 
them,  as  He  had  done  at  the  beginning  of  the  last  chapter.  The 
parable  of  the  rich  man  and  Lazarus  had  been  specially  spoken 
to  the  Pharisees.  Christ  now  turns  away  from  them  to  his  own 
followers. 

It  is  not  easy  to  trace  the  connexion  between  the  beginning 
of  this  chapter  and  the  end  of  the  last.  Yet  the  two  chapters 
seem  to  contain  a  continuous  discourse  of  our  Lord's  without 
any  pause,  break,  or  intermission. — It  is  possible  that  our  Lord 
may  have  had  in  his  mind  the  stumbling  block,  that  conduct 
like  that  of  the  rich  man  towards  Lazarus  put  in  the  way  of 
weak  believers,  and  meant  to  warn  His  disciples  not  to  be  dis- 
couraged if  they  met  with  similar  treatment. — It  is  possible  that 
our  Lord  may  be  referring  again  to  His  lesson  about "  faithfulness 
in  little  things "  in  the  parable  of  the  unjust  steward,  and  be 
warning  his  disciples  not  to  give  occasion  to  the  enemy  to 
blaspheme. — Both  these  conjectures,  however,  ftiay  perhaps  he 
needless.  A  g^eat  teacher,  like  our  Lord,  has  an  undoubted 
right  to  open  up  entirely  new  subjects  at  His  discretion.  Per- 
haps this  is  the  case  here. 

[It  is  impossible,., will  come.]  This  expression  means,  that 
human  nature  is  such,  and  the  world  is  such,  that  it  is  useless 
to  expect  there  will  be  no  oflTences.  There  will  be,  as  long  as  the 
world  stands.  Yet  this  does  not  lessen  the  guilt  of  those  ^^ho 
cause  them.  Human  infirmities  are  no  excuse  for  the  evij  that 
is  in  the  world,  though  they  may  explain  its  presence. 

[Offences.]  The  Greek  word  so  translated  is  rendered  elae- 
where  in  the  New  Testament,  "  stumbling  block," — "  occasion  to 
fall," — and  "occasion  of  stumbling."  (Rom.  xi.  9:  xiv.  13.  1 
John  ii.  10.) 

[Woe  unto  him,  dc]  This  woe  has  probably  a  wide  appli- 
cation. It  includes  all  who  cause  Christ's  people  to  stumble 
and  be  discouraged,  from  the  fiercest  persecutor,  like  Nero, 
down  to  the  least  inconsistent  believer. 

2. — [A  miU'Stone  hanged  about  his  neck,  dc]    This  is  a  proverbial 
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expression.    Anything  is  better  than  to  give  offence  to  a  believer 
and  make  him  stumble. 

[These  Utile  ones.']  This  expression  means  here  "  believers." 
They  are  God's  children,  and  as  tenderly  cared  for  by  him,  as  the 
little  infants  in  a  man's  family.  (See  Mark  x.  42.)  It  is  pro- 
bable that  our  Lord  pointed  to  some  of  the  weak  and  un estab- 
lished followers  who  accompanied  him  and  the  twelve  apostles. 
There  are  always  many  who  are  "  babes  in  Christ."  (1  Cor.  iii.  1.) 

3. — [Take  heed  to  yourselves y  do.]  The  connection  of  this  verse 
with  that  which  precedes  it  is,  again,  not  very  clear.  It  would 
seem  to  imply  that  the  "  offences  "  of  which  our  Lord  had  just 
been  speaking,  were  such  as  are  specially  occasioned  by  the 
want  of  a  charitable  and  forgiving  spirit  among  Christians.  It 
is  like  St.  John's  expression,  "he  that  loveth  his  brother  abideth 
in  the  light,  and  there  is  none  occasion  of  stumbling  in  him." 
(1  John  ii.  10.) 

[Rebuke  him.]    This  expression  shows  the  Christian  duty  of 

?lain,  straightforward,  faithful  dealing  with  those  who  injure  us. 
'o  say  that  of  a  brother  behind  his  back  which  we  are  not 
prepared,  if  needful,  to  say  before  his  face,  is  not  the  conduct  of 
a  true  servant  of  Christ. 

[If  he  repent,  forgive  him.]  This  expression  is  remarkable. 
It  doubtless  cannot  mean,  that  we  are  not  to  forgive  men  unless 
they  do  repent.  At  this  rate  there  would  be  much  bitterness 
constantly  kept  alive.  But  it  does  mean  tliat  when  there  is  no 
repentance  or  regret  for  an  injury  done,  there  can  be  no  renewal 
of  cordial  friendship,  or  complete  reconciliation  between  man 
and  man. 

4. — [^Seven  times  in  a  day.]  Here,  as  in  other  places,  we  cannot 
doubt  that  the  number  "  seven  "  must  be  taken  indefinitely.  It 
means,  "  very  frequently,"  "  very  often."  (See  Matt.  viii.  2 ;  xii. 
45 ;  xviii.  22 ;  and  Luke  xi.  26.  See  also  1  Sam.  ii.  5 ;  Huth 
iv.  15 ;  Isa.  iv.  1 ;  Psalm  xii.  6 ;  Micah  v.  5. 
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5  And  the  Apostles  said  unto  the 
Ix>rd,  Increase  our  faith. 

6  And  the  Lord  said,  If  ye  had  faith 
as  a  grain  of  mustard  seed,  ye  might 
flay  onto  this  sycamine  tree,  Be  thou 
plneked  up  by  the  root,  and  be  thou 
planted  in  the  sea ;  and  it  should  obey 
you. 

7  But  which  of  you,  having  a  ser- 
<raiit  plowing  or  feeding  cattle,  will 
aay  vnto  him  by  and  by,  when  he  is 
eome  from  the  field,  Go  and  sit  down 
to  meat? 


8  And  will  not  rather  say  unto  him, 
Make  ready  wherewith  i  may  sup, 
and  gird  thyself,  and  serve  me,  till  I 
have  eaten  and  drunken ;  and  after- 
ward thou  shalt  eat  and  drink } 

9  Doth  he  thank  that  servant  be- 
cause he  did  the  things  that  were 
commanded  him }    I  trow  not. 

10  Bo  likewise  ye,  when  ye  shall 
have  done  all  those  things  which  are 
commanded  you,  say,  "We  are  unpro- 
fitable servants:  we  have  done  that 
which  was  our  duty  to  do. 
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Let  us  notice,  in  these  verses,  the  important  request  which 
the  apostles  made.  They  said  unto  the  Lord,  ''  Increase 
our  faith." 

We  know  not  the  secret  feelings  from  which  this 
request  sprung.  Perhaps  the  hearts  of  the  apostles 
failed  within  them,  as  they  heard  one  weighty  lessoa 
after  another  fall  from  our  Lord's  lips.  Perhaps  the 
thought  rose  up  in  their  minds,  "  Who  is  sufficient  for 
these  things  P  Who  can  receive  such  high  doctrines  ? 
Who  can  follow  such  a  lofty  standard  of  practice?" 
These,  however,  are  only  conjectures.  One  thing,  at  any 
rate,  is  clear  and  plain.  The  request  which  they  made 
was  most' deeply  important :  "  Increase  our  faith." 

Faith  is  the  root  of  saving  religion.  "  He  that  oometh 
unto  God  must  believe  that  he  is,  and  that  he  ia  a 
rewarder  of  them  that  diligently  seek  him."  (Heb.  xi. 
6.)  It  is  the  hand  by  which  the  soul  lays  hold  on  Jesus 
Christ,  and  is  united  to  Him  and  saved.  It  is  the  secret 
of  all  Christian  comfort,  and  spiritual  prosperity.  Ac- 
cording fx)  a  man's  faith  will  be  his  peace,  his  hope,  his 
strength,  his  courage,  his  decision,  and  his  victory  over 
the  world.  When  the  apostles  made  request  about  faith, 
they  did  wisely  and  well. 

Faith  is  a  grace  which  admits  of  degrees.  It  does 
not  come  to  full  strength  and  perfection  as  soon  as  it  is 
planted  in  the  heart  by  the  Holy  Ghost.  There  19  "  Uttle" 
faith  and  "great"  faith.  There  is  "weak"  faith  and 
"strong  "faith.  Both  are  spoken  of  in  the  Scriptures.  Both. 
are  to  be  seen  in  the  experience  of  God's  people.  The  more 
faith  a  Christian  has,  the  more  happy,  holy,  and  iiseful 
will  he  be.    To  promote  the  growth  and  progress  of  faith 


LUKE,   CHAP.   XVII.   VBR.   5 — 10.  227 

should  be  the  daily  prayer  and  endeayour  of  all  who 
love  life.  When  the  apostleis  said,  "  increase  our  faith," 
they  did  well. 

Have  we  any  faith  at  all  P  This,  after  all,  is  the 
first  question  which  the  subject  should  raise  in  our 
hearts.  Saving  faith  is  not  mere  repetition  of  the  creed,  and 
saying,  "  I  believe  in  God  the  Father, — and  in  God  the 
Son, — and  in  God  the  Holy  Ghost."  Thousands  are  weekly 
using  these  words,  who  know  nothing  of  real  believing. 
The  words  of  St.  Paul  are  very  solemn,  "All  men  have 
not  faith."  (2  Thess.  iii.  2.)  True  faith  is  not  natural 
to  man.  It  comes  down  from  heaven.  It  is  the  gift 
of  God. 

If  we  have  any  faith  let  us  pray  for  more  of  it.  It  is 
a  bad  sign  of  a  man's  spiritual  state  when  he  is  satisfied 
to  live  on  old  stock,  and  does  not  hunger  and  thirst  after 
growth  in  grace.  Let  a  prayer  for  more  faith  form  part 
of  our  daily  devotions.  Let  us  covet  earnestly  the  best 
gifts.  We  are  not  to  despise  "the  day  of  small  things" 
in  a  brother's  soul,  but  we  are  not  to  be  content  with  it 
in  our  own. 

* 

Let  us  notice,  for  another  thing,  in  these  verses,  what 
a  heavy  blow  our  Lord  gives  to  self-righieomnesa.  He  says 
to  his  apostles,  "  When  ye  shall  have  done  all  these 
things  which  are  commanded  you,  say  we  are  unprofitable 
savants :  we  have  done  that  which  was  our  duty  to  do." 

We  are  all  naturally  proud  and  self-righteous.  We 
think  far  more  highly  of  ourselves,  our  deserts,  and  our 
character,  than  we  have  any  right  to  do.  It  is  a  subtle 
disease,  which  manifests  itself  in  a  hundred  different 
ways.    Most  men  can  see  it  in  other  people.    Few  will 
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allow  its  presence  in  themselves.  Seldom  will  a  man  be 
found,  however  wicked,  who  does  not  secretly  flattei: 
himself  that  there  is  somebody  else  worse  than  he  is. 
Seldom  will  a  saint  be  found  who  is  not  at  seasons 
tempted  to  be  satisfied  and  pleased  with  himself.  There 
is  such  a  thing  as  a  pride  which  wears  the  cloak  of 
humility.  There  is  not  a  heart  upon  earth  which  does 
not  contain  a  piece  of  the  Pharisee's  character. 

To  give  up  self-righteousness  is  absolutely  needful  to 
salvation.  He  that  desires  to  be  saved  must  confess  that 
there  is  no  good  thing  in  him,  and  that  he  has  no  merit, 
no  goodness,  no  worthiness  of  his  own.  He  must  be 
willing  to  renounce  his  own  righteousness,  and  to  trust 
in  the  righteousness  of  another,  even  Christ  the  Lord. 
Once  pardoned  and  forgiven,  we  must  travel  the  daily 
journey  of  life  under  a  deep  conviction  that  we  are  "  un- 
profitable servants."  At  our  best  we  only  do  our  duty, 
and  have  nothing  to  boast  of.  And  even  when  we  do 
our  duty,  it  is  not  by  our  own  power  and  might  that  we 
do  it,  but  by  the  strength  which  is  given  to  us  from  God. 
Claim  upon  God  we  have  none.  Right  to  expect  any- 
thing from  God  we  have  none.  Worthiness  to  deserve 
anything  from  God  we  have  none.  All  that  we  have  we 
have  received.  All  that  we  are  we  owe  to  God's  sove- 
reign, distinguishing  grace. 

What  is  the  true  cause  of  self- righteousness  ?  How 
is  it  that  such  a  poor,  weak,  erring  creature  as  man  can 
ever  dream  of  deserving  anything  at  God's  hands  P  It 
all  arises  from  ignorance.  The  eyes  of  our  understand- 
ings are  naturally  blinded.  We  see  neither  ourselves, 
nor  our  lives,  nor  God,  nor  the  law  of  God,  as  we  ought. 
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Once  let  the  light  of  grace  shine  into  a  man's  heart, 
and  the  reign  of  self-righteousness  is  over.  The  roots 
of  pride  may  remain,  and  often  put  forth  bitter  shoots. 
But  the  power  of  pride  is  broken  when  the  Spirit  comes 
into  the  heart,  and  shows  the  man  himself,  and  God. 
The  true  Christian  will  never  trust  in  his  own  goodness. 
He  will  say  with  St.  Paul,  "I  am  the  chief  of  sinners." 
— "  God  forbid  that  I  should  glory,  save  in  the  cross  of 
otir  Lord  Jesus  Christ."  (1  Tim.  i.  15  ;  Gal.  vi.  14.) 

Notes.    LtJkb  XVII.  5—10. 

6. — [The  Apostles  said.]  Both  Stier  and  Alford  remark,  that  this 
is  the  only  instance  we  have  of  the  **  apostles,"  as  a  body,  saying 
anything  to  oiir  Lord,  or  making  any  request.  Yet  I  venture  to 
doubt  the  correctness  of  the  remark.  I  think  it  a  high  pro- 
bability that  in  Matt.  xvii.  19,  and  Acts  i.  6,  those  who  spoke  to 
our  Lord  together  were  the  "  apostles." 

[Inerease  our  faith.]  The  literal  rendering  of  the  Greek  word 
here  would  be,  **  add  to  us  faith," — that  is  "  give  us  more  faith." 
The  reason  why  this  request  was  made,  I  have  given  in  the 
exposition.  It  follows  a  discourse  extending  from  the  beginning 
of  the  fifteenth  chapter,  and  containing  no  less  than  five  most 
important  parables,  beside  other  things.  No  wonder  that  the 
disciples  said,  '*  Increase  our  faith." 

6. — [As  a  grain  of  mustard  seed.]  This  is  a  proverbial  expression 
for  something  very  smedl  and  insignificant  in  size. 

[Say.,, sycamine  tree,,. plucked  up.]  This  is  a  proverbial  ex- 
pression, apparently  common  among  the  Jews,  for  doing  great 
works,  and  overcoming  apparently  insuperable  difficulties.  St. 
Paul's  expression  is  like  it,  "though  I  have  all  faith,  so  that  I 
could  remove  mountains."  (1  Cor.  xiii.  2.)  Major  remarks, 
"  When  the  Jews  intended  to  extol  any  of  their  doctors,  they  said 
of  him,  that  he  plucked  up  mountains  by  the  roots."  Whether 
the  tree  mentioned  is  a  mulberry  tree,  or  a  sycamine,  commen- 
tators aie  not  agreed. 

r  Wkieh  of  you,  dc]  Our  Lord's  object  in  this  and  the  three 
following  verses  appears  to  be,  to  check  any  idea  of  merit  or 
worthiness  in  the  disciple's  minds.  However  great  their  faith 
might  be,  and  however  mighty  their  works,  they  were  not  to 
suppose  they  would  have  any  claim  on  God,  or  any  right  to  His 
favour. 
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7. — [Feeding  oatUe^\  ,  The  Greek  word  so  rendered  does  not 
necessarily  mean  feeding  cattle.  It  might  as  well  have  been 
sheep.  The  Greek  word  for  "  shepherd"  is  the  substantive  from 
which  it  is  taken. 

[By  and  by.]  The  Greek  word  so  rendered  is  translated  in 
seventy-five  other  places  in  the  New  Testament,  "  immediately/* 
— "  straightway," — "  forthwith,"  and  in  only  one  place  "  by  and 
by."  (Luke  xxi.  9.)  It  admits  of  doubt  whether  the  expression 
*'by  and  by"  did  not  mean  something  more  immediate,  at  the 
time  of  our  own  Bible  translation,  than  it  does  now.  It  certainly 
seems  so  in  the  expression,  "  The  end  is  not  by  and  bye."  (Luke 
xxi.  9.) 

It  is  questionable  whether  the  verse  altogether  is  rightly 
stopped  in  our  version,  or  whether  the  word  "  by  and  by "  or 
"immediately,"  should  not  be  connected  with  the  expression 
"  go  and  sit  down,"  &c. '  It  would  then  be,  "  which  of  you  will 
say  unto  him,  when  he  is  come  from  the  fields,  immediately  go 
and  sit  down  to  meat."  This  construction  seems  more  natural 
and  in  keeping  with  the  next  verse. — The  expressions  "im- 
mediately," or  "by  and  by,"  and  "afterward,"  are  evidently 
meant  to  be  in  contrast  to  the  other. 

8. — [Gird  thyself.]  The  garments  of  people  in  Eastern  countries 
are  generally  loose  and  flowing.  Before  doing  anything  re- 
quiring bodily  exertion,  the  first  thing  necessary  was  to  "  gird  up 
the  loins,"  or  tie  the  garments  tightly  round  the  waist,  after 
gathering  them  up. 

9. — [T  trow.]  The  Greek  word  so  rendered  is  generally  translated, 
"  think,"  or  "  suppose,"  in  a  sentence  like  that  before  us.  The 
word  which  our  translators  have  used  here  they  have  not  used 
anywhere  else  in  the  Bible. 

10. — [Say,  we  are  unprofitable  servants,  So.]  The  doctrine  laid  down 
by  our  Lord  in  this  verse  is  plain  and  evident  to  any  impartial 
reader.  He  overthrows  entirely  all  idea  of  creature-merit  When 
we  hare  done  all  that  Christ  commands,  we  have  done  no  more 
than  our  duty.  Yet  even  what  we  do  is  only  from  grace  given 
to  us,  and  not  from  natural  strength.  And  even  then  in  what 
we  do  there  are  countless  imperfections.  To  talk  therefore  of 
merit  or  claim  to  God's  favour,  in  the  face  of  such  a  verse  as  this, 
is  absurd  and  preposterous. 

In  the  fourteenth  article  of  the  Church  of  England  this  verse 
is  very  properly  used  as  an  argument  against  the  Romish  doc- 
tiine  of  works  of  supererogation. 

The  Greek  word  translated  "  unprofitable,"  is  only  used.ia  one 
other  place, — in  the  parable  of  the  talents.  (Matt.xxv.  30.)  Major 
renders  it,  "  Servants  who  have  conferred  no  benefit."  It  may 
be  doubted  whether  it  does  not  mean  even  more, "  worthless, 
valueless." 
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The  words  of  Hooker  are  worth  reading  on  the  doctrine  of  this 
Terse.  **  We  acknowledge  a  dutiful  necessity  of  doing  well :  but 
the  meritorious  dignity  of  doing  well  we  utterly  renounce.  We 
see  how  far  we  are  from  the  perfect  righteousness  of  the  law. 
The  little  fruit  which  we  have  in  holiness,  it  is,  God  knoweth, 
corrupt  and  unsound.  We  put  no  confidence  in  it  at  all.  We 
challeuge  nothing  in  the  world  for  it.  We  dare  not  call  God  to 
reckoning,  as  if  we  had  Him  in  our  debt  book.  Our  continual 
suit  to  Him  is,  and  must^  be,  to  bear  with  our  infirmities,  and 
pardon  our  offences."  f  Discourse  on  Justification,  s.  7. J 

The  contrast  between  what  we  must  say  of  ourselves,  "  we  are 
unprofitable,"  and  what  Christ  will  be  gi'aciously  pleased  to  say 
at  the  last  day,  (Matt.  xxv.  21,  and  xxv.  34 — 40.)  is  very  striking. 
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11  And  it  came  to  pass,  as  he  went 
to  Jerusalem,  that  he  passed  through 
the  midst  of  Samazia  and  Galilee. 

12  And  as  he  entered  into  a  certain 
village,  there  met  him  ten  men  that 
were  lepers,  which  stood  afar  off : 

13  And  they  lifted  up  their  voices, 
and  said,  Jesus,  Master,  have  mercy 
on  us. 

14  And  when  he  saw  themy  he  said 
onto  them,  Go  shew  yourselves  unto 
the  Priests.  And  it  came  to  pass,  that, 

tiiey  went,  they  were  cleansed. 

15  And  one  of  them,  when  he  saw 


that  he  was  healed,  turned  back,  and 
with  a  loud  voice  glorified  God, 

16  And  fell  down  on  his  face  at  his 
feet,  giving  him  thanks :  and  he  was 
a  Samaritan. 

17  And  Jesus  answering  said.  Were 
there  not  ten  cleansed  ?  but  where  are 
the  nine  ^ 

18  There  are  not  found  that  return- 
ed to  give  glory  to  God,  save  this 
stranger. 

19  And  he  said  unto  him,  Arise, 
go  thy  way :  thy  faith  hath  made  thee 
whole. 


liKT  US  mark,  firstly,  in  this  passage,  how  earnestly  men 
eon  cry  for  help  when  they  feel  their  need  of  it.  We  read 
that  "  as  our  Lord  entered  into  a  certain  village  there 
met  him  ten  men  that  were  lepers."  It  is  difficult  to 
oonceiye  any  condition  more  thoroughly  miserable  than 
that  of  men  afflicted  with  leprosy.  They  were  cast  out 
jrom  society.  They  were  cut  off  from  all  communion 
with  their  fellows.  The  men  described  in  the  passage 
before  us  appear  to  have  been  truly  sensible  of  their 
wvetohedness.  They  "  stood  afar  off;" — ^but  they  did  not 
stand  idly  doing  nothing.    '*  Thoy  lifted  up  their  Yoice9 
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and  said,  Jesus,  Master,  have  mercy  on  us."  They  felt 
acutely  the  deplorable  state  of  their  bodies.  They  found 
words  to  express  their  feelings.  They  cried  earnestly  for 
relief  when  a  chance  of  relief  appeared  in  sight. 

The  conduct  of  the  ten  lepers  is  very  instructive.  It 
throws  light  on  a  most  important  subject  in  practical 
Christianity,  which  we  can  never  understand  too  well. 
That  subject  is  prayer. 

How  is  it  that  many  never  pray  at  all  P  How  is  it 
that  many  others  are  content  to  repeat  a  form  of  words, 
but  never  pray  with  their  hearts  ?  How  is  it  that  dying 
men  and  women,  with  souls  to  be  lost  or  saved,  can  know 
so  little  of  real,  hearty,  business-like  prayer?  The 
answer  to  these  questions  is  short  and  simple.  The  bulk  of 
mankind  have  no  sense  of  sin.  They  do  not  feel  their 
spiritual  disease.  They  are  not  conscious  that  they  are 
lost,  and  guilty,  and  hanging  over  the  brink  of  hell. 
When  a  man  finds  out  his  soul's  ailment,  he  soon  leams 
to  pray.  Like  the  leper,  he  finds  words  to  express  his 
want.     He  cries  for  help. 

How  is  it,  again,  that  many  true  behevers  often  pray 
so  coldly  P  What  is  the  reason  that  their  prayers  are  so 
feeble,  and  wandering,  and  lukewarm,  as  they  frequently 
are  P  The  answer  once  more  is  very  plain.  Their  sense 
of  need  is  not  so  deep  as  it  ought  to  be.  They  are  not 
truly  alive  to  their  own  weakness  and  helplessness,  and 
so  they  do  not  cry  fervently  for  mercy  and  grace.  Let 
us  remember  these  things.  Let  us  seek  to  have  a  con- 
stant and  abiding  sense  of  our  real  necessities.  If  saints 
could  only  see  their  souls  as  the  ten  afflicted  lepers  sa-w 
their  bodies,  they  would  pray  far  better  than  they  do. 
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Let  US  mark,  secondly,  in  these  verses,  how  help  meets 
men  in  the  path  of  obedience.  We  are  told  that  when  the 
lepers  cried  to  our  Lord,  He  only  replied,  "  Go  show  your- 
selves to  the  priests."  He  did  not  touch  them  and 
command  their  disease  to  depart.  He  prescribed  no 
medicine,  no  washing,  no  use  of  outward  material  means. 
Yet  healing  power  accompanied  the  words  which  He 
spoke.  Belief  met  the  afflicted  company  as  soon  as  they 
obeyed  His  command.  '^  It  came  to  pass  that  as  they 
went  they  were  cleansed." 

A  fact  like  this  is  doubtless  intended  to  teach  us  know- 
ledge. It  shows  us  the  wisdom  of  simple,  childlike 
obedience  to  every  word  which  comes  from  the  mouth  of 
Christ.  It  does  not  become  us  to  stand  still,  and  reason, 
and  doubt,  when  our  Master's  commands  are  plain  and 
nnmistakeable.  If  the  lepers  had  acted  in  this  way  they 
would  never  have  been  healed.  We  must  read  the 
Scriptures  diligently.  We  must  try  to  pray.  We  must 
attend  on  the  public  means  of*grace.  All  these  are 
duties  which  Christ  requires  at  our  hands,  and  to  which, 
if  we  love  life,  we  must  attend,  without  asking  vain  and 
captious  questions.  It  is  just  in  the  path  of  unhesitating 
obedience  that  Christ  will  meet  and  bless  us.  ''If  any 
man  will  do  his  will  he  shall  know  of  the  doctrine." 
(John  vii.  17.) 

Let  us  mark,  lastly,  in  these  verses,  what  a  rare  thing 
is  ihankfaJness.  We  are  told  that  of  all  the  ten  lepers 
^whom.  Christ  healed,  there  was  only  one  who  turned  back 
and  gave  Him  thanks.  The  words  that  fell  from  our 
Ixnrd's  lips  upon  this  occasion  are  very  solemn :  "  Were 
there  not  ten  cleansed  P    But  where  are  the  nine  P 
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The  lesson  before  us  is  humbling,  heart-searching,  and 
deeply  instructive.  The  best  of  us  are  far  too  like 
the  nine  lepers.  We  are  more  ready  to  pray  than 
to  praise,  and  more  disposed  to  ask  God  for  what  we 
have  not,  than  to  thank  Him  for  what  we  have. 
Murmurings,  and  complainings^  and  discontent  abound 
on  every  side  of  us.  Few  indeed  are  to  be  found 
who  are  not  continually  hiding  their  mercies  under  a 
bushel,  and  setting  their  wants  and  trials  on  a  hill. 
These  things  ought  not  so  to  be.  But  all  who  know  the 
church  and  the  world  must  confess  that  they  are  true. 
The  wide-spread  thanklessness  of  Christians  is  the 
disgrace  of  our  day.  It  is  a  plain  proof  of  our  little 
humility. 

Let  us  pray  daily  for  a  thankful  spirit.  It  is  the 
spirit  which  God  loves  and  delights  to  honour.  David 
and  St.  Paul  were  eminentiy  thankful  men. — It  is  the 
spirit  which  has  marked  all  the  brightest  saints  in  every 
age  of  the  church.  M'Cheyne,  and  Bickersteth,  and 
Haldane  Stewart,  were  always  fall  of  praise. — It  is  the 
spirit  which  is  the  very  atmosphere  of  heaven.  Angels 
and  "just  men  made  perfect"  are  always  blessing  God. — 
It  is  the  spirit  which  is  the  source  of  happiness  on  earth. 
If  we  would  be  careful  for  nothing,  we  must  make  our 
requests  known  to  God  not  only  with  prayer  and 
supplication,  but  with  thanksgiving.  (Phil.  iv.  6.) 

Above  all,  let  us  pray  for  a  deeper  sense  of  our  own 
sinfulness,  guilt,  and  undeserving.  This,  after  all,  is  the 
true  secret  of  a  thankful  spirit.  It  is  the  man  who  daily 
feels  his  debt  to  graoe,  and  daily  remembers  that  in 
reality  he  deserves  nothing  but  hell, — this  is  the  man  who 
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w31  be  daily  blessing  and  praising  God.  Thankfulness  is 
a  flower  which  will  never  bldom  well  excepting  upon  a 
loot  of  deep  humility. 

Notes.    Lukb.  XVII.  11—19. 

11. — [Passed, . .midst., , Samaria. . . Oalilee.]  There  is  some  difficulty 
about  this  expression.  The  usual  road  in  travelling  from  the 
north  of  Palestine  to  Jerusalem,  would  be  through  Galilee  first 
and  then  through  Samaria.  The  most  probable  solution  is  that 
our  Lord  travelled  along  the  boundary  between  Samaria  and 
Galilee,  to  the  river  Jordan,  and  then  followed  the  course  of  that 
river  down  to  Jericho,  at  which  city  we  find  Him  in  the  next 
chapter. 

12. — [Lepers,  which  stood  afar  off.]  It  should  be  remembered  that, 
by  the  law  of  Moses,  lepers  were  cast  ofi"  from  all  society,  and 
regarded  as  outcasts,  who  might  not  dwell  with  others.  We 
read  in  Leviticus,  "He  shall  dwell  alone:  without  the  camp 
shall  his  habitation  be."  (Lev.  xiii.  46.) 

13. — [Jesus,  Master,  have  mercy  on  us^]  We  know  not  what  degree 
of  knowledge  or  faith  these  lepets  possessed.  It  is  probable  that 
they  only  knew  our  Lord  as  a  worker  of  mighty  miracles  of 
healing,  whose  fame  was  spread  over  the  land. 

14. — [Shew  yourselves  to  priests.]  The  meaning  of  this  direction 
will  be  obvious  to  all  who  are  familiar  with  the  thirteenth  and 
fourteenth  chapters  of  Leviticus.  The  priests  were  specially 
appointed  by  God  to  be  the  judges  of  all  leprous  cases,  and  to 
decide  whether  the  leper  was  clean  or  unclean,  cured  or  imoured. 
Moreover  there  was  a  special  injunction  to  attend  to  the  rules 
laid  down  in  Leviticus  about  leprosy  in  the  book  of  Deute- 
tonomy :  "  Take  heed  in  the  plague  of  leprosy,  that  thou  observe 
diligently,  and  do  according  to  all  that  the  priests  the  Levites 
shaU  teach  you."  (Deut.  xxiv.  8.) 

A  Jewish  leper  would  doubtless  catch  at  our  Lord's  direction 
to  "go  to  the  priests,"  and  accept  it  as  a  hint  that  he  would  hear 
good  tidings  on  showing  himself  to  them. 

It  has  been  doubted  whether  our  Lord  meant  only  the  Jewish 
priests,  iu  giving  this  direction.  Some  have  thought  that  He 
meant  the  Samaritan  leper  to  go  to  the  Samaritan  priests  on 
Mount  Gerizim.  This  however  appears  exceedingly  improbable. 
There  is  no  clear  proof  that  the  Samaritan  priests  undertook  the 
decision  of  leprous  cases.  Above  all,  there  is  nothing  in  the 
Ctospels  to  show  that  our  Lord  ever  recognized  the  Samaritan 
priests. — His  words  addressed  to  the  Samaritan  woman,  *'  Sal- 
vation is  of  the  Jews, — we  know  what  we  worship, — ye  worship 
ye  know  not  what,"  (John  iv.  22.)  appear  to  contradict  the  idea. 
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The  Roman  Catholic  inference  from  this  verse,  that  our  Lord 
intended  there  should  he  a  Christian  priesthood,  and  that  sinners 
deriving  spiritual  relief  were  always  meant  to  go  to  a  ptiest,  is 
utterly  baseless.  There  is  nothing  whatever  in  the  verse  to 
warrant  it.  So  long  as  the  ceremonial  law  lasted,  and  the 
Levitical  priesthood  continued,  all  its  requirements  were  to  be 
observed.  The  veil  was  not  yet  rent.  The  true  sacrifice  was 
not  yet  offered.  The  Old  Testament  dispensation  had  not  yet 
passed  away.  In  commanding  lerpers  to  go  to  the  priests,  our 
Lord  simply  declared  His  respect  for  the  ceremonial  law,  so  long 
as  it  lasted. 

1 5 . — [ One  of  them, . .  turned  hcmk. .  .glorified  GodJ]  Let  the  likeness 
between  this  man's  conduct  and  that  of  Naaman  the  Syrian, 
when  he  was  healed,  be  carefully  noted.  (2  Kings  v.  15.)  Burgon 
gives  the  following  apt  quotation:  "The  nine  others  were 
already  healed  and  hastening  to  the  priests,  that  they  might  be 
restored  to  the  society  of  men,  and  their  life  in  the  world :  but 
the  first  thoughts  of  the  Samaritan  are  turned  to  his  deliverer. 
He  had  forgotten  all,  in  the  sense  of  God's  mercy,  and  of  his 
own  unworthiness." 

16. — [He  was  a  Samaritan.]  Let  it  be  noted  that  though  a 
Samaritan,  this  man  had  been  allowed  to  associate  with  Jewish 
lepers.  Afiliction,  misfortune,  and  persecution  drive  men  to- 
gether, and  make  them  forget  points  of  difference,  which  in  time 
of  prosperity  and  ease  are  tliought  very  important. 

17. — [But  where  are  the  nirie  ?]  The  Greek  words  so  rendered  might 
perhaps  be  translated  more  literally,  "  But  the  nine, — where  are 
they  ?  " 

18. — [This  stranger.]  The  Greek  word  used  here,  means  literally 
"  one  of  another  nation,"  and  only  occurs  here.  It  is  a  strong 
expression,  and  shows  clearly  that  oiu*  Lord  did  not  recognize 
the  Samaritans  as  anything  more  tlian  Gentiles. 

19. — [Thy  faith  hath  made  thee  whole.]  Alford  remarks  hare,  that 
this  making  whole  was  "  in  a  higher  sense  than  the  mere  clean- 
sing of  his  leprosy.  The  making  whole  of  the  nine  was  merely 
the  beholding  of  the  brazen  serpent  with  the  outward  eye.  He 
beheld  with  the  eye  of  inward  faith.  This  faith  saved  him ; — 
not  only  healed  his  body,  but  his  soul." 
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20  And  when  he  was  demanded  of 
the  Pharisees,  when  the  kingdom  of 
Ood  should  come,  he  answered  them 
and  said,  The  kingdom  of  God  cometh 
not  with,  obeenratum : 


21  Neither  shall  thevsay,  Lo  here  * 
or,  lo  there !  for,  behold,  the  kingdom 
of  God  is  within  vou. 

22  And  he  saia  unto  the  disciplea. 
The  days  will  come,  when  ye  uall 
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to  Ida  one  of  the  dajtt  of  the  'van,  ahineth  unto  the-Otherparf  under 

Son  of  man.  and  ye  ahall  not  see  t^.  heayen ;  so  shall  also  the.  Son  of  man 

23  And  taey.  shall  say  to  you.  See  be^in  hia4ay. 

here ;  or,  see  there :  go  not  after  themj  26  But  first  must  he  suffer  many 

Qor  follow  ihem»  things,  and  be  rejected  of  this  gene- 

24  For  as  the  lightning,  that  light-  ration. 
muAMVLLoi  the  oneiKir/  under  heft- 

WB.aie  taught,  firstly,  in.  this  passage  that  the  kingdom 
^  Qod  ta  uiterfy  unlike  the  kingdoms  of  tkk  world.  The 
Lord  Jesus  tells  the  Phamsees  that  ^^it  oometh  not  with 
ebamraiion."  He  meant  by  this  that  its  approach  and 
presence  were  not  to  be  marked  by  outward  signs  of 
dignity^  Those  who  expected  to  observe  anjrthing  of  this 
kind  would  be  disappointed.  They  would  wait  and 
watch  for  such  a  kingdom  in  vain,  while  the  real  king- 
dom would  be  in  the  midst  of  them  without  their  knowing 
it.  "  Behold/'  He  says,  "  the  kingdom  of  God  is  within 
yott." 

The  expression  which  our  Lord  here  uses  describes 
ecKacfly  the  beginning  of  His  spiritual  kingdom.    It 
began  in  a  manger  at  Bethlehem,  without  the  knowledge 
of  the  great,  the  rich,  and  the  wise.    It  appealed  sud- 
denly in  the  temple  at  Jerusalem,  and  no  one  but  Simeon 
and  Anna  recognized  its  Eing^     It  was  received  thirty 
years  after  by  none  but  a  few  fishermen  and  publicans  in 
GhJilee.    The  rulers  and  Pharisees  had  no  eyes  to  see  it. 
The  King  came  to  His  own,  and  His  own  received  Him 
not.    All  this  time  the  Jews  professed  to  be  waiting  for 
tiie  kingdom.    But  they  were  looking  in  the  wrong 
direetion.    They  were  waiting  for  signs  which  they  had 
no  warrant  for  expecting.      The  kingdom  of  Gk)d  was 
atftoaify  in  the- midst  of  liiem!    Yet  they  could  not 
it! 
The  literal  kingdomE  wiuoh  Christ  shall  set  up  one  day 
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will  begin  in  some  respects  very  like  His  spiritual  one. 
It  will  not  be  accompanied  by  the  signs,  and  marks,  and 
outward  manifestations  which  many  are  expecting  to  see. 
It  will  not  be  ushered  in  by  a  period  of  universal  peooe 
and  holiness.  It  will  not  be  announced  to  the  Church  by 
such  unmistakeable  warnings,  that  everybody  will  be 
ready  for  it,  and  prepared  for  its  appearing.  It  shall 
come  suddeidy,  unexpectedly,  and  without  note  of  warn- 
ingtoAeuaLnBe^orityofmaBkmd.  The  Simeons 
and  Annas  will  be  as  few  in  the  last  day  as  they  were  at 
the  beginning  of  the  G^ospel.  The  most  diall  awake  one 
day,  like  men  out  of  sleep,  and  find,  to  their  surprise 
and  dismay,  that  the  kingdom  of  God  is  actually  come. 

We  shall  do  well  to  lay  these  tilings  to  heart,  and 
ponder  them  well.  The  vast  majority  of  men  are  utterly 
deceived  in  4heir  expectations  with  respect  to  the  king- 
dom of  God.  They  are  waiting  for  signs  which  will 
never  appear.  They  are  looking  for  indications  which 
they  will  never  discover.  They  are  dreaming  of  universal 
conversion  in  the  day  of  election.  They  are  fancying 
that  missionaries,  and  ministers,  and  schools,  will  change 
the  face  of  the  world  before  the  end  comes.  Let  us 
beware  of  such  mistakes.  Let  us  not  sleep  as  do  others. 
The  kingdom  of  God  will  be  upon  men  much  sooner  than 
many  expect.     "  It  cometh  not  with  observation." 

We  are  taught,  secondly,  in  this  passage,  that  the 
second  coming  of  Jesus  Christ  will  be  a  very  sudden  event. 
Our  Lord  describes  &is  by  a  striking  figure.  He 
says,  *'  As  the  lightning,  that  lighteneth  out  of  the  one 
part  imder  heaven,  shineth  imto  the  other  part  under 
heaven :  so  shall  also  the  Son  of  man  be  in  his  day." 
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The  second  personal  advent  of  Christ  is  the  real  fulfil- 
ment of  these  words.  Of  the  precise  day  and  hour  of 
that  advent  we  know  nothing.  But  whenever  it  may 
take  place,  one  thing  at  least  is  clear, — ^it  will  come  on 
the  Church  and  the  world  suddenly,  instantaneously, 
and  without  previous  notice.  The  whole  tenor  of  Scrip- 
ture points  this  way.  It  shall  be  "  in  such  an  hour  as 
ye  think  not." — It  shall  come  "  as  a  thief  in  the  night." 
(Matt.  xxiv.  44 ;  1  Thess.  v.  2.) 

This  suddenness  of  Christ's  second  advent  is  a  solemn 
thought.  It  ought  to  make  us  study  a  continual  pre- 
paredness of  mind.  Our  heart's  desire  and  endeavour 
should  be  to  be  always  ready  to  meet  our  Lord.  Our  life's 
aim  shoidd  be  to  do  nothing,  and  say  nothing,  which  could 
make  us  ashamed  if  Christ  were  suddenly  to  appear. 
"  Blessed,"  says  the  apostle  John,  "  is  he  who  watcheth 
and  keepeth  his  garments."  (Eev.  xvi.  15.)  Those  who  de- 
nounce the  doctrine  of  the  second  advent  as  speculative, 
fancifdl,  and  unpractical,  would  do  well  to  reconsider  the 
subject.  The  doctrine  was  not  so  regarded  in  the  days  of  the 
apostlee.  In  their  eyes  patience,  hope,  diligence,  mode- 
ration, personal  holiness,  were  inseparably  connected  with 
an  expectation  of  the  Lord's  return.  Happy  is  the 
Christian  who  has  learned  to  think  with  them !  To  be 
ever  looking  for  the  Lord's  appearing  is  one  of  the  best 
belpe  to  a  close  walk  with  God. 

We  are  taught,  lastly,  in  this  passage,  that  there  are 
ttco  personal  comings  of  Christ  revealed  to  us  in  Scripture. 
He  was  appointed  to  come  the  first  time  in  weakness 
and  humiliation,  to  suffer  and  to  die.  He  was  appointed 
to  come  the  second  time  in  power  and  great  glory,  to  put 
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down  all  enemies  under  His  feet,  and  to  reign. — ^At  the 
first  coming  He  was  to  be  ''made  sin  for  us/'  and  to  bear 
our  sins  upon  the  cross.  At  flie  second  coming  He  was 
to  appear  without  sin,  for  the  complete  salvation  of  His 
people.  (2  Cor.  v.  21 ;  Heb.  ix.  28.)  Of  both  these 
comings  our  Lord  speaks  expressly  in  the  yerses  before 
us.  Of  the  first  He  speaks  when  He  says  that  the  Son 
of  Man  ''must  suffer,  and  be  rejected."  Of  the  second 
He  speaks  when  He  says  the  Son  of  Man  shall  be  as 
the  Ughtning  which  lighteneth  out  of  one  part  of  heaven 
unto  another. 

To  see  these  two  comings  of  Christ  distinctly  is  of  great 
importance  to  a  right  understanding  of  Scripture.  The 
disciples,  and  all  the  Jews  of  our  Lord's  time,  appear  to 
have  seen  only  one  personal  advent.  They  expected  a 
Messiah  who  would  come  to  reign,  but  not  one  who  would 
come  to  suffer. — ^The  majority  of  Christians,  in  like 
manner,  appear  to  see  only  one  personal  advent.  They 
believe  that  Christ  came  the  first  time  to  suffer.  Bat 
they  seem  imable  to  understand  that  Christ  is  coming  a 
second  time  to  reign.  Both  parties  have  got  hold  of  the 
truth,  but  neither,  unhappily,  has  embraced  the  whole 
truth.  Both  are  more  or  less  in  error,  and  the  Chris- 
tian's error  is  only  second  in  importance  to  that  of  the 
Jew. 

He  that  strives  to  be  a  well-instructed  and  established 
Christian,  must  keep  steadily  before  his  mind  both  the 
advents  of  Jesus  Christ.  Clear  views  of  the  subject  are  a 
great  help  to  the  profitable  reading  of  the  Bible.  Without 
them  we  shall  constantly  find  statements  in  prophecy  which 
we  can  neither  reconcile  with  other  statements,  nor  yet 
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explain  away.  Jesus  coining  in  person  the  first  time  to 
fluffeti  and  Jesus  coming  in  person  the  second  time  to 
reign,  are  two  landmarks  of  whicli  we  should  never  lose 
aight.  We  stand  between. the  two.  Let  us  believe  that 
both  are  real  and  true. 

Notes.    Ltjkb  XVII.  20—25. 

20. — [Demanded  of  the  Pharisees.]  Euthymius  thinks  that  this' 
question  was  asked  in  derision.  It  is  as  if  the  Pharisees  said, 
**  where  is  this  kingdom  you  so  often  speak  of?  what  likelihood 
is  there  of  one  so  poor  and  lowly  as  you  setting  up  a  kingdom  ? 
How  long  are  we  to  wait  before  this  kingdom  of  your's  shall 
appear?" 

I  am  not  satisfied  that  this  view  is  correct.  Messiah's  king- 
dom was  looked  for  by  all  Jews  at  the  time  when  our  Lord  was 
upon  earth.  They  expected  the  kingdom  foretold  by  Daniel 
to  appear.  (Dan.  ii.  44.)  The  question  before  us  appears  to  me 
nothing  more  than  the  natural  question,  which  was  uppermost 
in  all  Jews*  minds  at  the  time  when  it  was  asked. 

[Cometh  not  with  observation.]  This  expression  is  interpreted 
two  ways. — Some  think,  with  Schleusner  and  our  marginal 
reading,  that  our  Lord  meant,  "itcometh  not  with  outward 
pomp  or  show." — Others  think,  with  Parkhurst  and  our  own 
translators,  that  our  Lord  meant,  '*it  cometh  not  in  such  a  way 
that  men  shall  be  able  to  obsjerve  it." — It  comes  quietly,  noise- 
lessly, and  unnoticed,  except  by  those  who,  like  Simeon  and 
Anna,  are  waiting  for  it  in  a  right  state  of  mind.  I  decidedly 
incline  to  this  last  view. 

One  word  of  caution  must  be  added.  Our  Lord  did  not  mean 
us  to  understand,  that  there  were  no  *'  signs  "  whatever  of  this 
kingdom,  which  any  intelligent  believer  could  perceive,  and 
that  it  was  useless  to  observe  the  signs  of  the  times.  In  another 
place  He  rebukes  the  Jews  for  "  not  discerning  the  signs  of  the 
times.**  (Matt.  xvi.  3.)  He  only  meant  that  such  signs  as  the 
carnal  Jews  expected,  would  never  be  seen.  Those  who  waited 
for  such  signs  would  wait  in  vain. 

The  kingdom  of  which  our  Lord  speaks  here,  evidently  in 
dudes  both  His  present  spiritual  kingdom  and  His  futiu'e  glori 
OU8  kingdom. 

1 1 . — [Neither  shall  they  say,  Lo  here !  do.]  This  expression  is  only 
an  amplification  of  the  preceding  one.  There  were  to  be  no 
signs  of  the  kingdom  of  Onod  so  clear,  plain,  and  unmistakeable, 
that  all  men  would  be  able  to-  point  at  them  and  say,  **  Behold, 
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tlie  kingdom  of  GK)d  is  come." — ^Neither  the  first  spiritual  king* 
dom  which  began  under  the  Gospel,  nor  the  second  glorious 
kingdom  which  shall  begin  at  the  second  advent,  were  intended 
by  God  to  be  ushered  in  by  such  clear  unmistakeable  signs,  that 
no  one  could  fail  to  see  them,  aud  do  room  be  left  for  unbelief. 

Those  who  maintain  that  all  prophecies  in  the  book  of  Re- 
velation, were  meant  to  be  ^Ifilled  so  manifestly  that  no  one 
could  doubt  their  fulfilment, — and  that  Eevelation  is  therefore 
entirely  unfulfille4  as  yet,  because  interpreters  of  it  have  hitherto 
not  explained  it  satisfactorily,  would  do  well  to  mark  our  Lord's 
language  in  this  verse.  It  appears  somewhat  damaging  to  their 
theory. 

[The  kingdom  of  Ood  is  within  you!]  This  expression  again  is 
interpreted  two  ways.  Some  hold  with  our  translators,  that  the 
word  "within"  means,  "in  your  hearts  and  consciences.  The 
kingdom  of  God  is  an  inward  and  i^iritual  thing,  and  not 
an  external  and  visible  thiug." — Others  hold  with  our  marginal 
reading,  that  "within,"  means  "among  you."  The  kingdom 
has  already  begun  in  the  midst  of  your  nation.  My  disciples 
have  already  joiued  it  and  become  its  first  subjects.  While  you 
are  waiting,  my  spiritual  kingdom  has  already  been  set  up.  I 
decidedly  adhere  to  this  last  view. 

22. — [He  said  unto  His  disciples.]  Let  it  be  noted  that  our  Lord 
here  turns  away  from  the  Pharisees  and  addresses  His  own 
disciples. 

[The  days  will  come^  So!\  This  expression  is  somewhat  ob- 
scure. Stella  thinks  it  refers  to  the  time  of  our  Lord's  second 
advent,  and  that  it  describes  the  misery  of  the  unconverted  in 
that  day,  desiring  to  have  one  day  of  Gospel  offers  granted  to 
them,  when  it  is  too  late. — I  rather  regard  it  as  describing  the 
whole  state  of  the  believing  church,  during  the  interval  between 
the  first  and  second  advents  of  Christ,  and  specially  the  state  of 
the  apostles,  and  our  Lord's  immediate  followers  after  His 
ascension.  How  much  they  would  long  for  one  of  the  happy 
days,  when  they  bad  their  Master  visibly  among  them,  we  can 
easily  conceive.  The  expression  is  like  that  in  Matthew,  "  The 
days  shall  come  when  the  bridegroom  shall  be  taken  away,  and 
then  shall  they  fast."  (Matt.  ix.  15.) 

23. — [They  shall  say^  see  here^  rfc]  This  verse  contains  a  warning 
to  the  disciples  not  to  be  moved  by  rumours  of  Messiah  having 
come  id  glory,  and  the  kingdom  having  been  set  up.  Such 
rumours  we  know  from  history,  abounded  from  the  thne  of  our 
-  Lord's  ascension  till  the  taking  of  Jerusalem.  False  ekrists  and 
false  prophets  were  continually  arising.  The  warning  is  un- 
questionably meant  to  apply  to  the  times  immediately  preceding 
the  second  advent.  False  christs,  false  prophets,  and  pretender(% 
to  divine  commission  may  be  expected  in  the  latter  days,  and 
believers  must  be  on  their  guard  against  them. 


LUKE,  CHAP.   XVII.   VBB.   26—37. 


243 


2A.'~{For  as  the  Ugktning,  SeA  In  this  verse  our  Lord  declares 
distinctly  that  His  second  advent,  when  it  does  taKe  .place,  will 
he  so  suaden,  so  clearly-marked,  and  so  unmistakeahle,  that  true 
believers  shall  at  once  recognize  it  as  the  coming  of  their  King. 
It  will  not  be  a  slow,  gradual  event.  It  will  come  on  men  in  a 
moment. 

That  our  Lord  in  tins  verse  meant  nothing  more  than  the 
march  of  the  Roman  armies  to  destroy  Jerusalem,  is,  to  my  mind, 
an  unsatisfactory  and  improbable  interpretation. 

25. — [First  must  he  suffer."]  Our  Lord  here  asserts  that  great  truth 
which  His  disciples  and  all  the  Jews  were  so  exceedingly  slow  to 
see.  He  must  nrst  suffer  and  afterwards  reign.  He  must  first 
endure  the  cross,  and  afterwards,  at  His  second  advent,  wear  the 
crown. 

[RiQected  of  this  generation.']  I  am  strongly  disposed  to  think, 
that  both  here  and  in  Luke  xxi.  32,  Mark  xiii.  30,  and  Matt, 
xxiv.  34,  the  word  translated,  "  generation,"  means  this  nation 
or  people  of  the  Jews,  and  not  merely  the  men  who  were  living 
when  our  Lord  spoke.  Those  who  wish  to  see  this  view,  and  the 
quotations  in  favour  of  it,  will  find  it  set  forth  in  Eavanelli 
Thesamnis,  under  the  word  '*  generatio.'^ 
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26  And  as  it  was  in  the  days  of  Noe, 
•o  flhall  it  be  also  in  the  days  of  the 
Son  of  man. 

27  They  did  eat,  they  drank,  they 
nuurried  wives,  they  were  given  in 
marria^,  nntii  the  day  that  Noe  en- 
tered into  the  ark,  and  the  flood  came 
and  destroyed  tiiem  all. 

28  Likewise  also  as  it  was  in  the 
day*  of  Lot ;  they  did  eat.  they  drank, 
they  bought  they  sold,  tney  planted, 
tJhe^builded; 

^  Bnt  the  same  day  that  Lot  went 
out  of  Sodom  it  rained  fire  and  brim- 
from  heaven,  and  destroyed 
alL 

30  Even  thns  shall  it  be  in  the  day 
nrlieii  the  Son  of  man  is  revealed. 

31  In  that  day,  he  which  shall  be 
Qpon  the  housetop,  and  his  stnff  in 
tAB  bouse,  let  him  not  come  down  to 


take  it  away :  and  he  that  is  in  the 
field,  let  him  likewise  not  return  back. 

32  Bemember  Lot's  wife. 

83  Whosoever  shall  seek  to  save 
his  life  shall  lose  it :  and  whosoever 
shall  lose  his  life  shall  preserve  it. 

34  I  tell  you,  in  that  night  there 
shall  be  two  men  in  one  bed ;  the  one 
shall  be  taken,  and  the  other  shall  be 
left. 

35  Two  ioomen  shall  be  grinding 
together ;  the  one  shall  be  taken,  and 
the  other  left. 

36  Two  men  shall  be  in  the  field ; 
the  one  shall  be  taken,  and  the  other 
left. 

37  And  they  answered  and  said  unto 
him.  Where,  Lord }  And  he  said  unto 
them^  Wheresoever  the  body  if,  thith- 
er will  the  eagles  be  gathered  to- 
gether. 


ToB  sabject  of  fhese  verses  is  one  of  peculiar  solemnity. 
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It  is  Ihe  second  advent  ^f  owr  Lotd  Jesus  Christ.  Thrik 
gFeat  event,  .and  the  things  isufnediately  connected  with 
it,  are  here  described  by  obt  Lord's  own  Kps. 

We  should  observe,  for  one  thing,  in  these  verses,  whai 
a  fearful  picture  mr  Lard  gwee  of  the  state  of  the  pro* 
femng  Church  at  Sis  second  coming.  We  are  told  that 
as  it  was  in  the  ''  days  oi  Noah,''  and  in  the  '^  days  of 
Lot,"  *'  so  shall  it  be  in  the  day  when  the  Son  of  man  is 
revealed."  The  character  oi  those  days  we  are  not  left  to 
conjecture.  We  are  told  distinctly,  that  men  were  ^i- 
tirely  taken  up  with  eatiag,  drinking,  marrying,  buying, 
selling,  planting,  building, — and  would  attend  to  nothing 
else.  The  flood  eame  at  last  in  Noah's  day,  and  drowned 
all  except  those  who  were  in  the  ark.  The  fire  fell  from 
heaven  at  last  in  Lot's  day,  and  destroyed  all  except  Lot, 
his  wife,  and  his  daughters.  And  our  Lord  declares  most 
plainly  that  like  things  will  happen  when  He  comes  again 
at  the  end  of  the  world.  **  When  they  shall  say,  Peace 
and  safety ;  then  sudden  destruction  cometh  upon  them." 
(1  Thess.  V.  3.) 

It  is  hard  to  imagine  a  passage  of  Scripture  whiek 
more  completely  overthrows  the  commoii  notions  that 
prevail  among  men  about  Christ's  return.  The  world 
will  not  be  converted  when  Jesus  comes  again.  The 
earth  will  not  be  full  of  the  knowledge  of  the  L<yffd. 
The  reign  of  peace  will  not  have  been  established.  Tk» 
millennium  will  not  have  begun.  These  glorious  thioga 
will  come  to  pass  after  the  second  advent,  but  not  befoiOh. 
If  words  have  any  meaning,  the  verses  before  us  show 
that  the  earth  will  be  found  full  of  wickedness  and  world- 
liness  in  the  day  of  Ohrisfs  appearing.    19ie  unbeUeireiB 
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ttid  fhe  anoonvBrted  will  be  fotoid  TGry  many.  The  be- 
lievers and  the  godly,  as  in  the  days  of  Koah  and  Lot, 
miH  be  found  very  few. 

Let  ns  take  heed  to  oiuselTes,  and  beware  of  the  spirit 
of  the  world.  It  is  not  enough  to  do  as  others,  and  buy^ 
and  sell,  and  plant,  and  build,  and  eat,  and  drink,  and 
many,  as  if  we  were  bom  for  nothing  else.  Exclusive 
attrition  to  these  things  may  ruin  us  as  llioroughly  ae 
op^i  sin.  We  must  come  out  from  the  world  and  be 
separate.  We  must  dare  to  be  peculiar.  We  must 
escape  for  our  lives  like  Lot.  We  must  flee  to  the  ark 
like  Noah.  This  alone  is  safety.  Then,  and  then  only, 
we  shall  be  hid  in  the  day  of  the  Lord's  anger,  and  avoid 
destruction  when  the  Son  of  man  is  revealed.  (Zeph.  ii.  3.) 

We  should  observe,  for  another  thing,  in  these  verses, 
what  a  solemn  teaming  our  Lord  gives  us  against  unsound 
profession.  He  says  to  us,  in  immediate  connection  with 
the  description  of  His  second  advent,  ''Eemember  Lot's 


f» 


Lot's  wife  went  far  in  religious  profession.  She  was  the 
of  a  "righteous  man."    She  was  connected  through 
hisn  with  Abraham,  the  father  of  the  faithful.    She  fled 
with  her  husband  from  Sodom  in  the  day  when  he 
escaped  for  his  life  by  God's  command.    But  Lot's  wife 
was  not  really  like  her  husband.    Though  she  fled  with 
Idm^  she  had  left  her  heart  behind  her.   She  wilfully  dis- 
obeyed the  strict  injunction  which  the  angel  had  laid 
upon  her.    She  looked  back  towards  Sodom,  and  was  at 
once  struck  dead.    She  was  turned  into  a  pillar  of  salt, 
and  perished  in  her  sins.    "Remember"  her,  says  our 
liord, — ^"  Remember  Lot's  wife." 
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Lot's  wife  is  meant  to  be  a  beacon  and  a  warning  to 
all  professing  Christians.  It  may  be  feared  that  many 
will  be  found  like  her  in  the  day  of  Christ's  second 
adyent.  There  are  many  in  the  present  day  who  go  a 
certain  length  in  religion.  They  conform  to  the  outward 
ways  of  Christian  relatives  and  friends.  They  speak  the 
"  language  of  Canaan."  They  use  all  the  outward  ordi- 
nances of  religion.  But  all  this  time  their  souls  are  not 
right  in  the  sight  of  God.  The  world  is  in  their  hearts, 
and  their  hearts  are  in  the  world.  And  by  and  bye,  in 
the  day  of  sifting,  their  unsoundness  will  be  exposed  to 
all  the  world.  Their  Christianity  will  prove  rotten  at  the 
core.     The  case  of  Lot's  wife  will  not  stand  alone. 

Let  us  remember  Lot's  wife,  and  resolve  to  be  real  in 
our  religion.  Let  us  not  profess  to  serve  Christ  for  no 
higher  motive  than  to  please  husbands,  or  wives,  or  mas- 
ters, or  ministers.  A  mere  lean-to  religion  like  this  will 
never  save  our  souls.  Let  us  serve  Christ  for  His  own 
sake.  Let  us  never  rest  till  we  have  the  true  grace  of 
God  in  our  hearts,  and  have  no  desire  to  look  back  to 
the  world. 

We  should  observe,  lastly,  in  these  verses,  what  an 
awful  separation  there  mil  be  in  the  professing  Church 
when  Christ  comes  again.  Our  Lord  describes  this  sepa- 
ration  by  a  very  striking  picture.  He  says,  "In  that 
night  there  shall  be  two  men  in  one  bed ;  the  one  shall 
be  taken,  and  the  other  shall  be  left.  Two  women  shall 
be  grinding  together ;  the  one  shall  be  taken,  and  the 
other  left." 

The  meaning  of  these  expressions  is  clear  and  plain. 
The  day  of  Christ's  second  advent  shall  be  the  day  when 
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good  and  evil,  converted  and  unconverted,  shall  at  length 
be  divided  into  two  distinct  bodies.  The  visible  Church 
shall  no  longer  be  a  mixed  body.  The  wheat  and  the 
tares  shall  no  longer  grow  side  by-side.  The  good  fish 
and  the  bad  shaU  at  length  be  sorted  into  two  bodies. 
The  angels  shall  come  forth,  and  gather  together  the 
godly,  that  they  may  be  rewarded  ;  and  leave  the 
wicked  behind  to  be  punished.  "Converted  or  imcon- 
veorted,"  wiU  be  the  only  subject  of  enqiiiry.  It  will 
matter  nothing  that  people  have  worked  together,  and 
slept  together,  and  lived  together  for  many  years.  They 
will  be  dealt  with  at  last  according  to  their  religion. 
Those  members  of  the  family  who  have  loved  Christ,  will 
be  taken  up  to  heaven ;  and  those  who  have  loved  the 
world,  will  be  cast  down  to  hell.  Converted  and  un- 
otmverted  shall  be  separated  for  evermore  when  Jesus 
comes  again. 

Let  us  lay  to  heart  these  things.    He  that  loves  his 

relatives  and  friends  is  specially  bound  to  consider  them. 

If  those  whom  he  loves  are  true  servants  of  Christ,  let 

him  know  that  he  must  cast  in  his  lot  with  them,  if  he 

would  not  one  day  be  parted  from  them  for  ever. — If 

those  whom  he  loves  are  yet  dead  in  trespasses  and  sins, 

let  him  know  that  he  must  work  and  pray  for  Iheir  con- 

vamon,  lest  he  should  be  separated  from  them  by  and 

bje  to  all  eternity.    Life  is  the  only  time  for  such  work. 

Xiife  is  fast  ebbing  away  from  us  all.    Partings,  and  sep- 

ajnations,  and  the  breaking  up  of  families  are  at  all  times 

painful  things.    But  all  the  separations  that  we  see  now 

ajne  nothing  compared  to  those  which  will  be  seen  when 

Chnst  oomes  again. 
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Nooi.    LojLM  XYU.  36—9!. 

26. — [Ai  U  was  in  the  days  of  Noe,  So!]  The  whole  passage,  from 
this  verse  down  to  the  end,  applies  exolusively  to  the  second 
personal  advent  of  Christ,  when  He  shall  come  to  set  up  His 
glorious  kingdom.  The  Pharisees  had  inquired  about  Messiah's 
Kingdom.  The  disciples  themselves  thought  much  of  it,  and 
were  full  of  ignorant  expectations.  Our  Lord  thought  it  good  to 
show  them  that  Messiah's  kingdom  in  glory  would  be  a  far  more 
solemn  event  than  they  supposed,  and  that  it  would  find  the  vast 
majority  of  mankind  utterly  uuprepared.  Instead  of  indulging' 
in  carnal  speculatious,  and  looking  for  carnal  rewards,  they  would 
do  well  to  study  an  unworldly  frame  of  mind,  and  to  take  heed 
that  they  were  ready  for  the  kingdom  in  heart  and  life.  Its 
setting  up  would  be  attended  by  such  a  sifting  and  separation  as 
tbey  had  not  considered.  For  that  day  of  sifting  they  would  do 
well  to  prepare. 

Let  it  be  noted,  that  our  Lord  speaks  of  NoaVs  days  as  an 
illustration  of  the  days  of  His  own  second  advent,  in  the  24th 
chapter  of  St.  Matthew.  But  the  discourse  which  He  delivered 
then  was  delivered  on  a  totally  different  occasion  from  that  before 
us.    It  is  plain  therefore  that  He  used  the  illustration  twice. 

To  apply  the  conclusion  of  this  chapter,  as  many  do,  to  the 
destruction  of  Jerusalem  by  the  Bomans,  appears  to  me  an  un- 
waiTantable,  and  violent  straining  of  Scripture. 

27. — {They  did  eat,  they  drank,  Sc]  These  expressions  would  per- 
haps be  more  literally  translated,  "  They  were  eating,  they  were 
drinking,"  &c.  It  was  the  habit  of  living,  in  which  they  were 
absorbed. 

[Noe  entered  into  the  ark,  do.]  Let  it  be  noted,  that  both  here 
and  in  the  two  following  verses,  our  Lord  speaks  of  the  history 
of  Noah's  ark,  and  of  Lot  and  the  destruction  of  Sodom,  and  of 
Ijot's  wife,  as  real,  true  historical  facts.  The  idea  of  modem  scep- 
tics, that  the  events  recorded  in  Genesis  are  nothing  better  than 
myths  and  fables,  finds  no  countenance  here.  Specially  let  it  be 
observed,  that  the  modern  notion  of  Neologians,  that  Sodom  was 
destroyed  by  an  earthquake,  is  completely  overturned  here.  Our 
Jjord  expressly  asserts,  that  "  It  rained  fire  and  brimstone  from 
heaven."  It  is  a  dangerous  thing  to  be  wise  above  that  which 
is  written. 

81. — [He  which  shall  be  upon  the  house-top,  Sc.]  This  expression  is 
remarkable.  It  is  exactly  like  that  which  our  Lord  uses  upon 
another  occasion,  where  He  is  foretelling  the  destruction  of  Je- 
rusalem, and  the  miseries  of  its  sieges,  both  the  siege  when  the 
Bomans  took  it,  and  the  siege  foretold  by  Zechariah,  (Zeoh.  xiT.) 
which  is  yet  to  come.  Yet  in  the  passage  before  us  there  is  no 
reference  whatever  to  the  destruction  of  Jerusalem  by  the  Bo- 
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numB.    Tkd  whole  passage  is  exclnsively  confined  to  the  second 
•dTent  of  Christ,  and  the  circumstances  attending  it. 

What  then  are  we  to  understand  by  the  language  which  our 
Lord  uses,  both  in  this  verse  and  the  five  which  follow  it? 

The  most  probable*  solution  appears  to  me  to  be  this.  Our 
Lord  desired  to  teach  His  disciples  that  His  own  second  advent 
in  glory  would  not  be  a  time  of  carnal  ease  to  everybody,  as  the 
Jews  thought,  but  a  time  of  trial  to  men's  religion,  and  of  sifting 
and  separation  to  the  visible  church. — It  would  be  ushered  in  by 
such  a  period  of  tribulation  and  suffering,  that  none  but  those 
who  were  sitting  loose  to  the  world,  and  ready  to  give  up  every- 
thing for  Christ's  sake,  would  come  out  of  it  unscathed. — It  would 
be  a  time  when  believers  must  give  up  ail  thought  of  worldly 

foods,  and  beware  of  lingering  and  looking  back  to  the  world. 
Tothing  but  singleness  of  eye,  wholeness  of  heart,  and  unworld- 
lioess  of  spirit  would  abide  the  fire  of  that  day. 

The  verse  before  us,  in  short,  appears  to  me  a  proverbial  ex- 
pression. It  shows  the  sort  of  thing  which  Christians  must  not 
do,  and  the  sort  of  spirit  which  they  must  beware  of,  if  they 
would  come  safely  through  the  day  of  the  Lord's  appearing. 

The  house-tops  in  Eastern  countries,  be  it  remembered,  are 
generally  flat,  and  much  used  by  the  inhabitants.  The  stairs 
were  often  outside,  and  a  man  need  not  come  down  through  the 
house  to  flee  away.  Moreover  he  might  flee  over  the  flat  roofs 
of  his  neighbours'  houses,  and  thus  escape,  in  any  sudden  time 
of  danger. 

Whether  in  all  this  there  may  not  be  some  reference  to  that 
fnture  siege  of  Jerusalem,  which  is  so  closely  connected  with 
our  Lord's  second  advent,  (Zech.  xiv.)  I  am  not  prepared  to 
decide.  There  is  perhaps  a  deeper  and  fuller  meaning  in  the 
▼erse  than  has  yet  been  discovered.  There  are  to  be  circum- 
stances attending  the  second  advent  of  Christ,  in  all  probability, 
of  which  at  present  we  have  very  inadequate  conceptions,  and 
which  perhaps  are  mercifully  withheld  from  us  now,  because  we 
could  not  bear  them. 

9& — [Whosoever  shall  seek^  Se.l  This  verse  appears  to  point  out 
that  there  will  be  a  fiery  trial  of  men's  religion  at  the  time  of 
Christ's  second  advent,  and  that  none  will  come  through  it  safely, 
but  those  who  are  prepared  to  give  up  everything,  even  life  it- 
self, for  Christ's  sake. 

[Preserve  if.]  The  word  so  rendered  is  very  peculiar.  It 
means  literally  "  to  bring  forth  alive."  It  is  only  found  in  one 
other  place  in  the  New  Testament.    Acts  vii.  10. 

M. — [Two  vx)men,.,grinding  together.']  This  expression  may  seem 
vtrange  to  an  English  ear  ^t  first  hearing.  It  is  an  exact  des- 
cription of  what  may  oommonly  be  seen  Ia  Eastern  countries. 
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Major  quotes  the  following  passage  from  Dr.  Clarke.  *'  Scaroely 
had  we  reached  our  apartments  at  Nazareth,  than  we  beheld  tw^o 
women  grinding  at  the  mill,  in  a  manner  most  fully  illustrating 
the  saying  of  our  Saviour.  They  were  preparing  nour  to  make 
bread,  as  is  always  customary  when  strangers  arrive.  The  two 
women  seated  on  the  ground  held  between  them  two  round  flat 
stones.  In  the  centre  of  the  upper  stone  was  a  cavity  for  pour- 
ing in  com,  and  by  the  side  of  this  an  upright  wooden  handle  for 
moving  the  stone.  One  of  the  women  with  her  right  hand 
pushed  this  handle  to  the  women  opposite,  who  again  sent  it  to 
her  companion,  thus  giving  a  rotatory  and  very  rapid  motion  to 
the  upper  stone.  Their  len  hand  was  all  the  while  employed  in 
supplymg  fresh  com,  as  fast  as  the  bran  and  com  escaped  from 
the  sides  of  the  machine.**    See  Exod.  xL  5 ;  Isai.  xlvii.  I — 3. 

37. — [WTufret  Lord?]  The  question  of  the  disciples  appears  to 
show  that  they  were  entirely  perplexed  by  the  words  which 
our  Lord  had  just  spoken.  The  answer  tJiey  received  seems 
intended  to  keep  them  purposely  in  ignorance  of  our  Lord's 
full  meaning.    At  present  they  were  not  able  to  bear  it. 

[lVhere8oever„.body...^agle8...together.]  This  is  a  dark  and 
mysterious  saying,  and  has  greatly  perplexed  all  conmientators. 
That  it  refers  to  the  weU-known  power  of  the  vulture-tribe,  to 
discern  carcases,  whether  by  eye  or  by  smell,  is  allowed  by  all. 
(Job  xxxix.  80.) — That  it  is  a  proverbial  saying,  signifying  the 
gathering  of  things  which  from  any  cause  have  an  attraction 
one  to  another,  is  also  allowed. — But  when  we  come  to  the  pre- 
cise application  of  the  saying,  we  find  great  variety  of  opinions. 
The  parallel  expression  in  St.  Matthew,  (Matt.  xxiv.  28.)  con- 
tains a  Greek  word  for  the  body,  which  means  a  "  dead  body.*' 
The  word  used  in  the  verse  before  us,  does  not  necessarily  mean 

a  dead  body.    In  other  respects  the  two  passages  are  alike. 

* 

1.  Some  think  that "  the  eagles'*  mean  the  saints.  This  is  by 
far  the  commonest  opinion.  It  is  held  by  Chrysostom,  Ambrose, 
Jerome,  Theophylact,  Euthymius,  Luther,  Calvin,  Brentius, 
BuUinger,  Bucer,  Oualter,  Beza,  Pellican,  Flacius,  Musculus, 
ParaBus,  Piscator,  Cocceius,  Jansenius,  Quesnel,  Du  Veil, 
Cornelius  a  Lapide,  Calovius,  Suicer,  Eavanell,  Poole,  Trapp, 
Cartwright,  Pearce,  Leig^,  Wordsworth,  and  Burgon. 

The  meanings  these  writers  attach  to  "  the  body,"  are  exceed- 
ingly various.  Suffice  it  is  to  say  that  some  think  it  means 
"heaven," — some  "Christ," — some  "the  Church," — some  "the 
Lord's  supper," — and  some  "  the  judgment." 

2.  Some  think  that  "  the  eagles "  mean  the  Boman  armies, 
whose  military  ensign  was  the  eagle,  and  "  the  body,"  Jerusalem 
and  the  Jewish  nation.  This  is  the  view  of  Hammond,  Ligfat- 
foot,  Whitby,  Doddridge,  Burkitt,  Bengel,  Gill,  Parkharst, 
Soott,  A.  Clark,  Major,  Davidson,  Stier,  and  Barnes.  * 
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Matthew  Henry,  with  characteristio  kindliness,  seems  to  think, 
that  this  interpretation  and  the  former  one  may  both  be  correct 
at  the  same  time. 

3.  Somethink  that  "the  eagles"  mean  false  prophets.  This 
is  the  Tiew  of  Aretius  and  Arias  Montanus. 

4.  Some  think  that  "the  eagles**  mean  all  mankind,  and 
*'  the  body,'*  the  judgment  day.  This  is  the  view  of  Barradius, 
Stella  and  Maldonatus. 

6.  Origen  thinks  that  "the  body**  means  the  Church,  and 
"  the  eagles  gathered  together,*'  the  unanimous  consent  of  doc- 
tors and  early  fathers. 

6.  Ghemnitius  thinks  that "  the  eagles  "  mean  Christ  Him- 
self. 

7.  Heinsius  thiiiks  that  the  whole  sentenqe  is  only  a  figur- 
ative prediction  of  the  extreme  rapidity  of  Christ's  second  advent. 
He  shall  come  as  rapidly  as  eagles  come  to  a  carcase. 

8.  Alford  thinks  that  "  the  eagles  "  mean  the  angels  of  ven- 
geanoe,  and  "  the  body  "  the  whole  world. 

I  cannot  undertake  to  decide  amidst  so  many  conflicting 
judgments.  I  only  venture  the  opinion,  that,  looking  at  the 
context,  the  eagles  are  more  likely  to  be  emblems  of  the  angels 
who  will  be  employed .  at  our  Lord's  second  coming,  than  of 
anything  else.  The  verse  immediately  preceding  that  before 
us  speaks  of  the  separation  between  the  just  and  the  unjust  which 
shall  take  place  at  our  Lord's  appearing.  In  that  separation  we 
are  distinctly  told  elsewhere,  the  agents  employed  shall  be  the 
angels.  (Matt  xiii.  49.)  Is  it ^o  much  then,  to  conjecture  that 
our  Loras  simple  meaning  is, that  wherever  "  His  body"  is.  His 
professing  Chiurch,  there  the  angels  shall  gather  together  at 
the  last  day,  and  sever  the  wicked  from  the  just,  in  order  to 
give  to  each  his  appointed  place  ? 

It  is,  however,  verv  probable  that  all  the  interpretations 
hitherto  proposed  will  prove  at  last  incorrect,  and  that  the 
true  one  may  yet  remain  to  be  discovered  at  the  second  advent. 
That  our  Lord  purposely  meant  it  to  be  regarded  as  a  mysterious 
saying  is  very  evident 
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1  And  he  spake  a  parable  unto  fhem 
to  thu  €ndt  ttiat  men  ought  always  to 
pray,  and  not  to  ftdnt ; 

2  Saying,  There  was  in  a  citv  a 
judge,  whidi  feared  not  God,  neither 


regarded  man : 

3  And  there  was  a  widow  in  that 
city ;  and  she  came  unto  him  saying, 
Avenge  me  of  mine  adversary. 

4  And  he  would  not  for  a  while : 


268 


AZiJWIltXn  VHOmOKTB^ 


hot  tftflrwvrd  h.0  Mddinfliiii  hiTiWHif* 
Tfaough  I  fear  oot  God,  nor  regard 
man; 
6  Yet  because  this  widow  tronbleth 


I,  I  will  aTCDge  her,  lest  by  h«r  cqii«> 
tinnal  coming  she  weary  me. 

6  And  the  Lord  saio,  Hear  what 
tke  unjnat  judge  taith. 


7  And  dull  not  Qod  a^moge  hiB 
own  elect,  which  cry  day  and  ni^ht 
unto  him,  though  he  bear  long  with 
them? 

8  I  tell  yon  that  he  will  areage 
them  speemly.  Nererthelen  when 
the  Son  of  man  cometh,  shall  he  find 
ikilh  on  the  earth  ? 


Thb  object  of  fhe  parable  before  us^  is  explained  by 
Christ  Himself.  To  use  the  words  of  an  old  divine, 
''The  key  hangs  at  the  door." — ''He  spake  a  parable  to 
this  end ;  that  men  ought  always  to  pray,  and  not  to  faint." 
These  words,  be  it  remembered,  are  dosely  ooimected 
with  the  solemn  doctrine  of  the  second  advent,  with 
which  the  preceding  chapter  concludes.  It  is  prayer 
without  fainting,  during  the  long  weary  interval  between 
the  first  and  second  advents,  which  Jesus  is  ui^ng  His 
disciples  to  keep  up.  In  that  interval  we  ourselves  are 
standing.  The  subject  therefore  is  one  which  ought  to 
possess  a  special  interest  in  our  eyes. 

These  verses  teach  us,  firstly,  the  great  importance  of 
perseverance  in  prayer.    Our  Lord  conveys  this  lesson  by 
telling  the  story  of  a  fiiendless  widow,  who  obtained 
justice  from  a  wicked  magistrate,  by  dint  of  sheer  im» 
portunity. — "  Though  I  fear  not  God,  nor  regard  man," 
said  the  unjust  judge,  "  yet  because  this  widow  troubleth 
me,  I  will  avenge  her,  lest  by  her  continual  coming  she 
weary  me." — Our  Lord  Himself  supplies  the  application 
of  the  parable  :  "  Hear  what  the  unjust  judge  saitih. 
Shall  not  God  avenge  His  own  elect,  which  cry  day  and 
night  unto  Him,  though  He  bear  long  with  them  P  *'     If 
importunity  obtains  so  much  from  a  wicked  man,  how 
much  more  will  it  obtain  for  the  children  of  God  £roin 
the  Righteous.  Judge,  their  Fathw  in  heaven ! 
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The  subjeot  of  prayer  ought  always  to  be  interesting 
to  Christians.  Prayer  is  the  very  life-breath  of  true 
Christianity.  Here  it  is  that  religion  begins.  Here  it 
flourishes.  Here  it  decays.  Prayer  is  one  of  the  first 
evidences  of  conversion.  (Acts  ix.  11.)  Neglect  of  prayer 
IB  the  sure  road  to  a  fall.  (Matt.  xxvi.  40, 41.)  Whatever 
throws  light  on  the  subject  of  prayer  is  for  our  soul's 
health. 

Let  it  then  be  graven  deeply  in  our  minds,  that  it  is 
jbx  more  easy  to  begin  a  habit  of  prayer  than  it  is 
to  keep  it  up.  The  fear  of  death, — some  temporary 
prickings  of  conscience, — some  excited  feelings,  may 
make  a  man  begin  praying,  after  a  fashion.  But  to  go 
on  praying  requires  faith.  We  are  apt  to  become  weary, 
and  to  give  way  to  the  suggestion  of  Satan,  that  "  it  is  of 
no  use."  And  then  comes  the  time  when  the  parable 
before  us  ought  to  be  carefully  remembered.  We  must 
recollect  that  our  Lord  expressly  told  us  "  always  to  pray 
and  not  to  faint.'' 

Do  we  ever  feel  a  secret  inclination  to  hurry  our  pray- 

eaeSf  t>r  shorten  our  prayers,  or  become  careless  about 

our  prayers,  or  omit  our  prayers  altogether?     Let  us 

be  sure,  when  we  do,  that  it  is  a  direct  temptation 

from  the  devil.    He  is  trying  to  sap  and  undermine  the 

▼ery  citadel  of  our  souls,  and  to  cast  us  down  to  hell. 

Xiet  us  resist  the  temptation,  and  cast  it  behind  our 

backs.    Let  us  resolve  to  pray  on  steadily,  patiently, 

per^everingly,  and  let  us  never  doubt  that  it  does  us 

good.    However  long  the  answer  may  be  in  coining,  still 

let  us  pray  on.    Whatever  sacrifice  and  self-denial  it 

may  cost  us,  still  let  us  pray  on, "  pray  always," — "  pray 

s 
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inthout  ceasing" — and  " contmue  in  prayer/'  (1  Thess. 
T.  17.  Coloss.  It.  2.)  Let  ns  arm  our  minds  with  ikoB 
parablei  and  while  we  live,  whatever  we  make  time  for, 
let  us  make  time  for  prayer. 

These  verses  teach  us^  secondly,  that  -God  has  an  ded 
people  upon  earth,  who  are  under  His  special  care.  The 
Lord  Jesus  declares  that  God  will ''  avenge  His  own  elect, 
which  cry  day  and  night  unto  Him.'* — "  I  tell  you,"  He 
says,  ''  that  He  will  avenge  them  speedily." 

Election  is  one  of  the  deepest  truths  of  Scripture.  It 
is  clearly  and  beautifully  stated  in  the  seventeeath 
Article  of  the  Church  of  England.  It  is  ''the  ev^- 
lasting  purpose  of  God,  whereby,  before  the  foundations 
of  the  world  were  laid,  He  hath  decreed  by  His  couusdi, 
secret  to  us,  to  deliver  from  curse  and  damnation  those 
whom  He  hath  chosen  in  Christ  out  of  mankind,  and  to 
bring  them  by  Christ  to  everlasting  salvation."  This 
testimony  is  true.  This  is  "  sound  speech  which  cannot 
be  condemned."    (Titus  ii.  8.) 

Election  is  a  truth  which  should  call  forth  praise  and 
thanksgiving  from  all  true  Christians.  Except  God  had 
chosen  and  called  them,  they  would  never  have  chosen 
and  called  on  Him.  Except  He  had  chosen  them  of  His 
own  good  pleasure,  without  respect  to  any  goodness  of 
their's,  there  would  never  have  been  anything  in  tfaem 
to  make  them  worthy  of  His  choice.  The  worldly  and 
the  carnal-minded  may  rail  at  the  doctrine  of  electioii. 
The  false  professor  may  abuse  it,  and  "  turn  the  grace  of  God 
intolasciviousness."  (Jude4.)  But  the  believer  who  knows 
his  own  heart  will  ever  bless  God  for  election.  He  'will 
confess  that  without  election  there  would  be  no  salvation. 
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'  'Bat  what  are  the  marks  of  election  P  By  what  tokens 
shall  a  man  know  whether  he  is  one  of  God's  elect  P 
These  marks  are  clearly  laid  down  in  Scripture.  Elec- 
tion is  inseparably  connected  with  faith  in  Christy  and 
joonformity  to  His  image.  (Rom.  viii.  29^  30.)  It  was 
when  St.  Paul  saw  the  working  "faith/'  and  patient 
"  hope,"  and  labouring  "  love  "  of  the  Thessalonians,  that 
he  knew  their  "  election  of  God."  (1  Thess.  i.  3, 4.)  Above 
all,  we  have  a  plain  mark,  described  by  our  Lord,  in  the 
passage  before  us.  God's  elect  are  a  people  who  "  cry 
unto  Him  night  and  day."  They  are  essentially  a  praying 
people.  No  doubt  there  are  many  persons  whose  prayers 
are  formal  and  hypocritical.  But  one  thing  is  very  clear, 
— ^a  prayerless  man  must  never  be  called  one  of  God's 
elect.    Let  that  never  be  forgotten. 

These  verses  teach  us,  lastly,  that  true  faith  will  be 

found  very  scarce  at  the  end  of  the  world.    The  Lord 

Jesus  shows  this,  by  asking  a  very  solemn  question,. 

"  When  the  Son  of  Man  cometh,  shall  He  find  faith  on 

the  earth P" 

The  question  before  us  is  a  very  humbling  one.  It 
shows  the  uselessness  of  expecting  that  all  the  world  will 
be  converted  before  Christ  comes  again.  It  shows  the 
foi^hness  of  supposing  that  all  persons  are  "good,"  and 
ihat  though  differing  in  outward  matters,,  they  are  all 
right  at  heart,  and  all  going  to  heaven.  Such  notions 
find  no  countenance  in  the  text  before  us. 

Where  is  the  use,  after  all,  of  ignoring  facts  under  our 
own  eyes, — ^facts  in  the  world, — ^facts  in  the  churches, — 
fiEiets  in  the  congregations  we  belong  to, — ^facts  by  our 
own  doors  and  fire-sides  P    Where  is  faith  to  be  seen  P 
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How  many  around  ns  really  beliere  what  the  Bible  con- 
tains ?  How  many  Uyb  as  if  they  believed  that  Christ 
died  for  them,  and  that  there  is  a  judgment,  a  heaven, 
and  a  hell  P — ^These  are  most  painful  and  serious  inquiries. 
But  they  demand  and  deserve  an  answer. 
.  Have  we  faiOx  ourselves  ?  If  we  have,  let  us  bless  God 
for  it.  It  is  a  great  thing  to  believe  all  the  Bible.  It  is 
matter  for  daily  thankfulness  if  we  feel  our  sins,  and 
really  trust  in  Jesus.  We  may  be  weak,  frail,  erring, 
short-coming  sinners.  But  do  we  believe  ?  That  is  the 
grand  question.  If  we  beHeve,  we  shall  be  saved.  But 
he  that  believeth  not,  shall  not  see  life,  and  shall  die  in 
his  sins.     (John  ui.  36  ;  viii.  24.) 

Notes.    Lxjilb.  XVIII.  1—8. 

1. — [And  he  spake  a  parable^  do.]  Let  it  be  noted  that  this 
parable  is  closely  connected  with  the  preceding  chapter.  After 
giving  a  fearM  account  of  the  sifting  and  tribulations  which 
shall  attend  His  owd  second  advent,  our  Lord  jproceeds  to  urge 
on  His  people  the  importance  of  the  habit  of  persevering  in 
prayer  as  a  preparation  for  the  advent,  and  of  not  fainting  under 
trial  and  giving  up  prayer  in  despair. 

[Always  to  pray.]  This  expression  does  not  mean  that  a  man 
should  be  incessantly  performing  the  act  of  prayer.  It  means 
that  a  man  should  constantly  keep  up  the  habit  of  prayer,  and 
endeavour  to  be  always  in  a  prayerful  frame  of  mind. 

2. — [There  was  in  a  city^  de.]  As  usual,  there  are  various  opimons 
about  the  primary  purpose  and  application  of  this  parable. 

It  is  the  opinion  of  many  that  the  **  widow  "  in  the  parable 
represents  the  Church,  and  the  "adversary"  the  devil, or  anti- 
christ ;  the  widow's  distressed  state  the  whole  condition  of  the 
Church  between  the  first  and  second  advents  of  Christ, — and 
her  crying  for  help  the  groaning  of  creation  for  the  maoifesta- 
tion  of  the  sons  of  God.  (Rom.  viii.  19.) 

Trench  mentions  a  strange  view  of  Vitringa*s,  that  the  un- 
just judge  represents  the  Roman  Emperors,  and  the  widow  the 
early  Church; — and  a  still  stranger  view  of  Ireneaus  and  Hip- 
poly  tus,  that  the  widow  is  the  earthly  Jerusalem,  and  the  unjust 
judge  antichrist. 
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My  own  impression  is  that  the  parable  was  meant  simply  to 
describe  the  duty  of  individual  believer?  during  the  whole  period  ^ 
of  the  present  dispensation,  and^to  encourage  them  to  persever- 
ing  prayer,  by  holding  out  the  hope  that  God  will  at  length 
plead  their  cause,  when  things  seem  at  the  worst. 

[Which  feared  not  God,.. regarded  man.]  This  is  a  proverbial 
description  of  a  thoroughly  bad  man  in  high  office.  Our  Lord 
Jesus  Christ,  be  it  observed,  knows  that  there  are  such  men  in 
high  places,  and  will  one  day  reckon  with  them. 

The  description  has  stumbled  some  commentators,  and  has 
been  treated  as  a  great  difficulty.  They  have  been  offended  at 
the  idea  of  such  a  man  as  this  judge  standing  in  the  position  of 
a  type  and  emblem  of  God.  To  avoid  this  seeming  inconsistency, 
Theophylact  mentions  a  strange  and  monstrous  view  held  by 
some,  that  the  words  exactly  describe  God,  since  He  is  one  who 
need  not  fear  Goa,  and  is  no  respecter  of  men's  persons ! 

The  difficulty  raised  appears  to  me  thoromghly  unreasonable. 
Both  here,  and  in  other  places,  we  are  not  meant  to  draw  an 
exact  parallel  between  the  person  described  and  God.  The  one 
single  point  we  are  meant  to  notice  is,  that  even  an  unfust  and 
wicKed  man  can  be  moved  by  importunity.  And  the  inference 
^  pressed  on  us,  is  simply  this,  that  if  a  wicked  man  is  to  be 
moved  by  importunity,  much  more  is  God. 

Quesnel  says,  "We  may  make  a  good  use  even  of  the  worst 
examples.  Every  thing  serves  to  display  the  justice  and  good- 
ness of  God,  either  by  way  of  conformity  or  opposition,  either 
as  lines  which  form  the  resemblance  thereof,  or  as  shadows 
which  heighten  the  lustre  and  liveliness  of  the  colours." 

3. — [A  tpidow.']  The  helpless  and  friendless  condition  of  a  widow 
in  Eastern  countries  and  Bible  times,  should  be  carefully  re- 
membered. See  Exod.  xxii.  22 ;  Deut.  x.  18 ;  Job.  xxix.  13 ; 
1  Kings  xvii.  9,  12. 

^— [Weary  me.]  The  Greek  word  translated  "weary,"  is  very 
peculiar.  It  signifies  literally  "  to  strike  under  the  eyes." 
Some  have  thought  it  very  strange  that  a  man  in  the  judge's 
position  should  use  such  language,  and  express  any  fear  that  a 
poor  weak,  defenceless  woman  could  trouble  him  so  much  as  to 
require  such  a  strong  phrase.  Yet  a  moment's  reflection  will 
show  us,  that  selfish,  worldly,  wicked  men,  are  just  exactly  the 
persons  who  employ  such  violent  expressions,  in  order  to  ex- 
press their  sense  of  annoyance  even  on  trifling  occasions.  How 
often  for  instance  ^ple  talk  of  being  "  tired  to  death,"  or 
'*  worried  out  of  then:  lives,'*  when  there  is  nothing  to  justify 
the  use  of  such  language. 

0. — [The  unjiut  judge.]  The  Greek  words  here  mean  literally 
**  the  judge  of  injustice."    It  is  precisely  the  same  form  of  Ian- 
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guage,  tbat  is  used  in  a  previous  chapter  describing «« the  unjust 
steward."    Luke  xvi.  8. 

T. — [Which  cry  day  and  nightl  This  is  doubtless  a  proverbial 
expression,  signifying  a  habit  of  continual  prayer. 

[Bear  long."]  The  Greek  word  so  translated  is  generaDy 
rendered  "  have  patience,"  "  is  longsuflfering."  The  remark  of 
Pearce  on  the  passage  is  worth  reading.  "  The  word  is  com- 
monly used  for  delaying  to  punish  a  bad  man.  Here  it  haa 
another  sense,  and  siguifies  the  delaying  to  help  a  good  mao. 
So  Peter  seems  to  use  the  expression,  *  longsuffering,'  when  he 
says, '  account  that  the  longsuffeiing  of  God  is  salvation,'  tbat 
is,  that  though  He  delays  long  to  save  you,  yet  He  will  save  you 
at  the  last."  (2  Pet.  iii.  16.) 

8. — [He  will  avenge  them  speedily.']  This  sentence  points  to  the 
second  advent  of  Christ.  To  our  eyes  it  seems  long  delayed. 
But  a  thousand  years  in  God's  sight  are  but  as  one  day. 

[  When . . . Son  of  man,, .faith., .earth!]  These  words  are  dif- 
ferenOy  interpreted. 

Some,  as  usual,  can  see  in  the  "coming  of  the  Son  of  man," 
nothing  but  the  destruction  of  Jerusalem  by  the  Romans.  They 
think  the  sentence  means,  when  the  Jewish  polity  is  overthrown, 
the  number  of  believers  will  be  found  very  small. 

Wordsworth  maintains  that  "  the  earth  "  means  the  "  world/* 
in  contradiction  to  the  children  of  light. 

I  am  unable  to  see  either  view  to  be  correct.  I  believe  the 
view  given  in  the  Exposition  is  the  true  one.  Our  Lord  teaches 
that  there  will  be  comparatively  few  true  believers  upon  earth 
when  He  comes  again.  True  faith  will  be  found  as  rare 
as  rt  was  in  the  days  of  Npah,  when  only  eight  persons 
entered  the  ark,  and  in  the  days  of  Lot,  when  only  four  persoois 
left  Sodom.  He  is  speaking,  we  must  remember,  in  close  con< 
nection  with  the  account  of  the  second  advent,  and  His  own 
vivid  comparison  of  the  days  of  Noah  and  Lot,  with  the  day 
when  the  Son  of  man  shall  be  revealed. 

There  is  doubtless  an  implied  lesson  here,  that  persevering 
prayer  is  the  secret  of  keeping  iip  faith.  Augustine  sajt^, 
**  When  faith  fails,  prayer  dies,  in  order  to  pray,  then,  ^a 
must  have  faith ;  and  that  our  faith  fail  not,  we  must  pray. 
Faith  pours  forth  prayer ;  and  the  pouring  forth  of  the  heiurt  in. 
prayer,  gives  steadfastness  to  faith." 

The  unbelief  of  man  on  the  subject  of  both  advents  is  strik- 
ingly shown  in  the  beginning  of  Isaiah  liii.  and  of  2  Pet  iii 
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9  And  he  spake  this  parable  unto 
oertidn  which  trusted  in  themselves 
that  they  were  righteous,  and  despised 
others: 

10  Two  men  went  up  into  the  tem- 
nie  to  pray ;  the*  one  a  Pharisee,  and 
the  other  a  Publican. 

11  The  Pharisee  stood  and  prayed 
Chits  with  himself,  God,  I  thank  thee 
tbftt  I  am  not  as  other  men  are^  ex- 
tortionera,  unjust,  adulterers,  or  even 
M  thia  Publican. 


12  I  fast  twice  in  the  week,  I  give 
tithes  of  all  that  I  possess. 

13  And  the  Publican,  standing  afar 
off,  would  not  lift  up  so  much  as  his 
eyes  unto  heaven,  but  smote  upon  his 
breast,  saying,  God  be  merciful  to  me 
a  sinner. 

14  I  tell  you,  this  man  went  down 
to  his  house  justified  rather  than  the 
other  :  for  every  one  that  exalteth 
himself  shall  be  abased ;  and  he  that 
humbleth  himself  shall  be  exalted. 


The  parable  we  have  now  read  is  closely  connected  with 
tibd  one  which  immediately  precedes  it.  The  parable  of 
the  persevering  widow  teaches  the  value  of  importunity 
in  prayer.  The  parable  of  the  pharisee  and  publican 
teaches  the  spirit  which  should  pervade  our  prayers. — ^The 
first  parable  encourages  us  to  pray  and  faint  not.  The 
seoond  parable  reminds  us  how  and  in  what  manner  we 
ought  to  pray. — Both  should  be  often  pondered  by  every 
true  Christian. 

Let  us  notice,  firstly,  tke  sin  against  which  our  Lard 
Jesus  Christ  warns  us  in  these  verses.  There  is  no  difficulty 
in  finding  out  this.  St.  Luke  tells  us  expressly,  that  ''He 
spake  this  parable  unto  certain  which  trusted  in  them- 
selves that  they  were  righteous,  and  despised  others." 
The  sin  which  our  Lord  denounces  is  **  self- righteousness." 

We  are  all  naturally  self-righteous.  It  is  the  family- 
dieease  of  all  the  children  of  Adam.  From  the  highest 
to  flie  lowest  we  think  more  highly  of  ourselves  than  we 
ought  to  do.  We  secretly  flatter  ourselves  that  we  are 
not  80  bad  as  some,  and  that  we  have  something  to  re- 
commend us  to  the  favour  of  God.  ''Most  men  will 
proclaim  every  one  lus  own  goodness."  (Prov.  xz.  6.) 
We  forget  the  plain  testimony  of  Scripture,  "  In  many 
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things  we  offend  all.'' — **  There  is  not  a  just  man  \xpoigx 
earth,  that  doeth  good  and  sinneth  not." — "What  is  maja 
that  he  should  be  dean,  or  he  that  is  bom  of  a  woman 
that  he  should  be  righteous."  (James  iii.  2.  Eocles.  vii. 
10.  Job  XV.  14.) 

The  true  cure  for  self-righteousness  is  self-knowle%e. 
Onoe  let  the  eyes  of  our  understanding  be  opened  by  the 
Spirit,  and  we  shall  talk  no  more  of  our  own  goodness. 
Once  let  us  see  what  there  is  in  our  own  hearts,  and  what 
the  holy  law  of  God  requires,  and  self-conceit  will  die. 
We  shall  lay  our  hand  on  our  mouths,  and  cry  with  the 
leper,  "  Unclean,  unclean."  (Levit.  xiii.  45.) 

Let  us  notice,  secondly,  in  these  verses,  the  prayer  of 
the  Pharisee,  which  our  Lard  condemns.   We  read  that  he 
said, "  G-od,  I  thank  thee  that  I  am  not  as  other  men  are, 
extortioners,  unjust,  adulterers,  or  even  as  this  publicim. 
I  fast  tmce  in  the  week.  I  give  tithes  of  all  that  I  possess/' 

One  great  defect  stands  out  on  the  face  of  this  prayer, 
— a  defect  so  glaring  that  even  a  child  might  maik  it. 
It  exhibits  no  sense  of  sin  and  need.  It  contains  no 
confession  and  no  petition, — ^no  acknowledgment  of  guilt 
and  emptiness, — ^no  supplication  for  mercy  and  grace.  It 
is  a  mere  boasting  recital  of  fancied  merits,  accompanied 
by  an  uncharitable  reflection  on  a  brother  sinner.  It  ia  a 
proud,  high-minded  profession,  destitute  alike  of  penitanoe^ 
humility,  and  charity.  In  short,  it  hardly  deserves  to  be 
called  a  prayer  at  all. 

No  state  of  soul  can  be  conceived  so  dangerous  as  thai 
of  the  Pharisee.  Never  are  men's  bodies  in  such,  desperate 
plight,  as  when  mortification  and  insensibility  set  in. 
Never  are  men's  hearts  in  such  a  hopdess  condition,  )Ei8 
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when  they  are  not  sensible  of  their  own  sins.  He  that 
would  not  make  shipwreck  on  this  rock,  must  beware  of 
measuring  himself  by  his  neighbours.  What  does  it 
signify  that  we  are  more  moral  than  "  other  men  ?  "  We 
are  all  vile  and  imperfect  in  the  sight  of  God. — "  If  we 
contend  with  Him,  we  cannot  answer  Him  one  in  a 
thousand."  (Job  ix.  3.)  Let  us  remember  this.  In  all 
our  self-examination  let  us  not  try  ourselves  by  compari- 
son with  the  standard  of  men.  Let  us  look  at  nothing 
but  flie  requirements  of  God.  He  that  acts  on  this  prin- 
ciple will  never  be  a  Pharisee. 

Let  us  notice,  thirdly,  in  these  verses,  the  prayer  of  the 
Publican,  which  our  Lord  commends.  That  prayer  was  in 
every  respect  the  very  opposite  of  that  of  the  Pharisee. 
We  read  that  he  *'  stood  afar  off,  and  smote  upon  his 
breagt,  and  said,  God  be  merciful  to  me  a  sinner.''  Our 
Lord  Himself  stamps  this  short  prayer  with  the  seal  of 
His  approbation.  He  says,  "  I  tell  you,  this  man  went 
down  to  his  house  justified  rather  than  the  other." 

Hie  excellence  of  the  Publican's  prayer  consists  in  five 
points,  each  of  which  deserves  attention.  For  one  thing, 
it  was  a  real  petition,  A  prayer  which  only  contains 
thanksgiving  and  profession,  and  asks  nothing,  is  essentially 
defective.  It  may  be  suitable  for  an  angel,  but  it  is  not 
eaitable  for  a  sinner. — ^For  another  thing,  it  was  a  direct 
permmai  prayer.  The  Publican  did  not  speak  of  his 
neighbours,  but  himself.  Vagueness  and  generality  are 
Ae  gieat  defects  of  most  men's  religion.  To  get  out  of 
we,"  and  "our,"  and  "us,"  into  "I,"  and  "my,"  and 
me,"  is  a  great  step  toward  heaven. — For  another  thing, 
it  was  a  humhk  prayer,— a  jNrayer  which  put  self  in  the 
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right  place.  The  Publican  confessed  plainly  that  he  was 
a  sinner.  This  is  the  very  A  B  G  of  saving  Ghristianify. 
We  never  begin  to  be  good  till  we  can  feel  and  say  that 
we  are  bad. — For  another  thing,  it  was  a  prayer  in  w^ch 
mercy  was  the  chief  thing  desired,  and  faith  in  Gbd^s 
covenant  mercy,  however  weak,  displayed.  Mercy  is  the 
first  thing  we  must  ask  for  in  the  day  we  begin  to  piBy. 
Mercy  and  grace  must  be  the  subject  of  our  daily  petitions 
at  the  throne  of  grace  till  the  day  we  die. — ^Finally,  the 
Publican's  prayer  was  one  which  came  from  his  keari. 
He  was  deeply  moved  in  uttering  it.  He  smote  upon  his* 
breast,  like  one  who  felt  more  than  he  could  express.  Sudi 
prayers  are  the  prayers  which  are  God's  delighi  A 
broken  and  a  contrite  heart  He  will  not  despise.  (Psahn 
U.  17.) 

Let  these  things  sink  down  into  our  hearts.  He  that 
has  learned  to  feel  his  sins  has  great  reason  to  be  thank- 
ful. We  are  never  in  the  way  of  salvation  until  we  know 
that  we  are  lost,  ruined,  guilty,  and  helpless.  Happy 
indeed  is  he  who  is  not  ashamed  to  sit  by  the  side  of  the 
publican !  When  our  experience  tallies  with  his,  we  may 
hope  that  we  have  found  a  place  in  the  school  of  God. 

Let  us  notice,  lastly,  in  these  verses,  the  high  praise 
which  our  Lord  bestows  on  humility.  He  says,  '*  Every 
one  that  exalteth  himself  shall  be  abased,  and  he  thfit 
humbleth  himself  shall  be  exalted." 

The  principle  here  laid  down  is  so  frequently  fouhd  in 
the  Bible,  that  it  ought  to  be  deeply  graven  in  cmr 
memories.  Three  times  we  find  our  Lord  using  tbe 
words  before  us  in  the 'Gospels,  and  on  three  distuict 
occasions.    Humility,  He  would  evidently  impress  trpon 
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US,  is  among  the  first  and  foremost  graces  of  the  Christian 
character.  It  was  a  leading  grace  in  Abraham,  Jacob, 
Moees,  David,  Job,  Isaiah,  and  Daniel.  It  ought  to  be 
a  leading  grace  in  all  who  profess  to  serve  Christ.  All 
the  Lord's  people  have  not  gifts  or  money.  All  are  not 
called  to  preach,  or  write,  or  fill  a  prominent  place  in  the 
church.  But  all  are  called  to  be  humble.  One  grace  at 
l0ast  should  adorn  the  poorest  and  most  unlearned  believer. 
That  grace  is  humility. 

Let  us  leave  the  whole  passage  with  a  deep  sense  of 
Oxe  great  encouragement  it  affords  to  all  who  feel  their 
sins,  and  cry  to  God  for  mercy  in  Christ's  name.  Their 
sins  may  have  been  many  and  great.  Their  prayers  may 
seem  weak,  faltering,  unconnected,  and  poor.  But  let 
them  remember  the  Publican,  and  take  courage.  That 
same  Jesus  who  commended  his  prayer  is  sitting  at  the 
right  hand  of  God  to  receive  sinners.  Then  let  them 
hope  and  pray  on. 

Notes.    Luke  XVin.  ^—14. 

©. — [Onto  certain  which  trusted,  dc]  It  seems  probable  that  this 
parable  was  not  addressed  to  the  Pharisees,  so  much  as  to  certain 
of  our  Lord's  own  followers  and  disciples.  Our  Lord  knew  all 
hearts,  and  He  probably  saw  in  some  of  His  own  immediate 
adherents  a  tendency  to  value  themselves  too  highly  because 
thej  were  His  disciples.    He  checks  it  by  speaking  this  parable. 

Pride,  self-conceit,  and  a  disposition  to  look  down  on  others 
*  ts  ignorant,  blind,  and    inferior  to  ourselves,  are   faults  to 
which  many  converted  people  are  peculiarly  liable. 

1  Oj-^A  Pharisee, ..a  pvblican.]  These  two  are  mentioned  as  types 
of  opposite  classes  of  character.  The  Pharisee  represents  the 
monl,  the  respectable,  and  the  externally  correct  llie  publioan 
represents  the  wicked,  the  profligate,  and  the  utterly  irreligious. 

The  theory  held  by  some,  that  the  Pharisee  represents  the 
Jewish  nation,  and  the  Publican  the  Gentile  world,  appears  to 
ma  destitute  of  foundation. 
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11. — [Stood  and  prayed  thus  with  himsd/.]  Some  have  tboagbt 
that  the  Greek  words  should  have  been  rendered, "  stood  by  him- 
self and  prayed  thus."  It  is  probable,  however,  that  our 
English  version  gives  the  sense  correctly. 

It  is  a  mistake  to  suppose,  as  some  have  done,  that  there  was 
anything  to  be  blamea,  as  indicative  of  pride,  in  the  Pharisee's 
attitude.  Standing  was  as  common  a  position  for  prayer  as 
kneeling,  among  the  Jews.  See  Matt.  vi.  5.  Mark  xi.  2&.  2 
Chron.  vi.  12. 

[/  thank  thee.]  Gill  gives  some  singular  instances  fipom 
Rabbinical  writers  of  the  thanksgivings,  which  commonly 
formed  part  of  Jewish  prayers.  One  quotation  will  suffice. 
"  It  is  a  tradition  of  Rabbi  Juda  saying  three  things  a  man 
ought  to  say  every  day, — Blessed  be  thou  that  thou  hast  not 
made  me  a  gentile. — Blessed  be  thou  that  thou  hast  not  made 
me  an  unlearned  man. — Blessed  be  thou  that  thou  hast  not 
made  me  a  woman." 

It  needs  hardly  be  noted,  that  we  are  not  to  infer  that  thank- 
fulness is  wrong  in  our  prayers.  It  is  thankfulness  accompanied 
by  self-conceit,  and  uncharitable  comparisons  of  ourselves  with 
other  men,  and  unaccompanied  by  confession  of  unworthiness, 
and  prayer  for  mercy  and  gra«e,  which  our  Lord  condenme.     . 

1 2. — [I  fast  twioe.^.give  tithes  aU,,„<ic.]  Here  the  Pharisee,  let  it  be 
noted,  exalts  his  own  works  of  supererogation.  He  fasted  even 
more  than  God  required.  He  gave  tithes  even  of  things  which 
God  did  not  command  to  be  tithed, — ^not  of  his  com  and  his 
fruits  only,  but  of  all  his  possessions. 

A  more    miserable  and    defective  righteousness  than  this 

Pharisee's,  it  is  hard  to  conceive.     His  negative  goodness  oon- 

.   sisted  in  not  being  so  bad  as  some !     His  positive  goodness 

consisted  in  fasting  and  paying  tithes  with  excessive  serapu- 

losity !     Of  heartr holiness,  we  do  not  hear  a  word ! 

18. — [Would  not  lift  up.]  The  Greek  words  mean  literally,  •*  was 
not  willing  to  lift," — had  no  mind,  or  will,  or  inclination. 

[Be  merciful  to.]  It  is  not  improbable  that  the  idea  of  mercy 
through  a  propitiation,  enters  into  this  prayer.  The  Greek  word 
rendered,  **  be  merciful  to,"  is  only  found  in  one  other  place,  and 
is  there  applied  to  our  Lord  Jesus  Christ,  as  a  High  Priest, 
"  making  reconciliation  "  for  the  sins  of  the  people.  (Heb.  ii.  17.) 

[A  sinner.]  The  Greek  words  are  here  even  stronger  than  our 
version,  if  literally  translated.  They  signify  "  the  smner,"  that 
is,  **  the  great  sinner." 

'  li.— [Justified  rather  than  the  other '\    We  must  not  suppose  that 

'  this  raieans  that  the  Pharisee  was  a  little  justified,  and  the 

publican  very  much,  and  that  the  difference  between  them  was 
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only  one  of  degree.  There  are  no  degrees  in  justification.  The 
words  mean  that  the  Pharisee  was  not  justified  at  all,  or  ac- 
cepted with  God,  and  that  the  puhlican  went  home  pardoned, 
forgiven,  and  counted  righteous  Wore  God. 

[Every  one. ,,exaUeth.,, abased.]  The  truth  of  this  great  princi- 
ple admits  of  illustration  at  every  step  of  Bihle  history.  Pharaoh, 
Goliah,  Uaman,  Sennacberih,  Nebuchadnezzar,  Herod,  are  all 
oases  in  poinl. 
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Id  And  they  brought  unto  him  alao 
infants,  that  ne  would  touch  them : 
but  when  his  disciples  saw  it^  they 
rebuked  them. 

16  But  Jesus  called  them  unto  Am, 
amd  said,  Suffer  little  children  to  come 


unto  me,  and  forbid  them  not :  for  of 
such  is  the  kingdom  of  God. 

17  Verily  I  say  unto  you,  Whoso- 
ever shall  not  receive  the  kingdom  of 
God  as  a  little  child  shall  in  no  wise 
enter  therein. 


Let  MS  observe,  for  one  thing,  in  this  passage,  hotc  igno- 
rantly  people  are  apt  to  treat  children,  in  the  matter  of  their 
souls.  We  read  that  there  were  some  who  "brought 
infants  to  Jesus  that  He  would  touch  them :  but  when 
His  disciples  saw  it,  they  rebuked  them."  They  thought 
most  probably  that  it  was  mere  waste  of  their  Master's 
time,  and  that  infants  could  derive  no  benefit  from  being 
brought  to  Christ.  They  drew  from  our  Lord  a  solemn 
rebuke.  We  read  that  "  Jesus  called  them  unto  Him, 
and  said,  Suffer  little  children  to  come  imto  me,  and 
forbid  them  not.*' 

The  ignorance  of  the  disciples  does  not  stand  alone. 
On  few  subjects,  perhaps,  shall  we  find  such  strange 
opinions  in  the  churches,  as  on  the  subject  of  the  souls 
of  children.  Some  think  that  children  ought  to  be  bap- 
tized, as  a  matter  of  course,  and  that  if  they  die  unbaptized 
ihey  cannot  be  saved.  Others  think  that  children  ought 
not  to  be  baptized,  but  can  give  no  satisfactory  reason  why 
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they  think  so. — Some  think  that  all  children  are  regenerate 
by  yirtue  of  their  baptism.  Others  seem  to  think  that 
children  are  incapable  of  receiving  any  grace,  and  Uiat 
they  ought  not  to  be  enrolled  in  the  Church  till  they  alie 
grown  up. — Some  think  that  children  are  naturally  inno» 
cent,  and  would  do  no  wickedness  unless  they  learned  it 
from  others.  Others  think  that  it  is  no  use  to  expect 
them  to  be  converted  when  young,  and  that  they  must 
be  treated  as  unbelievers  till  they  come  to  years  of  discre- 
tion.— ^All  these  opinions  appear  to  be  errors,  in  one 
direction  or  another.  All  are  to  be  deprecated,  for  all 
lead  to  many  painM  mistakes. 

We  shall  do  well  to  get  hold  of  some  settled  scriptural 
principles  about  the  spiritual  condition  of  diildren.  To 
do  so  may  save  us  much  perplexity,  and  preserve  us  from 
grave  false  doctrine. 

The  souls  of  young  children  are  evidently  precious  in 
God's  sight.  Both  here  and  elsewhere  there  is  plain 
proof  that  Christ  cares  for  them  no  less  than  for  grown-up 
people. — ^The  souls  of  young  children  are  capable  of  re- 
ceiving grace.  They  are  bom  in  sin,  and  without  grace 
cannot  be  saved.  There  is  nothing,  either  in  the  Bible 
or  experience,  to  make  us  think  that  they  cannot  receive 
the  Holy  Ghost,  and  be  justified,  even  from  their  earliest 
infancy. — The  baptism  of  young  children  seems  agreeable 
to  the  general  tenor  of  Scripture,  and  the  mind  of  Christ 
in  the  passage  before  us.  If  Jewish  children  were  ^not 
too  young  to  be  circumcised  in  the  Old  Testament  disp^- 
sation,  it  is  exceedingly  hard  to  understand  why  Christian 
children  should  be  too  young  to  be  baptized  under  the 
Gospel.     Thousands  of  children,  no  doubt,  receive  no 
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benefit  from  baptism.  But  the  duty  of  baptizing  them 
remains  the  same. — ^The  minds  of  young  children  are  not 
;i^equal  to  receiving  religious  impressions.  The  readiness 
yrith  which  their  minds  receive  the  doctrines  of  the  Gos- 
pel, and  their  consciences  respond  to  them,  is  matter  of 
£aqt  well  known  to  all  who  have  anything  to  do  with 
teaching.— ^Last^  but  not  least,  the  souls  of  children  are 
enable  of  salvation,  however  young  they  may  die.  To 
suppose  that  Christ  will  admit  them  into  His  glorified 
Church,  and  yet  maintain  that  He  would  not  have  them 
in  His  professing  Church  on  earth,  is  an  inconsistency 
which  can  never  be  explained. 

These  points  deserve  calm  consideration.  The  subject 
is  unquestionably  difficult,  and  one  on  which  good  men 
disagree.  But  in  every  perplexity  about  it  we  shall  find 
it  good  to  return  again  and  again  to  the  passage  before  us. 
It  throws  a  strong  light  on  the  position  of  children  before 
God.     It  shows  us  in  general  terms  the  mind  of  Christ. 

Let  us  observe,  for  another  thing,  in  this  passage^  the 
Birong  declaration  which  our  Lord  Jems  Christ  mekes  about 
if^ants.    He  says,  "  Of  such  is  the  kingdom  of  God." 

The  meaning  of  these  words  no  doubt  is  a  matter  of 
dispute.  That  they  were  not  meant  to  teach  that  children 
are  bom  sinless  and  innocent,  is  abundantly  clear  from 
other  parts  of  Scripture.  ''  That  which  is  bom  of  the 
flesh  is  flesh."  (John  iii.  6.)  A  threefold  lesson  is  prob- 
ably contained  in  our  Lord's  words.  To  that  threefold 
lesson  we  shall  do  well  to  take  heed. 

'^like  such  as  little  children,"  all  saints  of  God 
should  strive  to  live.  Their  simple  faith  and  dependence 
on  others, — ^their  unworldliness  and  indifference  to  earthly 
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treasures, — their  comparatiye  humility,  harmlessness,  and 
freedom  from  deceit, — are  points  in  which  they  furnish 
believers  with  an  excellent  example.  Happy  is  he  who 
can  draw  near  to  Christ  and  the  Bible  in  the  sjmt  of 
a  little  child ! 

*'  Out  of  such  as  little  children,"  the  Church  of  Qtod 
on  earth  ought  to  be  constantly  recruited.  We  should 
not  be  afraid  to  bring  them  .to  baptism  even  in  their 
earliest  infancy,  and  to  dedicate  them  to  Christ  from  the 
beginning  of  their  days.  Useless  and  formal  as  baptism 
often  is,  it  is  an  ordinance  appointed  by  Christ  Himself. 
Those  who  use  it  with  prayer  and  faith  may  confidently 
look  for  a  blessing. 

^'  Of  such  as  little  children,"  the  kingdom  of  God  in 
glory  will  be  largely  composed.  The  salvation  of  all 
who  die  in  infancy  may  confidently  be  expected.  Though 
sin  has  abounded,  grace  has  much  more  abounded.  (Bom. 
V.  20.)  The  number  of  those  in  the  world  who  die  before 
they  *'  know  good  from  evil "  is  exceedingly  great.  It  is 
siurely  not  too  much  to  believe  that  a  very  large  proportion 
of  the  glorified  inhabitants  of  heaven,  will  be  found  at 
length  to  be  little  children. 

Let  us  leave  the  whole  passage  with  a  deep  sense  of 
the  value  of  children's  souls,  and  with  a  settled  resolution 
to  "  put  on  the  mind  of  Christ "  in  all  our  dealings  with 
them.  Let  us  regard  children  as  a  most  important  part 
of  Christ's  professing  Church,  and  a  part  which  the  great 
Head  of  the  Church  does  not  like  to  see  neglected.  Let 
us  train  them  from  their  earliest  infancy  in  godly  ways, 
and  sow  the  seed  of  Scripture  truth  in  their  minds, 
with  strong  confidence  that  it  will  one  day  bear  fridt. 
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lie*  US  believe  that  they  think  more,  and  feel  more,  and 
consider  more,  than  at  first  sight  appears ;  and  that  the 
Spirit  is  often  working  in  them,  as  really  and  truly  as 
in  old  people.  Above  all,  let  us  often  name  them  before 
Christ  in  prayer,  and  ask  Him  to  take  them  under  His 
special  charge.  He  never  changes.  He  is  always  the 
same.  He  cared  for  boys  and  girls  when  He  was  upon 
earth.  Let  us  not  doubt  that  He  cares  for  them  at  the 
right  hand  of  God  in  heaven. 

Notes.   Lukb  XVIII.  15—17. 

15. — [And  they  brought,  dc.'\  The  coonection  between  this  passage 
and  the  parable  preceding  it  should  not  be  overlooked.  Our 
Lord  had  just  been  speaking  of  humility.  He  now  gives  a 
practical  illustration  of  His  delight  in  humility,  by  His  treat- 
ment of  little  children. 

[Infants.l  Let  this  word  be  carefully  noted.  The  Greek  word 
admits  of  only  one  sense.  It  is  children  of  the  youngest  and 
tenderest  age.  It  is  the  same  word  used  in  Luke  i.  41,  44.  ii. 
12,  16;  1  Peter  ii.  2.  It  is  impossible  to  interpret  the  expression 
as  meaning  young  persons  come  'to  years  of  discretion. 

[Touch  them."]  There  is  reference  here  in  all  probability  to 
the  Jewish  habit  of  laying  hands  on  a  child  and  blessing  it. 
We  have  an  instance  in  the  case  of  Jacob  blessing  Joseph's 
cEildren.    (Gen.  xlviii.  14.) 

[  Tliey  rebuked  Him^  Comparing  this  passage  with  the  parallel 
one  in  St.  Mark,  we  see  that  it  was  the  persons  who  brought  the 
children  who  were  rebuked  by  the  disciples. 

10. — [Jetus  edUed  them.]  The  word  "  them  "  in  this  place  applies 
to  the  infants,  and  not  to  their  parents  and  friends.  Our  Lord 
specially  addressed  himself  to  llie  children. 

IQfweh  is  the  kingdom  of  Ood.]  Considering  the  Terse  which 
follows  these  words,  and  the  parable  which  precedes  it,  it  seems 
probable  that  the  principal  idea  in  our  Lord's  mind  was  to  set 
before  us  the  beauty  of  a  humble  and  child-like  spirit,  and  to 
comniend  such  a  spirit  to  his  disciples  for  imitation.  We  need 
not  however  exclude  from  this  sentence  the  other  and  frirther 
m^eanings  which  I  have  mentioned  in  the  exposition. 

Undoubtedly  the  expression  is  not  a  proof  of  infant  baptism. 
fo  establish  the  right  of  infants  we  must  look  elsewhere, — to 
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the  circumcision  of  children  under  the  law, — ^to  the  haptiem  of 
whole  families  in  the  Acts, — to  the  striking  absence  of  any  hint 
in  the  New  Testament,  that  children  were  not  to  be  formally 
admitted  into  the  church  by  an  outward  ordinance  under  the 
Gospel,  as  they  had  beeu  under  the  law, — and  not  least  to  the 
remarkable  fact  mentioned  by  Lightfoot,  that  the  children  of  all 
proselytes  admitted  inta  the  Jewish  Church  by  baptism  before 
our  Lord's  time,  were  always  baptized  together  with  their  parents. 

Nevertheless  the  passage  before  us  will  always  remain  a 
strong  testimony  of  our  Lord  Jesus  Christ's  care  for  little 
children.  There  is  a  deep  significance  in  His  rebuke  of  those 
who  would  have  kept  infants  from  Him,  which  deserves  serious 
consideration. 

17. — IVerily  I  say  unto  you^  dc.']  The  lesson  of  this  verse  admits 
of  only  one  interpretation.  It  describes  the  spirit  and  frame 
of  mind  which  are  absolutely  necessary  to  salvation.  Pride, 
high  thoughts,  and  self  righteousness,  must  be  laid  aside.  We 
must  be  converted  and  become  as  little  children.  (Matt,  xviii  3.) 
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18  And  a  certain  ruler  asked  him, 
laying,  Good  Master,  what  shall  I  do 
to  inherit  eternal  life } 

19  And  Jesus  said  unto  him,  Why 
eallest  thou  me  good }  none  is  good, 
save  one,  that  w,  Grod. 

20  Thou  knowest  the  command- 
ments. Do  not  commit  adultery.  Do 
not  kill,  Do  not  steal,  Do  not  bear 
fdJse  witness,  Honour  thy  father  and 
thv  mother. 

21  And  ho  said,  All  these  have  I 
kept  from  my  youth  up. 

22  Now  when  Jesus  heard  these 
things,  he  said  unto  him.  Yet  lackest 
thou  one  thing  :  sell  all  that  thou 
hast,  and  distribute  unto  the  poor. 


and  thou  shalt  have  treasure  in  hea- 
ven :  and  come,  follow  me. 

23  And  when  he  heard  this,  he  was 
very  sorrowful :  for  he  was  very  rich. 

24  And  when  Jesus  saw  that  ne  was 
very  sorrowful,  he  said,  How  hardly 
shall  they  that  have  riches  enter  into 
the  kingdom  of  God ! 

25  For  it  is  easier  for  a  camel  to  go 
through  a  needle's  eye,  than  for  a  rieh 
man  to  enter  into  the  kingdom  of  God. 

26  And  they  that  heard  it  said, 
Who  then  can  be  saved  ? 

27  And  he  said,  The  things  which 
are  impossible  with  men  are  possible 
with  Grod. 


The  story  we  have  now  read  is  three  times  reported  in 
the  Gospels.  Matthew,  Mark,  and  Luke  were  all  moved 
by  the  Holy  Ghost  to  record  the  history  of  the  rich  man 
who  came  to  Christ.  This  fact  should  be  noticed.  It 
shows  us  that  there  are  lessons  before  us  which  demand 
special  attention.    When  God  would  impress  on  Peter 
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his  duty  towards  the  Gentiles,  He  sent  him  a  vision' 
which  was  repeated  "  three  times.*'  (Acts  x.  16.) 

We  learn,  firstly,  from  these  verses,  to  what  lengths 
men  may  go  in  self-ignorance.  We  are  told  of  "  a  certain 
mler,"  who  asked  our  Lord  what  he  should  ''do  to 
inherit  eternal  life."  Our  Lord  knew  the  ruler's  heart, 
and  gave  him  the  answer  which  was  most  likely  to  bring 
to  light  the  real  state  of  his  soid.  He  reminds  him  of  the 
ten  commandments.  He  recites  some  of  the  principal 
requirements  of  the  second  table  of  the  law.  At  once  the 
spiritual  blindness  of  the  iuqiurer  was  detected.  ^'All 
these,"  said  the  man,  "I  have  kept  from  my  youth  up." 
— ^An  answer  more  full  of  darkness  and  self-ignorance  it  is 
impossible  to  conceive !  He  who  made  it  could  have  known 
nothing  rightly,  either  about  himself,  or  God,  or  God's 
law. 

Does  the  ease  of  this  rich  ruler  stand  alone  P    Do  we 
suppose  there  are  none  like  him  at  the  present  day  ? — If 
we  do,  we  are  greatly  deceived.     There  are  thousands,  it 
may  be  feared,  in  all  our  congregations,  who  have  not  the 
least  idea  of  the  spiritual  nature  of  God's  law,  and  con- 
sequently know  nothing  of  their  own  sinfulness.  They  do 
xiot  see  that  God  requires  "  truth  in  the  inward  parts," 
and  that  we  may  break  commandments  in  our  heart  and 
thoughts,  even  when  we  do  not  break  them  in  outward 
aetions.  (Psalm  U.  6.  Matt.  v.  21 — ^28.)  To  be  delivered 
such  blindness  is  one  of  the  first  things  needful  to 
salvation.     The  eyes  of  our  understandings  must  be 
enlightened  by  the  Holy  Ghost.  (Ephes.  i.  18.)  We  must 
le&m  to  know  ourselves.    No  man  really  taught  of  the 
gpuit  win  ever  talk  of  having  ''kept  all  God's  command- 
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ments  from  his  youth/'  He  will  rather  cry  with  St.  Paul, 
"  The  law  is  spiritual,  but  I  am  oamal."  '*  I  know  iliat 
in  me  dwdleth  no  good  thing."    (Rom.  vii.  14 — 18.) 

We  learn,  secondly,  from  these  verses,  whai  harm  one 
master-sin  may  do  to  a  soul.  The  desires  which  the  rich 
ruler  expressed  were  right  and  good.  He  wanted  ''eternal 
life."  There  seemed  at  first  sight  no  reason  why  he 
should  not  be  taught  the  way  of  God,  and  become  a 
disciple.  But  there  was  one  thing,  unhappily,  which  he 
loved  better  than  *^  eternal  life."  That  thing  was  his  money. 
When  invited  by  Christ,  to  give  up  all  that  he  had  on  ear&, 
and  seek  treasure  in  heaven,  he  had  not  faith  to  accept 
the  invitation.    The  love  of  money  was  his  master-sixiL 

Shipwrecks  like  this  are  sadly  common  in  the  Ghnit^h 
of  Christ.  Few  are  the  ministers  who  could  not  put  their 
finger  on  many  cases  like  that  of  the  man  before  us. 
Many  are  ready  to  give  up  everything  for  Christ's  sake, 
excepting  one  darling  sin,  and  for  the  sake  of  that  sin 
are  lost  for  evermore.  When  Herod  heard  John  the 
Baptist,  he  ^' heard  him  gladly  and  did  many  things."  But 
there  was  one  thing  he  could  not  do.  He  could  not  part 
with  Herodias.  That  one  thing  cost  Herod  his  sool. 
(Mark  vi.  20.) 

There  must  be  no  reserve  in  our  hearts,  if  we  would  re- 
ceive anything  at  Christ's  hands.  We  must  be  willing 
to  part  with  anything,  however  dear  it  may  be,  if  it 
stands  between  us  and  our  salvation.  We  must  be  ready 
to  cut  off  the  right  hand  and  pluck  out  the  right  eye,  to 
make  any  sacrifice,  and  to  break  any  idol.  Life,  we  must 
remember,  eternal  life  is  at  stake !  One  leak  n^leeted, 
is  enough  to  sink  a  mighty  ship.    One  besetting  sin, 
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obstinately  dung  to,  is  enough  to  shut  a  soul  out  of 
heaven.  The  love  of  money,  secretly  nourished  in  the 
heart,  is  enough  to  bring  a  man,  in  other  respects  moral 
and  irreproachable,  down  to  the  pit  of  hell. 

We  learn,  thirdly,  from  these  verses,  hoio  great  »  the 
difficuUf/  of  a  rich  man  being  saved.  Our  Lord  declares 
this  in  the  solemn  comment  which  He  makes  on  the 
ruler's  case :  "  How  hardly  shall  they  that  have  riches 
enter  into  the  kingdom  of  God !  It  is  easier  for  a  camel 
to  go  through  a  needle's  eye,  than  for  a  rich  man  to  enter 
into  the  kingdom  of  God." 

The  truth  which  our  Lord  lays  down  in  this  place,  is 
one  which  we  may  see  confirmed  on  every  side.  Oih: 
own  eyes  will  tell  us  that  grace  and  riches  seldom  go- 
together.  ''Not  many-  mighty,  not  many  noble,  are 
called."  (1  Cor.  i.  26.)  It  is  plain  matter  of  fact,  that 
comparatively  few  rich  men  are  to  be  found  in  the  way  of 
life.  For  one  thing,  riches  incline  their  possessors  to 
pride,  self-will,  self-indulgence,  and  love  of  the  world. 
For  another  thing,  the  rich  man  is  seldom  dealt  with 
faithfully  about  his  soul.  He  is  generally  flattered  and 
fiEiwned  upon.  "  The  rich  hath  many  friends."  (Prov. 
xiv.  20.)  Few  persons  have  the  courage  to  tell  him  the 
whole  truth.  His  good  points  are  grossly  exaggerated. 
Hia  bad  points  are  glossed  over,  palliated,  and  excused. 
The  result  is,  that  while  his  heart  is  choked  up  with  the 
things  of  the  world,  his  eyes  are  blinded  to  his  own,  real 
condition.  What  right  have  we  to  wonder  if  a  rich  man'& 
salvation  is  a  hard  thisg  P 

Let  us  beware  of  envying  rich  men  and  coveting  their 
pofleessions.    We  little  know  what  we  might  come  to  if 
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our  desires  were  granted.  Money,  whicli  thousands  are 
constantly  wamting  and  longing  for, — ^money,  whicli  many 
make  their  god, — ^money  keeps  myriads  of  souls  out  of 
heaven !  "  They  that  will  be  rich  faU  into  temptation 
and  a  snare."    Happy  is  he  who  has  learned  to  pray, 

GKve  me  neither  poverty  ner  riches,"  and  is  really 

content  with  such  things  as  he  has.''  (1  Tim.  vi.  9. 
Prov.  XXX.  8.  Heb.  xiii.  5.) 

We  learn,  lastly,  from  these  verses,  how  mighty  is  the 
power  of  OocPb  grace.  We  see  this  in  the  words  which 
our  Lord  addressed  to  those  who  heard  Him  speaking  of 
the  rich  man's  danger.  They  said,  ''  who  then  can  be 
saved?"  Our  Lord's  reply  is  broad  and  full:  "The 
things  which  are  impossible  with  men  are  possible  with 
God."  By  grace  a  man  may  serve  God  and  reach  heaven 
in  any  condition  of  life. 

The  word  of  God  contains  many  striking  instances  in 
illustration  of  this  doctrine.  Abraham,  and  David,  and 
Hezekiah,  and  Jehoshaphat,  and  Josiah,  and  Job,  and 
Daniel,  were  all  great  and  rich.  Yet  they  all  served 
God  and  were  saved.  They  all  found  grace  sufficient  for 
them,  and  overcame  the  temptations  by  which  they  were 
surrounded.  Their  Lord  and  Master  still  lives,  and  what 
He  did  for  them  He  can  do  for  others.  He  can  give 
power  to  rich  Christians  to  follow  Christ  in  spite  of  tlieir 
riches,  as  well  as  He  did  to  rich  Jews. 

Let  us  beware  of  allowing  ourselves  to  suppose  that 
our  own  salvation  is  impossible,  because  of  the  hardness 
of  our  position.  It  is  too  often  a  suggestion  of  the  devil 
and  oixr  own  lazy  hearts.  We  must  not  give  way  to  it. 
It  matters  not  where  we  live,  so  long  as  we  are  not 
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following  a  sinM  calling.  It  matters  not  what  our  in- 
come may  be,  whether  we  are  burdened  witii  riches  or 
pinched  with  poverty.  Grace,  and  not  place,  is  the  hinge 
on  which  our  salvation  turns.  Money  will  not  keep  us 
out  of  heaven  if  our  hearts  are  right  before  God.  Christ 
can  make  us  more  than  conquerors.  Christ  can  enable 
us  to  win  our  way  through  every  difficulty.  "I  can 
do  all  things,"  said  St.  Paul,  "through  Christ  which 
strengtheneth  me."    (Philip,  iv.  13.) 

Notes.    Luke  XVIII.  18—27. 

18. — [A  certain  ruler  asked  7iim,  dc.j  The  coDnection  between  the 
history  of  the  rich  ruler  and  the  verses  which  immediately  pre- 
cede it  ought  not  to  be  overlooked.  Matthew,  Mark,  and  Luke 
all  relate  it  as  following  the  account  of  our  Lord's  sayings  about 
little  children.  It  seems  intended  to  show  us  how  a  man  may 
miss  heaven  for  want  of  a  childlike  indifference  to  worldly 
riches. 

The  man  before  us  appears  to  have  been  one  of  a  far  better 
spirit  than  the  Scribes,  and  Pharisees,  and  Sadducees.  He 
was  anxious  about  salvation.  He  had  evidently  a  feeling  of 
respect  for  our  Lord.  Yet  through  love  of  money,  his  one 
besetting  sin,  he  lost  his  soul. 

[  JVhat  shall  1  do  to  inherit.]  The  literal  i^ndering  of  the 
Greek  words  in  this  place  brings  out  the  legality  of  the  ruler's 
mind  more  forcibly  than  our  translation.  It  would  be  literally 
translated,  "  What,  having  done,  shall  I  inherit  ?  " 

19. — [Why  callest  thou  me  good  f]  The  paraphrase  of  Whitby  on 
this  verse  is  worth  noticing : — "  Why  givest  thou  me  a  title  not 
ascribed  to  your  reverend  rabbins,  nor  due  to  any  mere  man  ? 
Thinkest  thou  there  is  anything  in  me  more  than  human,  or 
that  the  Father  dwelleth  in  me  ?  This  thou  oughtest  to  believe 
if  thou  conceivest  the  title  "  good"  doth  truly  belong  to  me,  seeing 
there  is  none  good  but  one,  that  is  God." 

20, — [Thou  knowest  the  commandments.']  Gualter  here  remarks, 
that  our  Lord  treats  the  ruler  as  a  wise  physician  treats  a  sick 
patient  He  administers  the  medicine  most  likely  ultimately  to 
conduce  to  his  spiritual  health.  He  addresses  him  in  the  way 
most  likely  to  bring  him  to  self-knowledge.  As  the  ruler  spoke 
of  *'  doing,"  Jesus  begins  by  speaking  of  God's  commandments. 

[Do  not  commit  adultery,  Sc]    Let  it  be  noted  that  our  Lord 
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does  not  recite  the  commandments  in  the  exact  order  in  which 
they  are  given  in  Exodus.  It  is  a  singular  fact  that  in  the 
Septuagint  version  of  the  Old  Testament  the  seventh  command- 
ment is  put  hefore  the  sixth. 

22. — [Yet  lackest  thou  one  thing.]  The  process  hy  which  our  Lord 
convinces  the  ruler  of  sin  should  not  he  overlooked.  He  shows 
him  that  whatever  he  might  think  of  his  ohedience  to  the  second 
tahle  of  the  law,  he  was  certainly  a  breaker  of  the  first  table. 
He  did  not  keep  either  the  first  commandment  or  the  second. 
His  money  was  his  God,  and  he  was  guilty  of  covetousness. 
which  is  idolatry. 

[Sell  aU.,, distribute.., poor.']  We  are  not  to  understand  that 
our  Lord  meant  all  Christians  to  do  what  he  here  enjoins  the 
rich  ruler  to  do.  The  language  of  Peter  to  Annanias  contradicts 
the  idea.  (Acts  v.  4.)  Reason  itself  shows  that  if  all  acted  on 
this  system  idleness  would  he  encouraged,  and  all  men  would 
ultimately  come  to  poverty.  "  If  any  man  will  not  work,"  says 
St.  Paul,  "  neither  shall  he  eat."  (2  Thess.  iii.  10.)  " 

Our  Lord  prescribed  according  to  the  disease  before  him.  It 
was  a  case  of  desperate  and  idolatrous  love  of  money.  There 
was  but  one  remedy, — "  Sell  all  and  distribute."  Like  St  Paul 
and  his  companions  on  board  ship,  he  must  cast  overboard  the 
lading  of  the  ship  if  he  would  save  his  life. 

23. — [When  ?ie  heard... very  sorrowful.]  We  hear  of  this  ruler  no 
more.  Some  have  conjectured  that  after  all  he  obeyed  our 
Lord's  commands,  and  became  a  disciple.  It  seems  far  more 
probable  that  he  could  not  stand  the  test  which  our  Lord  im- 
posed on  him,  and  lost  his  soul.  St.  Mark  says,  "  He  went 
away."    (Mark  x.  22.) 

24. — [TJiey  that  have  riches.]  These  words  should  always  be  com- 
pared with  the  fuller  account  of  this  history  which  St.  Mark 
gives.  He  says  that  our  Lord  repeated  this  saying  twice,  and 
oD  the  second  occasion  said,  '*  How  hard  is  it  for  them  that  trwt 
in  riches  to  enter  into  the  kingdom." 

25. — [Ft  is  easier  for  a  camels  etc.]  Some  commentators  have 
laboured  to  prove  that  the  word  we  translate  "  camel  "  ought  to 
he  rendered  "  a  cable."  The  alteration  wished  for  seetn* 
needless.  The  expression  used  by  our  Lord  was  probably 
proverbial,  and  familiar  to  his  hearers.  The  camel  was  the 
largest  animal  which  the  Jews  were  accustomed  to  use,  and  a 
"  camel  passing  through  a  needle's  eye,"  according  to  some  rab- 
bincal  writings,  signified  a  thing  absolutely  impossible.  Michaelis 
says,  that  a  similar  proverb  about  an  elephant  passing  through 
a  needle's  eye  is  in  use  in  India. 

Harmer  remarks,  "  In  the  east  the  doors  are  frequently  ma^e 
extremely  low,  sometimes  not  more  than  three  or  four  feet  high. 
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'  td  prevent  the  plundering  Arab  from  riding  into  the  inner  court. 
Still  they  train  their  camels  to  make  their  way,  though  with 
difficulty,  through  these  door  ways.  It  was  probably  in  allusion 
to  this  practice  tibat  this  proverbial  expression  was  formed." 

27. — [Things.,. impossible  J  do.]  This  is  a  general  proverbial  ex- 
pression. But  the  application  is  clear  and  plain.  The  salvation 
even  of  a  rich  man  is  possible  with  the  grace  of  God. 


LUKE  XVIII.  28—34. 


28  Then  Peter  said,  Lo,  we  have 
left  all,  and  followed  thee. 

29  And  he  said  unto  them,  Verily 
I  aay  unto  you,  There  is  no  man  that 
hath  left  house,  or  parents,  or  breth- 
ren, or  wife,  or  children,  for  the 
Idngdom  of  God's  sake, 

30  Who  shall  not  receive  manifold 
more  in  this  present  time,  and  in  the 
world  to  come  life  everlasting. 

31  Then  he  took  unto  him  the 
twelve,  and  said  unto  them.  Behold, 
we  go  up  to  Jerusalem,  and  all  things 


that  are  written  by  the  prophets  con- 
cerning the  Son  of  man  shall  be  ac- 
complished. 

32  For  he  shall  be  delivered  unto 
the  Gentiles,  and  shall  be  mocked,  and 
spitefully  entreated,  and  spitted  on : 

33  And  they  shall  scourge  Am,  and 

Eut  him  to  death :  and  the  third  day 
e  shall  rise  again. 

34  And  they  understood  none  of 
these  things :  and  this  saying  was  hid 
from  them,  neither  knew  they  the 
things  which  were  spoken. 


LiET  118  observe,  firstly,  in  these  verses,  what  a  glorious 
and  satisfying  promise  our  Lord  holds  out  to  all  believers 
who  make  sacrifices  for  His  sake.  He  says,  "  There  is  no 
man  that  hath  left  house,  or  parents,  or  brethren,  or  wife, 
or  diildren,  for  the  kingdom  of  God*s  sake,  who  shall  not 
receive  manifold  more  in  this  present  time,  and  in  the 
world  to  come  life  everlasting." 

The  promise  before  us  is  a  very  peculiar  one.  It  does 
not  refer  to  the  believer's  reward  in  another  world,  and 
the  crown  of  glory  which  fadeth  not  away.  It  refers 
distinctly  to  the  life  that  now  is.  It  is  spoken  of  "  this 
present  time.'' 

The  "  manifold  more  "  of  the  promise  must  evidently 
be  taken  in  a  spiritual  sense.  The  meaning  is,  that  the 
believer  shall  find  in  Christ  a  fall  equivalent  for  anything 
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that  he  is  ohliged  to  give  up  for  Christ's  sake.  He  shall 
find  such  peace,  and  hope,  and  joy,  and  comfort,  and  rest, 
in  communion  with  the  Father  and  the  Son,  that  his 
losses  shall  be  more  than  counterbalanced  by  his  gaioB. 
In  short,  the  Lord  Jesus  Christ  shall  be  more  to  him  thiui 
property,  or  relatives,  or  friends. 

The  complete  fulfilment  of  this  wonderful  promise  has 
been  often  seen  in  the  experience  of  God's  saints.  Hun- 
dreds could  testify  in  every  age  of  the  church,  that  when 
they  were  obliged  to  give  up  everything  for  the  kingdom 
of  God's  sake,  their  losses  were  amply  supplied  by  Christ's 
grace.  They  were  kept  in  perfect  peace,  staying  th^ 
souls  on  Jesus.  (Isai.  xxvi.  3.)  They  were  enabled  to 
glory  in  tribulation,  and  to  take  pleasure  in  infirmities, 
in  reproaches,  in  necessities,  in  distresses  for  Christ's  sake. 
(Rom.  V.  3.  2  Cor.  xii.  10.)  They  were  enabled  in  the 
darkest  hour  to  rejoice  with  joy  unspeakable  and  full  of 
glory,  and  to  count  it  an  honour  to  suffer  shame  for  their 
Master's  name.  (1  Pet.  i.  8.  Acts  v.  41.)  The  last  day  will 
show  that  in  poverty  and  in  exile, — ^in  prisons  and  before 
judgment  seats,— in  the  fire  and  under  the  sword,— the 
words  of  Christ  before  us  have  repeatedly  been  made  good. 
Friends  have  often  proved  faithless.  Royal  promises  have 
often  been  broken.  Riches  have  made  themselves  wings. 
But  Christ's  engagements  have  never  been  knbwn  to  &iL 

Let  us  grasp  this  promise  firmly.  Let  us  go  forward 
in  the  way  of  life  with  a  firm  conviction  that  it  is  a  promifie 
which  is  the  property  of  all  God's  people.  Let  us  not  give 
way  to  doubts  and  fears  because  of  difficulties  that  cross 
our  path.  Let  us  press  onward  with  a  strong  persuasion, 
that  if  we  lose  anything  for  Christ's  sake,  Christ  will  make 
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it  up  to  us  even  in  this  present  world.  What  believers 
need  is  more  daily  practical  faith  in  Christ's  words.  The 
weU  of  living  water  is  always  near  us,  as  we  travel  through 
tibe  wilderness  of  this  world.  Yet  for  want  of  faith  we 
often  fail  to  see  it,  and  faint  by  the  way.  (Gen.  xxi.  19.) 
Let  us  observe,  secondly,  in  these  verses,  the  clear  and 
plain  prediction  which  our  Lord  makes  about  His  oum  death. 
We  see  Him  telling  the  disciples  that  He  would  be  "  de- 
tivered  to  the  Gentiles,  mocked,  spitefully  entreated, 
spitted  on,  scourged,  and  put  to  death." 

The  importance  of  our  Lord's  death  appears  in  the 
frequency  with  which  He  foretold  it,  and  referred  to  it 
during  His  life.  He  knew  well  that  it  was  the  principal 
end  for  which  He  came  into  the  world.  He  was  to  give 
His  life  a  ransom  for  many.  He  was  to  make  His  soul 
an  offering  for  sin,  and  to  bear  our  transgressions  in  His 
own  body  on  the  tree.  He  was  to  give  His  body  and 
blood  for  the  life  of  the  world.  Let  us  seek  to  be  of  the 
same  mind  with  Christ  in  our  estimate  of  His  death. 
Let  our  principal  thoughts  about  Jesus  be  inseparably 
bound  up  with  His  crucifixion.  The  comer-stone  of  all 
trnth  concerning  Christ  is  this, — that  "  While  we  were 
yet  sinners  He  died  for  us."    (Rom.  v.  8.) 

The  love  of  our  Lord  Jesus  Christ  towards  sinners  is 
strikingly  shown  in  His  steady  purpose  of  heart  to  die 
for  them.  All  through  His  life  He  knew  that  He  was 
ftbout  to  be  crucified.  There  was  nothing  in  His  cross 
ftnd  passion  which  He  did  not  foresee  distinctly,  even  to 
i&e  minutest  particular,  long  before  it  came  upon  Him. 
ECe  tasted  all  the  well-known  bitterness  of  anticipated 
suffering.     Yet  He  never  swerved  firom  His  path  for  a 
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moment.  He  was  straitened  in  spirit  till  He  had  finished 
the  work  He  came  to  do.  (Luke  xii.  50.)  Such  loye 
passeth  knowledge.  It  is  unspeakable,  unsearchable.  We 
may  rest  on  that  love  without  fear.  If  Christ  so  loved 
us  before  we  thought  of  Him,  He  will  surely  not  oease 
to  love  us  after  we  have  believed. 

The  calmness  of  our  Lord  Jesus  Christ  in  the  prospect 
of  certain  death  ought  to  be  a  pattern  to  all  His  people. 
Like  Him,  let  us  drink  the  bitter  cup  which  our  Father 
gives  us,  without  a  murmur,  and  say  "  not  my  will  but 
thine  be  done.''  The  man  that  has  faith  in  the  Lord  Jesus 
has  no  reason  to  be  afraid  of  the  grave.  "  The  sting  of 
death  is  sin ;  and  the  strength  of  sin  is  the  law.  But 
thanks  be  to  God,  who  giveth  us  the  victory  through  our 
Lord  Jesus  Christ.'*  (1  Cor.  xv.  56,  57.)  The  grave  is 
no  longer  what  it  once  was.  It  is  the  place  where  the 
Lord  lay.  If  the  great  Head  of  the  body  looked  forward 
to  the  grave  with  calmness,  much  more  may  aU  His  be- 
lieving members.  For  them  He  has  overcome  death.  The 
king  of  terrors  at  the  worst  is  a  conquered  foe. 

Let  us  observe,  lastly,  in  these  verses,  the  sloumesa  of 
the  disciples  to  understand  Christ's  death.  We  find  that 
when  our  Lord  described  His  coming  sufferings,  the  dis- 
ciples "  understood  none  of  these  things :  and  this  saying 
was  hid  from  them,  neither  knew  they  the  things  which 
were  spoken.'' 

We  read  such  passages  as  these,  perhaps,  with  a  mix- 
ture of  pity  and  surprise.  We  wonder  at  the  darkness 
and  blindness  of  these  Jews.  We  marvel  that  in  the 
face  of  plain  teaching,  and  in  the  light  of  plain  types  of 
the  Mosaic  law,  the  sufferings  of  Messiah  should  have 
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been  lost  sight  of  in  His  glory,  and  His  cross  hidden  be- 
hind His  crown. 

But  are  we  not  forgetting  that  the  vicarious  death  of 
Christ  has  always  been  a  stumbling-block  and  an  offence 
to  proud  human  nature  P — ^Do  we  not  know  that  even  now, 
after  Christ  has  risen  from  the  dead  and  ascended  into 
glory,  the  doctrine  of  the  cross  is  still  foolishness  to 
many,  and  that  Christ's  substitution  for  us  on  the  cross 
is  a  truth  which  is  often  denied,  rejected  and  refused  ? — 
Before  we  wonder  at  these  first  weak  disciples,  for  not 
understanding  our  Lord's  words  about  His  death,  we 
should  do  well  to  look  around  us.  It  may  humble  us  to 
remember  that  thousands  of  so-called  Christians  neither 
understand  nor  value  Christ's  death  at  the  present  day. 

Let  us  look  well  to  our  own  hearts.  We  Hve  in  a  day 
when  false  doctrines  about  Christ's  death  abound  on 
every  side.  Let  us  see  that  Christ  crucified  is  really  the 
foundation  of  our  own  hopes,  and  that  Christ's  atoning 
death  for  sin  is  indeed  the  whole  life  of  our  souls.  Let 
us  beware  of  adding  to  Christ's  sacrifice  on  the  cross,  as 
the  Boman  Catholic  does.  Its  value  was  infinite.  It 
admits  of  no  addition. — ^Let  us  beware  of  taking  away 
from  Christ's  ^sacrifice,  as  the  Socinian  does.  To  suppose 
that  the  Son  of  God  only  died  to  leave  us  an  example  of 
s^-denial,  is  to  contradict  a  hundred  plain  texts  of 
Scripture. — ^Let  us  walk  in  the  old  paths.  Let  us  say 
^ih  St.  Paul,  "  God  forbid  that  I  should  glory,  save  in 
the  cross  of  our  Lord  Jesus  Christ."    (Gal.  vi.  14.) 

Notes.    Luke  XVm.  28—34. 

28. — [IVe  have  leftaUi]    The  remark  has  often  been  made,  that 
Peter  and  his  fdlow  ^aciples  had  left  titUe  or  nodiing  fbr  Christ's 
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sake.  A  few  boats  and  fishing  nets  were  probably  the  wh<^e 
amount  of  their  worldly  goods.  Yet  it  must  never  be  forgotten 
that  a  poor  man's  *'  all '  is  as  dear  to  him,  in  a  certain  senne,  as 
the  rich  man's  palace.  He  knows  nothing  higher  or  better 
excepting  by  report.  In  giving  up  everything  for  Christ's  sake, 
he  makes,  at  any  rate,  the  greatest  sacrifice  in  his  power. 

29. — [There  is  no  man  that  hath  Uft,  do.\  The  cases  which  our 
Lord  here  describes  are  undoubtedly  cases  which  can  seldom 
occur  in  England.  We  can  hardly  conceive  a  case  among  our- 
selves in  which  religion  could  oblige  a  man  to  separate  horn 
his  *'  wife  and  children." 

But  there  can  be  no  doubt  that  sacrifices  like  this  were  often 
necessanr  when  the  Gospel  was  first  preached,  and  was  bitterly 
opposed  by  prej  udiced  Jews  and  ignorant  heathen .  Moreover,  it  is 
a  striking  fact  that  at  the  present  day  a  converted  Jew  is  often 
obliged  to  separate  from  his  nearest  and  dearest  relatives,  and 
a  converted  Hindoo  is  cast  ofi*  by  all  his  family. 

There  can  be  no  doubt  that  our  Lord  spoke  with  foresight  of 
cases  like  these.  In  this  point  of  view,  His  words  are  singu- 
larly full  of  comfort. 

30. — [Manifold  more.,,  this  present  time.]  It  is  the  safest  course  to 
give  a  spiritual  sense  to  this  glorious  promise.  A  converted 
man  will  no  doubt  often  find  new  friends  among  converted 
people,  who  shall  amply  make  up  to  him  for  the  loss  of  his 
former  worldly  acquaintances. — But  it  is  not  always  so.  The 
wisdom  of  God  is  sometimes  pleased  to  allow  a  converted 
man  to  be  a  loser  in  temporal  things  by  his  conversion.  Christ 
Himself,  and  all  the  inward  comforts  of  heart,  conscience,  and 
soul  which  Christ  alone  can  bestow,  and  the  world  can  neither 
give  nor  take  away,  must  be  regarded  as  the  real  substance 
of  the  promise. 

81 — [AU  things,,, written,  dc^  If  we  confine  this  expression  to 
the  sufierings  and  passion  of  our  Lord,  the  reference  must  of 
course  be  to  Psalm  xxii.;  Isaiah  liii. ;  and  Daniel  ix.  26.  B<it 
it  admits  of  question  whether  our  Lord  did  not  refer  to  all  that 
was  to  happen  at  Jerusalem  from  the  time  when  He  rode  into 
the  city  upon  an  ass  until  His  resurrection.  The  passages 
referred  to  would  then  be  more  numerous.  In  any  case,  let  it 
be  noted,  the  book  of  Psalms  is  classed  among  **the  prophets." 
There  is  far  more  of  prophetical  matter  in  the  Pssilms  than 
most  readei's  suppose. 

32,  83. — [He  shall  he  delivered,  dc]  The  following  passage  from 
Doddridge  is  worth  reading :  "  This  prediction  is  a  strong  in- 
stance of  the  spirit  of  prophecy  exerted  by  our  Lord.  It  was 
more  probable  that  He  would  be  privately  slain,  or  stoned  to 
death  in  a  tumult.    And  when  He  was  delivered  back  to  the 


LT7KE,   CHAP.   XVIII.   VBK.    35 43.  283 

Jews  by  Pilate,  with  permission  to  judge  Him  according  to  their 
law,  it  is  wonderful  that  He  was  not  stoned.  But  all  was  done 
that  the  Scriptures  might  be  fulfilled." 

34. — [They  understood  none,  rfc]  The  blindness  of  the  disciples 
about  our  Lord's  crucifixion  and  sufferings  is,  at  first  sight,  very 
extraordinary.  But  we  must  remember  that  they  were  all  Jews, 
and  trained  from  their  infancy  to  expect  a  Messiah  in  glory  and 
m^esty,  but  not  in  suffering  and  humiliation.  The  influence  of 
early  training,  and  incessant  indoctrinating  with  one  set  of 
ideas,  is  exceedingly  great. 

Pellican  has  a  clever  and  'ingenious  note  on  this  passage,  in 
which  he  shows  how  the  disciples  would  probably  interpret  our 
Lord's  predictions  of  His  own  suffiBrings,  and  explain  away  a 
sense  which  was  ofi^Busive  and  painful  to  their  own  feelings. 

He  thinks  that  they  would  call  to  mind  the  many  figurative 
and  parabolical  expressions  which  our  Lord  used  in  His  teach- 
ing, such  as  "  eating  His  flesh  and  blood," — "  taking  heed  of 
the  leaven  of  the  Pharisees," — and  would  persuade  themselves 
that  His  strong  language  about  His  own  death  might  yet  receive 
some  figurative  fulfilment  without  their  Master  really  dying. 

After  all,  we  have  no  right  to  wonder  at  the  disciples  being 
slow  to  understand  the  first  advent  of  Christ  in  humiliation, 
when  we  see  how  many  Christians  refuse  to  acknowledge  the 
second  advent  in  glory,  although  the  texts  about  Messiah's 
glory  are  far  more  numerous  than  those  about  his  sufferings. 
Above  all,  we  have  no  right  to  wonder  when  we  see  how  many, 
even  now,  are  utterly  in  the  dark  about  the  true  purpose  of 
Christ's  death  upon  the  cross. 


LUKE  XVin.  36—43. 


S6  And  it  came  to  pass,  that  as  he 
■Boome  nigh  unto  Jericho,  a  certain 
blind  man  sat  by  the  way  side  begging : 

36  And  hearing  the  multitude  pass 
ff^f  he  asked  what  it  meant. 

37  And  they  told  him,  that  Jesus 
c(f  Jifasueth  passeth  by. 

3S  And  he  cried,  saying,  Jesus,  thou 
Son  of  David,  have  mercy  on  me. 

39  And  they  which  went  before  re- 
ImjMd  him,  that  he  should  hold  his 
pcyrft :  but  he  cried  so  much  the  more, 
TTI^Hf  Son  of  David,  have  mercy  on 


40  And  Jesus  stood,  and  commanded 
him  to  be  brought  unto  him :  and  when 
he  was  come  near,  he  asked  him, 

41  Saying,  What  wilt  thou  that  I 
shall  do  unto  thee?  And  he  said, 
Lord,  that  I  may  receive  my  sight. 

42  And  Jesus  said  unto  nim,  Re- 
ceive thy  sight :  thy  faith  hath  saved 
thee. 

43  And  immediately  he  received 
his  sight,  and  followed  him,  glorifying 
God :  and  all  the  people,  when  they 
saw  ity  gave  praise  unto  God. 


miracle  described  in  these  yerses  is  rich  in  instruction. 
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It  was  one  of  the  great  works  which  witnessed  that  Christ 
was  sent  of  the  Father.  (John  y.  36.)  But  this  is  not 
all.  It  contains  also  some  lively  patterns  of  spiritual 
things  which  deserve  attentive  study. 

We  see,  for  one  thing,  in  this  passage,  the  importance 
of  diligence  in  the  use  of  means.  We  are  told  of  "a 
certain  blind  man  who  sat  by  the  way-side  begging." 
He  sought  the  place  where  his  pitiful  condition  was  most 
likely  to  attract  notice.  He  did  not  sit  lazily  at  home, 
and  wait  for  relief  to  come  to  him.  He  placed  himself 
by  the  road-side,  in  order  that  travellers  might  see  him 
and  give  him  help.  The  story  before  us  shows  the 
wisdom  of  his  conduct.  Sitting  by  the  way-side,  he  heard 
that  "  Jesus  was  passing  by."  Hearing  of  Jesus  he  cried 
for  mercy,  and  was  restored  to  sight.  Let  us  mark  this 
well !  If  the  blind  man  had  not  sat  by  the  way-side  tiiat 
day,  he  might  have  remained  blind  to  the  hour  of  his 
death. 

He  that  desires  salvation  should  remember  the  ex- 
ample of  this  blind  man.  He  must  attend  diligently  on 
every  means  of  grace.  He  must  be  found  regularly  in 
those  places  where  the  Lord  Jesus  is  specially  present. 
He  must  sit  by  the  way-side,  wherever  the  word  is  read 
and  the  Gospel  preached,  and  God's  people  ass^nble 
together.  To  expect  grace  to  be  put  into  our  heartai,  if 
we  sit  idling  at  home  on  Sundays,  and  go  to  no  place  of 
worship,  is  presumption  and  not  faith.  It  is  true  that 
"  God  will  have  mercy  on  whom  He  will  have  mercy ; " — 
but  it  is  no  less  true  that  He  ordinarily  has  mercy  on  those 
who  use  means.  It  is  true  that  Christ  is  sometimes  ''found 
of  those  who  seek  Him  not ; " — ^but  it  is  also  true  that  He 
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is  always  found  of  those  who  really  seek  Him.  The  Sab- 
bath breaker,  the  Bible-neglecter,  and  the  prayerless  man 
are  forsaking  their  own  mercies  and  digging  graves  for 
their  own  souls.  They  are  not  sitting  "  by  the  way-side." 
We  see,  for  another  thing,  in  this  passage,  an  example 
of  our  duty  in  the  matter  of  prayer.  We  are  told  that 
when  this  blind  man  heard  that  Jesus  of  Nazareth  waS' 
passing  by,  he  "  cried,  saying,  Jesus,  thou  Son  of  David, 
have  mercy  on  me."  We  are  told  further,  that  when 
some  rebuked  him,  and  bade  him  hold  his  peace,  he  would 
not  be  silenced.  He  only  "cried  so  much  the  more." 
He  felt  his  need,  and  found  words  to  tell  his  story.  He 
was  not  to  be  stopped  by  the  rebukes  of  people  who  knew 
nothing  of  the  misery  of  blindness.  His  sense  of  wretched- 
ness made  him  go  on  crying.  And  his  importunity  was 
amply  rewarded.  He  found  what  he  sought.  That  Y^ty 
day  he  received  sight. 

What  the  blind  man  did  on  behalf  of  his  bodily  ailment, 
it  IB  surely  our  bounden  duty  to  do  on  behalf  of  our  eouls. 
Our  need  is  far  greater  than  hid.  The  disease  of  sin  is 
fieir  more  grievous  than  the  want  of  sight.  The  tongue 
tiiat  can  find  words  to  describe  the  necessities  of  tiie  body, 
can  surely  find  words  to  explain  the  wants  of  the  soul. 
Ijet  us  begin  praying  if  we  never  prayed  yet  Let  us 
more  heartily  and  earnestly,  if  we  have  prayed  in 
psst.  Jesus,  the  Son  of  David,  is  still  passing  by, 
juid  sot  far  from  every  one  of  us.  Let  us  cry  to  Him  for 
■aerey  and  allow  nothing  to  stop  our  crying.  Let  us  net 
go  down  to  the  pit  speechless  and  dumb,  wi&out  so  mudi 
as  a  cry  for  help.  None  will  be  so  excuseless  at  the  last 
^Ifty  as  iM^tized  men  and  women  who  never  tried  to  pray. 
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We  see,  for  anotber  thing,  in  this  passage,  an  m- 
cauraging  instance  of  Christ 8  kindness  and  compassion. 
We  are  told  that  when  the  blind  man  continued  crying 
for  mercy,  our  Lord  "  stood  and  commanded  him  to  be 
brought  unto  Him."  He  was  going  up  to  Jerusalem  to 
die,  and  had  weighty  matters  on  His  mind,  but  He  found 
time  to  stop  to  speak  kindly  to  this  poor  sufferer.  He 
asked  him  what  he  would  have  done  to  him  P  *'  Jjord" 
was  the  eager  reply,  "  that  I  may  receive  my  sight." 
At  once  we  are  told,  "  Jesus  said  unto  him,  receive  thy 
sight ;  thy  faith  hath  saved  thee."  That  faith  perhaps 
was  weak,  and  mixed  with  much  imperfection.  But  it 
had  made  the  man  cry  to  Jesus,  and  go  on  crying  in  spite 
of  rebukes.  So  coming  with  faith,  our  blessed  Lord  did 
not  cast  him  out.  The  desire  of  his  heart  was  granted, 
and  "immediately  he  received  sight." 

Passages  like  these  in  the  Gospels  are  intended  for  the 
special  comfort  of  all  who  feel  their  sins  and  come  to 
Christ  for  peace.  Such  persons  may  be  sensible  of  much 
infirmity  in  all  their  approaches  to  the  Son  of  Qod. 
Their  faith  may  be  very  feeble, — their  sins  many  and 
great, — their  prayers  very  poor  and  stammering, — ^their 
motives  far  short  of  perfection.  But  after  all,  do  they 
really  come  to  Christ  with  their  sins  P  Are  they  really 
willing  to  forsake  all  other  confidence,  and  commit  their 
souls  to  Christ's  hands  ?  If  this  be  so,  they  may  hope 
and  not  be  afraid.  That  same  Jesus  still  lives  who  heard 
the  blind  man's  cry,  and  granted  his  request.  He  will 
never  go  back  from  His  own  words, — "  Him  that  ocHueth 
to  me,  I  will  in  no  wise  cast  out."    (John  vi.  37.) 

We  see,  lastly,  in  this  passage,  a  striking  example  of 
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tie  oonduct  which  becomes  one  who  has  received  mercy  from 
Christ.  We  are  told  that  when  the  blind  man  was  re- 
stored to  sight,  "  he  followed  Jesus,  glorifying  God."  He 
felt  deeply  grateful.  He  resolved  to  show  his  gratitude 
by  becoming  one  of  our  Lord's  followers  and  disciples. 
Pharisees  might  cavil  at  our  Lord.  Sadducees  might 
sneer  at  His  teaching.  It  mattered  nothing  to  this  new 
disciple.  He  had  the  witness  in  himself  that  Christ  was 
a  Master  worth  following.  He  could  say  "  I  was  blind, 
and  now  I  see."  (John  ix.  25.) 

Gh-ateful  love  is  the  true  spring  of  real  obedience  to 
Christ.  Men  will  never  take  up  the  cross  and  confess 
Jesus  before  the  world,  and  live  to  Him,  until  they  feel 
that  they  are  indebted  to  Him  for  pardon,  peace,  and 
hope.  The  ungodly  are  what  they  are,  because  they 
have  no  sense  of  sin,  and  no  consciousness  of  being 
under  any  special  obligation  to  Christ.  The  godly  are 
what  they  are,  because  they  love  Him  who  first  loved 
them,  and  washed  them  &om  sin  in  His  own  blood. 
Christ  has  healed  them,  and  therefore  they  follow  Christ. 

Let  us  leave  the  passage  with  solemn  self-inquiry. 
If  we  would  know  whether  we  have  any  part  or  lot  in 
Christy  let  us  look  at  our  lives.  Whom  do  we  follow  P 
What  are  the  great  ends  and  objects  for  which  we  live  P 
The  man  who  has  a  real  hope  in  Jesus,  may  always  be 
known  by  the  general  bias  of  his  life. 

Notes.    Luke  XVm.  35—43. 

35. — [A$  He  was  come  nigh,  do.]  The  miracle  described  in  this 
passage  is  recorded  by  sJl  the  three  first  Gospel  writers,  but  with 
flome  variations.  Matthew  speaks  of  two  blind  men.  Mark 
and  Luke  speak  of  only  one.  Matthew  and  Mark  say  that  the 
miracle  was  wrought  when  our  Lord  was  "departing  "  from  Jericho. 
Luke  says  that  it  happened,  "  as  He  was  come  nigh." 
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With  regard  to  the  Tariation  in  tiie  reports  of  the  number  of 
blind  men,  there  is  little  difficulty.  There  were  doubtless  two 
blind  persons  healed.  Mark  and  Luke,  howeyer,  only  report 
one  case,  which  was  probably  tb«t  of  the  man  best  known  at 
Jericho.  Mark  tells  us  that  his  name  was  Bartinueus. — Pre- 
cisely the  same  yariation  may  be  observed  in  the  accounts  giyen 
by  the  three  Gospel  writers  of  the  casting  out  of  the  deyils  in  the 
country  of  the  Gradarenes.  Matthew  says  that  two  men  were 
cured.  Mark  and  Luke  say  that  there  was  one.  That  one  was 
eyidently  the  most  remarkable  case,  because  he  was  the  one  who 
asked  to  be  allowed  to  follow  oiu*  Lord. — The  same  remark 
applies  to  both  miracles.  Two  persons  were  healed,  as  Matthew 
says.  One  case  only  was  reported  by  Mark  and  Luke,  because 
it  was  for  some  reason  the  more  noticeable  of  the  two.  In 
either  miracle,  to  suppose  that  only  one  person  was  healed, 
because  Mark  and  IjUkc  were  inspired  to  single  out  and  report 
only  one  cure,  is  surely  unreasonable  and  unfair.  There  was 
another  cure,  but  for  some  wise  reason,  Mark  and  Luko  did 
not  report  it. 

The  other  yariation  is  undoubtedly  more  difficult  of  expla- 
nation. Why  Matthew  and  Mark  should  say  that  the  miracle 
before  us  was  wrought  when  our  Lord  was  "  going  out  of"  Jericho, 
and  Luke,  that  it  was  wrought  as  he  "  came  near  "  to  Jericho,  is 
a  hard  knot  to  untie.  At  any  rate  the  reconciliation  of  the 
apparent  discrepancy  between  the  two  accounts,  has  occasioned 
much  difference  of  opinion  among  commentators. 

(1 .)  Some  think  that  there  were  two  eases  of  blind  men  cured, 
and  that  they  were  cured  at  two  different  times, — one  as  our  Lord 
entered  into  Jericho,  the  other  as  our  Lord  departed  from  Jericho, — 
and  that  Luke  reported  one  case,  and  Matthew  and  Mark  another. 
This  is  the  opinion  of  Augustine,  Chemnitius,  Barradius,  Stella, 
Lightfoot,  Gill,  and  Greswell. — ^Euthymiue  goes  so  far  as  to  think 
that  there  were  four  altogether  healed,  and  th  at  the  two  in  M  atthew, 
the  one  in  Mark,  and  the  one  in  Luke,  were  four  distinct  cases! 

(2.)  Some  think  that  the  words  of  St.  Luke,  "  as  he  was  come 
nigh,"  only  mean,  "  as  he  was  in  the  neighbourhood  of  Jeridio,*' 
and  that  they  do  not  necessarily  mean,  "  as  he  was  approaching, 
or  coming  to."  This  is  the  opinion  of  Grotius,  Doddridge,  and 
Scott. 

(3.)  Some  think  that  the  blind  man  began  ciring  to  our  Lord 
as  He  was  approaching  Jericho,  but  was  not  healed  until  our 
Lord  was  leaving  Jericho,  and  was  accompanied  by  the  second 
blind  man  at  the  time  of  his  healing,  though  he  was  alona  wiien 
he  first  cried.  This  is  the  opinion  of  Poole,  Paraus,  Bengel, 
Jansenios,  Maldonatus,  and  Wordsworth. 

(4.)  Macknight  thinks  that  Jericho  consisted  of  two  quarters, 
an  old  and  a  new  town,  situftted  at  a  little  distance  one  Irom  the 
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Other,  and  that  the  hlind  men  were  sitting  on  the  road  hetween  the 
two  towns.  Our  Lord  might  then  be  truly  reported  as  "  going  out " 
of  one  town,  and  "coming  nigh"  to  another. 

(5.) — Markland  thinks  that  "  as  he  came  nigh,**  means,  *'  as 
he  came  nigh  to  Jerusalem,"  and  St.  Luke  onlj  means  that 
Jesus  on  His  journey  to  Jerusalem  was  somewhere  near  or  about 
Jericho,  without  determining  whether  He  was  leaving  or  enter* 
ing. 

I  must  frankly  confess  that  none  of  the  above  explanations  is 
altogether  and  completely  satisfactory.  The  third  appears  to 
me  by  far  the  most  probable.  The  other  four  seem  to  be  either 
contradictory  to  grammar,  or  to  common  sense. — I  have  no 
doubt  whatever  that  the  apparent  discrepancy  admits  of  thorough 
explanation,  and  is  no  fair  argument  against  the  plenary  inspi- 
ration of  Scripture.  Some  difficulties  of  this  nature  we  might 
reasonably  expect  to  find  in  such  a  book  as  the  Bible.  If  we 
learn  nothing  else  from  them,  they  may  teach  us  humility. 

Every  one  must  allow  that  it  is  perfectly  possible  for  two 
independent  reporters  of  an  event  to  differ  slightly  in  their 
account  of  its  details,  without  the  slightest  intention  to  deceive, 
and  without  any  departure  from  truth.  Occasional  differences 
on  slight  points  of  detail  are  strong  evidences  that  the 
Gospel  writers  are  independent  witnesses,  and  that  in  writing 
the  Gospels  they  did  not  copy  one  another,  but  were  independ- 
ently guided  by  the  Holy  Ghost. 

—[What  it  meant.]    This  would  be  rendered  more  literally, 
**  What  this  thing  might  be." 

38. — [Thou  Son  of  David.]  This  expression  is  remarkable,  be- 
cause the  preceding  verse  informs  us  distinctly  that  the  blind 
man  was  told  that  "Jesus  of  Nazareth"  was  passing  by.  To 
call  our  Lord  the  "  Son  of  David"  was  a  sign  of  faith,  and  showed 
that  the  blind  man  had  some  idea  that  tfesus  was  the  Alessiah. 
When  the  Pharisees  were  asked  whose  son  Christ  would  be,  they 
replied  at  once, "  The  Son  of  David."  Matt.  xxii.  42.  The  fame 
of  our  Lord  as  a  mighty  worker  of  miracles,  had  probably  reached 
the  blind  man's  ears,  and  made  him  believe  that  He  who  could 
do  such  great  miracles,  must  be  one  sent  from  God. 

41. — [Receive  thy  sight.]  Both  here,  and  in  the  two  following 
▼eraes,  the  Greek  word  so  rendered  means  literally,  "  look  up," 
or '^  see  again." 

42. — [TTiy  faith.]  This  expression  seems  to  indicate  very  plainly, 
dial  the  blind  man  did  not  call  our  Lord,  "Son  of  David,"  as  a 
mere  appellation  of  dignity,  and  that  he  had  some  vague  but  real 
belief  that  our  Lord  was  the  Messiah. 
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LUKE  XIX.  1—10. 


1  And  JwuB  entered  and  passed 
through  Jericho. 

2  And,  behold,  thtrt  toot  a  man 
named  Zacchffius,  which  was  the  chief 
among  the  Publicans,  and  he  was 
rich. 

3  And  he  sought  to  see  Jesus  who 
he  was ;  and  could  not  for  the  press, 
because  he  was  little  of  stature. 

4  And  he  ran  before,  and  climbed 
up  into  a  sycamore  tree  to  see  him : 
for  he  was  to  pass  that  way. 

5  And  when  Jesus  came  to  the  place, 
he  looked  up,  and  saw  him,  and  said 
unto  him,  ZacchsBus,  make  haste,  and 
come  down ;  for  to  day  I  must  abide 
at  thy  house. 


6  And  he  made  haste,  and  eamo 
down,  and  received  him  joyfully. 

7  And  when  they  saw  ti,  they  all 
murmured,  saying.  That  he  was  gone 
to  be  guest  with  a  man  that  is  a  sinner. 

^  And  Zaechseus  stood,  and  said 
unto  the  Lord ;  Behold,  Lord,  the  half 
of  my  goods  I  giye  to  the  poor ;  and 
if  I  nave  taken  any  thing  from  any 
man  by  false  accusation,  I  restore  him 
fourfold. 

9  And  Jesus  said  unto  him.  This 
day  La  salvation  come  to  this  house, 
forasmuch  as  he  also  is  a  son  of  Abra- 
ham. 

10  For  the  Son  of  man  is  come  to 
seek  and  to  save  that  which  was  lost. 


These  verses  describe  the  conversion  of  a  soul.  Like 
the  stories  of  Nicodemus,  and  the  Samaritan  woman,  the 
story  of  Zaechseus  should  be  frequently  studied  by  Chris- 
tians. The  Lord  Jesus  never  changes.  What  He  did 
for  the  man  before  us,  He  is  able  and  willing  to  do  for 
any  one  of  ourselves. 

We  learn,  firstly,  from  these  verses,  that  no  one  is  too 
bad  to  be  saved,  or  beyond  the  potoer  of  Chrisfs  grace. 
We  are  told  of  a  wealthy  publican  becoming  a  disciple 
of  Christ.  A  more  unlikely  event  we  cannot  well  ima- 
gine !  We  see  the  "  camel  passing  through  the  eye  of  a 
needle,"  and  the  "rich  man  entering  the  kingdom  of  God." 
We  behold  a  plain  proof  that  "all  things  are  possible  with 
God."  We  see  a  covetous  tax-gatherer  transformed  into 
a  liberal  Christian ! 

The  door  of  hope  which  the  Gospel  reveals  to  sinners, 
is  very  wide  open.  Let  us  leave  it  open  as  we  find  it. 
Let  us  not  attempt,  in  narrow-minded  ignorance,  to  shut 
it.  We  should  never  be  afraid  to  maintain  that  Christ 
is  "  able  to  save  to  the  uttermost,"  and  that  the  vilest  of 
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sinners  may  be  freely  forgiven  if  they  will  only  come  to 
Him.  We  should  oflFer  the  Gospel  boldly  to  the  worst 
and  wickedest,  and  say,  "  There  is  hope.  Only  repent  and 
believe.  Though  your  sins  be  as  scarlet  they  shall  be  as 
white  as  snow ;  though  they  be  red  like  crimson  they  shall 
be  as  wool."  (Isai.  i.  18.)  Such  doctrine  may  seem  to 
worldly  people  foolishness  and  licentiousness.  But  such 
doctrine  is  the  Gospel  of  Him  who  saved  Zacchaeus  at 
Jericho.  Hospitals  discharge  many  cases  as  incurable. 
But  there  are  no  incurable  cases  under  the  Gospel.  Any 
sinner  may  be  healed,  if  he  will  only  come  to  Christ. 

We  learn,  secondly,  from  these  verses,  how  little  and 
insignificant  are  the  things  on  which  a  soul's  salvation 
often  turns.  We  are  told  that  Zacchaeus  "  sought  to  see 
Jesus  who  he  was  ;  and  could  not,  because  he  was  little 
of  stature."  Curiosity,  and  nothing  but  curiosity,  appears 
to  have  been  the  motive  of  his  mind.  That  curiosity  once 
roused,  Zacchaeus  was  determined  to  gratify  it.  Bather 
than  not  see  Jesus  he  ran  on  before  along  the  road, 
and  "  climbed  up  into  a  tree."  Upon  that  little  action,  so 
far  as  man's  eyes  can  see,  there  hinged  the  salvation  of 
his  soul.  Our  Lord  stopped  under  the  tree,  and  said, 
"  Gome  down,  I  must  abide  at  thy  house."  From  that 
very  moment  Zacchaeus  was  an  altered  man.  That  very 
night  he  lay  down  a  Christian. 

We  must  never  "despise  the  day  of  small  things." 
(Zech.  iv.  10.)  We  must  never  reckon  anything  little  that 
conoems  the  soul.  The  ways  by  which  the  Holy  Ghost  leads 
men  and  women  to  Christ  are  wonderful  and  mysterious. 
He  is  often  beginning  in  a  heart  a  work  which  shall  stand 
to  eternity,  when  a  looker-on  observes  nothing  remaricable. 
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In  every  work  there  must  be  a  beginning,  and  in  epiriteal 
work  that  beginning  is  often  very  small.  Do  we  see  a 
careless  brother  beginning  to  use  means  of  graoe^  whiek 
in  time  past  he  neglected  P  Do  we  see  him  coming  to 
Church  and  listening  to  the  Gospel  after  a  ]ong  coiuse  of 
Sabbath-breaking  P  When  we  see  such  things  let  ns  re* 
member  Zaochseus  and  be  hopeful.  Let  us  not  look  cold- 
ly on  him  because  his  motives  are  at  present  very  poor 
and  questionable.  Let  us  believe  that  it  is  far  better  to 
hear  the  Gospel  out  of  mere  curiosity,  than  not  to  hear  it 
at  all.  Our  brother  is  with  Zacchseus  in  the  tree !  For 
anything  we  know  he  may  go  further.  Who  can  tell  but 
that  he  may  one  day  receive  Christ  joyfully  ? 

We  learn,  thirdly,  from  these  verses,  Christ* b  free  com- 
passion  towards  sinners,  and  Chrisfs  potver  to  change 
hearts.  A  more  striking  instance  than  that  before  us  it 
is  impossible  to  conceive.  Unasked,  our  Lord  stops  and 
speaks  to  Zacchaeus.  Unasked,  He  offers  Himself  to  be  a 
guest  in  the  house  of  a  sinner.  Unasked,  He  sends  into 
the  heart  of  a  publican  the  renewing  grace  of  the  Spirit, 
and  puts  him  that  very  day  among  the  children  of  God. 
(Jerem  iii.  19.) 

It  is  impossible,  with  such  a  passage  as  this  before 
us,  to  exalt  too  highly  the  grace  of  our  Lord  Jesus 
Christ.  We  cannot  maintain  too  strongly  that  there 
is  in  Him  an  infinite  readiness  to  receive,  and  an  in- 
finite ability  to  save  sinners.  Above  all,  we  cannot 
hold  too  firmly  that  salvation  is  not  of  works,  but  of 
^nuse.  If  ever  there  was  a  soul  sought  and  saved, 
without  having  done  anything  to  deserve  it,  that  60ul 
was  theasul  of  Zacchseus.    Let  us  grasp  these  doctrines 


LUKB,   CHAP.   XIX.    VEB.    1 — 10.  293 

fiimly  and  never  let  tihem  go.  Their  prioe  is  above  rubies. 
Qtsee,  free  grace,  is  the  only  thought  which  gives  men 
nest  in  a  dying  hour. — ^Let  us  proclaim  these  doctrines 
oonfidently  to  every  one  to  whom  we  speak  about  spiri* 
toal  things.  Let  us  bid  them  come  to  J,esus  Christ,  just 
as  they  are,  and  not  wait  in  the  vain  hope  that  they  can 
make  themselves  fit  and  worthy  to  come.  Not  least,  let 
UB  tell  them  that  Jesus  Christ  waits  for  them,  and  would 
oome  and  dwell  in  their  poor  sinful  hearts,  if  they  would 
only  receive  Him.  "  Behold,"  He  says,  "  I  stand  at  the 
door  and  knock ;  if  any  man  hear  my  voice  and  open  the 
door,  I  will  come  in  to  him  and  sup  with  him  and  he  with 
me."   (Rev.  iii.  20.) 

We  learD,  lastly,  from  these  verses,  that  converted  sin- 
ners will  always  give  evidence  of  their  conversion.    We  are 
told  that  ZacchsBus  ''stood,  and  said  unto  the  Lord,  the 
half  of  my  goods  I  give  unto  the  poor ;  and  if  I  have 
taken  anything  from  any  man  by  false  accusation,   I 
restore  him  fourfold."    There  was  reality  in  that  speech. 
Th^*e  was  unmistakeable  proof  that  ZacchsBus  was  a  new 
creature.    When  a  wealthy  Christian  begins  to  distribute 
his  riches,  and  an  extortioner  begins  to  make  restitution, 
ipre  may  well  believe  that  old  things  have  passed  away,  and 
all  things  become  new.  (2  Cor.  v.  17.) — There  was  decision 
in  that  speech.    "  I  give,"  says  Zacchseus, — "  I  restore." 
He  does  not  speak  of  future  intentions.   He  does  not  say, 
**  I  will,"  but  "  I  do."  Freely  pardoned,  and  raised  from 
death  to  life,  Zacchaeus  felt  that  he  could  not  begin  too 
socn  to  show  whose  he  was  and  whom  he  served. 

He  that  desires  to  give  proof  that  he  is  a  believer 
should  walk  in  the  steps  of  Zacchaeus.  Like  him,  let  him 
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thoroughly  renounce  the  sins  which  hare  fonneily  most 
easily  heset  him.  Like  him,  let  him  tollow  the  Ghristiaii 
graces  which  he  has  formerly  most  habitually  neglected. 
In  any  case  a  belieyer  should  so  U  ve  that  all  may  know  that 
he  is  a  believer.  Faith  that  does  not  purify  the  heart  and 
life,  is  not  faith  at  all.  Grace  that  cannot  be  seen,  like 
light,  and  tasted,  like  salt,  is  not  grace,  but  hypocrisy.  Tlie 
man  who  professes  to  know  Christ  and  trust  Him,  while 
he  cleaves  to  sin  and  the  world,  is  going  down  to  hell 
with  a  lie  in  his  right  hand.  The  heart  that  has  really 
tasted  the  grace  of  Christ,  will  instinctively  hate  sin. 

Let  us  turn  from  the  whole  passage  with  the  last  verse 
ringing  in  our  ears, — '*  The  Son  of  man  came  to  seek  and 
save  that  which  is  lost.''  It  is  as  a  Saviour,  more  than 
as  a  Judge,  that  Christ  desires  to  be  known.  Let  us  see 
that  we  know  Him  as  such.  Let  us  take  heed  that  our 
souls  are  saved.  Once  saved  and  converted,  we  shall  say, 
"What  shall  I  render  to  the  Lord  for  all  his  benefits ?  " 
(Psalm  cxvi.  12.)  Once  saved,  we  shall  not  complain 
that  self-denial,  like  that  of  Zacchseus,  is  a  grievous 
requirement. 

Notes.    Luke  XIX.  1—10. 

1. — [Entered  and  passed  through.]  It  is  probable  that  our  version 
does  not  exactly  give  the  sense  of  the  Greek  here.  It  would  be 
more  literally  rendered,  "was  passing  through." 

2. — [And  beJiold.]  It  is  worthy  of  remark  that  this  expression  is 
frequently  found  in  the  New  Testament,  when  something  won- 
derful is  about  to  be  narrated.  Thus  it  indicates  that  t^ie 
conversion  of  ZacchsBus  was  a  peculiarly  marvellous  thing. 

The  connection  between  the  story  of  Zacchseus  and  the  pre- 
ceding chapter,  ought  not  to  be  overlooked.  The  difficulty  of  a 
rich  man's  salvation  had  been  strongly  set  forth  there.  The 
Holy  Ghost  now  proceeds  to  show  us,  by  the  example  of 
Zacchseus,  that  nothing  is  impossible  with  God. 
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Whether  ZacchsBus  was  hy  hirth  a  Jew  or  a  Gentile,  is  a 
point  upon  which  commentators  are  not  agreed.  Cyprian, 
Tertullian,  Ghrysostom,  Amhrose,  Bede,  smd  Maldonatus,  think 
that  he  was  a  Gentile. — The  moie  common  and  prohahle  opinion 
is  that  he  was  a  Jew.  The  puhlicans  were  generally  Jews. 
Moreover  his  name  seems  a  Hebrew  name.  Doddridge  thinks 
it  was  Zaccai. 

3  — [He  sought  to  see  Jesus.]  Pellican  considers  that  Zacchseus 
was  ijnder  the  influence  of  grace  already,  and  compares  him  to 
old  Simeon  in  the  temple,  rejoicing  in  the  sight  of  the  infant 
Jesus !  This  seems  to  me  a  very  improbable  opinion.  I  hold 
with  Poole,  Burkitt,  and  Scott,  that  ZacchsBus  only  sought  to 
see  Jesus  out  of  mere  curiosity,  although  no  doubt  his  curiosity 
was  overruled  by  God  to  his  conversion. 

4. — [Climbed  up  into  a  sycamore  tree.]  The  ridicule  that  such  an 
action,  would  entail  on  ZacchsBus,  ought  to  be  remembered.  A 
wealthy  publican  climbing  up  into  a  tree,  after  running  along 
a  road,  in  order  to  see  a  religious  teacher,  would  doubtless 
call  forth  mockery  from  all  who  saw  him !  Yet  the  circumstance, 
trifling  as  it  seems,  throws  light  on  the  character  of  ZacchaBus. 
He  was  one  who  cared  not  for  man's  opinion.  If  he  took  up 
a  thing  he  went  through  with  it.  If  he  wanted  to  see  Christ, 
he  would  not  be  prevented  J)y  difficulties. 

5. — [To-day  I  must  abide  at  thy  house.]  Let  it  be  noted,  that  this 
is  the  only  case  in  the  Gospels,  in  which  we  find  our  Lord 
offering  Himself  uninvited  to  be  a  man's  guest.  In  this  point 
of  view  the  expression  is  a  very  precious  one.  Christ  sometimes 
oomes  to  those  who  seek  Him  not.     (Isai.  Ixv.  1.) 

Our  Lord's  perfect  knowledge  is  clearly  shown  in  this  case.  He 
knew  not  only  the  name  of  the  man  in  the  sycamore  tree,  but  the 
state  of  his  heart.     (See  John  i.  48.) 

6. — [Came  down  and  received  Him.]  It  is  precisely  at  this  point 
that  the  conversion  of  ZacchaBus  seems  to  have  taken  place. 
The  unexpected  condescension  of  such  a  famous  teacher  of 
religion  in  ofiering  to  be  a  publican's  guest,  was  made  the 
means  by  which  the  Spirit  changed  his  heart.  Nothing  is  so 
frequently  found  to  turn  the  hearts  of  great  sinners,  as  the  un- 
expected and  undeserved  tidings,  that  Christ  loves  them  and 
cares  for  their  souls.  These  tidings  have  often  broken  and 
melted  hearts  of  stone. 

7. — {^AU  murmured.]  The  "all"  here  mentioned  must  doubtless 
be  the  Pharisees,  and  the  Pharisaical  portion  of  the  crowd  which 
followed  our  Lord.    It  cannot  of  course  mean  His  disciples. 

^Murmured.]  The  Greek  word  used  here  is  only  found  in  one 
other  place.  (Luke  xv.  2.)  It  is  there  used  in  precisely  the  same 
connection,  to  describe  the  feeling  shown  by  self  righteous 
Pharisees,  on  seeing  sinners  received  by  Christ. 
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[A  man  that  i$  a  $inndr.]  This  exfNcesfiion  goes  far  to  indicate 
that  ZacchflBus  was  not  a  Gentile  but  a  Jew.  If  he  had  been  a 
Gentile,  that  circumstance  would  surely  have  been  cast  in  our 
Lord's  teeth,  as  well  as  the  fact  that  he  was  "  a  sinner." 

8. — [And  Zacehaus  ttood!]  Borne  have  thought  that  our  Lord 
tarried  a  day  or  two  at  the  house  of  ZaicchsBus,  and  that  the 
speech  here  recorded  was  made  at  the  end  of  His  stay.  There 
seems,  however,  no  sufficient  reason  for  supposing  that  this  idea 
is  correct  It  is  far  more  probable  that  our  Lord  accepted  the 
hospitality  of  2<aoch8Bus  for  a  meal,  and  then  passed  on  His 
journey. 

[My  goods!]  We  must,  in  reason,  assume  that  Zacchsens  first 
made  restitution  to  those  he  had  robbed,  and  afterwards  gave 
half  of  what  was  justly  and  honestly  his  own  to  the  poor.  Othei*- 
wtse  he  would  have  given  away  what  was  not  his. 

[/  give  to  the  poor.l  The  contrast  between  the  readiness  of 
ZacchsBus  to  distribute  to  the  poor,  and  the  unwillingness  of  the 
rich  ruler  described  in  the  last  chapter,  ought  not  to  be  over- 
looked. Our  Lord  had  required  of  the  ruler  nothing  but  what 
grace  can  enable  man  to  do. 

The  use  of  the  present  tense  in  the  speech  of  Zacchseus  ought 
to  be  noted.  He  says,  "  I  give,"  wd  "I  restore."  There  was  no 
deferring  and  putting  off  in  his  conduct. 

Ford  on  this  verse  quotes  a  iine  passage  from  Basil,  exposing 
the  meanness  of  those  who  are  only  liberal  to  the  poor  in  their 
wills,  and  give  away  their  money  in  charity  when  they  can  no 
longer  keep  or  enjoy  it  ZacchsBus  gave  away  during  his  own 
life-time. 

[Taken  by  false  accusation.']  The  word  so  translated  is  very 
peculiar.  It  is  only  found  in  one  other  place  in  the  New  Testa- 
ment. (Luke  iii.  14.)  It  is  there  applied  to  the  soldiers,  and  is 
rendered  "  accuse  falsely." 

The  Greek  word  from  which  it  is  formed  is  the  origin  of  our 
English  word  "  sycophant"  It  is  said  to  have  been  originally 
applied  at  Athens,  to  persons  who  informed  against  those  who 
illegally  ei^ported  figs.  Afterwards  the  word  seems  to  have 
been  applied  to  every  one  who  wronged  another  by  false,  or 
frivolous,  or  vexatious  information,  and  finally,  to  any  extortion 
under  pretence  of  law. 

[/  restore  fourfold.]  This  expression  deserves  notice.  It 
shows  how  thorough  and  complete  was  ZacchsBus'  repentance  for 
his  past  life.  It  was  restitution  far  exceeding  what  the  law  of 
Moses  required.  « 

Burgon  remarks, "  Zacch«us  imposed  upon  himself  the  sevQiest 

,:  measure  enjoined  by  the  law  concerning  any  one  convicted  of 

theft     *  It  is  written,  he  shall  restore  four  sheep  for  a  sheep,* 
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(Szod.  xxii.  1 ;)  but  even  this  was  exacted  only  of  him  who  had 
..  nade  away  with  the  property  he  had  stolen.  *If  the  theft  be 
jEbttnd  in  his  hand  alive,  he  was  only  to  restore  double.'  (Exod. 
zxiL  4.)  But  with  respect  to  him  who  confessed  his  crime  it  is  only 
said,  "  he  shall  recompense  his  trespass  with  the  principal  there- 
of, and  add  unto  it  the  fifth  part  thereof,  and  give  it  unto  him 
against  whom  he  hath  trespassed.*'  (Numb.  v.  7.)  Zacchssus 
therefore  judged  himself  most  severely." — Let  us  do  likewise, 
wiien  we  repent 

0. — [Salvation  come  to  this  house,]  Some  commentators  maintain 
from  this  expression  that  ZacchsBus'  family  were  all  converted 
together  with  himself.  Such  an  interpretation  appears  needless 
and  groundless.  The  simplest  idea  is,  that  salvation  comee  to 
a  ** house"  when  the  head  and  master  of  it  is  saved. 

[ffe  is  a  son  of  Abraham,]  This  expression  was  probably 
a«Gd  with  a  reference  to  the  sneers  of  Pharisees  against  publir 
cans  and  sinners,  as  being  unworthy  of  eternal  life.  Our  Lord 
declares  that  however  much  the  self-righteous  Pharisees  might 
despise  Zacchseus,  he  was  a  geuuine  son  of  Abraham,  if  any 
one  was.  He  was  one  by  natural  descent.  But  better  than 
that,  he  was  a  son  of  Abraham  in  a  way  the  Pharisees  were  not. 
He  walked  in  the  steps  of  Abraham's  faith  and  works,  which 
they  did  not  do.  He  was  ose  in  heart  with  Abraham  as  well  as 
in  blood. 

10. — [Tfte  Son  of  man  is  comet  <Bc.]  This  sentence  seems  to  be  a 
general  reply  to  the  uncharitable  remarks  of  those  who  had 
wondered  at  Jesus,  for  going  to  be  "  guest  with  a  man  that  was 
a  sinner." 

Our  Lord  declares  that  such  persons  had  only  displayed  their 
ignorance  of  the  great  purpose  for  which  He  came  into  the 
world.  He  had  come  into  the  world  to  save  siuners.  He  was 
aot  ashamed  to  visit  such  people  as  Zacchaeus,  and  to  receive 
them  into  the  number  of  His  disciples.  In  short,  he  had  come 
**  to  seek  and  save  that  which  was  lost." 

Tliere  is  a  close  resemblance  between  our  Lord's  argument  in 
this  place,  and  that  which  we  fiud  Him  using  in  the  15th  chap. 
of  St.  Luke,  where  the  Scribes  and  Pharisees  accused  Him  of 
"  receiving  sinners,  aud  eating  with  them." 
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tl  And  u  they  heard  these  things, 
li«  added  and  spake  a  parable,  because 
be  ws«  nigh  to  Jerusalem,  and  because 


they  thought  that  the  kingdom  of  God 
should  immediately  appear. 
12  He  said  therefore,  A  certain  no- 
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blemtn  went  into  a  Ui  ooimtry  to  re- 
oeiye  for  himself  a  kingdom,  and  to 
return. 

13  And  he  called  his  ten  wrrantB, 
and  deliyered  them  ten  pounds,  and 
said  unto  them,  Occupy  till  I  oerae. 

14  But  his  citizens  hated  him,  and 
sent  a  message  after  him.  Baying,  We 
will  not  have  this  man  to  reign  orer 
us. 

15  And  it  came  to  pass,  that  when 
he  was  returned,  haying  received  the 
kingdom,  then  ne  commanded  these 
servants  to  be  called  unto  hin^  to 
whom  he  had  given  the  money,  that 
he  might  know  how  much  every  man 
had  gained  by  trading. 

16  Then  came  the  first,  saying, 
Lord,  thy  pound  hath  gsinea  ten 
pounds. 

17  And  he  said  unto  him,  Well, 
thou  good  servant :  because  thou  hast 
been  faithful  in  a  very  little,  have 
thou  authority  over  ten  cities. 

18  And  the  second  came^  saying. 
Lord,  thy  pound  hath  gamed  five 
pounds. 

19  And  he  said  likewise  to  him.  Be 
thou  also  over  five  cities. 

20  And  another  came,  saying.  Lord, 


behold,  hen  u  ihy  pound,  which  I 
have  kept  laid  up  in  a  napkin  : 

21  For  I  feared  thee,  because  tluou 
art  an  austere  man :  thou  takest  up 
that  thou  layedst  not  down,  and  r^a^ 
est  that  thou  didst  not  sow. 

22  And  he  saith  unto  him,  Ost  «f 
thine  own  mouth  will  I  judge  tliee, 
thou  wicked  servant.  Thou  knewosi 
that  I  was  an  austere  man,  taking  up 
that  I  laid  not  down,  and  reaping 
that  I  did  not  sow : 

23  Wherefore  then  gayest  not  tliim 
my  money  into  the  bank,  tiiat  at  mv 
coming  I  might  have  required  mine 
own  with  usury  ? 

24  And  he  said  unto  them  that  stood 
by.  Take  from  him  the  pound,  and 
give  it  to  him  that  hath  ten  pounda. 

25  (And  they  said  unto  him,  LiOrd, 
he  hatn  ten  pounds.) 

26  For  I  say  unto  you,  That  unto 
every  one  whicn  hath  shall  be  gi^en ; 
and  from  him  that  hath  not,  ewen 
that  he  hath  shall  be  taken  away  from 
him. 

27  But  those  mine  enemies,  which 
would  not  that  I  should  reign  over 
them,  bring  hither,  and  slay  iAem 
before  me. 


Thb  occasion  of  our  Lord  speaking  the  parable  before  us, 
is  clear  and  plain.  It  was  intended  to  correct  the  false 
expectations  of  the  disciples  on  the  subject  of  Christ's 
kingdom.  It  was  a  prophetical  sketch  of  things  present 
and  things  to  come,  which  ought  to  raise  solemn  thoughts 
in  the  minds  of  all  professing  Christians. 

We  see,  for  one  thing,  in  this  parable,  the  present  pati- 
Hon  of  our  Lord  Jesus  Christ  He  is  compared  to  ^'  a 
certain  nobleman,  who  went  into  a  far  country,  to  receive 
for  himself  a  kingdom,  and  to  return.'' 

When  the  Lord  Jesus  left  the  world,  He  ascended  up 
into  heaven  as  a  conqueror,  leading  captivity  captive. 
He  is  there  sitting  at  the  right  hand  of  God,  doing  the 
work  of  a  High  Priest  for  His  believing  people,  and  ever 
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making  intercession  for  them.  But  He  will  not  sit  there 
always.  He  will  come  forth  from  the  holy  of  holies  to 
bless  His  people.  He  will  come  .again  with  power  and 
glory  to  put  down  every  enemy  under  His  feet,  and  to  set 
up  His  universal  kingdom  on  earth.  At  present  "  we  see 
not  all  things  put  under  Him.''  The  devil  is  the  "prince 
of  this  world."  (Heb.  ii.  8.  John  xiv.  30.)  But  the  present 
state  of  things  shall  be  changed  one  day.  When  Christ 
returns,  the  kingdoms  of  the  world  shall  become  His. 

Let  these  things  sink  down  into  our  minds.  In  aU  our 
thoughts  about  Christ,  let  us  never  forget  His  second 
advent.  It  is  well  to  know  that  He  lived  for  us,  and 
died  for  us,  and  rose  again  for  us,  and  intercedes  for  us. 
But  it  is  also  well  to  know  that  He  is  soon  coming  again. 

We  see,  for  another  thing,  in  this  parable,  the  present 
position  of  all  professing  Christians.  Our  Lord  compares 
them  to  servants  who  have  been  left  in  charge  of  money 
by  an  absent  master,  with  strict  directions  to  use  that 
money  well.     They  are  to  "  occupy  till  he  comes." 

The  coimtless  privileges  which  Christians  enjoy,  com- 
pai^  to  the  heathen,  are  "  pounds "  given  to  them  by 
CSuist^  for  which  they  must  one  day  give  account.  We 
shall  not  stand  side  by  side  in  the  judgment  day  with 
the  African  and  Chinese,  who  never  heard  of  the  Bible, 
tiie  Trinity,  and  the  crucifixion.  The  most  of  us,  it  may 
be  feared,  have  little  idea  of  the  extent  of  our  responsi- 
bility. To  whomsoever  much  is  given,  of  them  much 
will  be  required. 

Are  we  "  occupying  P  "  Are  we  living  like  men  who 
know  to  whom  they  are  indebted,  and  to  whom  they  must 
one  day  give  aeeoimtP    This  is  the  only  life  which  is 
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wortliy  of  a  reasonable  being.  The  best  answer  we  can 
give  to  those  who  inyite  ns  to  plunge  into  worldliness  and 
firivolity,  is  the  Master's  commandment  which  is  before 
us.  Let  us  teU  them  that  we  cannot  consent,  because  we 
look  for  the  coming  of  the  Lord.  We  would  fain  be  found 
"  occupying  "  when  He  comes. 

We  see,  for  another  thing,  in  this  ^parable,  the  eerimB 
tedioning  which  awaits  all  professing  Christians.  We  are 
told  that  when  the  Master  returned,  he  "  commanded  His 
servants  to  be  called,  that  He  might  know  how  much 
every  man  had  gained." 

There  is  a  day  coming  when  the  Lord  Je^us  duist 
shall  judge  His  people,  and  give  to  every  one  according 
to  His  works.  The  course  of  this  world  shall  not  always 
go  on  as  it  does  now.  Disorder,  confusion,  false  profes- 
sion, and  unpunished  sin,  shall  not  always  cover  the  face 
of  the  earth.  The  great  white  throne  shall  be  set  up. 
The  Judge  of  aQ  shall  sit  upon  it.  The  dead  shall  be 
raised  from  their  graves.  The  living  shall  all  be  sum- 
moned to  the  bar.  The  books  shall  be  opened.  High 
and  low,  rich  and  poor,  gentle  and  simple,  all  shall  at 
length  give  account  to  God,  and  all  shall  receive  an  etest- 
nal  sentence. 

Let  the  thought  of  this  judgment  exercise  an  infiuenee 
on  our  hearts  and  lives.  Let  us  wait  patiently  when  we 
see  wickedness  triumphing  in  the  earth.  The  time  is 
short.  There  is  One  who  sees  and  notes  down  all  £hat 
the  ungodly  are  doing.  "  There  be  higher  than  they." 
(Eccles.  V.  8.)  Above  all,  let  us  live  under  an  abiding 
sense,  that  we  shall  stand  one  day  at  the  judgment  seat 
of  Christ.  Let  us  ''judge  ourselves,"  thai  we  be  not  con- 
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denmed  of  the  Lord.  It  is  a  weighty  saying  of  St.  James, 
''  So  speak  ye,  and  so  do,  as  they  that  shall  be  judged 
by  the  law  of  Kberiy."    (1  Cor.  xi.  31.  James  ii.  12.) 

We  see,  for  another  thing,  in  this  parable,  th  certain 
rmmrdofall  irue  Christiam.  Our  Lord  tells  us  that  those 
who  are  found  to  have  been  faithful  servants  shall  receiye 
hoDOtur  and  dignity.  Each  shall  receire  a  reward  pro- 
portioned to  his  diligence.  One  shall  be  placed  "  oyer  ten 
eities,''  and  another  "  oyer  five." 

The  people  of  God  receive  little  apparent  recompense  in 
this  present  time.  Their  names  are  often  cast  out  as  evil. 
They  enter  the  kingdom  of  God  through  much  tribulation. 
Their  good  things  are  not  in  this  world.  The  gain  of  godli- 
ness does  not  consist  in  earthly  rewards,  but  in  inward 
peace,  and  hope,  and  joy  in  believing.  But  they  shall 
have  an  abundant  recompense  one  day.  They  shall  receive 
wages  far  exceeding  anything  they  have  done  for  Christ. 
They  shall  find,  to  their  amazement,  that  for  everything 
Hney  have  done  and  borne  for  their  Master,  their  Master 
will  pay  them  a  hundred-fold. 

Let  us  often  look  forward  to  the  good  things  which  are 
yet  to  come.   The  "  sufferings  of  this  present  time  are  not 
w^orthy  to  be  compared  with  the  glory  which  shall  be  re- 
pealed."   (Bom.  viii.  18.)    Let  the  thought  of  that  glory 
cheer  us  in  every  time  of  need,  and  sustain  us  in  eveiy 
dark  hour.    Many,  no  doubt,  are  ^'  the  a£9ictions  of  the 
r^bteous."    One  great  receipt  for  bearing  them  patiently 
is  to  ^*  have  respect,  like  Moses,  to  the  recompense  of  the 
rewraid."  (Psalm  xzxiv.  19.  Heb.  xi.  26.) 

TVe  see,  lastly,  in  this  parable,  the  certain  exposure  of 
aU  ^Mih^l  ChriMcm  at  thelMtda^.    We  ate  told  of 
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one  servant  who  had  done  nothing  with  his  lord's  money, 
but  had  **  laid  it  up  in  a  napkin/' — ^We  are  told  of  his  use- 
less arguments  in  his  own  defence,  and  of  his  final  min, 
for  not  using  the  knowledge  which  he  confessedly  possessed. 
There  can  be  no  mistake  as  to  the  persons  he  represents. 
— He  represents  the  whole  company  of  the  ungodly ;  and 
his  ruin  represents  their  miserable  end  in  the  judgment  day. 

Let  us  never  forget  the  end  to  which  all  ungodly 
people  are  coming.  Sooner  or  later,  the  unbeliever  and 
the  impenitent  will  be  put  to  shame  before  the  whole 
world,  stripped  of  the  means  of  grace  and  hope  of  glory, 
and  cast  down  to  hell.  There  will  be  no  escape  at  the 
last  day.  False  profession  and  formsdity  will  fall,  to 
abide  the  fire  of  God's  judgment.  Grace,  and  grace 
only,  shall  stand.  Men  will  discover  at  last,  that  there 
is  such  a  thing  as  "  the  wrath  of  the  Lamb."  The  excuses 
with  which  so  many  content  their  consciences  now,  shall 
prove  unavailing  at  the  bar  of  Christ.  The  most  ignorant 
shall  find  that  they  had  knowledge  enough  to  be  their 
condemnation.  The  possessors  of  buried  talents  and  mis- 
used privileges  will  discover  at  last  that  it  would  have 
been  good  for  them  never  to  have  been  bom. 

These  are  solemn  things.  Who  shall  stand  in  the 
great  day  when  the  Master  requires  an  account  of  "  His 
pounds  P  "  The  words  of  St.  Peter  will  form  a  fitting 
conclusion  to  the  whole  parable,  "  Seeing  that  ye  look 
for  such  things,  be  diligent  that  ye  may  be  found  of  Him 
in  peace,  without  spot,  and  blameless."    (2  Pet.  iii.  14.) 

Notes.    Lukb  HX.  11—27. 

11. — [As  they  heard  these  things!]    Our  Lord's  heaiers  had  just 
heard  Him  speaking  of  Himself  as  one  who  had  come  into  the 
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world  for  a  great  end,  to  seek  and  save  that  which  was  lost. 
Their  minds  were  probably  full  of  the  idea  that  He  was  come 
to  restore  the  kingdom  to  Israel,  and  save  the  Jews  from  the 
power  of  Borne.    He  proceeds  to  check  their  error. 

[Spake  a  parable.^  There  is  great  resemblance  between  this 
parable  and  that  of  the  talents  in  Matthew.  Yet  they  are  not 
the  same.  They  were  evidently  spoken  at  different  times,  and 
differ  in  one  important  respect,  namely,  the  sums  given  to  the 
servants.  In  Matthew  the  servants  receive  different  sums.  In 
Luke  all  receive  the  same. 

[Nigh . . .  Jerusalem . . .  kingdom . . .  appear.]  The  disciples  evid- 
ently expected  that  our  Lord  was  about  to  be  proclaimed  king, 
as  soon  as  He  arrived  at  Jerusalem,  and  to  wind  up  His  miracles 
by  reigning  on  earth. 

Our  Lord  undeceives  them  by  showing  in  the  parable  of  the 
pounds,  the  true  nature  of  the  position  He  was  about  to  take  up, 
and  of  the  position  which  His  disciples  would  soon  have  to  fill. 
As  for  Himself,  He  was  going  away  from  them,  to  receive  a 
kingdom,  and  would  not  return  for  a  long  time.  As  for  them, 
they  would  be  left  behind  in  charge  of  great  privileges,  and  up- 
on their  faithfulness  in  the  use  of  them  their  place  in  the  final 
glorious  kingdom  would  depend.  There  would  be  a  kingdom 
one  day  in  which  He  would  be  a  King  upon  earth.  But  there 
was  much  to  be  done  and  borne  by  His  people  before  that  time 
came.  He  would  have  them  think  of  their  present  duty  rather 
than  waste  time  in  looking  for  a  kingdom  which  was  yet  far  dis- 
tant. 

12. — [A  certain  nobleman.]    This  clearly  represents  Jesus  Christ 
Himself 

[Went  into  a  far  country.]  Augustine  thinks  this  means  that 
Christ  left  the  Jews  and  went  to  the  Gentiles.  I  prefer  the  opi- 
nion of  Theophylact  and  Euthymius,  that  it  means  Christ's  as- 
cension into  heaven. 

[To  receive  a  kingdom.]  Most  Commentators  agree  in  think- 
ing that  this  part  of  the  parable  refers  to  a  well-known  custom 
in  Eastern  Countries,  in  the  time  when  our  Lord  was  upon 
earth.  The  princes  and  kings  of  petty  territories  under  the  pro- 
tection and  supremacy  of  Rome,  made  journeys  to  Rome,  in 
order  to  be  invested  with  kingly  authority  at  the  hands  of  the 
Roman  Emperor.  Josephus,  lor  example,  mentions  that  Arche- 
laus,  one  of  Herod's  family,  did  so,  and  that  the  Jews  sent  after 
him  a  protest  against  his  receiving  the  kingdom,  to  which 
Augustus  would  not  listen.  Alford  observes  that  the  place  where 
our  Lord  spoke  this  parable,  made  this  circumstance  singularly 
appropriate.  It  was  spoken  at  Jericho,  where  this  very  Arche- 
laiis  had  built  himself  a  royal  palace  of  great  magnificence. 


("-^  * 
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13. — \Ten  $ervant9.'\  Chemnitius  and  others  think  that  tiie  **fleT 
rants  "  in  this  parahle  mean  only  the  ministers  of  the  Gospel. 
I  cannot  take  so  narrow  a  view  of  the  parable.  I  think  that 
the  expression  means  all  who  profess  and  call  themselves  Chris- 
tians. By  baptism  they  all  profess  to  be  Christ's  soldiers  and 
servants. 

[Ten  pounds.]  The  word  translated  "poand,"  means  a  sum 
much  larger  than  an  English  pound.  It  was  worth  about  M 
Is.  3d.  of  our  money.  In  the  kmdred  parable  of  the  talents  in 
Matthew,  it  should  be  noted,  the  servants  receive  much  more. 
The  talent  was  worth  £243  158. 

[Occupy.]  The  Greek  word  so  translated  is  only  found  here- 
It  means  literally,  '*  employ  in  business,  or  trading.**  A  sub- 
stantive formed  from  it  is  round  in  2  Tim.  ii.  4.  and  is  rendered 
"  the  affairs  "  of  this  life. 

14. — [His  citizens  hated  him,  dc]  There  can  be  no  doubt  tb&t 
this  verse  describes  the  conduct  of  the  Jews  towards  Christ, 
both  while  He  was  among  them  and  after  He  had  ascended  into 
heaven.  It  is  a  lively  emblem  of  their  bitter  hatred  and  ob- 
stinate unbelief 

[We  wiU  not  have  this  man,  dc]  Theophylact  remarks  the 
striking  resemblance  between  this  part  of  the  parable  and  the 
cry  of  the  Jews  when  Christ  was  before  Pilate.  They  were 
asked,  "  Shall  I  crucify  your  King?"  They  answered,  "We  have 
no  king  but  CsBsar."  They  said,  "  Away  with  him !  "  "  crucify 
him." 

15. — [When  he  was  returned,., kingdom.]  This  part  of  the  parable 
describes  the  second  advent  of  Jesus  Christ.  The  kingdom  for 
which  we  pray  in  the  Lord's  prayer  is  not  yet  come. 

[Commanded.., servants ,„ called.]  These  words  describe  the 
judgment  of  all  professing  Christians,  when  Christ  comes  the 
second  time.    He  will  take  accoimt  of  every  man's  works. 

16. — [^Thy  pound.]  The  humility  of  a  true  Christian  is  indicated 
in  this  expression.  The  servant  does  not  say,  "  By  my  skill  I 
have  gained,"  but,  "  thy  pound  hath  gained."  We  have  nothing 
to  boast  of.    All  that  we  have  we  have  received. 

17. — [Faithful  in  a  very  little.]  The  sum  given  to  each  servant 
was  undoubtedly  very  small.  JBut  our  Lord  would  have  us  leam 
that  however  small  a  man's  gifts  and  opportunities,  he  is  as  much 
accountable  for  using  them  rightly  as  if  they  were  very  great 
And  he  would  have  us  know  that  the  poorest  and  the  humblest 
Christian,  if  be  uses  his  one  pound  well,  shall  be  as  carefully 
noticed  and  rewarded  as  the  mightiest  king.  FaithMness  in  the 
use  of  what  we  have,  however  little,  is  what  Christ  requires  at 
our  hands. 
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[Over  ten  citiea.]  Let  it  be  noted,  that  the  servant  who  had 
turned  one  pound  into  ten,  was  set  over  ten  cities,  and  the  ser- 
vant who  had  turned  one  into  five,  was  set  over  five  cities. 
Each  was  rewarded  according  to  his  diligence.  The  doctrine 
of  reward  according  to  works  seems  to  stand  out  here  as  well  as 
in  other  places  of  Scripture.  Our  title  to  heaven  is  all  of  grace. 
Our  degree  of  glory  in  heaven  will  be  proportioned  to  our  works. 
"  Every  man  shall  receive  his  own  reward  according  to  his  own 
labour." 

Henry  remarks,  "There  are  •degrees  of  glory  in  heaven. 
Every  vessel  will  be  alike  full,  but  not  alike  large.  And  the  de- 
gree of  glory  there  will  be  according  to  the  degrees  of  usefulness 
here."    (1  Cor.  iii.  8.) 

20. — [/  have  kept.. .napkin.]  The  ingenuity  of  Commentators  has 
discovered  allegorical  meanings  here.  Scmie  have  thought  that 
as  napkins  were  used  for  tying  round  the  faces  of  dead  per- 
sons, the  whole  expression  represents  a  sleeping  conscience  and 
a  dead  soul.  I  am  unable  to  see  that  there  is  anything  more  in 
the  expression  than  a  circumstance  of  the  parable. 

21. — [/  feared  thee. ..austere  man.]  The  heart  of  the  unconverted 
man  is  figured  in  a  very  striking  manner  in  this  expression.  Like 
Adam  and  Eve,  when  they  had  eaten  the  forbidden  fruit,  he  is 
afraid  of  his  Master  in  heaven,  and  does  not  love  him.  Like 
the  murmuring  Israelites  in  the  wilderness,  he  finds  fault  with 
God*s  appointments  and  dealings,  and  charges  Him  with  hard- 
ness and  injustice. 

Hard  thoughts  of  God  are  a  common  mark  of  all  unconverted 
people.  They  first  misrepresent  him,  and  then  tiT  to  excuse 
themselves  for  not  loving  ikd  serving  Him. 

22,  23. — [Out  of  thine  own  mouth,  dc."]  The  particular  expressions 
in  the  concluding  portion  of  the  parable  must  not  be  pressed 
too  closely.  We  are  reading  a  story  of  an  earthly  lord's  dealings 
with  his  servants,  which  illustrates  Christ's  dealings  with  men, 
and  justifies  His  final  condemnation  of  the  wicked.  We  are 
not  reading  an  exact  account  of  what  will  be  said  and  done  in 
the  day  of  judgment. 

The  turning  point  of  the  king's  address  to  the  unfaithful  ser- 
vant is  the  expression  "  Thou  knewest."  It  is  meant  to  teach 
us  that  those  who  are  condemned  at  the  last  day  will  be  found 
to  have  "  known  "  enough  to  guide  them  to  salvation  if  they  would 
have  used  their  knowledge. 

24- — [Take  from  him... give  it^  It  should  be  observed,  that  we 
have  no  mention  here  of  any  positive  punishment  inflicted  on 
the  unfaithful  servant,  such  as  we  find  inflicted  on  the  man  who 
buried  his  talent.  But  we  may  not  therefore  suppose  that  un- 
faithful Christians  will  not  be  condemned  to  punishment  at  the 
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last  day.  The  privation  of  all  pririleges,  and  taking  away  of 
all  gifts,  described  in  the  parable  before  us,  evidently  implies 
that  unfaithful  Christians  will  be  cast  out  for  ever  from  Christ's 
presence.  We  must  once  more  remember  that  we  are  reading  a 
parable,  and  not  a  history  of  the  last  day.  The  punishment  of 
unfaithful  Christians  will  doubtless  auswer  to  the  punishment 
which  a  king  will  inflict  on  unfaithful  servants. 

25. — [Tliey  said  unto  him,  dc.']  This  parenthetical  expression  is 
remarkable.  It  was  either  spoken  oy  those  at  Jericho,  who 
heard  our  Lord  deliver  this 'parable.  (Such  an  interruption  by 
interested  hearers,  would  not  be  extraordinary  in  Eastern 
Countries.)  Or  else  it  forms  part  of  the  parable  itself,  and  was 
spoken  by  our  Lord's  own  mouth.  In  either  case,  the  lesson  is 
the  same.  It  shows  that  the  honour  placed  on  faithful  Chris- 
tiaus,  at  the  last  day,  will  be  so  great  as  to  surprise  and  amaze 
all  who  behold  it. 

Some  have  thought  that  it  means  the  angels,  who  will  be  the 
standers-by  and  ministering  agents  in  all  the  proceedings  of  the 
last  day.    This,  however,  seems  very  improbable. 

26. — [Hath,., hath  not. ^  It  is  evident  that  these  two  expressions 
are  elliptical.  "  Every  one  which  hath,"  signifies  every  Christian 
who  not  only  has  privileges,  but  improves  them  and  turns  them 
to  good  account.  "  He  that  hath  not,"  signifies  the  professing 
Christian  who  is  content  with  the  idle  possession  of  Christianity, 
and  makes  no  effort  to  use  it  for  his  soul's  good,  or  the  glory  of 
God. 

The  Gentile  Christians  who  have  not  made  a  good  use  of  the 
Gospel,  are  very  probably  included  prophetically  in  the  latter 
part  of  the  verse. 

26. — [Tliose mine  enemies... slay,,. before  m>e'.\ — The  meaning  of  this 
verse  appears  to  be,  that  the  Jews,  who  persisted  in  unbelief 
when  Christ  came  among  them,  and  died  in  unbelief,  will  he 
fearfully  punished  in  the  last  day.  They  will  be  raised  and 
brought  before  the  bar  of  Christ,  and  receive  a  punishment  pro- 
portioned to  their  enormous  sin,  in  killing  the  Lord  of  glory. 
Though  triumphing  apparently  in  the  day  of  our  Lord's  cruci- 
fixion, Christ  foretells  in  this  parable,  that  there  will  be  a 
reckoning  day.  Annas  and  Caiaphas  and  their  companions 
will  yet  be  brought  before  Jesus  of  Nazareth  and  punished. 

In  leaving  the  parable,  let  us  not  forget  that  it  shows  us  three 
sorts  of  people. 

Firstly,  there  are  open  opposers  of  Christ  and  the  Gospel. 
Such  were  the  Jews  who  refused  to  receive  our  Lord.  Such,  are 
all  infidels  in  the  present  day. 

Secondly,  there  are  faithful  Christians.      Such  are  all  they 


LUKE,   CHAP.   XIX.   VBR.   28 — 40. 


307 


who  make  a  good  use  of  the  Gospel,  for  their  own  good  and  for 
God's  glory. 

Thirdly,  there  are  unfaithful,  formal  Christians,  who  have 
Christianity,  but  make  no  real  use  of  it.  Of  these  it  should  be 
always  noted,  that  the  parable  does  not  charge  them  with 
being  open  enemies  of  Christ,  or  open  breakers  of  God's  com- 
mandments. But  they  "  hide  their  pound  in  a  napkin."  They 
have  a  mighty  gift  from  God,  and  make  no  use  of  it.  This  will 
prove  at  last  their  eternal  ruin. 


LUKE  XIX.  28-40. 


28  And  when  he  had  thus  spoken, 
he  went  before,  ascending  up  to  Jeru- 
•alem. 

29  And  it  came  to  pass,  when  he 
was  come  nigh  to  Bethphage  and 
Bethany,  at  the  mount  called  the 
mount  of  Olives,  he  sent  two  of  his 
disciples, 

30  Saying,  Go  ye  into  the  village 
over  agamst  you  ;  in  the  which  at  your 
entering  ye  shedl  find  a  colt  tied, 
whereon  yet  never  man  sat :  loose 
him,  and  oring  him  hither. 

31  And  if  any  man  ask  you.  Why 
do  ye  loose  himf  thus  shall  ye  say 
unto  him,  Because  the  Lord  hath  need 
of  him. 

32  And  they  that  were  sent  went 
their  way,  ana  found  even  as  he  had 
■aid  unto  them. 

33  And  as  they  were  loosing  the 
oolt,  the  owners  thereof  said  unto 
them,  Why  loose  ye  the  colt  ? 


34  And  they  said.  The  Lord  hath 
need  of  him. 

35  And  they  brought  him  to  Jesus : 
and  they  cast  their  garments  upon  l^e 
colt,  ana  they  set  JTesus  thereon. 

36  And  as  he  went,  they  spread 
their  clothes  in  the  way. 

37  And  when  he  was  come  nigh, 
even  now  at  the  descent  of  the  mount 
of  Olives,  the  whole  multitude  of  the 
disciples  began  to  rejoice  and  praise 
God  with  a  loud  voice  for  all  the 
mighty  works  that  they  had  seen ; 

38  Saying,  Blessed  be  the  King 
that  cometh  in  the  name  of  the  Lord  : 

Eeace  in  heaven,  and  glory  in  the 
ighest. 

39  And  some  of  the  Pharisees  from 
among  the  multitude  said  unto  him. 
Master,  rebuke  thy  disciples. 

40  And  he  answered  and  said  unto 
them,  I  tell  you  that,  if  these  should 
hold  their  peace,  the  stones  would 
immediately  cry  out. 


Let  us  mark,  for  one  thing,  in  these  verses,  the  perfect 
knowledge  of  our  Lord  Jesus  Christ,  We  see  TTini 
sending  two  of  His  disciples  to  a  village,  and  telling  them 
what  they  would  find  at  the  entrance  of  it,  ''  a  colt  tied, 
whereon  yet  never  man  sat."  We  see  Him  descrihing 
What  they  would  see  and  hear,  with  as  much  confidence 
as  if  the  whole  transaction  had  been  previously  arranged. 
In  short,  He  speaks  like  one  to  whom  all  things  were 
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naked  and  open, — like  one  whose  eyes  were  in  every 
place, — ^like  one  who  knew  things  nnseen  as  well  as 
things  seen. 

An  attentive  reader  will  observe  the  same  thing  in 
other  parts  of  the  Gospel.  We  are  told  in  one  place 
that  "  He  knew  the  thoughts  "  of  His  enemies.  "We  are 
told  in  another,  that  "He  knew  what  was  in  man.'* 
We  are  told  in  another,  that  "  He  knew  from  the  be- 
ginning who  they  were  that  believed  not,  and  who  should 
betray  Him."  (Matt.  xii.  25 ;  John  ii.  25 ;  John  vi.  64.) 
Knowledge  like  this  is  the  peculiar  attribute  of  God, 
Passages  like  these  are  meant  to  remind  us,  that  "  the 
man  Christ  Jesus  "  is  not  only  man.  He  is  also  "  God 
blessed  for  ever."     (Rom.  ix.  5.) 

The  thought  of  Christ's  perfect  knowledge  should  alarm 
sinners  and  awaken  them  to  repentance.  The  great 
Head  of  the  Church  knows  them  and  all  their  doings.  The 
Judge  of  all  sees  them  continually,  and  marks  down  all 
their  ways.  There  is  "  no  darkness  where  the  workers  of 
iniquity  can  hide  themselves."  (Job  xxxiv.  22.)  If  they 
go  into  the  secret  chamber  the  eyes  of  Christ  are  there. 
If  they  privately  scheme  villany  and  plot  wickedness, 
Christ  knows  it  and  observes  it.  If  they  speak  secretly 
against  the  righteous,  Christ  hears.  They  may  deceive 
men  all  their  life  long,  but  they  cannot  deceive  Christ. 
A  day  comes  when  God  "  will  judge  the  seorete  of  men 
by  Jesus  Christ  according  to  the  Gospel."   (Rom,  ii.  16.) 

The  thought  of  Christ's  perfect  knowledge  should  com- 
fort all  true-hearted  Christians,  and  quicken  them  to 
increased  diligence  in  good  works.  The  Master's  eye  is 
always  upon  them.    He  knows  where  they  dwell,  and 
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what  are  their  daily  trials^  and  who  are  their  oompamons. 
There  is  not  a  word  in  their  mouths,  or  a  thought  in 
their  hearts,  hut  Jesus  knows  it  altogether.  Let  them 
take  courage  when  they  are  slandered,  misunderstood, 
and  misrepresented  hy  the  world.  It  matters  nothing  so 
long  as  they  can  say,  "Thou,  Lord,  who  knowest  all 
things,  knowest  that  I  love  thee."  (John  xxi.  17.) 
Let  them  walk  on  steadily  in  the  narrow  way,  and  not 
turn  aside  to  the  right  hand  or  the  left.  When  sinners 
entice  them,  and  weak  brethren  say  "  spare  thyself,"  let 
them  reply,  "  My  Master  is  looking  at  me.  I  desire  to 
live  and  move  as  in  the  sight  of  Christ." 

Let  us  mark,  for  another  thing,  in  this  passage,  the 
publicity  of  our  LorcCa  last  entry  into  Jerusalem.    We  are 
told  of  His  riding  in  on  an  ass,  like  a  king  visiting  his 
capital,  or  a  conqueror  returning  in  triumph  to  his  native 
land.   We  read  of  a  "multitude  of  disciples"  surrounding 
Him,  as  He  rode  into  the  city,  "  rejoicing  and  praising 
God  with  a  loud  voice."     The  whole  history  is  strikingly 
unlike  the  general  tenor  of  our  Lord's  Ufe.    On  other 
occasions,  we  see  Him  withdrawing  from  public  obser- 
vation, retiring  into  the  wilderness,  chargiQg  those  whom 
He  healed  to  tell  no  man  what  was  done.     On  the  present 
occasion  all  is  changed.    Reserve  is  completely  thrown 
aside.     He  seems  to  court  public  notice.    He  appears 
desirons  that  all  should  see  Him,  and  should  mark,  note, 
and  observe  what  He  did. 

The  reasons  of  our  Lord's  conduct  at  this  crisis  of  His 
ministry,  at  first  sight,  may  appear  hard  to  discover.  On 
calm  reflection  they  are  clear  and  plain.  He  knew  that 
the  time  had  come  when  He  was  to  die  for  sinners  on  the 
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cross.  His  work  as  the  great  Prophet,  so  far  as  His 
earthly  ministry  was  concerned,  was  almost  finished  and 
completed.  His  work  as  the  sacrifice  for  sin  and  sub- 
stitute for  sinners,  remained  to  be  accomplished.  Before 
giving  Himself  up  as  a  sacrifice.  He  desired  to  draw  the 
attention  of  the  whole  Jewish  nation  to  Himself.  The 
Lamb  of  God  was  about  to  be  slain.  The  great  sin- 
offering  was  about  to  be  killed.  It  was  meet  that  the 
eyes  of  all  Israel  should  be  fixed  upon  Him.  This  great 
thing  was  not  to  be  done  in  a  comer. 

For  ever  let  us  bless  God  that  the  death  of  our  Lord 
Jesus  Christ  was  so  widely  known  and  so  public  an  event. 
Had  He  been  suddenly  stoned  in  some  popular  tumult, — 
or  privately  beheaded  like  John  the  Baptist  in  prison, 
there  never  would  have  been  wanting  Jewish  and  Gentile 
unbelievers,  who  would  have  denied  that  the  Son  of  God 
died  at  all.  The  wisdom  of  God  so  ordered  events  that 
such  a  denial  was  rendered  impossible.  Whatever  men 
may  think  of  the  doctrine  of  Christ's  atoning  death,  they 
never  can  deny  the  fact  that  Christ  died.  Publicly  He 
rode  into  Jerusalem  a  few  days  before  His  death.  Publicly 
He  was  seen  and  heard  in  the  city  imtil  the  day  that  He 
was  betrayed.  Publicly  He  was  brought  before  the  High 
Priests  and  Pilate,  and  condemned.  Publicly  He  was  led 
forth  to  Calvary,  and  nailed  to  the  cross.  The  comer- 
stone  and  crowning  event  in  our  Lord's  ministry  was  His 
death  for  sinners.  Of  aU  the  events  of  His  ministry 
that  death  was  the  one  most  public,  and  the  one  witnessed 
by  the  greatest  number  of  Jews.  And  that  death  was 
the  "  life  of  the  world."     (John  vi.  61.) 

Let  us  leave  the  whole  passage  with  the  cheering 
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reflection,  that  the  joy  of  Christ's  disciples  at  His  entry 
into  Jerusalem,  when  He  came  to  be  crucified,  will  prove 
as  nothing  compared  to  the  joy  of  His  people  when  He 
comes  again  to  reign.— That  first  joy  was  soon  broken  off 
and  exchanged  for  sorrow  and  bitter  tears.  The  second 
joy  shall  be  a  joy  for  evermore. — ^That  first  joy  was  often 
interrupted  by  the  bitter  sneers  of  enemies,  who  were 
plotting  mischief.  The  second  joy  shall  be  liable  to  no 
such  rude  interruptions.  !Not  a  word  shall  be  said  against 
the  King  when  He  comes  to  Jerusalem  the  second  time. 
"Before  Him  every  Iqiee  shall  bow,  and  every  tongue 
confess  that  He  is  Lord."     (Phil.  ii.  11.) 

Notes.    Luke  XIX.  28—40. 

30. — [Ye  shall Jind  a  colt  tied,  dtcJ]  Let  it  be  noted,  that  the  pub- 
lic entry  into  Jerusalem  which  we  lead  of  here,  is  one  of  the 
few  events  in  our  Lord's  history  which  all  four  Gospel  writers 
relate.  There  is  evidently  an  importance  about  it  as  a  step  in 
our  Lord's  earthly  ministry,  which  we  should  not  overlook. 

The  allegorical  meanings  which  many  commentators  attach 


riding  on  it  a  type 
Gentiles  becoming  obedient  to  the  Gospel.  Those  who  wish  to 
see  instances  of  allegorical  views  of  the  subject,  will  find  them 
in  the  commentaries  of  Pellican  and  Brentius,  and  in  Luther's 
Exposition  of  the  Gospel  for  the  First  Sunday  in  Advent. 

It  may  be  well  to  remark  that  there  was  nothing  ignominious 
or  unworthy  of  a  great  person  in  riding  on  an  ass.  In  Eastern 
countries  asses  have  in  every  age  been  used  by  persons  of  high 
rank.     (See  Judges  v.  10.) 

31. — [The  Lord  hath  need  of  him.]  It  is  not  quite  clear  whether 
these  words  were  meant  to  have  a  miraculous  constraining  influ- 
ence on  the  mind  of  the  master  of  the  colt,  or  whether  he  would 
simply  regard  it  as  a  case  of  borrowing  for  some  eminent  person's 
use.  The  former  of  the  two  opinions  seems  the  more  probable. 
It  is  clear  that  throughout  the  whole  transaction  of  this  last 
entry  into  Jerusalem,  a  constraining  miraculous  influence  was 
exercised  over  the  minds  of  many  persons,  showing  plainly  what 
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our  Lord  might  have  easily  done,  if  He  had  bees  minded  to  take 
to  Himself  a  temporal  dominion. 

32. — [Found  as  he  had  said.]  It  is  interesting  to  note  here  how 
many  various  minute  oircumstanoes  were  mentioned  by  our 
Lord  when  He  sent  His  disciples  for  the  colt,  and  how  accurate 
His  description  proved. 

37. — [Multitude  of  the  diseiples.]  We  must  necessarily  suppose 
thatmany  of  the  disciples  here  mentioned  were  not  really  disciples 
in  heart.  They  followed  our  Lord  probably  in  much  ignorance, 
and  under  very  mistaken  expectations. 

38. — [Peace  in  heaven.]  We  can  only  conjecture  what  the  multitude 
meant  by  this  expression.  It  is  possible  that  they  intended  to 
declare  their  belief  that  Messiah's  reign  of  universal "  peace  '* 
and  His  advent  in  **  glory,"  was  on  the  point  of  beginning.  In 
the  mouths  of  many  it  was  probabljr  a  scriptural  phrase  used  at 
any  period  of  great  religious  rejoicmg,  without  any  distinct  ap- 
plication to  Messiah's  times. 

39. — [Rebuke  thy  disciples.]  This  expression  seems  to  show  clearly 
that  the  Pharisees  considered  the  multitude  to  be  treating  Jesus 
as  the  Messiah,  and  considered  Jesus  to  be  claiming  the  Messiah- 
ship  by  His  not  checking  the  language  His  attendants  used.  His 
riding  on  the  colt  would  doubtless  bring  to  their  recollection  the 
famous  prophecy  of  Zechariah,  which  all  Jews  applied  to  the 
Messiah,  and  would  add  to  their  displeasure. 

40. — [The  stones  would  cry  out.]  This  expression  must  evidently 
be  regarded  as  a  proverbial  and  figurative  one.  If  men  did 
not  rejoice  at  Christ's  advent,  even  inanimate  nature  would  cry 
shame. 

In  leaving  this  passage,  it  is  fair  to  remark,  that  the  view  I 
have  set  forth  in  the  Exposition,  of  our  Lord's  design  in  making 
His  public  entry  into  Jerusalem,  is  not  that  which  is  commonly 
given  by  commentators.  It  seems  generally  thought  that  our 
Lord's  principal  object  was  to  manifest  His  kingly  power,  and 
His  dominion,  when  He  thought  fit  to  exercise  it,  over  the  wills 
of  men. 

I  cannot  help  thinking  that  this  theory  falls  short  of  the  true 
meaning  of  the  event.  I  have  a  firm  conviction  that  our  Lord 
did  what  He  did  in  anticipation  of  His  approaching  death  on 
the  cross.  Before  dying  for  our  sins,  He  called  public  attention 
to  Himself,  and  filled  Jerusalem  with  the  report  of  His  arrival. 
The  consequence  was,  that  when  He  was  crucified  a  few  days 
after,  the  attention  of  the  whole  multitude  assembled  at  Jerusalem 
for  the  passover,  was  directed  to  Him.  He  was  offered  up  as  a 
sacrifice  with  the  greatest  possible  publicity,  and  with  the  eyes 
of  tiie  whole  nation  upon  Him.  One  of  the  greatest  helps  to  this 
publicity,  beyond  doubt,  was  His  remarkable  entry  into  Jerusa- 
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lem.  Myriads  of  Jews  from  foreign  parts  came  up  to  the  holy 
city  at  the  feast  of  the  passover.  There  was  prohahly  not  one 
among  them  who  did  not  hear  that  a  wonderful  teacher  had 
arriyed,  who  claimed  to  be  the  Messiah,  and  rode  into  the  city 
in  the  manner  predicted  by  Zechariah.  His  death  on  the  cross 
a  few  days  after,  would  doubtless  raise  many  thoughts  in  their 
minds,  and  in  many  cases  would  never  be  forgotten. 


LUKE  XIX.  41-48. 


41  And  when  he  was  come  near,  he 
beheld  the  cily,  and  wept  over  it, 

42  Saying,  If  thou  nadst  known, 
eren  thou,  at  least  in  thiis  thy  day, 
the  things  which  belong  unto  thy 
peace  !  but  now  they  are  hid  from 
thine  eyes. 

43  For  the  days  shall  come  upon 
thee,  that  thine  enemies  shall  cast  a 
trenoh  about  thee,  and  compass  thee 
round,  and  keep  thee  in  on  every  side, 

44  And  shaU  lay  thee  even  with 
the  ground,  and  thy  children  within 
thee ;  and  they  shall  not  leave  in  thee 
one  fltone  upon  another ;  because  thou 


knewest  not  the  time  of  thy  visita- 
tion. 

45  And  he  went  into  the  temple, 
and  began  to  oast  out  them  that  sold 
therein,  and  them  that  bought ; 

46  Saying  unto  them.  It  is  written, 
My  house  is  the  house  of  prayer :  but 
ye  have  made  it  a  den  of  thieves. 

47  And  he  taught  daily  in  the  tem- 
ple. But  the  Chief  Pnests  and  the 
Scribes  and  the  chief  of  the  people 
sought  to  destroy  him, 

48  And  could  not  find  what  they 
might  do :  for  all  the  people  were  very 
attentive  to  hear  him. 


We  learn,  firstly,  from  these  rerses,  how  great  is  the 
tenderness  'and  compasmn  of  Christ  towards  sinners.     We 
are  told  that  when  He  came  near  Jerusalem  for  the  last 
time,  "  He  beheld  the  city  and  wept  over  it."    He  knew 
well  the  character  of  the  inhabitants  of  Jerusalem.     Their 
cruelty,  their  self-righteousness,  their  stubbornness,  their 
obstinate  prejudice  against  the  truth,  their  pride  of  heart 
were  not  hidden  from  Him.     He  knew  well  what  they 
were  going  to  do  to  Himself  within  a  very  few  days.    His 
unjust  judgment,  His  delivery  to  the  Gentiles,  His  suffer- 
ings. His  crucifixion,  were  all  spread  out  distinctly  before 
His  mind's  eye.    And  yet  knowing  all  this,  our  Lord 
pitied  Jerusalem !    '^ He  beheld  the  city  and  wept  over  it." 
We  err  greatly  if  we  suppose  that  Christ  cares  for  none 
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but  His  own  believing  people.  He  cares  for  all.  His 
heart  is  wide  enough  to  take  an  interest  in  all  mankind. 
His  compassion  extends  to  every  man,  woman,  and  child 
on  earth.  He  has  a  love  of  general  pity  for  the  num 
who  is  going  on  still  in  wickedness,  as  well  as  a  love  of 
special  affection  for  the  sheep  who  hear  His  voice  and 
follow  Him.  He  is  not  willing  that  any  should  perish, 
but  that  all  should  come  to  repentance.  Hardened 
sinners  are  fond  of  making  excuses  for  their  conduct. 
But  they  will  never  be  able  to  say  that  Christ  was  not 
merciful,  and  was  not  ready  to  save. 

We  know  but  little  of  true  Christianity,  if  we  do  not 
feel  a  deep  concern  about  the  souls  of  unconverted  people. 
A  lazy  indifference  about  the  spiritual  state  of  others, 
may  doubtless  save  us  much  trouble.  To  care  nothing 
whether  our  neighbours  are  going  to  heaven  or  hell,  is  no 
doubt  the  way  of  the  world.  But  a  man  of  this  spirit  is 
very  unlike  David,  who  said,  "  rivers  of  waters  run  down 
mine  eyes,  because  men  keep  not  thy  law."  He  is  very 
unlike  Paul,  who  said,  '^  I  have  great  heaviness  and  con- 
tinual sorrow  of  heart  for  my  brethren."  (Psalm  cxix- 
136 ;  Ex)m.  ix.  2.)  Above  all,  he  is  very  unlike  Christ 
If  Christ  felt  tenderly  about  wicked  people,  the  disciples 
of  Christ  ought  to  feel  likewise. 

We  learn,  secondly,  from  these  verses,  that  there  is  a 
religious  ignorance  which  is  sinful  and  blameworthy.  We 
read  that  our  Lord  denounced  judgments,  on  Jerusalem, 
"because  she  knew  not  the  time  of  her  visitation."  She 
might  have  known  that  the  times  of  Messiah  had  fully 
come,  and  that  Jesus  of  Nazareth  was  the  Messiah.  Bat 
she  would  not  know.     Her  rulers  were  wilfully  ignorant 
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They  would  not  calmly  examine  evidences^  and  im- 
partially consider  great  plain  facts.  Her  people  would 
ijot  see  "the  signs  of  the  times."  Therefore  judgment 
was  soon  to  come  upon  Jerusalem  to  the  uttermost.  Her 
wilful  ignorance  left  her  without  excuse. 

The  principle  laid  down  hy  our  Lord  in  this  place  is 
deeply  important.  It  contradicts  an  opinion  which  is  very 
oommon  in  the  world.  It  teaches  distinctly  that  all 
ignorance  is  not  excusable,  and  that  when  men  might 
know  truth  but  refuse  to  know  it,  their  guilt  is  very  great 
in  the  sight  of  God.  There  is  a  degree  of  knowledge  for 
which  all  are  responsible,  and  if  from  indolence  or  pre- 
judice we  do  not  attain  that  knowledge,  the  want  of  it 
will  ruin  our  souls. 

Let  us  impress  this  great  principle  deeply  on  our  own 
hearts.  Let  us  urge  it  diligently  on  others,  when  we 
gpeak  to  them  about  religion.  Let  us  not  flatter  our- 
selves that  ignorance  will  excuse  every  one  who  dies  in 
ignorance,  and  that  he  will  be  pardoned  because  he 
knew  no  better ! — ^Did  he  live  up  to  the  light  he  had  ? 
Did  he  use  every  means  for  attaining  knowledge  ?  Did 
lie  honestly  employ  every  help  within  his  reach,  and 
search  industriously  after  wisdom?  These  are  grave 
questions.  If  a  man  cannot  answer  them,  he  will  certainly 
be  condemned  in  the  judgment-day.  A  wilful  ignorance 
-will  never  be  allowed  as  a  plea  in  a  man's  favour.  On 
tJie  contrary,  it  will  rather  add  to  his  guilt. 

We  learn,  thirdly,  from  these  verses,  that  Ood  is  some- 
times  phased  to  give  men  special.opportunities  and  invitations. 
"We  are  told  by  our  Lord,  that  Jerusalem  "  knew  not  the 
day  of  her  visitation.''    Jerusalem  had  a  special  season 
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of  mercy  and  privilege.  The  Son  of  God  Himself  visited 
her.  The  mightiest  miracles  that  man  had  ever  seen 
were  wrought  aromid  her.  The  most  wonderful  preadiiiig 
that  ever  was  heard  was  preached  within  her  walls.  The 
days  of  our  Lord's  ministry  were  days  of  the  clearest 
calls  to  repentance  and  faith  that  any  city  ever  received. 
They  were  calls  so  marked,  peculiar,  and  unlike  any 
previous  calls  Jerusalem  had  received,  that  it  seemed  im- 
possible they  should  be  disregarded.  But  they  were  dis- 
regarded! And  our  Lord  declares  that  this  disr^ard 
was  one  of  Jerusalem's  principal  sins. 

The  subject  before  us  is  a  deep  and  mysterious  one. 
It  requires  careful  stating  and  delicate  handling,  lest  we 
should  make  one  scripture  contradict  another.  There 
seems  no  doubt  that  churches,  nations,  and  even  indi- 
viduals are  sometimes  visited  with  special  manifesta- 
tions of  God's  presence,  and  that  their  neglect  of  such 
manifestations  is  the  turning-point  in  their  spiritual 
ruin.  Why  this  should  take  place  in  some  cases  and  not 
in  others  we  cannot  tell.  Facts,  plain  facts  in  history 
and  biography,  appear  to  prove  that  it  is  so.  The  last 
day  will  probably  show  the  world,  that  there  were  seasons 
in  the  lives  of  many  who  died  in  sin,  when  God  drew  very 
near  to  them,  when  conscience  was  peculiarly  alive,  when 
there  seemed  but  a  step  between  them  and  salvatkm. 
Those  seasons  wiU  probably  prove  to  have  been  what  our 
Lord  calls  their  "  day  of  visitation."  The  neglect  of  such 
seasons  will  probably  be  at  last  one  of  the  heaviest  charges 
against  their  souls. 

Deep  as  the  subject  is,  it  should  teach  men  one  practical 
lesson.    That  lesson  is  the  immense  importance  of  not 
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stifling  convictions,  and  not  quenching  the  workings  of 
conscience.  He  that  resists  the  voice  of  conscience  may  be 
throwing  away  his  last  chance  of  salvation.  That  warn- 
ing voice  may  be  God's  "day  of  visitation."  The  neglect 
of  it  may  fill  up  the  measure  of  a  man's  iniquity,  and 
provoke  God  to  let  him  alone  for  ever. 

We  learn,  lastly,  jfrom  these  verses,  how  much  Christ 
disapproves  of  the  profanation  of  holy  things.  We  read 
that  He  cast  the  buyers  and  sellers  out  of  the  temple,  and 
told  them  that  they  had  made  God's  house  "a  den  of 
thieves."  He  knew  how  formal  and  ignorant  the  ministers 
of  the  temple  were.  He  knew  how  soon  the  temple  and 
its  services  were  to  be  destroyed,  the  veil  to  be  rent^ 
and  the  priesthood  to  be  ended.  But  He  would  have  us 
know  that  a  reverence  is  due  to  every  place  where  God 
is  worshipped.  The  reverence  He  claimed  for  the  temple, 
was  not  for  the  temple  as  the  house  of  sacrifice,  but  as 
"  the  house  of  prayer." 

Liet  us  remember  this  conduct  and  language  of  our 

Ix)rd,  whenever  we  go  to  a  place  of  public  worship. 

Christian  churches  no  doubt  are  not  like  the  Jewish 

temples.    They  have  neither  altars,  priesthood,  sacrifices, 

nor  symbolical  furniture.  But  they  are  places  where  God's 

^vi^ord  is  read,  where  Christ  is  present,  and  where  the  Holy 

GMiost  works  on  souls.    These  facts  ought  to  make  us 

gTBTve,  reverent,  solemn  and  decorous,  whenever  we  enter 

tliem.    The  man  who  behaves  as  carelessly  in  a  church 

as   be  would  in  an  inn,  or  a  private  dwelling,  has  yet 

mueb  to  learn.    He  has  not  the  "mind  of  Christ." 

Notes.   Lukb  XIX.  41—48. 

^  j^  ^ £^  Wept  over  it.]    This  is  a  remarkable  expression.    Gualter 

w 
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the  world,  must  make  up  his  mind  to  be  treated  like  Kis 
Master.  He  must  never  be  surprised  to  find,  that  the 
self-righteous  and  the  worldly-minded  dislike  His  ways. 
The  lawfulness  of  his  proceedings  will  be  constantly  called 
in  question.  He  will  be  regarded  as  meddlesome,  dis- 
orderly, and  self-conceited,  a  pestilent  fellow,  and  a 
troubler  of  Israel.  (Acts  xxiv.  5 ;  1  Kings  xviii.  17.) 
Scripture-readers,  district-visitors,  lay-agents,  and  unor- 
dained  missionaries,  are  specially  liable  to  meet  with  such 
treatment.  And  worst  of  all  they  will  often  meet  with 
enemies,  where  they  ougbt  to  find  Mends. 

Let  all  who  are  attacked  by  the  world  for  trying  to  io 
good,  take  comfort  in  the  thought  that  they  are  only 
drinking  of  the  cup  which  Christ  drank.     Their  Master 
in  heaven  sympathizes  with  them.     Let  them  work  on 
patiently,  and  believe  that,  if  they  are  faithful,  their  work 
will  speak  for  itself.     The  world's  opposition  is  sure  to 
attend  every  really  good  work.     If  the  servants  of  Christ 
are  to  cease  from  every  movement  which  the  world  calls 
in  question,  they  will  soon  come  to  an  entire  stand-still. 
If  we  are  to  wait  till  the  world  approves  our  plans,  and  is 
satisfied  with  the  propriety  of  our  eflforts,  we  shall  never 
do  anything  on  earth. 

Let  us  notice,  secondly,  in  this  passage,  the  manner  in 
which  our  Lord  speaks  of  John  the  Baptist's  ministry.  He 
refers  those  who  questioned  His  authority  to  John's 
constant  and  unvarying  testimony  to  Himself.  '*  Ought 
they  not  to  remember  how  John  had  spoken  of  Him  as 
the  Lamb  of  God, — as  One  whose  shoe-latchets  he  was 
not  worthy  to  bear, —  as  One  who  had  the  fan  in  His 
hand,  and  had  the  Spirit  without  measure  ?     Ought  they 
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not  to  recollect  tliat  they  and  all  Jerusalem  had  gone  out 
to  John's  baptism,  and  confessed  that  John  was  a  pro- 
phet P  Yet  John  had  always  told  them  plainly  that 
Christ  was  the  Messiah !  Surely,  if  they  were  honest 
they  would  not  come  now  to  demand  His  authority.  If 
they  really  believed  John  to  be  a  prophet  sent  from  God, 
they  were  bound  to  believe  that  Jesus  was  the  Christ." 

It  may  reasonably  be  doubted  whether  the  importance 
of  John  the  Baptist's  ministry  is  generally  understood 
by  Christians.     The  brightness  of  our  Lord's  history 
overshadows  the  history  of  his  forerunner,  and  the  result 
is  that  John's  baptism  and  preaching  do  not  receive  the 
attention  which  they  deserve.     Yet  it  should  never  be 
forgotten,  that  the  ministry  of  the  Baptist  was  the  only 
Xew  Testament  ministry  foretold  in  the  Old  Testament, 
excepting  that  of  Christ     It  was  a  ministry  which  pro- 
duced an  immense  effect  on  the  Jewish  mind,  and  aroused 
the  expectation  of  Israel  from  one  end  of  Palestine  to  the 
other.     Above  all,  it  was  a  ministry  which  made  the 
Jews  without  excuse  in  their  rejection  of  Christ,  when 
Christ  appeared.     They  could  not  say  that  they  were 
taken  by  surprise  when  our  Lord  began  to  preach.   Their 
minds  had  been  thoroughly  prepared  for  ffis  appearing. 
To  see  the  full  sinfulness  of  the  Jews,  and  the  entire 
justice  of  the  judgements  which  came  on  them  after  cru- 
cifying our  Lord,  we  must  remember  the  ministry  of  John 
the  Baptist. 

However  little  man  may  esteem  the  work  of  faithful 
ministers,  there  is  One  in  heaven  who  sees  it,  and  keeps 
account  of  all  their  labour.  However  little  their  pro- 
ceedings may  be  understood,  and  however  much  they 
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may  be  slandered  and  misrepresented,  the  Lord  Jesns 
Christ  writes  all  their  doings  in  His  book.  He  lives  who 
testified  to  the  importance  of  John  the  Baptist's  ministry, 
when  John  was  dead  and  buried.  He  will  yet  testify  to 
the  toil  of  every  one  of  His  faithful  servants  at  the  last 
day.  In  the  world  they  may  have  tribulation  and  dis- 
appointment.    But  they  are  not  forgotten  by  Christ. 

Let  us  notice,  lastly,  in  this  passage,  the  fakehood 
of  which  our  Lord*8  enemies  were  guilty.  In  reply  to  our 
Lord's  question  whether  John's  baptism  was  from  heaven 
or  men,  "  they  answered  that  they  could  not  tell."  This 
was  a  downright  untruth.  They  could  have  told,  but 
they  would  not.  They  knew  that  if  they  said  what  they 
really  believed  they  would  condemn  themselves.  K  they 
confessed  that  John  was  a  prophet  sent  from  God,  they 
would  be  guilty  of  a  gross  inconsistency  in  not  believing 
his  testimony  about  Christ. 

Falsehoods  like  this,  it  may  be  feared,  are  only  too 
common  among  unconverted  men.  Thousands  will  say 
anything  rather  than  acknowledge  themselves  to  be  in 
the  wrong.  Lying  is  just  one  of  the  sins  to  whicli  the 
human  heart  is  most  naturally  inclined,  and  one  of  the 
commonest  sins  in  the  world.  Qehazi,  Ananias  and 
Sapphira  have  more  followers  and  imitators  than  Peter 
and  Paul.  The  number  of  lies  which  are  constantly  told 
by  men,  to  save  their  own  credit,  and  to  cover  over  their 
own  wickedness,  is  probably  far  greater  than  we  are 
aware. 

The  true  servant  of  Christ  will  do  well  to  remember 
these  things  as  he  travels  through  this  world.  He  must 
not  believe  all  he  hears,  and  especially  in  the  matter  of 
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religion.  He  must  not  suppose  that  unconverted  men 
really  believe  in  their  own  hearts  all  that  they  say.  They 
often  feel  more  than  they  appear  to  feel.  They  often 
say  things  against  religion  and  religious  people,  which 
they  secretly  know  to  be  untrue.  They  often  know  the 
Gospel  is  true,  but  have  not  the  courage  to  confess  it. 
They  often  know  the  Christian's  life  is  right,  but  are  too 
proud  to  say  so.  The  chief  priests  and  scribes  are  not 
the  only  people  who  deal  dishonestly  in  religion,  and  say 
what  they  know  to  be  false.  Then  let  the  servant  of 
Christ  go  patiently  on  his  way.  Those  who  are  now  his 
enemies,  will  one  day  confess  that  he  was  right,  though 
they  used  to  cry  loudly  that  he  was  wrong. 

Notes.    Luke  XX.  1—8. 

1. — [And  it  came  to  pass,  dc]  The  chapter  we  have  now  begun 
is  remarkable  because  of  the  variety  of  attacks  on  our  Lord 
which  it  describes.  Whether  the  whole  of  the  events  here 
narrated  took  place  on  one  day  is  a  question  on  which  commen- 
tators do  not  agree.  If  they  did  not  all  happen  on  one  day, 
they  must  at  any  rate  have  happened  on  two  successive  days.  * 

[In  the  temple.']  This  expression  means  "in  the  outward 
courts  of  the  temple,"  to  which  all  Jews  were  admitted.  ' 

4. — {The  baptism  of  John,  do.]  We  must  beware  of  supposing 
that  this  question  which  our  Lord  put  was  not  pertinent  to  the 
one  which  had  been  put  to  himself,  or  was  at  all  an  evasion  of 
a  disagreeable  query  by  a  counter  inquiry. 

Our  Lord's  question  was  in  reality  an  answer  to  the  question 
of  His  inquirers.  They  had  asked  Him  "  by  what  authority"  He 
did  what  He  did.  In  reply.  He  asked  them  whether  "  John  the 
Baptist  was  a  prophet  sent  from  God."  His  meaning  evidently 
was  that  John  the  Baptist  had  expressly  testified  that  He  was 
the  Messiah.  They  knew  this.  They  could  not  deny  it  Now 
if  they  really  believed  that  John  the  Baptist  was  a  prophet, 
they  would  see  at  once  by  "  what  authority "  He  did  what  He 
did.  He  did  all  as  the  Messiah,  whom  John  had  proclaimed 
Him  to  be. 

[From  heaven.]  This  expression  means  simply  "  from  God," 
(See  Dan.  iv.  36.  Luke  xv.  18,  21.) 
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5. — l}Vhy  then  believed  ye  him  not^  The  meaning  of  this  of 
course  must  be,  "Why  did  ye  not  believe  what  he  told  you 
about  me  ?  " 

6. — [The  people  wlU  stone  us.]  Grotius  remarks,  "They  bad 
themselves  accustomed  the  people  to  this  violence.  When  they 
could  not  legally  convict  their  enemies,  they  incited  the  people 
to  stone  them.  It  was  called  the  judgment  of  zeal."  See 
John  X.  31  :  Acts  xiv.  19. 

7. — [They  covM  not  tell.]  The  Greek  words  here,  when  literally 
translated,  are  even  more  remarkable  than  our  version,  as  a 
proof  of  the  falsehood  of  our  Lord's  enemies.  They  are  literally, 
"  they  did  not  know." 

8. — [Neither  tell  I  you,  rfc]  Our  Lord's  refusal  was  just,  because 
those  who  asked  Him  were  not  honest  in  their  inquiry  about 
His  authority.  Our  Lord  never  refused  to  answer  the  question 
of  any  honest  inquirer. 
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9  Then  began  he  to  speak  to  the 
people  this  parable ;  A  certain  man 
planted  a  vineyard,  and  let  it  forth 
to  husbandmen,  and  went  into  a  far 
country  for  a  long  time. 

10  And  at  the  season  he  sent  a  ser- 
vant to  the  husbandmen,-  that  they 
should  give  him  of  the  fruit  of  the 
vineyard :  but  the  husbandmen  beat 
him,  and  sent  him  away  empty. 

11  And  again  he  sent  another  ser- 
vant: and  they  beat  him  also,  and 
entreated  him  shamefully,  and  sent 
him  away  em^ty. 

12  And  again  he  sent  a  third :  and 
they  wounded  him  also,  and  cast  him 
out. 

13  Then  said  the  lord  of  the  vine- 
yard, What  shall  I  do  .>  I  will  send 
my  beloved  son :  it  may  be  they  will 
reverence  him  when  they  see  him. 

14  But  when  the  husbandmen  saw 
him,  they  reasoned  among  themselves, 
saying.  This  is  the  heir :  come,  let  us 


kill  him,  that  the  inheritance  may  be 
our*  8. 

15  So  they  cast  him  out  of  the 
vineyard,  and  killed  him.  What 
therefore  shall  the  lord  of  the  vineyard 
do  unto  them  .^ 

16  He  shall  come  and  destroy  these 
husbandmen,  and  shall  give  the  vine- 
yard to  others.  And  when  they  heard 
it,  they  said,  God  forbid. 

17  And  he  beheld  them,  and  said. 
What  is  this  then  that  is  written.  The 
stone  which  the  builders  rejected,  the 
same  is  become  the  head  of  the  cor- 
ner? 

18  Whosoever  shall  fall  upon  that 
stone  shall  be  broken ;  but  on  whom- 
soever it  shall  fall,  it  will  grind  him 
to  powder. 

19  And  the  Chief  Priests  and  the 
Scribes  the  same  hour  sought  to  lay 
hands  on  him;  and  they  feared  the 
people  :  for  they  perceived  that  he 
had  spoken  this  parable  against  them. 


The  parable  we  have  now  read,  is  one  of  the  very  few 
which  are  recorded  more  than  once  by  the  Gospel  writers. 
Matthew,  Mark,  and  Luke,  all  give  it  at  full  length. 
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This  three-fold  repetition  is  alone  sufficient  to  point  out 
the  importance  of  its  contents. 

The  parable,  no  doubt,  was  specially  intended  for  the 
Jews  to  whom  it  was  addressed.  But  we  must  not  con- 
fine its  application  to  them.  It  contains  lessons  which 
should  be  remembered  in  aU  churches  of  Christ  as  long 
as  the  world  stands. 

In  the  first  place,  the  parable  shows  us  the  deep  cor- 
ruption of  human  nature.     The  conduct  of  the  wicked 
"  husbandmen,"  is  a  vivid  representation  of  man's  dealings 
with  God. — ^It  is  a  faithful  picture  of  the  history  of  the 
Jewish  church.     In  spite  of  privileges,  such  as  no  nation 
ever  had,  in  the  face  of  warnings  such  as  no  people  ever 
received,  the  Jews  rebelled  against  God's  lawful  authority, 
refused  to  give  Him  His  rightful  dues,  rejected  the  couur 
sel  of  His  prophets,  and  at  length  crucified  His  only- 
begotten  Son.     It  is  a  no  less  faithful  picture  of  the 
history  of  all  the   Gentile   churches.     Called   as  they 
Tvere  out  of  heathen  darkness  by  infinite  mercy,  they 
have  done  nothing  worthy  of  the  vocation  wherewith 
they  were  called.     On  the  contrary,  they  have  allowed 
false  doctrines  and  wicked  practices  to  spring  up  rankly 
among  them,  and  have  crucified  Christ  afresh.     It  is  a 
mournful  fact  that  in  hardness,  unbelief,  superstition,  and 
self-righteousness,  the  Christian  churches,  as  a  whole,  are 
little  better  than  the  Jewish  church  of  our  Lord's  time. 
Soth  are  described  with  painful  correctness  in  the  story 
of  the  wicked  husbandmen.     In  both  we  may  point  to 
countless  privileges  misused,  and  countiess  warnings  des- 
pised. 

Iiet  us  often  pray  that  we  may  thoroughly  understand 
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the  sinfulness  of  man's  heart.  Few  of  us,  it  may  be 
feared,  have  the  least  conception  of  the  strength  and 
yirulence  of  the  spiritual  disease  with  which  we  are  bom. 
Few  entirely  realize  that  ''the  carnal  mind  is  enmity 
against  God/'  and  that  unconverted  human  nature,  if  it 
had  the  power,  would  cast  its  Maker  down  from  His 
throne.  The  behaviour  of  the  husbandmen  before  us, 
whatever  we  may  please  to  think,  is  only  a  picture  of 
what  every  natural  man  would  do  to  God,  if  he  only 
could.  To  see  these  things  is  of  great  importance. 
Christ  is  never  fully  valued,  until  sin  is  clearly  seen.  We 
must  know  the  depth  and  malignity  of  our  disease,  in 
order  to  appreciate  the  great  Physician. 

In  the  second  place,  this  parable  shows  us  the  amazing 
patience  and  long-suffering  of  God,    The  conduct  of  the 
"lord  of  the  vineyard"  is  a  vivid  representation  of  God's 
dealings  with  man. — It  is  a  faithful  picture  of  His  merci- 
ful dealings   with  the   Jewish  church.     Prophet  after 
prophet  was  sent  to  warn  Israel  of  his  danger.     Message 
after  message  was  repeatedly  sent,  notwithstanding  in- 
sults and  injuries  heaped  on  the  messengers. — It  is  a  no 
less  faithful  picture  of  His  gracious  treatment  of  the 
Gentile  churches.     For  eighteen  hundred  years  He  has 
suffered  their  manners.     They  have  repeatedly  tried  Him 
by  false  doctrines,  superstitions,  and  contempt  of  His 
word.     Yet  He  has  repeatedly  granted  them  seasons  of 
refreshing,  raised  up  for  them  holy  ministers  and  mighty 
reformers,  and  not  cut  them  off,  notwithstanding  all  their 
persecutions.     The  churches  of  Christ  have  no  right  to 
boast.     They  are  debtors  to  God  for  innumerable  mercies, 
no  less  than  the  Jews  were  in  our  Lord's  time.     They 


LUKE,   CHAP.   XX.    VER.   9 — 19.  327 

have  not  been  dealt  with  according  to  their  sins,  nor  re- 
warded according  to  their  iniquities. 

We  should  learn  to  be  more  thankful  for  God's  mercy. 
We  have  probably  little  idea  of  the  extent  of  our  obli- 
gations to  it,  and  of  the  number  of  gracious  messages 
which  the  Lord  of  the  vineyard  is  constantly  sending  to 
our  souls.     The  last  day  will  unfold  to  our  wondering 
eyes  a  long  list  of  unacknowledged  kindnesses,  of  which 
while  we  lived  we  took  no  notice.    Mercy  we  shall  find  was 
indeed  God's  darling  attribute.  "He  delighteth  in  mercy." 
(Micah  vii.  18.)    Mercies  before  conversion,  mercies  after 
conversion,  mercies  at  every  step  of  their  journey  on  earth, 
will  be  revealed  to  the  minds  of  saved  saints,  and  make 
them    ashamed  of  their  own  thanklessness.      Sparing 
mercies,  providential  mercies,  mercies  in  the  way  of  warn- 
ings, mercies  in  the  way  of  sudden  visitations,  will  all  be 
set  forth  in  order  before  the  minds  of  lost  sinners,  and 
confound  them  by  the  exhibition  of  their  own  hardness 
and  unbelief.    We  shall  all  find  that  God  was  often 
speaking  to  us  when  we  did  not  hear,  and  sending  us 
messages  which  we  did  not  regard.     Few  texts  will  be 
brought  out  so  prominently  at  the  last  day  as  that  of  St. 
Peter :  "The  Lord  is  long-suflfering  to  us  ward,  not  willing 
that  any  should  perish."  (2  Peter  iii.  9.) 

In  the  last  place,  this  parable  shows  us  the  severity  of 
GoiT 8  judgments  when  they  fall  on  obstinate  sinners.  The 
punishment  of  the  wicked  husbandmen  is  a  vivid  re- 
presentation of  God's  final  dealiags  with  such  as  go  on 
still  in  wickedness. — ^At  the  time  when  our  Lord  spoke 
this  parable,  it  was  a  prophetical  picture  of  the  approach- 
ing ruin  of  the  Jewish  church  and  nation.    The  vineyard 
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of  the  Lord  in  the  land  of  Israel,  was  about  to  be  taken 
from  its  unfaithful  tenants.  Jerusalem  was  to  be  des- 
troyed. The  temple  was  to  be  burned.  The  Jews  were 
to  be  scattered  over  the  earth. — ^At  the  present  time,  it 
may  be  feared,  it  is  a  mournful  picture  of  things  yet  to 
come  on  the  Gentile  churches  in  the  latter  days.  The 
judgments  of  God  will  yet  fall  on  unbelieving  Christians, 
as  they  fell  on  unbelieving  Jews.  The  solemn  warning 
of  St.  Paul  to  the  Romans  will  yet  receive  an  ac- 
complishment :  "  If  thou  continuest  not  in  God's  good- 
ness, thou  also  shalt  be  cut  off."  (Eom.  xi.  22.) 

We  must  never  flatter  ourselves  that  God  cannot  be 
angry.  He  is  indeed  a  God  of  infinite  grace  and  com- 
passion. But  it  is  also  written,  that  He  is  "  a  consuming 
fire."  (Heb.  xii.  29.)  His  Spirit  will  not  always  strive 
with  men.  (Gen.  vi.  3.)  There  will  be  a  day  when  His 
patience  will  come  to  an  end,  and  when  He  will  arise 
to  judge  terribly  the  earth.  Happy  will  they  be  who 
are  found  hid  in  the  ark  in  the  day  of  the  Lord's  anger ! 
Of  all  wrath,  none  can  be  conceived  so  awful  as  *'  the 
wrath  of  the  Lamb."  The  man  on  whom  the  "  stone 
cut  out  without  hands  "  falls  at  His  second  coming,  will 
indeed  be  crushed  to  powder.    (Dan.  ii.  34,  35.) 

Do  we  know  these  things,  and  do  we  live  up  to  our 
knowledge  ?  The  chief  priests  and  elders,  we  are  told, 
"  perceived  that  this  parable  was  spoken  against  them." 
But  they  were  too  proud  to  repent,  and  too  hardened  to 
turn  from  their  sins.     Let  us  beware  of  doing  likewise. 

Notes.    Luke  XX.  9 — 19. 
10. — [Speak  to.., people,,, parable.]   Let  it  be  noted,  that  our  Lord 
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addresses  this  parable  to  all  the  people  who  were  listening  to 
His  teaching,  and  not  to  the  priests  and  elders  only. 

The  parable  itself  is  a  remarkable  combination  of  figure, 
history,  and  prophecy.  Cyril  calls  it  "  the  history  of  Israel  in 
a  compendium."  The  parable  of  the  sower,  the  parable  of  the 
mustard  seed,  and  the  parable  of  the  wicked  husbandmen,  are 
the  only  parables  which  are  three  times  recorded  in  the  Gospels. 

[A  vineyard.]  This  expression  is  one  which  we  find  used 
parabolically  in  Isaiah :  "  The  vineyard  of  the  Lord  is  the 
house  of  Israel."  (Isa.  v.  7 ;  &c.)  Here  it  seems  to  mean  the 
land  of  JudaBa,  and  the  peculiar  privileges  of  the  Jewish 
nation. 

[ffusbandmen.']  These  are  the  Jewish  people  and  their  rulers 
and  priests. 

[Went  into  a  far  country.]  This  expression  must  not  be 
pressed  too  closely.  It  signifies  that  as  the  lord  of  the  vine- 
yard left  his  vineyard  to  the  occupation  of  the  tenants,  so  God 
left  the  privileges  of  the  Jews  to  be  turned  to  good  account  by 
the  nation. 

10,  11,  12. — [A  servant.]  In  all  these  three  verses  the  "  servants  " 
sent  signify  the  prophets  and  others  whom  God  sent  to  call  the 
Jews  to  repentance,  and  rouse  them  to  a  sense  of  their  privileges 
and  responsibilities.  The  treatment  the  prophets  received  from 
the  Jews  is  figiu*ed  by  the  beating  and  wounding  of  the  servants. 

13. — [My  beloved  Son.]  This  part  of  the  parable  admits  of  only 
one  interpretation.  The  Lord  Jesus  speaks  of  Himself  and 
the  treatment  which  he  was  on  the  point  of  receiving  at  the 
hands  of  the  priests  and  elders.  He  knew  that  whOe  He  spoke 
they  were  already  plotting  His  death,  and  saying  ''  let  us  kill 
him." 

16. — [He  shall  come  and  destroy.]  Here  the  parable  passes  into 
prophecy.  Our  Lord  predicts  the  destruction  of  Jerusalem,  the 
scattering  of  the  Jews,  and  the  calling  of  the  Gentiles  to  enjoy 
their  privileges. 

[They  said,  God  forbid.]  These  words  would  be  rendered 
more  literally  "  may  it  not  be."  The  word  **  God,"  is  not  in  the 
Greek.  The  exclamation  appears  to  me  to  show  clearly,  that 
those  who  heard  this  parable  saw  the  application  of  it. 

17. — [Tlie  stone.]  This  means  Christ.  Though  rejected  by  those 
who  called  themselves  leaders  and  builders  in  the  Jewish  church, 
it  was  prophecied  that  He  would  become  the  head-stone  of  the 
comer.    And  as  it  was  foretold,  so  it  would  be.    (Psa.  cxviii.  22.) 

18. — [Whosoever  shall  faU,  dc]  The  meaning  of  this  verse  has 
perplexed  some  commentators.  The  distinction  between  the 
first  and  last  parts  of  it  has  been  thought  a  difficulty.    Some 
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have  thought  that  the  end  of  the  yerse  refers  to  the  taking  of 
Jerusalem  hy  the  Romans.  1  venture  to  think  that  a  hetter  so- 
lution of  the  difficulty  can  he  found. 

"  Whosoever  shall  fall  upon  this  stone,"  signifies  every  one 
who  stumhles  at  Christ  and  His  Gospel,  and  refuses  to  helieve 
in  Him  as  his  Saviour,  during  the  present  dispensation.  Such 
an  one  shall  he  "  hroken,"  ruined,  lost,  and  cast  away. 

**  On  whomsoever  it  shall  fall,"  signifies  every  one  who  shall 
he  found  unhelieviug  when  Christ  comes  again  the  second  time 
in  glory.  Such  an  one  shall  he  "  ground  to  powder,"  and  visited 
with  the  heaviest  displeasure  of  God.  The  gmlt  of  unhelief  at 
the  end  of  the  Gospel  dispensation  shall  he  far  greater  thau  the 
guilt  of  unhelief  at  the  heginniug. 

Barradius  says,  that  Augustine  takes  this  view  and  refers 
the  verse  to  the  two  advents  of  Christ.  The  ruin  of  the  un- 
heliever  at  the  first  advent  shall  he  miserable.  But  the  ruin  of 
the  unbeliever  at  the  second  advent  shall  be  even  more  miser- 
able still. 

Gerhard  says,  that  Chrysostom,  Theophylact,  and  Euthymius, 
all  take  the  same  view  with  regard  to  the  stone  grinding  to 
powder  him  on  whom  it  falls.  They  apply  it  to  Christ's  coining 
to  judgment  at  the  last  day. 

Some  see  in  the  verse  a  distinction  between  the  punishment 
of  the  Jewish  Church  for  its  unbelief  at  Christ's  first  advent, 
and  the  punishment  of  the  Gentile  Churches  at  Chiist's  second 
advent.  The  Jewish  Church  stumbled  and  was  "  broken,"  but 
shall  yet  be  raised  again,  and  restored  to  God's  favour  at  the 
latter  day.  The  Gentile  Churches,  when  God's  judgments  shall 
fall  upon  them  at  last,  shall  never  be  restored.  Their  ruin  shall 
be  complete  and  in'etrievable.  They  shall  be  "  ground  to  powder.** 
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20  And  thev  watched  him,  and  sent 
forth  spies,  wnich  should  feign  them- 
selves mst  men,  that  they  might  take 
hold  of  his  words,  that  so  they  might 
deliver  him  unto  the  power  and  au- 
thority of  the  governor. 

21  And  they  asked  him,  sajdng, 
Master,  we  know  that  thou  sayest  and 
teachest  rightly,  neither  acceptest 
thou  the  person  of  any,  but  teachest 
the  way  of  God  truly : 

22  Is  it  lawful  for  us  to  give  tribute 
imto  Cesar,  or  no  ?  4  ^ 

23  But  he  perceived  their  crafti- 


ness, and  said  imto  them,  Why  tempt 
ye  me? 

24  Shew  me  a  penny.  Whose  image 
and  superscription  hath  it?  They 
answered  and  said,  Gsesar's. 

25  And  he  said  unto  them,  Render 
therefore  unto  Ceesar  the  things  which 
be  Cssar's,  and  unto  God  the  things 
which  be  God's. 

26  And  they  could  not  take  hold  of 
his  words  before  the  people :  and  they 
maryelled  at  his  answer,  and  held 
their  peace. 
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Let  us  mark,  for  one  thing,  in  this  passage,  the  chak  of 
goodness  under  which  some  of  our  Lord's  enemies  approached 
Him.  We  read  that  they  "  sent  forth  spies,  which  should 
feign  themselves  just  men."  We  read  further  that  they 
attempted  to  impose  on  Him  by  flattering  words :  "  We 
know  that  thou  sayest  and  teachest  rightly,  neither  ac- 
ceptest  thou  the  person  of  any,  but  teachest  the  way  of 
God  truly."  Those  words  sounded  well.  An  ignorant 
bystander  would  have  said,  **  These  are  sincere  inquirers 
after  truth ! "  But  all  was  hollow  and  unreal.  It  was 
the  wolf  putting  on  the  sheep's  clothing,  under  the  vain 
idea  of  deceiving  the  shepherd.  Their  words  were  "smoo- 
ther than  butter,"  yet  there  was  "  war  in  their  hearts." 
(Psalm  Iv.  21.) 

The  true  servant  of  Christ  must  expect  to  meet  persons 
of  this  description,  as  long  as  the  world  stands.  There 
never  will  be  wanting  those,  who  from  interested  or  sinister 
motives  will  profess  with  their  lips  to  love  Christ,  while 
in  heart  they  deny  Him.  There  will  always  be  some, 
who  "by  good  words  and  fair  speeches,"  will  attempt  to 
deceive  the  heart  of  the  simple.  The  union  of  "  burning 
Ups  and  a  wicked  heart,"  is  far  from  uncommon.  There 
are  probably  few  congregations  which  do  not  contain  some 
of  those  whom  Solomon  likens  to  "potsherds,  covered 
with  silver  dross."     (Rom.  tvi.  18.  Prpv.  xxvi.  23.) 

He  that  would  not  be  often  deceived  in  this  wicked 
world,  must  carefully  remember  these  things.  We  must 
exercise  a  wise  caution  as  we  travel  through  life,  and  not 
play  the  part  of  the  "  simple  who  believeth  every  word." 
(Ptoy,  xiv,  15.)  We  must  not  lightly  put  confidence  in 
eyery  new  religious  volunteer,  nor  hastily  take  it  for 
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granted  that  all  people  are  good  who  talk  like  good  men. 
Such  caution  at  first  sight  may  appear  narrow-minded 
and  uncharitable.  But  the  longer  we  live  the  more  shall 
we  find  that  it  is  needful.  We  shall  discover  by  experi- 
ence that  all  is  not  gold  that  glitters,  and  all  are  not  trae 
Christians  who  make  a  loud  profession  of  Christianity. 
The  language  of  Christianity  is  precisely  that  part  of  re- 
ligion which  a  false  Christian  finds  it  most  easy  to  attam. 
The  walk  of  a  man's  daily  life,  and  not  the  talk  of  his 
lips,  is  the  only  safe  test  of  his  character. 

Let  us  mark,  for  another  thing,  in  these  verses,  the 
consummate  wisdom  of  our  Lord's  answer  to  Sis  enemies. 
We  read  that  a  most  difficult  and  subtle  question  was 
proposed  to  Him  for  solution.  "Is  it  lawful  to  give 
tribute  to  Caesar  or  no  P  "  It  was  a  question  eminently 
calculated  to  entangle  any  one  who  attempted  to  answer 
it.  If  our  Lord  had  replied  that  it  was  not  lawful  to  pay 
tribute  to  CaBsar,  He  would  have  been  accused  to  Pilate 
as  a  rebel  against  the  Roman  power.  If  our  Lord  had 
replied  that  it  was  lawful  to  pay  tribute  to  Cassar,  He 
would  have  been  denounced  to  the  people  as  regardless  of 
the  rights  and  privileges  of  the  Jewish  nation.  An  answer 
which  would  not  involve  our  Lord  in  difficulties,  seemed 
at  first  sight  impossible  to  be  found.  But  He  who  is 
truly  called  "  the  wisdom  of  God,"  found  an  answer  which 
silenced  His  adversaries.  He  bade  them  shew  TTJTn  a 
penny.  He  asked  them  whose  image  and  superscription 
was  on  that  penny  P  "  They  answered  and  said,  Caesar's." 
At  once  our  Lord  made  that  penny  the  groundwork 
of  a  reply,  at  which  even  His  enemies  were  obliged  to 
marvel.     "Render,"  He  said,  "unto  Caesar  the  things 
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which  be  GsBsax's,  and  unto  God  the  things  which  be 
God's." 

They  were  to  "  render  to  Caesar  the  things  which  were 
Caesar's."  Their  own  lips  had  just  confessed  that  Caesar 
had  a  certain  temporal  authority  over  them.  They  used 
the  money  wl^ch  Caesar  had  coined.  It  was  a  lawful 
tender  between  man  and  man.  They  probably  had  no 
objection  to  receive  gifts  and  payments  in  Roman  coin. 
They  must  not  therefore  pretend  to  say  that  all  payments 
to  Caesar  were  unlawful.  By  their  own  admission  he 
exercised  some  dominion  over  them.  Let  them  obey  that 
dominion  in  all  temporal  things.  If  they  did  not  refuse 
to  use  Caesar's  coin,  let  them  not  refuse  to  pay  Caesar's 
temporal  dues. 

They  were  to  "  render  to  God  the  things  which  were 
God's."    There  were  many  dues  which  God  required 
at  their  hands  which  they  might  easily  pay,  if  they  were 
inclined.    Honour,  love,  obedience,  faith,  fear,  prayer, 
spiritual  worship,   were  payments  to  God  which  they 
might  daily  make,  and  payments  with  which  the  Eoman 
government  did  not  interfere.     They  could  not  say  that 
Csesar  made  such  payments  impossible.     Let  them  see  to 
it  that  they  gave  to  God  His  dues  in  spiritual  things,  as 
-weH  as  to  Caesar  his  dues  in  temporal  things.    There  was 
no  necessity  for  collision  between  the  demands  of  their 
temporal  and  their  heavenly  sovereign.      In  temporal 
things,  let  them  obey  the  powers,  under  whose  authority 
they  allowed  themselves  to  be.     In  spiritual  things  let 
them  do  as  their  forefathers  had  done,  and  obey  God. 
The  principles  laid  down  by  our  Lord  in  this  well- 
known  sentence  are  deeply  instructive.    Well  would  it 
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have  been  for  the  peace  of  the  world,  if  they  had  been 
more  carefdily  weighed  and  more  wisely  applied ! 

The  attempts  of  the  civil  power  in  some  countries  to 
control  men's  conscience  by  intolerant  interference,  and 
the  attempts  of  the  church  in  other  countries  to  interfere 
with  the  action  of  the  civil  power,  have  repeatedly  led  to 
strifes,  wars,  rebellions,  and  social  disorder.  The  injuries 
which  the  cause  of  true  religion  has  received  from  morbid 
scrupulosity  on  one  side,  and  servile  obsequiousness  to 
state  demands  on  the  other,  have  been  neither  few  nor 
small.  Happy  is  he  who  has  attained  to  a  sound  mind 
on  the  whole  subject !  To  distinguish  rightly  between 
the  things  of  Csesar,  and  the  things  of  GFod, — and  to 
pay  to  each  their  real  dues  regularly,  habitually,  and 
cheerfully,  is  a  great  help  towards  a  quiet  and  peaceable 
life. 

Let  us  often  pray  that  we  may  have  wisdom  from 
above,  in  order  ^  answer  rightly,  when  perplexing  ques- 
tions are  put  to  us.  The  servant  of  Christ  must  expect  a 
portion  like  his  Master.  He  must  count  it  no  strange 
thing,  if  the  wicked  and  worldly-minded  endeavour  to 
'' entangle  him  in  his  talk,"  and  to  provoke  him  to  speal^ 
unadvisedly  with  his  lips.  In  order  to  be  prepared  for 
such  occasions  let  him  often  ask  the  Lord  Jesus  for  the 
gift  of  sound  wisdom  and  a  discreet  tongue.  Li  the 
presence  of  those  who  watch  for  our  halting,  it  is  a  great 
thing  to  know  what  to  say  and  how  to  say  it,  when  to  be 
silent,  and  when  to  speak.  Blessed  be  God,  He  who 
silenced  the  chief  priest  and  scribes  by  His  wise  answers, 
still  lives  to  help  His  people  and  has  all  power  to  help 
them.     But  He  loves  to  be  entreated. 
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20. — [Spies.]  The  Greek  word  so  rendered  is  only  found  here. 
Farkhurst  defines  it  as  meaning  "  Liers  in  wait." 

22. — [Lawful  to  give  tribute  to  GcBsar,  del  ^^  ^^  ^^  remembered, 
that  a  large  party  among  the  Jews  bore  the  yoke  of  the  Eoman 
gOYemment  most  uneasily,  and  were  disposed  to  regard  with  the 
greatest  enmity  any  Jew  who  conceded  that  the  Jewish  nation 
was  altogether  in  a  tributary  position  under  the  Koman  emperor, 
or  "  CaBsar."  The  question  of  our  Lord's  enemies  was  so  artfully 
framed,  that  it  seemed  to  place  Him  in  a  dilemma.  Whatever 
answer  He  gave,  it  seemed  that  He  must  ofiPend  one  of  two  par- 
ties.— He  must  either  give  offence  to  the  friends  of  the  Eomish 
supremacy  or  to  the  zealots  among  the  Jews. 

23. — [Craftiness^  The  Greek  word  so  translated  is  only  foimd 
five  times  in  the  New  Testament.  It  is  the  same  word  that  is 
used  in  describing  Satan's  "  subtilty"  in  tempting  Eve.  (2  Cor. 
XL  3.) 

24. — [  Whose  image  and  superseription.]  Lightfoot  tells  us  that  the 
Jews  have  a  tradition  among  them,  that  to  admit  the  title  of  any 
prince  on  then*  current  coin  was  an  acknowledgment  of  subjec- 
tion to  him. 

25. — [Things  which  he  Casar's., .things  which  be  God^s.]  Few 
principles  contain  more  deep  wisdom  than  the  famous  one  in  this 
verse.  Few  however  have  been  found  to  admit  of  such  difference 
as  to  practical  application. 

The  grand  difficulty  in  applying  the  principle  arises  from  this, 
that  men  do  not  agree  what  are  the  "  things  of  C8Bsar,"and  what 
are  the  "  things  of  God," — where  the  claims  of  CaBsar  end,  and 
where  the  claims  of  God  begin.  A  meeting  place  there  must  be. 
A  boundary  to  the  respective  claims  of  each  party  must  be  laid 
down.  The  definition  of  this  boundary  has  been  in  every  age 
a  fertile  cause  of  strifes,  divisions,  and  controversies. 

On  the  one  hand  the  English  government  under  the  Stewarts 
used  to  push  the  claims  of  "Gffisar"  to  a  fearful  extreme.  Men 
were  persecuted,  and  punished,  and  fined,  and  imprisoned,  like 
felons,  because  they  would  not  worship  God  in  a  particular  way. 
In  this  case  "  Caesar,*'  beyond  all  doubt,  was  stepping  out  of  his 
province. 

On  the  other  hand,  the  Eoman  Catholic  Church,  in  modem 
times,  is  continually  interfering  with  the  civil  power  of  every 
nation  where  Roman  Catholics  live,  and  claiming  for  her  mem- 
bers immunities  and  privileges  which  threaten  to  interfere  with 
the  existence  of  civil  government  altogether.  In  this  case  we 
have  an  extravagant  and  unreasonable  assertion  of  the  claim  on 
behalf  of  the  "  things  that  are  God's." 
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There  are  few  subjects  on  which  Christians  have  such  need  to 
pray  for  a  sound  mind  and  a  clear  judgment,  and  to  ask  for  de- 
liverance from  a  morbidly  scrupulous  conscience,  and  especiallj 
on  the  question  of  the  dues  of  "  Caesar." 

A  conscience  which  is  very  tender  and  sensitive  about  a  money 
payment  which  the  state  demands,  but  very  careless  in  all  mat- 
ters of  faith,  and  hope,  and  charity,  aud  humility,  and  private 
holiness,  is  a  conscience  which,  to  say  the  least,  is  very  suspicious. 

So  long  as  we  have  liberty  to  worship  God  in  Christ,  accord- 
ing to  our  conscience,  and  to  serve  Him  in  the  way  of  His  com- 
mandments, we  may  safely  submit  to  many  requirements  of  tk 
state,  which  in  our  own  private  opinion  we  do  npt  thoroughlv 
approve. 

It  is  evident  to  every  reflecting  person,  that  all  government 
must  be  the  result  of  compromise,  and  that  every  member  of  the 
commonwealth  must  be  willing  to  give  up  something  of  his  pri- 
vate opinions  for  the  sake  of  the  general  good.  If  every  subject 
is  to  be  excused  paying  the  tax  to  which  he  feels  an  objection. 
common  sense  tells  us  that  all  government  must  soon  come  to  a 
stand-still.  One  wiU  object  to  one  tax,  and  another  to  anotber, 
until  the  whole  state  is  thrown  into  confusion. 

Gualter  has  a  very  useful  note  on  this  passage,  in  which  he 
maintains  the  principle  just  laid  down  by  the  example  of  the 
Jews  under  the  rule  of  their  Babylonian  conquerore,  and  also 
bears  his  protest  against  the  excesses  committed  by  anabaptisU? 
in  Germany,  in  the  days  of  the  Beformation,  under  the  colour  of 
conscientious  scruples. 

Our  Lord  had  probably  in  view  two  parties  among  His 
hearers.  One  party  was  that  of  the  Jewish  zealots.  To  them 
He  said  "  render  to  Ceesar  the  things  that  are  CeBsar's.**  Tlie 
other  was  that  of  the  worldly  Herodians.  To  them  He  said. 
"  Bender  to  God  the  things  that  are  God's." 
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27  Then  came  to  him  certain  of  the 
Sadducees,  which  deny  that  there  is 
anv  resurrection ;  and  mey  asked  him, 

is  Saying,  Master,  Moses  wrote 
unto  us.  If  any  man's  brother  die, 
having  a  wife,  and  he  die  without 
children,  that  his  brother  should  take 
his  ^vife,  and  raiae  up  seed  unto  his 
brother. 


29  There  were  therefore  seven  bre- 
thren :  and  the  first  took  a  wife,  sod 
died  without  children. 

30  And  the  second  took  her  to  ivife, 
and  he  died  childless. 

31  And  the  third  took  her;  and  in 
like  manner  the  seven  also :  and  the? 
left  no  children,  and  died. 

32  Last  of  all  the  woman  died  alw. 
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33  Therefore  in  the  reeurrectioii 

whose  wife  of  them  is  she  ?  for  seven 
had  her  to  wife. 

34  And  Jesus  answering  said  unto 
them,  The  children  of  this  world 
marry,  and  are  given  in  marriage : 

35  "^ut  they  which  shall  be  account- 
ed worthy  to  obtain  that  world  and 
the  resurrection  from  the  dead,  neither 
marry,  nor  are  given  in  marriage  : 

36  rf  either  can  they  die  any  more : 
for  they  are  equal  unto  the  angels ; 
and  are  the  children  of  Grod,  being 
the  children  of  the  resurrection. 


87  Now  thftt  the  dead  are  raiBcd, 
even  Moses  shewed  at  the  bush,  when 
he  calleth  the  Lord  the  God  of  Abra- 
ham, and  the  God  of  Isaac,  and  tlie 
God  of  Jacob. 

38  For  he  is  not  a  God  of  the  dead, 
but  of  the  living  :  for  all  lire  unto 
him. 

39  Then  certain  of  the  Scribes  an- 
swering said.  Master,  thou  hast  well 
said. 

40  And  after  that  they  durst  not 
ask  bim  any  questions  at  all. 


Wb  see  in  these  verses  what  an  old  thing  unbelief  is. 
We  are  told  that  "  there  came  to  our  Lord  certain  of  the 
Sadducees,  which  deny  that  there  is  any  resurrection/* 
Even  in  the  Jewish  Church,  the  Church  of  Abraham, 
and  Isaac,  and  Jacob, — the  Church  of  Moses,  and  Samuel, 
and  David,  and  the  prophets, — we  find  that  there  were 
bold,  avowed,  unblushing  sceptics.  If  infidelity  like  this 
existed  among  God's  peculiar  people,  the  Jews,  what 
must  the  state  of  heathenism  have  been  ?  If  these 
things  existed  in  a  green  tree,  what  must  have  been  the 
condition  of  the  dry  ? 

We  must  never  be  surprised  when  we  hear  of  infidels, 
deists,  heretics  and  free-thinkers  rising  up  in  the  Church, 
and  drawing  away  disciples  after  them.  We  must  not 
count  it  a  rare  and  a  strange  thing.  It  is  only  one  among 
many  proo&  that  man  is  a  fallen  and  corrupt  being.  Since 
the  day  when  the  devil  said  to  Eve  "ye  shall  not  surely 
die,"  and  Eve  believed  him,  there  never  has  been  wanting  a 
constant  succession  of  forms  of  unbelief. — ^There  is  nothing 
new  about  any  of  the  modem  theories  of  infidelity. 
There  is  not  one  of  them  that  is  not  an  old  disease  under 
a  new  name.  They  are  all  mushrooms  which  spring  up 
spontaneously  in  the  hot-bed  of  human  nature.    It  is  not 
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in  reality  a  wonderful  thing  that  there  should  rise  up  so 
many  who  call  in  question  the  truths  of  the  Bihle.  The 
marvel  is  rather,  that  in  a  fallen  world  the  sect  of  the 
Sadducees  should  he  so  small. 

Let  us  take  comfort  in  the  thought  that  in  the  long 
run  of  years  the  truth  will  always  prevail.  Its  advocates 
may  often  he  feehle,  and  their  arguments  very  weak. 
But  there  is  an  inherent  strength  in  the  cause  itself 
which  keeps  it  alive.  Bold  infidels  like  Porphjrry,  and 
Julian,  and  Hohbes,  and  Hume,  and  Voltaire,  and  Payne 
arise  from  time  to  time  and  make  a  stir  in  the  world. 
But  they  produce  no  lasting  impression.  They  pass 
away  like  the  Sadducees  and  go  to  their  own  place.  The 
great  evidences  of  Christianity  remain  like  the  Pyramids, 
unshaken  and  unmoved.  The  "gates  of  hell"  shall  never 
prevail  against  Christ's  truth.  (Matt.  xvi.  18.) 

We  see,  secondly,  in  these  verses,  what  a  fawurUe 
weapon  of  sceptics  is  a  supposed  case.  We  are  told  that 
the  Sadducees  brought  to  our  Lord  a  difficulty  arising 
out  of  the  case  of  a  woman  who  had  married  seven 
brothers  in  succession.  They  professed  a  desire  to  know 
"whose  wife  of  the  seven"  the  woman  would  be  in  the 
resurrection.  The  intention  of  the  inquiry  is  clear  and 
plain.  They  wished  to  pour  contempt  on  the  whole 
doctrine  of  a  life  to  come.  The  case  itself  is  one  which 
we  cannot  suppose  had  really  arisen.  It  seems  the 
highest  probability  that  it  was  a  story  invented  for  the 
occasion,  in  order  to  raise  a  difficulty  and  found  an  argu- 
ment. 

Reasoning  of  this  kind  will  often  meet  us,  if  we  are 
thrown  into  company  with  persons  of  a  sceptical  turn  of 
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mind.  Some  imaginary  difficulty  or  complication,  and 
that  connected  probably  with  some  fancied  state  of  things 
in  the  world  to  come,  will  often  prove  the  strong-hold  of 
an  unbeliever. — ''  He  cannot  understand  it !  He  cannot 
reconcile  it !  It  seems  to  him  revolting  and  absurd !  It 
offends  his  common  sense !  " — Such  is  the  language  which 
is  often  used. 

Reasoning  of  this  kind  should  never  shake  us  for  a 
moment.  For  one  thing,  we  have  nothing  to  do  with 
supposed  and  imaginary  cases.  It  will  be  time  enough  to 
discuss  them  when  they  really  arise.  Enough  for  us  to 
talk  and  argue  about  facts  as  they  are.  For  another 
thing,  it  is  mere  waste  of  time  to  speculate  about  difficul- 
ties connected  with  the  state  of  existence  in  a  world  to 
come.  We  know  so  little  of  anything  beyond  the  visible 
world  around  us,  that  we  are  very  poor  judges  of  what 
is  possible  or  not  possible  in  the  tlnseen  world.  A 
tiiousand  things  beyond  the  grave  must  necessarily  be 
unintelligible  to  us  at  present.  In  the  mean  time  it  is 
our  wisdom  to  wait  patiently.  What  we  know  not  now, 
we  shall  know  hereafter. 

We  see,  thirdly,  in  these  verses,  something  of  the  true 
character  of  the  saints^  existence  in  the  world  to  come.  We 
read  that  our  Lord  said  to  the  Pharisees,  '^  They  which 
shall  be  accounted  worthy  to  obtain  that  world,  and  the 
resurrection  from  the  dead,  neither  marry  nor  are  given 
in  marriage :  neither  can  they  die  any  more :  for  they 
are  equal  unto  the  angels." 

Two. things  are  abundantly  dear  from  this  description, 
respecting  the  saints  in  glory.  For  one  thing,  their  happi- 
ness is  not  a  carnal  happiness,  but  a  spiritual  one.    ''  They 


340  EXP08IT0RT  TH0176HT8. 

neither  marry  nor  ate  given  in  marriage."  The  glorified 
body  shall  be  very  nnlike  what  it  is  now.  It  shall  no 
longer  be  a  clog  and  a  hindrance  to  the  belieyer's  better 
nature.  It  shall  be  a  meet  habitation  for  a  glorified  soul. 
For  another  thing,  their  happiness  shall  be  eternal.  "  They 
can  die  no  more."  No  births  shall  be  needed,  to  snpply 
the  constant  waste  caused  by  death.  Weakness,  and 
sickness,  and  disease,  and  infirmity,  shall  be  no  more  at 
all.  The  curse  shall  be  dean  removed.  Death  himself 
shall  die. 

The  nature  of  what  we  call  "heaven  "  is  a  subject  which 
should  often  engage  our  thoughts.  Few  subjects  in 
religion  are  so  calculated  to  show  the  utter  folly  of 
imconverted  men,  and  the  awful  danger  in  which  they 
stand.  A  heaven  where  all  the  joy  is  spiritual,  would 
surely  be  no  heaven  to  an  unconverted  soul ! — ^Few  sub- 
jects are  so  likely  to  cheer  and  animate  the  mind  of  a 
true  Christian.  The  holiness  and  spiritual-mindedness 
which  he  follows  after  in  this  life  will  be  the  very 
atmosphere  of  his  eternal  abode.  The  cares  of  family 
relationship  shall  no  longer  distract  his  mind.  The  fear 
of  death  shall  no  longer  bring  him  into  bondage.  Then 
let  him  press  on  and  bear  his  cross  patiently.  Heaven 
will  make  amends  for  all. 

We  see,  lastly,  in  these  verses  the  antiquity  of  behef  in 
a  resurrection.  Our  Lord  shows  that  it  was  the  belief  of 
Moses.  "  That  the  dead  are  raised,  even  Moses  shewed 
at  the  bush." 

Faith  in  a  resurrection  and  a  life  to  come  has  been 
the  universal  belief  of  all  God's  people  from  the  begin- 
ing  of  the  world.     Abel,  and  Enoch,  and  Noah,  and 
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Abraham,  and  all  the  Patriarchs,  were  men  who  looked 
forward  to  a  better  inheritance  than  they  had  here  below. 
"They  looked  for  a  city  which  had  foundations."  "They 
desired  a  better  country,  that  is,  an  heavenly."  (Heb.  xi. 
10 — 16.)  The  words  of  our  own  seventh  Article  are 
clear  and  unmistakeable :  "They  are  not  to  be  heard 
which  feign  that  the  old  fathers  did  look  only  for  transi- 
tory promises."    This  witness  is  true. 

Let  us  anchor  our  own  souls  firmly  on  this  great 
foundation  truth,  "  that  we  shall  all  rise  again."  What- 
ever ancient  or  modem  Sadducees  may  say,  let  us  believe 
firmly  that  we  are  not  made  like  the  beasts  that  perish, 
and  that  there  shall  be  "  a  resurrection  of  the  dead,  both 
of  the  just  and  unjust."  (Acts  xxiv.  16.)  The  recollection 
of  this  truth  will  cheer  us  in  the  day  of  trial,  and  comfort 
us  in  the  hour  of  death.  We  shall  feel  that  though 
earthly  prosperity  fail  us,  there  is  a  life  to  come  where 
there  is  no  change.  We  shall  feel  that  though  worms 
destroy  our  body,  yet  in  the  flesh  we  shall  see  God. 
(Job  XIX.  26.)  We  shall  not  lie  always  in  the  grave. 
Our  God  is  "  not  a  God  of  the  dead,  but  of  the  living." 

Notes.    Lukb  XX.  27 — 40. 

27. — [Certain  of  the  Sadducees.]  The  only  certain  thing  which  we 
know  about  the  sect  of  the  Sadducees  is  this,  that  they  denied 
that  there  was  any  resurrection,  or  angel,  or  spirit.  (Acts  xidii. 
B.)  The  common  opinion  that  they  rejected  all  the  books  of 
the  Old  Testament,  excepting  the  five  books  of  Moses,  appears  to 
be  a  vulgar  error.  There  is  no  foundation  for  it.  Josephus,  the 
historian,  was  a  Pharisee,  and  not  likely  to  spare  the  errors  of 
Sadducees  in  describing  them.  But  though  he  charges  them 
with  rejecting  traditions,  he  nowhere  charges  them  with  reject- 
iDg  any  of  the  sacred  books. 

^Any  resurrection.]  Campbell  has  a  long  note  to  prove  that  by 
this  tenn  "  resurrection  **  we  are  not  to  understana  the  reunion 
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of  soul  and  body,  but  simply  a  renewal  of  life,  in  whatever  man- 
ner this  may  happen.  He  holds  that  the  fundamental  error  of 
the  Sadducees  was  not  barely  the  denial  of  the  resurrection  of 
the  body,  but  the  denial  of  the  immortality  of  the  soul,  and  that 
our  Lord's  argument  in  this  passage  tends  to  prove  no  more  than 
that  the  soul  survives  the  body  and  subsists  after  the  body  is 
dissolved. 

The  opinion  must  be  received  with  caution.    It  solves  some 
difficulties  undoubtedly,  but  involves  us  in  others. 

28. — [His  brother  should  take  his  wife!]  The  law  of  Moses  here 
referred  to,  (Deut.  xxv.  6.)  ought  to  be  carefully  studied,  and 
compared  with  Leviticus  xviii.  16.  It  is  clear  that  marriage  with 
a  deceased  husband's  brother  was  only  allowed  under  certain 
neculiar  circumstances,  and  as  a  general  rule  was  unlawful. 
How  any  Bible  reader  can  advocate  a  man's  marriage  with  a 
deceased  wife's  sister,  in  the  face  of  such  texts  as  Leviticus  xviii- 
J  6  and  xx.  21,  is,  to  my  mind,  quite  incomprehensible.  If  it  is 
wrong  for  a  woman  to  marry  two  brothers,  it  must  be  wrong  for 
a  man  to  marry  two  sisters.  The  exceptional  permission  to  a 
woman  to  marry  two  brothers  was  only  granted  when  the  first 
brother  had  died  without  leaving  any  children.  To  argue  from 
this  permission  that  a  man  may  marry  two  sisters  in  succession, 
on  the  ground  that  the  first  wife  left  children,  who  need  an  aunt's 
care,  seems  very  singular  logic ! 

29. — [First  took  a  wife,  and  died  childless.']  Let  it  be  noted  that 
Ambrose  and  Jerome  attach  allegorical  meanings  to  this  story, 
and  regard  the  woman  as  an  emblem  of  the  Jewish  synagogue. 
The  idea  seems  utterly  improbable. 

31. — [The  seven  also ,.,, left  no  children.]  The  possibility  of  such  a 
thing  happening  as  that  which  is  here  described,  of  course  can- 
not be  denied.  The  gross  improbability  of  it,  however,  must  he 
evident  to  all  reflecting  minds.  The  most  probable  view  is  that 
the  story  was  a  supposed  case  invented  to  supply  a  foundation 
for  a  difficulty. 

34. — [Children  of  this  world  marry.]  We  must  beware  that  we  do 
not  allow  these  words  to  give  any  sanction  to  Eoman  Catholic 
notions  of  the  superior  holiness  of  the  state  of  virginity  to  the 
state  of  matrimony.  The  distinction  our  Lord  draws  implies  no 
reflection  on  matrimony.  It  is  simply  a  declaration  ^at  the 
condition  of  men  and  women  in  a  world  to  come  is  utterly  unlike 
their  condition  in  this  world. 

"  The  children  of  this  world,"  we  must  remember,  do  not  in 
this  place  signify  unconverted  people,  but  simply  people  who  are 
living  on  earth. 

35. — [The  resurrection  from  the  dead.]    The  Greek  words  here  are 
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remarkable.  They  would  be  rendered  more  literally,  "  the  resur- 
rection out  from  the  dead."  They  seem  strongly  to  favour  the 
opinion  that  there  is  a  first  resurrection  peculiar  to  the  righteous, 
(feev.  XX.  5,  &c.)  The  expression, "  children  of  the  resurrection," 
in  the  following  verse,  seems  to  point  the  same  way. 

36. — [Equal  to  the  angels.!  We  must  not  conclude  from  these  words 
that  the  glorified  saints  are  exactly  like  the  angels.  Angels  have 
not  bodies  like  ours,  but  are  spiritual  beings.  The  meaning 
appears  to  be,  that  in  freedom  from  death  and  disease,  and  in 
complete  deliverance  from  a  condition  of  being  in  which  marri- 
age and  birth  are  needful  to  supply  the  continual  waste  occasioned 
by  death,  the  saints  shall  be  like  the  angels. 

[The  children  of  God.]  This  means  evidently,  that  the  saints 
are  introduced  into  a  state  of  peculiar  privilege  as  members  of 
God's  family,  and  residents  in  God's  house,  after  a  fashion  that 
they  know  nothing  of  here  on  earth. 

37. — [That  dead  raised. ..Moses  shewed^  do.]  The  quotation  con- 
tained in  this  verse  has  caused  much  controversy.  At  first 
sight  it  does  not  appear  to  be  any  proof  of  a  resurrection,  but 
only  of  a  life  to  come. 

Some  have  thought  that  stress  ought  to  be  laid  on  the  expres- 
sion in  the  original  quotation,  "  I  am"  and  not "  I  was  "  the  God 
of  Abraham,  &c. 

Some  think,  with  Mede  and  others,  that  our  Lord  refers  to  the 
promise  of  the  land  of  Canaan  to  Abraham  and  his  seed,  and  to 
the  fact,  that  this  promise,  yet  unfulfilled,  will  literally  be  ful- 
filled one  day  by  Abraham  rising  again,  and  possessing  the  land. 

Some  think,  with  Campbell,  that  our  Lord's  object  all  through 
is  not  so  much  to  prove  a  resurrection  as  a  life  to  come. 

One  thing,  however,  is  very  clear.  The  argument  which  our 
Lord  used  completely  silenced  the  Sadducees,  and  called  forth 
the  approbation  of  the  Scribes.  Now  if  the  Sadducees  had  not 
felt  the  argument  convincing  and  silencing,  they  would  not  have 
submitted  to  it  so  quietly  as  they  did.  If  we  do  not  see  the  frill 
force  of  the  argument,  the  fault  is  evidently  in  ourselves.  We 
do  not  see  the  fulness  of  Scripture  as  we  ought  to  do.  There  is 
depth  of  meaning  in  many  texts  which  we  have  not  fathomed. 

SS. — [AU  Uve  unto  him.']  This  expression  is  remarkable,  and  pe- 
culiar to  St.  Jjuke's  Gospel.  It  probably  means,  "  In  His  sight 
all  are  living,"  though  long  dead,  biuied,  and  removed  from  this 
world.    There  is  no  such  thing  as  annihilation. 
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LUKE  XX.  41—47. 


41  And  he  said  unto  them,  How 
say  they  that  Christ  is  David's  son  ? 

42  And  Dayid  himself  saith  in  the 
book  of  Psalms,  The  Lord  said  unto 
my  Lord,  Sit  thou  on  my  right  hand, 

43  Till  I  make  thine  enemies  thy 
footstool. 

44  David  therefore  calleth  him 
Lord,  how  is  he  then  his  son  ^ 

45  Then  in  the  audience  of  all  the 


people  he  said  unto  his  disciples, 

46  Beware  of  the  Scribes,  which 
desire  to  wa^  in  long  robes,  and  love 
greetings  in  the  markets,  and  the 
highest  seats  in  the  synagogues,  and 
the  chief  rooms  at  feasts ; 

47  Which  devour  widow's  houses, 
and  for  a  shew  make  long  prayers : 
the  same  shall  receive  greater  dam- 
nation. 


Let  us  observe  in  this  passage,  what  striking  testimony  to 
Chrisfs  divinity  the  book  of  Psalms  contains.     We  read 
that  after  patiently  replying  to  the  attacks  of  His  enemies, 
our  Lord  in  turn  propounds  a  question  to  them.    He 
asks  them  to  explain  an  expression  in  the  hundred  and 
tenth  Psalm,  where  David  speaks  of  the  Messiah  as  his 
Lord.     To  this  question  tlfe  Scribes  could  find  no  answer. 
They  did  not  see  the  mighty  truth,  that  Messiah  was  to 
be  God  as  well  as  man,  and  that  while  as  man  He  was  to 
be  David's  son,  as  God  he  was  to  be  David's  Lord.     Their 
ignorance  of  Scripture  was  thus  exposed  before  all  the 
people.     Professing  themselves  to  be  instructors  of  others 
and  possessors  of  the  key  of  knowledge,  they  were  proved 
unable  to  explain  what  their  own  Scriptures  contained. 
We  may  well  believe  that  of  all  the  defeats  which  our 
Lord's  malicious  enemies  met  with,  none  galled  them 
more  than  this.     Nothing  so  mortifies  the  pride  of  man, 
as  to  be  publicly  proved  ignorant  of  that  which  he  fancies 
is  his  own  peculiar  department  of  knowledge. 

We  have  probably  little  idea  how  much  deep  truth  is 
contained  in  the  book  of  Psalms.  No  part  of  the  Bible 
perhaps  is  better  known  in  the  letter,  and  none  so  little 
understood  in  the  spirit.  We  err  greatly  if  we  suppose  that 
it  is  nothing  but  a  record  of  David's  feelings,  of  David's  ex- 
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perience,  David's  praises,  and  David's  prayers.  The  hand 
that  held  the  pen  was  generally  David's.  But  the  subject 
matter  was  often  something  far  deeper  and  higher  than  the 
history  of  the  son  of  Jesse.  The  book  of  Psalms,  in.  a 
word,  is  a  book  full  of  Christ, — Christ  suffering, — Christ 
in  humiliation,— Christ  dying,— Christ  rising  again,— 
Christ  coming  the  second  time, — Christ  reigning  over  all. 
Both  the  advents  are  here, — the  advent  in  suffering  to 
bear  the  cross, — the  advent  in  power  to  wear  the  crown. 
Both  the  kingdoms  are  here, — ^the  kingdom  of  grace, 
during  which  the  elect  are  gathered, — the  kingdom  of 
glory,  when  every  tongue  shall  confess  that  Jesus  is  Lord. 
Let  us  always  read  the  Psalms  with  a  peculiar  reverence. 
Let  us  say  to  ourselves  as  we  read,  "A  greatdr  than 
David  is  here." 

The  remark  now  made,  applies  more  or  less  to  all  the 
Bible.  There  is  a  fulness  about  the  whole  Book,  which 
is  a  strong  proof  of  its  inspiration.  The  more  we  read 
it,  the  more  it  will  seem  to  contain.  All  other  books 
become  thread-bare,  if  they  are  constantly  read.  Their 
weak  points,  and  their  shallowness  become  every  year 
more  apparent.  The  Bible  alone  seems  broader,  and 
deeper,  and  fuller,  the  oftener  it  is  studied.  We  have  no 
need  to  look  for  allegorical  and  mystical  meanings.  The 
fi*esh  truths  that  will  constantly  spring  up  before  our  eyes, 
are  simple,  plain,  and  clear.  Of  such  truths  the  Bible 
is  an  inexhaustible  mine.  Nothing  can  account  for  this, 
but  the  great  fact,  that  the  Bible  is  the  word,  not  of  man, 
but  of  God. 

Let  us  observe,  secondly,  in  this  passage,  how  abominable 
is  hypocrisy  in  the  eyes  of  Christ.    We  are  told  that  "  in 
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the  audience  of  all  the  people  he  said  unto  His  disciples, 
beware  of  the  Scribes,  which  desire  to  walk  in  long  robes, 
and  love  greetings  in  the  markets,  and  the  highest 
seats  in  the  synagogues,  and  the  chief  rooms  at  feasts; 
which  devour  widows'  houses,  and  for  a  show  make  long 
prayers."  This  was  a  bold  and  remarkable  warning. 
It  was  a  public  denunciation,  we  must  remember,  of  men 
who  "sat  in  Moses'  seat,"  and  were  the  recognized  teachers 
of  the  Jewish  people.  It  teaches  us  clearly  that  there 
may  be  times  when  the  sins  of  people  in  high  places 
make  it  a  positive  duty  to  protest  publicly  against  them. 
It  shows  us  that  it  is  possible  to  speak  out,  and  yet  not 
to  "  speak  evil  of  dignities." 

No  sin  seems  to  be  regarded  by  Christ  as  more  sinful  than 
hypocrisy.  None  certainly  drew  forth  from  His  lips  such 
frequent,  strong,  and  withering  condemnation,  during  the 
whole  course  of  His  ministry.  He  was  ever  full  of  mercy 
and  compassion  for  the  chief  of  sinners.  "Fury  was 
not  in  him  "  when  He  saw  Zacchaeus,  the  penitent  thief, 
Matthew  the  Publican,  Saul  the  persecutor,  and  the 
woman  in  Simon's  house.  But  when  He  saw  Scribes 
and  Pharisees  wearing  a  mere  cloak  of  religion,  and  pre- 
tending to  great  outward  sanctity,  while  their  hearts  were 
full  of  wickedness,  His  righteous  soul  seems  to  have  been 
full  of  indignation.  Eight  times  in  one  chapter  (Matt, 
xxiii.)  we  find  Him  saying,  "  Woe  unto  you.  Scribes  and 
Pharisees,  hypocrites." 

Let  us  not  forget  that  the  Lord  Jesus  never  changes. 
He  is  the  same  yesterday,  and  to-day,  and  for  ever. 
Whatever  else  we  are  in  religion  let  us  be  true.  How- 
ever feeble  our  faith,  and  hope,  and  love,  and  obedience 
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may  be,  let  us  see  to  it  that  they  are  real,  genuine,  and 
sincere.  Let  us  abhor  the  very  idea  of  part-acting  and 
mask-wearing  in  our  Christianity.  At  any  rate  let  us 
be  thorough.  It  is  a  striking  fact  that  the  very  first  piece 
of  armour  which  St.  Paul  recommends  to  the  Christian 
soldier  is  "truth."  "  Stand  therefore,"  he  sayis,  "Haying 
your  loins  girt  about  with  truth."  (Eph.  vi.  10.) 

Let  us  observe,  lastly,  in  this  passage,  that  there  will 
be  degrees  of  condemnation  and  misery  in  hell.  The  words 
of  our  Lord  are  distinct  and  express.  He  says  of  those 
who  live  and  die  hypocrites,  "the  same  shall  receive 
greater  damnation." 

The  subject  opened  up  in  these  words  is  a  deeply  painful 
one.  The  reality  and  eternity  of  future  punishment  are 
among  the  great  foundation  truths  of  revealed  religion, 
which  it  is  hard  to  think  upon  without  a  shudder.  But 
it  is  well  to  have  all  that  the  Bible  teaches  about  heaven 
and  hell  firmly  fixed  on  our  minds.  The  Bible  teaches 
distinctly  that  there  will  be  degrees  of  glory  in  heaven. 
It  teaches  with  no  less  distinctness  both  here  and  else- 
where, that  there  will  be  degrees  of  misery  in  hell. 

Who,  after  all,  are  they  who  will  finally  receive  con- 
demnation ?  This  is  the  practical  point  that  concerns  us 
most.  All  who  will  not  come  to  Christ, — all  who  know 
not  God  and  obey  not  the  Gospel, — all  who  refuse  to 
repent  and  go  on  still  in  wickedness,  all  such  will  be  finally 
condemned.  They  will  reap  according  as  they  have 
sown.  God  willeth  not  their  eternal  ruin.  But  if  they 
ipvill  not  hear  His  voice,  they  must  die  in  their  sins. 

But  who  among  those  who  are  condemned  will  receive 
tlie  heaviest  condemnation  P    It  will  not  fall  on  heathens 
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who  neyer  heard  the  trath.  It  will  not  fall  on  ignorant 
and  neglected  Englishmen,  for  whose  soids,  however 
sunk  in  profligacy,  no  man  cared.  It  will  fall  on  those 
who  had  great  light  and  knowledge,  but  made  no  proper 
use  of  it.  It  will  fall  on  those  who  professed  great 
sanctity  and  religiousness,  but  in  reality  clung  to  their 
sins.  In  one  word,  the  hypocrite  will  have  the  lowest 
place  in  hell.    These  are  awful  things.    But  they  are  true. 

Notes.    Lukb  XX.  41—47. 

41. — [^He  saith  unto  tliem.]  The  connection  between  this  verse  and 
the  two  preceding  ones  should  not  be  overlooked.  It  seems  clear 
that  it  is  "  the  Scribes  "  to  whom  our  Lord  now  addresses  Him- 
self. They  were  ready  enough  to  approve  of  His  answer  to  the 
Sadducees.  But  did  they  themselves  understand  the  Scriptures? 
Our  Lord  shows  them  that  they  did  not. 

[How  say  they.]  This  expression  implies  that  it  was  a  common 
saying  among  Jewish  theologians, — an  acknowledged  and  recei- 
ved opinion. 

[Christ  is  David! s  son."]  Let  it  be  noted,  that  this  expression 
shows  us,  that  when  sick  persons  and  others  who  applied  to  our 
Lord  called  Him,  "  Thou  son  of  David,"  they  meant  more  than 
at  first  sight  perhaps  appears.  The  expression  was  tantamount 
to  a  confession  that  our  Lord  was  the  Messiah. 

42. — [David,  himself  saith,  dc]  I^et  it  be  noted,  that  the  very  Psalm 
which  our  Lord  here  brings  forward  is  the  one  which  the  apostle 
Peter  presses  on  the  Jews,  in  the  first  public  sermon  he  addresses 
to  them  on  the  day  of  Pentecost.  (Acts  ii.  34.)  It  is  interesting 
to  reflect,  that  on  that  day  Peter  probably  remembered  liis  Mas- 
ter's use  of  the  Psalm,  and  wisely  walked  in  His  steps  by  quoting 
it  to  the  Jews. 

44. — [How  is  he  then  his  sonf]  This  was  a  question  concerning 
Messiah's  person,  which  could  only  be  answered  by  admitting 
that  He  was  God  as  well  as  man,  and  man  as  well  as  God.  This 
the  Scribes  and  Pharisees  did  not  understand. 

Our  Ijord  had  probably  a  double  object  in  view  in  the  question 
which  he  put  to  the  Scribes. 

For  one  thing.  He  desired  to  convince  them  of  their  own 
ignorance  of  the  Scriptures,  which  they  proudly  supposed  they 
understood. 
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For  another  thing,  He  desired  to  teaeh  them  higher  and  more 
exalted  views  of  the  true  nature  of  the  Messiah.  One  grand  error 
of  the  Scrihes  and  Pharisees,  and  indeed  of  most  Jews,  during 
our  Lord's  earthly  ministry,  was  the  low,  carnal  view  which 
they  held  of  Messiah's  nature  and  person.  They  expected  one 
who  would  be  a  prophet  and  a  king,  one  greater  tn an  Moses  and 
David,  undoubtedly,  but  still  not  One  who  would  be  at  the  same 
time  very  God.  To  correct  this  error,  and  show  the  inconsistency 
of  it  with  Scripture,  appears  to  have  been  one  part  of  our  Lord's 
intention  in  this  last  public  conversation  which  He  held  with 
His  enemies. 

Those  who  secretly  wonder  that  our  Lord  did  not  fulfil  pro 
phecies,  and  apply  them  publicly  to  Himself,  in  such  a  plain 
way  that  there  could  be  no  room  left  for  any  one  to  doubt,  would 
do  well  to  remember  that  this  is  not  God's  way  of  dealing  with 
man.  God  never  forces  conviction  on  man's  mind.  If  men  are 
not  willing  to  believe,  there  is  always  room  left  for  unbelief. 
This  is  a  most  important  principle  and  one  which  we  shall  do 
well  to  remember  in  the  interpretation  of  unfulfilled  prophecy. 
To  expect  the  book  of  Revelation,  for  instance,  to  be  fulfilled  so 
clearly  that  there  shall  be  no  possibility  of  dispute  or  doubt  as 
to  its  fulfilment,  is  expecting  that  which  is  entirely  contrary  to 
the  analogy  of  all  God's  dealings  with  man. 

^6. — [Walk  in  long  robes.]  This  expression  either  refers  to  gar- 
ments of  an  extravagantly  large  size  on  which  the  Scribes  prided 
themselves,  or  else  to  the  fringes  and  borders  to  their  garments 
which  they  put  on,  in  obedience  to  the  law.  (Numb.  xv.  38.) 
These  fringes  they  made  excessively  large  in  order  to  impress  on 
the  minds  of  the  common  people  an  opinion  of  their  own  holi- 
ness, and  their  great  reverence  for  the  law. 

[Love  greetings.]  This  expression  is  explained  in  the  Gospel 
of  St.  Matthew.  (Matt,  xxiii.  7 — 10.)  They  loved  appellations 
of  honour  and  respect,  such  as  "Rabbi,  Father,  Master,  Teacher," 
to  be  given  to  them  in  public  places.  Men  often  profess  a  desire 
to  magnify  their  office,  when  in  truth  they  want  to  magnify 
themselves. 

[Highest  seats, ..chief  rooms.]  The  grand  characteristic  of 
hypocritical  and  formal  religion,  is  love  of  man's  praise,  and  the 
honour  that  comes  from  man.  True  grace  can  wait  for  honour, 
and  cares  little  what  it  has  upon  earth. 

The  Greek  word  which  we  have  rendered  **  chief  rooms,"  means 
literally, "  the  chief  or  uppermost  reclining  places  "  round  a  table 
at  a  feast  It  does  not  mean  the  principal  apartment  out  of 
several  chambers. 

^7. — [Devour  widows'  houses.]    The  most  probable  explanation  of 
this  phrase  is,  that  the  Scribes,  under  pretence  of  charity,  took 
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charge  of  the  property  of  widows,  and  pretended  to  manage 
it  for  them.  But  instead  of  managing  it  honestly  and  faithfully, 
they  emhezzled  it,  and  privately  used  it  for  their  own  interests. 


LUKE  XXI.  1-4. 


1  And  he  looked  up,  and  saw  the 
rich  men  casting  their  gifts  into  the 
treasury. 

2  And  he  saw  also  a  certain  poor 
widow  casting  in  thither  two  mites. 

3  And  he  said,  Of  a  truth  I  say 


unto  you,  that  this  poor  widow  hath 
cast  in  more  than  they  all : 

4  F«r  all  these  have  of  their  abun- 
dance cast  in  unto  the  offerings  of 
God :  but  she  of  her  penury  hath  out 
in  all  the  living  that  she  had. 


We  learn,  for  one  thing,  from  these  verses,  how  keenly 
our  Lord  Jesm  Christ  observes  the  things  that  are  dm 
upon  earth.  We  read  that  "  he  looked  up  and  saw  the 
rich  men  casting  their  gifts  into  the  treasury.  And  he 
saw  also  a  certain  poor  widow  casting  in  thither  two 
mites."  We  might  well  suppose  that  our  Lord's  mind 
at  this  season  would  have  been  wholly  occupied  with  the 
things  immediately  before  Him.  His  betrayal.  His  un- 
just judgment.  His  cross.  His  passion.  His  death,  were  all 
close  at  hand ;  and  He  knew  it. — ^The  approaching  d^ 
struction  of  the  temple,  the  scattering  of  the  Jews,  the 
long  period  of  time  before  His  second  advent,  were  all 
things  which  were  spread  before  His  mind  like  a  picture. 
It  was  but  a  few  moments  and  He  spoke  of  them. — Mi 
yet  at  a  time  like  this  we  find  Him  taking  note  of  all 
that  is  going  on  around  Him !  He  thinks  it  not  beneath 
Him  to  observe  the  conduct  of  a  "  certain  poor  widow.'' 
Let  us  remember,  that  the  Lord  Jesus  never  changes. 
The  thing  that  we  read  of  in  the  passage  before  us  is  the 
thing  that  is  going  on  all  over  the  world.  "  The  eyes 
of  the  Lord  are  in  every  place."  (Prov.  xv.  3.)  Nothing 
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is  too  little  to  escape  His  observation.  No  act  is  too 
trifling  to  be  noted  down  in  the  book  of  His  remem- 
brance. The  same  hand  that  formed  the  sun,  moon, 
and  stars,  was  the  hand  that  formed  the  tongue  of  the 
gnat  and  the  wing  of  the  fly  with  perfect  wisdom.  The 
same  eye  that  sees  the  council-chambers  of  kings  and 
emperors,  is  the  eye  that  notices  all  that  goes  on  in  the 
labourer's  cottage.  ''All  things  are  naked  and*  opened  to 
the  eyes  of  Him  with  whom  we  have  to  do."  (Heb.  iv. 
13.)  He  measures  littleness  and  greatness  by  a  very 
different  measure  from  the  measure  of  man.  Events  in 
our  own  daily  life  to  which  we  attach  no  importance,  are 
often  very  grave  and  serious  matters  in  Christ's  sight. 
Actions  and  deeds  in  the  wee^y  history  of  a  poor  man, 
which  the  great  of  this  world  think  trivial  and  contempt- 
ible, are  often  registered  as  weighty  and  important  in 
Christ's  books.  He  lives  who  marked  the  gift  of  one  "poor 
widow  "  as  attentively  as  the  gifts  of  many  "  rich  men." 
Let  the  believer  of  low  degree  take  comfort  in  this 
mighty  truth.  Let  him  remember  daily  that  his  Master 
in  heaven  takes  account  of  everything  that  is  done  on  earth, 
and  that  the  lives  of  cottagers  are  noticed  by  Him  as  much 
BS  the  lives  of  kings.  The  acts  of  a  poor  believer  have 
as  much  dignity  about  them  as  the  acts  of  a  prince.  The 
little  contributions  to  religious  objects  which  the  labourer 
makes  out  of  his  scanty  earnings,  are  as  much  valued  in 
GKmI's  sight  as  a  ten  thousand  pound  note  from  a  peer. 
To  know  this  thoroughly  is  one  great  secret  of  content- 
laent.  To  feel  that  Christ  looks  at  what  a  man  is,  and 
not  at  what  a  man  has,  will  help  to  preserve  us  from 
enTioiiB  and  murmuring  thoughts.    Happy  is  he  who  has 
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learned  to  say  with  David,  "  I  am  poor  and  needy ;  bnt 
the  Lord  thinketh  upon  me."    (Psalm  xl.  17.) 

We  learn,  for  another  thing,  from  these  verses,  who 
they  are  wham  Christ  reckons  most  liberal  in  giving  money 
to  religiom  purposes,  "We  read  that  He  said  of  her  who 
cast  in  two  mites  into  the  treasury,  ''  She  hath  cast  in 
more  than  they  all.  All  these  of  their  abundance  have 
cast  in  unto  the  offerings  of  God :  but  she  of  her  penury 
hath  cast  in  all  the  living  that  she  had."  These  words 
teach  us  that  Christ  looks  at  something  more  than  the 
mere  amount  of  men's  gifts  in  measuring  their  liberality. 
He  looks  at  the  proportion  which  their  gifts  bear  to  their 
property.  He  looks  at  the  degree  of  self-denial  which 
their  giving  entails  upon  them.  He  would  have  us  know 
that  some  persons  appear  to  give  much  to  religious 
purposes  who  in  God's  sight  give  very  little,  and  that 
some  appear  to  give  very  little  who  in  God's  sight  give 
very  much. 

The  subject  before  us  is  peculiarly  heart-searching.  On 
no  point  perhaps  do  professing  Christians  come  short  so 
much  as  in  the  matter  of  giving  money  to  God's  cause. 
Thousands,  it  may  be  feared,  know  nothing  whatever  of 
"giving"  as  a  Christian  duty.  The  little  giving  that  there 
is,  is  confined  entirely  to  a  select  few  in  the  churdies. 
Even  among  those  who  give,  it  may  be  boldly  asserted, 
that  the  poor  generally  give  far  more  in  proportion  to 
their  means  than  the  rich.  These  are  plain  facts  which 
cannot  be  denied.  The  experience  of  all  who  collect  for 
religious  societies  and  Christian  charities,  will  testify  that 
they  are  correct  and  true. 

Let  us  judge  ourselves  in  this  matter  of  giving,  that  we 
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may  not  be  judged  and  condemned  at  the  great  day.  Let 
it  be  a  settled  principle  with  ns  to  watch  against  stinginess, 
and  whatever  else  we  do  with  our  money,  to  give  regularly 
and  habitually  to  the  cause  of  God. — Let  us  remember, 
that  although  Christ's  work  does  not  depend  on  our  money, 
yet  Christ  is  pleased  to  test  the  reality  of  our  grace  by 
allowing  us  to  help  Him.  If  we  cannot  find  it  in  our  hearts 
to  give  anything  to  Christ's  cause,  we  may  well  doubt  the 
reality  of  our  faith  and  charity. — Let  us  recollect  that  our 
use  of  the  money  God  has  given  us,  will  have  to  be  ac- 
counted for  at  the  last  day.    The  "  Judge  of  all "  will  be 
He  who  noticed  the  widow's  mite.     Our  incomes  and 
expenditures  will  be  brought  to  light  before  an  assembled 
world.  If  we  prove  in  that  day  to  have  been  rich  towards 
ourselves,  but  poor  towards  God,  it  would  be  good  if  we 
had  never  been  bom. — ^Not  least,  let  us  look  round  the 
world  and  ask  where  are  the  men  that  were  ever  ruined 
by  liberal  giving  to  godly  purposes,  and  who  ever  found 
himself  really  poorer  by  lending  to  the  Lord  P    We  shall 
find  that  the  words  of  Solomon  are  strictly  true :  "  There 
is  that  scattereth  and  yet  increaseth :  and  there  is  that 
i^thholdeth  more  than  is  meet,  and  it  tendeth  to  poverty." 
(Prov.  xi.  24.) 

Finally,  let  us  pray  for  rich  men,  who  as  yet  know 
nothing  of  the  luxury  of  "  giving,"  that  their  riches  may 
not  be  their  ruin.  Hundreds  of  charitable  and  religious 
movements  are  standing  still  continually  for  want  of 
funds.  Great  and  effectual  doors  are  open  to  the  church 
of  Christ  for  doing  good  all  over  the  world,  but  for  want 
of  money  few  can  be  sent  to  enter  in  by  them.  Let  us 
pray  for  the  Holy  Ghost  to  come  down  on  all  our  congre- 
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gations,  and  to  teach  all  our  worshippers  what  to  do  with 
their  money.  Of  all  people  on  earth,  none  ought  to  be 
such  liberal  givers  as  Christians.  All  that  they  have 
they  owe  to  the  free  gift  of  God.  Christ,  the  Holy  Ohost, 
the  Gospel,  the  Bible,  the  means  of  grace,  the  hope 
of  glory,  all  are  undeserved,  incomparable  giJU,  which 
millions  of  heathen  never  heard  of.  The  possessors  of 
such  gifts,  ought  surely  to  be  ''  ready  to  distribute "  and 
<<  willing  to  communicate.''  A  giving  Saviour  ought  to 
have  giving  disciples.  Freely  we  have  received :  freely 
we  ought  to  give.     (1  Tim.  vi.  18.  Matt.  x.  8.) 


Notes.    Lukb.  XXI.  1 — i, 

1. — [Casting ...gifts „. treasury .']  Major  says,  "In  the  second  oouit 
of  the  temple,  in  the  court  of  the  women,  were  fixed  thirteen 
chests,  with  inscriptions,  directing  to  what  use  the  offerings  in 
each  were  allotted.  Into  one  of  these  the  widow  cast  her  two 
mites.  This  court  was  hence  called  occasionally  "  the  treasury." 
jJohn  viii.  20.)  These  offerings  were  made  at  the  three  great 
feasts,  to  compound  for  tithes  and  dues,  and  to  fulfil  the  precept, 
"  Thou  shalt  not  appear  empty  before  the  Lord."  (Exod.  xxiii. 
15.  Deut.  xvi.  16.)    See  2  Kings  xii.  9. 

2. — [Poor  widow ^  Here,  as  in  other  places  in  the  Bible,  we  must 
remember  the  exceedingly  depressed  and  dependent  condition  of 
a  poor  man's  widow  in  the  countries  where  our  Lord  was.  The 
expression  is  almost  proverbial  for  one  very  badly  off,  and  mo^ 
imlikely  to  contribute  anything  to  a  charitable  purpose. 

[Two  mitesi]  A  mite  was  the  smallest  coin  in  use  among  the 
Jews  in  our  Saviour's  time.  Major  says  that  it  was  equal  to 
about  three  eighths  of  a  farthing  of  our  money. 

3. — [Hath  cast  in  more.]  "  More,"  in  this  expression,  does  not  of 
course  mean  a  larger  sum  in  reality,  but  more  in  God's  sight,  a 
gift  which  God  values  more  than  one  of  far  more  value  in  miui's 
eyes; — ^more  in  the  judgment  of  Him  who  looks  at  the  motiv€ss 
of  givers,  and  at  the  money  they  keep  for  themselves  as  'well  as 
the  money  they  give ; — ^more  in  proportion  to  her  means. 

4. — [They  have  of  their  abundance  cast  in^  This  means  that  wbiU 
the  rich  gave,  thev  gave  out  of  a  large  and  abundant  store,  and 
hardly  felt  what  tney  gave,  because  much  was  left  behind. 
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[She  of  her  penury  hath  out  in.]  This  means  that  what  the 
widow  gave,  she  gave  out  of  a  store  so  small  that,  after  giving, 
nothing  seemed  to  be  left. 

[All  her  living.]  The  meaning  of  this  expression  is  disputed 
Some  think  that  it  means  that  the  widow  gave  ^he  whole  of  her 
property.  Others  think  that  it  means  that  she  gave  the  whole 
amount  of  her  daily  income.  The  latter  view  seems  the  more 
probable  one.  A  person  so  poor  as  the  widow  would  necessarily 
live  from  hand  to  mouth,  and  possess  no  capital  or  property, 
except  what  she  received  from  one  source  or  another  day  after  day. 

Let  it  be  noted  in  leaving  this  passage,  that  our  Lord  says  not 
a  word  here  against  the  lawfulness  and  propriety  of  giving 
money  to  these  treasuries  in  the  temple,  though  He  doubtless 
knew  that  the  money  was  often  ill  applied,  and  the  temple  dis- 
pensation soon  passing  away.  An  excessive  censoriousness  about 
the  failings  and  infirmities  of  religious  Societies  which  are  sound 
in  principle,  is  not  tQ,be  praised.  All  institutions  worked  by  man 
must  needs  be  imperfect. 

Finally,  let  us  beware  of  lightly  using  the  expression  *'  giving 
our  mite,"  in  reference  to  giving  money  to  religious  or  charit- 
able causes.  The  phrase  is  often  employed  without  thought  or 
consideration.  If  people  would  "give  their  mite"  really  and 
literally  as  the  widow  gave  her's,  many  would  have  to  give  far 
more  money  than  they  ever  give  now.  Her  "mite"  meant 
something  that  she  gave  with  immense  self-denial,  and  at  great 
sacrifice.  Most  men's  "mite,"  now  a  days,  means  something 
that  is  not  felt,  not  missed,  and  makes  no  difference  to  their 
comfort.  If  all  people  gave  their  "  mite,"  as  the  widow  gave 
her's,  the  world  and  the  Church  would  soon  be  in  a  very  dif- 
ferent state. 
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these  things  shall  come  to  pass  ? 

8  And  he  said,  Take  heed  that  ye 
be  not  deceived :  for  many  shall  come 
in  mv  name,  saying,  I  am  Christ; 
and  the  time  draweth  near :  go  ye  not 
therefore  after  them. 

9  But  when  ye  shall  hear  of  wars 
and  commotions,  be  not  terrified :  for 
these  things  must  first  come  to  pass ; 
but  the  end  is  not  by  and  by. 


LlBT  US  notioe  in  this  passage^  our  Lord  Jeam  Chriafa 


6  And  as  some  spake  of  the  temple, 
how  it  was  adorned  with  goodly  stones 
and  ^ifts,  he  said, 

6  A9fw  these  things  which  ye  be- 
hold, tlie  days  will  come,  in  the  which 
tliere  shall  not  be  left  one  stone  upon 
another,  that  shall  not  be  thrown 
down. 

7  And  ihey  asked  him,  saying,  Mas- 
ter,  but  when  slftll  these  things  be  ? 

id  what  sign  will  there  be  when 
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icords  about  the  tempk  at  Jerusalem.  We  read  that  some 
spake  of  it,  "  how  it  was  adorned  with  goodly  stones  and 
gifts."  They  praised  it  for  its  outward  beauty.  They 
admired  its  size,  its  architectural  grandeur,  and  its  costly 
decorations.  But  they  met  with  no  response  from  our  Lord. 
We  read  that  he  said,  *'As  for  these  things  which  ye  behold, 
the  days  will  come  in  the  which  there  shall  not  be  left  one 
stone  upon  another,  that  shall  not  be  thrown  down." 

These  words  were  a  striking  prophecy.  How  strange 
and  startling  they  must  hare  sounded  to  Jewish  ears,  an 
English  mind  can  hardly  conceive.  They  were  spoken 
of  a  building  which  every  Israelite  regarded  with  almost 
idolatrous  veneration.  They  were  spoken  of  a  bmlding 
which  contained  the  ark,  the  holy  of  holies,  and  the 
sjrmbolical  furniture  formed  on  a  pattern  given  by  God 
Himself.  They  were  spoken  of  a  building  associated 
with  most  of  the  principal  names  in  Jewish  history; 
with  David,  Solomon,  Hezekiah,  Josiah,  Isaiah,  Jeremiah, 
Ezra,  and  Nehemiah.  They  were  spoken  of  a  building 
towards  which  every  devout  Jew  turned  his  face  in  every 
quarter  of  the  world,  when  he  offered  up  his  daily  prayers. 
(1  Kings  viii.  44 ;  Jonah  ii.  4 ;  Dan.  vi.  10.)  But  they 
were  words  spoken  advisedly.  They  were  spoken  in  order 
to  teach  us  the  mighty  truth  that  the  true  glory  of  a 
place  of  worship  does^  not  consist  in  outward  ornaments. 
"The  Lord  seeth  not  as  man  seeth."  (I  Sam.  xvi.  7.) 
Man  looketh  at  the  outward  appearance  of  a  building. 
The  Lord  looks  for  spiritual  worship,  and  the  presence 
of  the  Holy  Ghost.  In  the  temple  at  Jer|isalem  these 
things  were  utterly  wanting,  and  therefore  Jesus  Christ 
could  take  no  pleasure  in  it. 


J 
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Professing  Christians  will  do  weU  to  remember  our 
Lord's  words  in  the  present  day.  It  is  meet  and  right 
beyond  doubt  that  buildings  set  apart  for  Christian 
worship,  should  be  worthy  of  the  purpose  for  which  they 
are  used.  Whatever  is  done  for  Christ  ought  to  be  well 
done.  The  house  in  which  the  Gospel  is  preached,  and 
the  Word  of  God  read,  and  prayer  offered  up,  ought  to 
lack  nothing  that  can  make  it  comely  and  substantial. 
But  let  it  never  be  forgotten  that  the  material  part  of  a 
Christian  Church  is  by  far  the  least  important  part  of  it. 
The  fairest  combinations  of  marble,  and  stone,  and  wood, 
and  painted  glass,  are  worthless  in  God's  sight,  unless  ^ 
there  is  truth  in  the  pulpit,  and  grace  in  the  congregation. 
The  dens  and  caves  in  which  the  early  Christians  used  to 
meet,  were  probably  far  more  beautiful  in  the  eyes  of 
Christ,  than  the  noblest  cathedral  that  was  ever  reared 
by  man.  The  temple  in  which  the  Lord  Jesus  delights 
most,  is  a  broken  and  contrite  heart,  renewed  by  the 
Holy  Ghost. 

Let  us  notice,  for  another  thing  in  this  passage,  our 
Lord  Jesus  Christ's  solemn  warning  against  deception. 
His  striking  words  about  the  temple  drew  from  His 
disciples  an  important  question  :  "  Master,  when  'shall 
these  things  be  P  and  what  sign  will  there  be,  when 
these  things  shall  come  to  pass  P  "  Our  Lord's  reply  to 
that  question  was  long  and  full.  And  it  began  with  a 
pointed  caution,  "  Take  heed  that  ye  be  not  deceived." 

The  position  which  this  caution  occupies  is  very  remark- 
able. It  stands  in  the  forefront  of  a  prophecy  of  vast  extent 
and  universal  importance  to  all  Christians, — ^a  prophecy 
reaching  from  the  day  in  which  it  was  delivered,  to  the 
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di^  of  the  aeoond  adTent, — a  prophecy  leTealing  maliers 
of  the  most  tiemendoiis  interest  both  to  Jews  and  Gen- 
tfles, — and  a  jfmfhecy  of  whidi  a  laige  portion  remains 
yet  to  be  folfilled.  And  the  Teiy  first  sraitence  of  this 
wondrous  projdiecjr  is  a  caution  against  deception,  **  Take 
heed  that  ye  be  not  deoeiYed." 

The  necessity  of  this  caution  has  been  continually 
proTod  in  the  histoiy  of  the  Chnrdi  of  Christ.  On  no 
subject  perhaps  have  divines  made  so  many  TnisfftlrAa  as 
in  the  interpretation  of  unfulfilled  prophecy.  On  no 
subject  haye  they  shoim  so  completely  the  weakness  of 
man's  intellect^  and  confirmed  so  thoroughly  the  words 
of  St  Paul,  "  We  see  through  a  glass  darkly : — we  know 
in  part''  (1  Cor.  ziiL  12.)  Dogmatism^  positiyenessy 
controversial  bitterness,  obstinacy  in  maintaining  unten- 
able positions^  rash  assertions  and  speculations^  have  too 
often  brought  discredit  on  the  whole  subject  of  the  pro- 
phetical Scriptures,  and  caused  the  enemies  of  Christianity 
to  blaspheme.  There  are  only  too  many  books  on  pro- 
phetical interpretation,  on  the  title-pages  of  which  might 
be  justly  written,  "  Who  is  this  that  darkeneth  counsel 
by  words  without  knowledge  ?  " 

L6t  us  learn  firom  our  Lord's  warning  words  to  pray 
for  a  humble  teachable  spirit,  whenever  we  open  the 
pages  of  imfiilfilled  prophecy.  Here,  if  anywhere,  we 
need  the  heart  of  a  little  child,  and  the  prayer  "  open  thou 
mine  eyes."  (Psalm  cxix.  18.)  Let  us  beware,  on  the  one 
side,  of  that  lazy  indifference  which  turns  away  from  all 
prophetical  Scripture,  on  account  of  its  difficulties.  Let  ns 
beware,  on  the  other  side,  of  that  dogmatical  and  arro- 
gant spirit,  which   makes  men  forget  that  they    are 
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students,  and  talk  as  confidently  as  if  they  were  prophets 
themselves.  Above  all,  let  us  read  prophetical  Scripture 
with  a  thorough  conviction  that  the  study  carries  with  it 
a  blessing,  and  that  more  light  may  be  expected  on  it 
every  year.  The  promise  remains  in  fuU  force,  "  Blessed 
is  he  that  readeth.'^  At  the  time  of  the  end,  the  vision 
shall  be  unsealed.     (Bev.  i.  3 ;  Dan.  xii.  9.) 

Notes.    Lvkb  XXI.  6—9. 

5. — [Same  spake... temple.']  The  feeling  with  which  all  Jews,  in 
our  Lord's  time,  regarded  the  temple,  was  something  far  beyond 
what  we  can  imagine  in  the  present  day.  This  should  be  borne 
in  mind,  in  order  to  estimate  rightly  the  effect  which  our  Lord's 
words,  in  this  place,  must  have  produced  on  those  who  heard 
them. 

[Ooodly  stones^  The  enormous  size  of  the  stones  with  which 
the  temple  was  built  by  Herod  at  its  last  restoration,  is  specially 
mentioned  by  Josephus.  He  says  that  "  many  of  them  were 
about  twenty-five  cubits  in  length,  eight  in  height,  and  twelve  in 
breadth."    A  cubit  was  about  twenty-two  inches  of  our  measure. 

[Oifts.]  Tacitus,  the  Roman  historian,  and.  Josephus,  the 
Jewish  writer,  both  mention  the  enormous  riches  contained  in 
the  temple,  consisting  chiefly  of  offerings  given  by  pious  persons, 
or  by  rulers  who  wished  to  testify  respect  for  the  Duilding.  In 
particular  there  was  a  golden  vine  given  by  Herod,  with  clusters 
oi  grapes  as  tall  as  a  man.  Many  of  these  offerings  were  sus- 
pended in  the  portico  of  the  temple,  so  that  all  could  see  them. 

6. — [Not  he  left  one  stone  upon  another. 1  These  words  were  literally 
fulfilled  when  Titus  took  Jerusalem,  and  Turrus  Rufus,  one  of 
his  officers,  ploughed  up  the  foundations  of  the  temple. 

It  may  be  well  to  remember,  that  these  words  do  not  necessa- 
rily apply  to  the  substructure  on  the  side  of  the  hill  on  which 
the  temple  stood.  There  are  remains  of  a  wall  built  of  enormous 
stones  still  seen  at  Jerusalem,  which  the  best  informed  travellers 
agree  in  thinking  must  have  been  standing  when  our  Lord  spoke 
this  prophecy. 

Burkitt  remarks,  "  Sin  will  undermine  and  blow  up  the  most 
magnificent  and  famous  structure.  Sin  brings  cities  and  king- 
doms, as  well  as  particular  persons,  to  their  end." 

8. — [Take  heed... he  not  deceived.']  The  caution  given  by  our  Lord 
is  very  Bignificant.    The  mistakes  that  theologians  have  made 
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about  the  fulfilment  of  prophecy,  in  every  age  of  the  Church, 
have  been  many  and  great.  In  our  own  day  we  Bee  some  putting 
a  literal  meaning  on  figurative  prophecy,  and  others  putting  a 
figurative  meaning  on  literal  prophecy. — Some  can  see  nothing 
but  "the  Church  "in  passages  where  Israel  is  mentioned.  Others 
can  see  nothing  but  Israel  in  every  prophecy  in  the  Bible. — 
Some  say  that  nearly  all  prophecy  is  fulnlled.  Others  say  that 
it  is  nearly  all  unfulfilled. — Some  see  the  Church  of  Rome  every- 
where in  prophecy.  Others  cannot  see  Rome  in  prophecy  at  all. 
— Some  can  see  no  anti-christ  except  the  Pope.  Others  can  see 
no  anti-christ  except  a  future  general  anti-christ  yet  to  be  re- 
vealed.— Some  think  that  events  around  us  are  fulfilling  the 
book  of  Revelation.  Others  think  that  every  word  of  Revelation 
remains  yet  to  be  fulfilled. — Amidst  this  tangled  maze  of  discord- 
ant opinions,  we  need  greatly  the  solemn  warning  of  our  Lord, 
"  Take  heed  that  ye  be  not  deceived." 

\Many  shall  come  saying,..!  am  Christ. ]  There  were  many 
impostors  who  appeared  in  the  latter  days  of  Jewish  history, 
who  pretended  to  be  the  Messiah.  It  must  not  surprise  us  if 
some  in  like  manner  shall  arise  and  make  similar  claims  about 
the  time  of  the  second  advent  of  Christ. 

9. — [By  and  by.]  The  Greek  word  so  rendered  is  almost  always 
translated  in  the  New  Testament,  "  immediately,"  "  forthwith," 
or  "  straightway."    This  is  clearly  the  meaning  in  this  place. 
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10  Then  said  he  unto  them,  Nation 
shaU  rise  against  nation,  and  kingdom 
against  kingdom : 

11  And  great  earthquakes  shall  be 
in  divers  places,  and  famines')  and 
pestilences  :  and  fearful  sights  and 
great  signs  shall  there  be  from  heaven. 

12  But  before  aU  these,  they  shall 
lay  their  hands  on  you,  and  persecute 
yoUf  delivering  you  up  to  the  syna- 
gogues, and  into  prisons,  being 
brought  before  kings  and  rulers  for 
my  name's  sake. 

13  And  it  shall  turn  to  you  for  a 
testimony. 

14  Settle  it  therefore  in  your  hearts, 


not  to  meditate  before  what  ye  shall 
answer : 

15  For  I  will  give  you  a  mouth,  and 
wisdom,  which  all  your  adversaries 
shall  n6t  be  able  to  gainsay  nor  resist. 

16  And  ye  shall  be  betrayed  both  by 
parents,  and  brethren,  and  kinsfolks, 
and  friends;  and  some  of  you  shall 
they  cause  to  be  put  to  death. 

17  And  ye  shall  be  hated  of  all  fiMn 
for  my  name's  sake. 

18  lout  there  shall  not  an  hair  of 
your  head  perish. 

19  In  your  patience  possess  ye  your 
souls. 


We  should  notice,  for  one  thing,  in  this  passage,  Christ's 
prediction  concerning  the  nations  of  the  world.  He  says, 
''  Nation  shall  rise  against  nation,  and  kingdom  against 
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kingdom :  and  great  earthquakes  shall  be  in  divers  places, 
and  famines  and  pestilences :  and  fearful  sights  and  great 
signs  shall  there  be  from  heaven.'^ 

These  words  no  doubt  received  a  partial  fulfilment,  in 
the  days  when  Jerusalem  was  taken  by  the  Eomans,  and 
the  Jews  were  led  into  captivity.  It  was  a  season  of  un- 
paralleled desolation  to  Judaea,  and  the  countries  round 
about  Judaea.  The  last  days  of  the  Jewish  dispensation 
were  woimd  up  by  a  struggle  which  for  bloodshed,  misery, 
and  tribulation,  has  never  been  equalled  since  the  world 
began. 

But  the  words  before  us  have  yet  to  receive  a  more 
complete  accomplishment.  They  describe  the  time  which 
shall  immediately  precede  the  second  advent  of  Jesus 
Christ.  The  "  time  of  the  end  "  shall  be  a  time  of  war,  and 
not  of  universal  peace.  The  Christian  dispensation  shall 
pass  away  like  the  Jewish  one,  amidst  wars,  tumults,  and 
desolation,  amidst  a  general  crash  of  empires  and  king- 
doms, such  as  the  eyes  of  man  have  never  yet  seen. 

A  thorough  understanding  of  these  things  is  of  great 
importance  to  our  souls.  Nothing  is  so  calculated  to 
chill  the  heart  and  damp  the  faith  of  a  Christian  as  in- 
dulgence in  unscriptural  expectations. — ^Let  us  dismiss 
firom  our  minds  the  vain  idea  that  nations  will  ever  give 
up  wars  entirely,  before  Jesus  Christ  comes  again.  So 
long  as  the  devil  is  the  prince  of  this  world,  and  the 
hearts  pf  the  many  are  unconverted,  so  long  there  must 
be  strife  and  fighting.  There  will  be  no  universal  peace 
before  the  second  advent  of  the  Prince  of  peace.  Then,  and 
then  only,  men  shall  '4eam  war  no  more."  (Isaiah  ii.  4.) 
Let  ns  cease  to  expect  that  missionaries  and  ministers  will 
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ever  conrert  the  world,  and  teach  all  mankind  to  love  one 
another.  They  will  do  nothing  of  the  kind.  They  were 
never  intended  to  do  it.  Hiey  will  call  ont  a  witnessmg 
people  who  shall  senre  Christ  in  every  land,  bnt  they 
will  do  no  more.  The  bnlk  of  mankind  will  always 
refuse  to  obey  the  Oospel.  The  nations  will  always  go 
on  quarrelling,  wrangling,  and  fighting.  The  last  days 
of  the  earth  shall  be  its  worst  days.  The  last  war  shall 
be  the  most  fearM  and  terrible  war  that  ever  desolated 
the  earth. 

The  duty  of  the  true  Christian  is  clear  and  plain. 
Whatever  others  do,  he  must  give  all  diligence  to  make 
his  own  calling  and  election  sure.  While  others  are 
occupied  in  national  conflicts  and  political  speculations,  he 
must  steadily  seek  first  the  kingdom  of  God.  So  doing 
he  shall  feel  his  feet  upon  a  rock,  when  the  foundations  of 
the  earth  are  out  of  course,  and  tbe  kingdoms  of  this  world 
are  going  to  ruin.  He  shall  be  like  Noah,  safe  within 
the  ark.  He  shall  be  "hid  in  the  day  of  the  Lord's  anger." 
(Zeph.  ii.  3.) 

We  should  notice,  for  another  thing,  in  this  passage, 
Christ* 8  predicHon  concerMng  Sis  oum  disciples.  He  does 
not  prophecy  smooth  things,  and  promise  them  an  un- 
interrupted  course  6f  temporal  comfort.  He  says  that 
they  shall  be  "persecuted,"  put  in  "prison,"  "brought 
before  kings  and  rulers,"  "betrayed,"  "put  to  death," 
and  "hated  of  all  men  for  his  name's  sake." 

The  words  of  this  prophecy  were  doubtless  intended 
to  apply  to  every  age  of  the  Church  of  Christ.  They 
began  to  be  fulfilled  in  the  days  of  the  apostles.  The 
book  of  Acts  supplies  us  with  many  an  instance  of  their 
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fulfilment. — They  have  been  repeatedly  fulfilled  during 
the  last  eighteen  hundred  years.  Wherever  there  have 
been  disciples  of  Christ,  there  has  always  been  more  or 
less  persecution. — ^They  will  yet  receive  a  more  full  ac- 
complishment before  the  end  comes.  The  last  tribulation 
will  probably  be  marked  by  special  violence  and  bitter- 
ness.   It  will  be  a  "  great  tribulation."  (Rev.  vii.  14.) 

Let  it  be  a  settled  principle  in  our  minds  that  the  true 
Christian  must  always  enter  the  kingdom  of  God  "  through 
much  tribulation."  (Acts  xiv.  22.)  His  best  things  are  yet 
to  come.  This  world  is  not  our  home.  If  we  are  faithful 
and  decided  servants  of  Christ,  the  world  will  certainly  hate 
us»  as  it  hated  our  Master.  In  one  way  or  another  grace 
will  always  be  persecuted.  No  consistency  of  conduct, 
however  faultless,  no  kindness  and  amiability  of  character, 
however  striking,  will  exempt  a  believer  from  the  world's 
dislike,  so  long  as  he  lives.  It  is  foolish  to  be  surprised 
at  this.  It  is  mere  waste  of  time  to  murmur  at  it.  It 
is  a  part  of  the  cross,  and  we  must  bear  it  patiently. 
The  children  of  Cain  will  hate  the  children  of  Abel  as 
long  as  the  earth  continues.  "  Marvel  not,  my  brethren," 
says  St.  John,  "  if  the  world  hate  you."  "  If  ye  were  of 
the  world,"  says  our  Lord,  "  the  world  would  love  his 
own ;  but  because  ye  are  not  of  the  world,  but  I  have 
chosen  you  out  of  the  world,  therefore  the  world  hateth 
you."     (1  John  iii.  13 ;  John  xv.  18,  19.) 

We  should  notice,  lastly,  in  this  passage,  Christ's 
gr€tciom  promise  to  Sis  disciples.  He  says  '*  there  shall 
not  an  hair  of  your  head  perish."  Our  blessed  Lord 
knew  well  the  hearts  of  His  disciples.  He  saw  that 
the  prophecy  He  had  just  spoken  might  well  make  them 
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faint.     He  supplies  them  with  a  cheering  word  of  en- 
<x)uragement, — ''  Not  a  hair  of  your  head  shall  perish/' 

The  promise  before  us  is  wide  and  oomprehensive,  and 
one  which  is  the  property  of  all  believers  in  every  age. 
A  literal  interpretation  of  it  is  clearly  impossible.  It 
cannot  apply  to  the  bodies  of  disciples.  To  say  that  would 
be  contradictory  to  the  notorious  fact  that  James  and 
other  of  the  apostles  died  violent  deaths.  A  figurative 
interpretation  must  evidently  be  placed  upon  the  words. 
They  form  a  great  proverbial  saying.  They  teach  us 
"that  whatever  sufferings  a  disciple  of  Christ  may  go 
through,  his  best  things  can  never  be  injured.  His  life 
is  hid  with  Christ  in  God.  His  treasure  in  heaven  can 
;never  be  touched.  His  soul  is  beyond  the  reach  of  harm. 
Even  his  vile  body  shall  be  raised  again,  and  made  like 
his  Saviour's  glorious  body  at  the  last  day. 

If  we  know  anything  of  true  religion  let  us  lean  back 
on  the  words  of  the  glorious  promises  in  every  time  of 
need.  If  we  believe  in  Christ,  let  us  rest  in  the  com- 
fortable thought  that  Christ  has  pledged  His  word  that  we 
shall  not  perish.  We  may  lose  much  by  serving  Christ, 
but  we  shall  never  lose  our  souls.  The  world  may  de- 
prive a  believer  of  property,  friends,  country,  home,  liberty, 
health,  and  life.  It  has  done  so  in  innumerable  cases 
from  the  days  of  Stephen  to  the  present  time.  The  roll 
of  the  noble  army  of  Mart3rrs  is  a  very  long  one.  But 
one  thing  the  world  cannot  do  to  any  believer.  It 
cannot  deprive  him  of  his  interest  in  Christ's  love.  It 
cannot  break  the  union  between  Christ  and  his  soul. 
Surely  it  is  worth  while  to  be  a  thorough-going  believer ! 
''  I  am  persuaded,"  says  St.  Paul,  ''that  neither  death^  nor 
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life,  nor  angels,  nor  principalities,  nor  powers,  nor  things 
present,  nor  things  to  come,  nor  height,  nor  depth,  nor 
any  other  creature  shall  be  able  to  separate  me  from  the 
love  of  God,  which  is  in  Christ  Jesus  our  Lord."  (Rom. 
viii.  38,  39.) 

Notes.    Luke  XXI.  10—19. 

10. — [Then  said  he  unto  them.]  The  part  of  the  prophecy  com- 
meDciDg  here,  and  extending  to  the  nineteenth  verse,  appears 
to  admit  of  a  double  interpretation.  Primarily  it  applies  to  the 
wars  connected  with  the  taking  of  Jerusalem,  and  the  afflictions 
of  Christians  after  our  Lord's  death  until  the  end  of  the  Jewish 
dispensation.  Secondarily  it  applies  to  the  times  immediately 
pi'eceding  the  second  advent  of  Christ  and  the  end  of  the  world. 

[N^ation  shall  rise,  de.]  The  times  preceding  the  last  Jewish 
war  and  destruction  of  Jerusalem  were  remarkable  for  repeated 
iDsurrections,  and  a  most  disturbed  state  of  things  in  Judaea,  and 
the  countries  immediately  around  Judaea.  The  "  time  of  the  end  " 
just  preceding  our  Lord's  second  advent,  will  in  like  manner,  be 
a  time  of  war,  confusion  and  disorder  among  the  nations  of 
Christendom. 

11. — [Earthquakes.., famines.,. pestilences.]  These  visitations  of 
God  were  remarked  to  be  specially  frequent  and  severe  in  the 
last  days  of  the  Jewish  dispensation.  In  particular,  myriads 
died  from  famine  and  pestilence  at  Jerusalem  during  the  siege, 
before  the  city  was  taken. 

[Feafful  sights  and  great  signs.]  The  following  note  of  Bishop 
Pearce,  deserves  reading.  "  Josephus  has  given  us  a  very  par- 
ticular account  of  the  prodigies  of  this  kind  which  preceded  the 
destruction  of  Jerusalem.  He  speaks  of  a  flaming  sword  seen 
over  the  city,  and  of  a  comet  which  appeared  there  for  a  twelve- 
moDth.  He  mentions  a  light,  which  for  the  space  of  half  an 
hour,  shone  so  bright  in  the  night  between  the  temple  and  the 
altar,  that  it  seemed  as  if  it  was  noon-day.  He  takes  notice  also, 
of  what  eye-witnesses  had  related  to  him,  that  chariots  and 
armed  troops  were  seen  fighting  in  the  sky  upon  a  certain  day. 
He  adds,  that  on  the  day  of  Pentecost,  when  the  priests  entered 
into  the  inner  temple,  they  heard  a  great  noise  and  voice  as  of  a 
multitude,  crying  out  *let  us  depart  hence.'  The  substance  of 
this  account  is  also  given  by  Tacitus  the  Roman  historian." 

There  seems  no  reason  to  doubt  the  correctness  of  this  report 
of  Josephus.  At  any  rate,  being  an  unconverted  Jew,  he  had 
no  intention  of  oonnrming  the  statements  contained  in  the 
Gospels. 
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It  is  in  the  highest  d^pree  prohahle  that  the  second  advent  of 
Jesus  Christ  will  he  preceded  by  similar  signs  and  unusual 
appearances  in  the  framework  of  nature. 

12. — [Lay  hands,.. persecute.. .dc]  This  verse  appears  to  have  a 
special  reference  to  the  persecutions  undergone  hj  the  early 
Christians,  between  the  time  of  Christ's  ascension  and  the  des- 
truction of  Jerusalem.  The  Acts  of  the  Apostles  describe  tbe 
fulfilment  of  the  verse. 

13.— r[/t  shall  turn.. .for  a  testimony.!  The  meaning  of  this  verse 
seems  to  be,  that  the  '*  sufferings  ot  the  Christians  shall  prove  an 
evidence  of  the  truth  of  Christianity." 

It  may  be  well  to  remark  here,  that  if  the  first  professors  of 
Christianity  had  always  received  riches,  and  honour,  and  tempo- 
ral rewards,  as  soon  as  they  became  Christians,  the  heathen 
world  might  fairly  have  doubted  their  sincerity,  and  the  tnith 
of  their  cause.  But  when  the  world  saw  thousands  of  them 
patiently  enduring  tremendous  sufferings  rather  than  give  up 
their  religion,  the  sight  must  have  supplied  a  very  strong  proof 
that  it  was  a  religion  which  was  true.  A  man  here  and  there 
might  be  found  who,  in  a  fit  of  enthusiasm  or  fanaticism,  might 
endure  suffering  and  death  ibr  a  false  religion,  which  he  foolishly 
believed  to  be  true,  or  for  a  religion  which  he  knew  to  be  false. 
But  when  myriads  suffered  and  died  for  Christianity,  in  the  early 
days  of  the  Church  of  Christ,  an  argument  was  supplied  for  the 
truth  of  Christianity,  which  infidels  have  never  been  able  to 
overthrow. 

14. — [Settle  it. ..not  to  meditate.]  Here,  as  in  other  places,  the 
right  application  of  this  precept  must  not  be  overlooked.  It 
was  not  intended  to  encourage  ministers  in  neglecting  prepa- 
ration for  the  pulpit.  It  does  not  apply  to  their  case  at  all.  It 
was  spoken  n>r  the  comfort  of  persecuted  Christians.  The 
promises  connected  with  it  were  marvellously  fulfilled  in  the 
case  of  the  Apostles  in  the  Acts,  as  well  as  in  the  trials  of  many 
martyrs  in  modern  times. 

15. — [/  wiU  give  you  a  mouth  and  wisdom.]  Scott  remarks  on  this 
promise  that  it  is  an  incidental  proof  of  the  divinity  of  Christ. 
None  but  One  who  was  very  God  could  have  made  such  a 
promise  as  this. 

16. — [Ye  shall  be  betrayed.]  We  have  no  particular  instances  of 
such  betrayal  given  to  us  in  the  Acts.  But  that  they  were  far 
from  uncommon  in  the  persecutions  of  the  early  Church,  is  well 
known  to  all  readers  of  ecclesiastical  history. 

17. — [Ye  shall  be  hated  of  all  men.]  These  words  should  be  care- 
fully noticed.  They  show  that  universal  popularity  is  not  a 
thing  that  Christians  should  covet,  nor  yet  value  much  if  it 
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should  fall  to  their  lot.     The  Christian  of  whom  everybody 
speaks  well,  can  hardly  be  a  faithful  man. 

It  is  no  reply  to  this  to  point  to  the  honours  paid  to  eminent 
Christians  aner  their  deaths,  and  the  reject  with  which  worldly 
men  have  attended  their  funerals  and  spoken  of  their  memories. 
The  world  has  always  liked  dead  saints  better  than  living  ones. 
The  Pharisees  could  build  the  tombs  of  the  prophets,  when  they 
were  dead. 

29. —  In  patience.,, possess... souls.]  We  must  not  suppose  that 
these  words  mean,  "  Keep  your  souls  in  a  state  of  patience." 
This  is  a  common  interpretation,  but  not  a  correct  one.  The 
meaning  appears  rather  to  be, "  Win,  or  procure,  or  keep  in  pos- 
session the  salvation  of  your  souls,  through*  or  by  patience." 
Alford  paraphrases  it,  "  This  endurance  is  God's  appointed  way 
in  and  by  which  your  salvation  is  to  be  put  in  your  possession." 
The  expression  "  Work  out  your  own  salvation,"  (Phil.  ii.  12.) 
will  naturally  occur  to  a  Bible  reader  as  somewhat  similar. 

Pearce  takes  the  word  "  souls  "  to  mean  nothing  more  than 
"  your  lives,"  and  thinks  the  verse  may  be  paraphrased,  "  Your 
perseverance  shall  be  rewarded  with  the  preservation  of  your 
lives  in  the  general  ruin."  Yet  the  expression  of  the  verse  pre- 
ceding is  so  clearly  a  spiritual  promise,  that  the  verse  before  us 
seems  to  mean  something  more  than  the  saving  of  mere  bodily 
life. 
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20  And  when  ye  shall  see  Jerusalem 
companed  with  armies,  then  know 
that  the  desolation  thereof  is  nigh. 

21  Then  let  them  which  are  in  Ju- 
dea  flee  to  the  mountains;  and  let 
them  which  are  in  the  midst  of  it  de- 
part out ;  and  let  not  them  that  are 
m  the  countries  enter  thereinto. 

22  For  these  be  the  days  of  venge- 
anoe,  that  all  things  which  are  written 
may  be  fulfilled. 


23  But  woe  unto  them  that  are  with 
child,  and  to  them  that  give  suck,  in 
those  days !  for  there  shall  be  great 
distress  ui  the  land,  and  wrath  upon 
this  people. 

24  And  they  shall  fall  by  the  edge 
of  the  sword,  and  shall  be  led  away 
captive  into  all  nations :  and  Jerusa- 
lem shall  be  trodden  down  of  the 
Gentiles,  until  the  times  of  the  Gen- 
tiles be  fulfilled. 


The  subject  of  the  verses  before  us  is  the  taking  of  Jeru- 
salem by  the  Eomans.  It  was  meet  and  right  that  this 
great  event,  which  wound  up  the  Old  Testament  dispen- 
sation,  should  be  specially  described  by  our  Lord's  mouth. 
It  was  fitting  that  the  last  days  of  that  holy  city,  which 


368  EXFOsnoRT  thoughts. 

• 

had  been  the  seat  of  Ood's  presence  for  so  many  oen- 
tnrieSy  should  reoeiye  a  special  notice  in  the  greatest 
prophecy  which. was  ever  deliyered  to  the  Ghnrch. 

We  should  mark  in  this  passage,  our  Lard  Jesus 
Christ's  perfect  knowledge.  He  gives  us  a  fearful  picture 
of  the  miseries  which  were  coming  on  Jerusalem.  Forty 
years  before  the  armies  of  Titus  encompassed  the  city, 
the  dreadful  circumstances  which  would  attend  the  siege 
are  minutely  described.  The  distress  of  weak  and  help- 
less women, — the  slaughter  of  m]rriads  of  Jews, — the 
final  scattering  of  Israel  in  captivity  among  all  nations, 
— ^the  treading  dpwn  of  the  holy  city  by  the  Gentiles  for 
eighteen  hundred  years,  are  things  which  our  Lord  narrates 
with  as  much  particularity  as  if  He  saw  them  with  His 
own  eyes. 

Foreknowledge  like  this  is  a  special  attribute  of  GKxi. 
Of  ourselves  we  "  know  not  what  a  day  may  bring  forth." 
(Prov.  xxvii.  1.)  To  say  what  will  happen  to  any  city  or 
kingdom  in  forty  years  from  the  present  time,  is  far  beyond 
the  power  of  man.  The  words  in  Isaiah  are  very  solemn : 
"  1  am  God,  and  there  is  none  like  me,  declaring  the  end 
from  the  beginning,  cmd  from  ancient  times  the  things  that 
are  not  yet  done."  (Isa.  xlvi.  10.)  He  who  could  speak 
with  authority  of  things  to  come,  as  our  Lord  did  in  this 
place,  must  have  been  very  God  as  well  as  very  man. 

The  true  Christian  should  continually  keep  in  mind 
this  perfect  knowledge  of  Christ.  Past  things,  present 
things,  and  things  to  come,  are  all  naked  and  open  to 
the  eyes  of  Him  with  whom  we  have  to  do.  The  recol- 
lection of  the  sins  of  youth  may  well  make  us  humble. 
The  sense  of  present  weakness  may  make  us  anxious.  The 
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fear  of  trials  yet  to  come  may  make  our  hearts  faint.  But 
it  is  a  strong  consolation  to  think  that  Christ  knows  all. 
For  past,  present,  and  future  things  we  may  safely  trust 
Him.  Nothing  can  ever  happen  to  us  that  Christ  has 
not  known  long  ago. 

We  should  mark,  secondly,  in  this  passage,  our  Lord's 
words  about  flight  in  time  of  danger.  He  says  respecting 
the  days  preceding  the  siege  of  Jerusalem,  ''Then  let 
them  which  are  in  JudsBa  flee  to  the  mountains ;  and  let 
them  which  are  in  the  midst  of  it  depart  out ;  and  let 
not  them  that  are  in  the  countries  enter  thereinto/' 

The  lesson  of  these  words  is  very  instructive.  They 
teach  us  plainly  that  there  is  nothing  cowardly  or  im- 
worthy  of  a  Christian  in  endeavouring  to  escape  from 
danger.  There  is  nothing  unhecoming  our  high  vocation 
in  a  diligent  use  of  means  in  order  to  secure  our  safety. 
To  meet  death  patientiy  and  courageously,  if  it  comes  on 
us  in  the  path  of  God's  providence,  is  a  duty  incumbent 
on  every  believer.  But  to  court  death  and  sufPering,  and 
rush  needlessly  faito  danger,  is  the  part  of  the  fanatic 
and  enthusiast,  not  of  the  wise  disciple  of  Christ.  It  is 
those  who  use  all  means  which  God  has  placed  within 
their  reach,  who  may  confidently  expect  God's  protection. 
There  is  a  wide  difference  between  presumption  and  faith. 

We  should  mark,  thirdly,  in  this  passage,  our  Lord's 
tvords  about  vengeance.  He  says,  with  reference  to  the 
siege  of  Jerusalem,  ''These  be  the  days  of  vengeance, 
that  all  things  which  are  written  may  be  fulfilled." 

There  is  something  peculiarly  awful  in  this  expression. 
It  shows  us  that  the  sins  of  the  Jewish  nation  had  been 
long  noted  down  in  the  book  of  God's  remembrance. 
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The  Jews,  by  their  unbelief  and  impenitence,  had  been 
treasuring  up  wrath  against  themselves  for  many  hundred 
years.  The  anger  of  God,  like  a  pent-up  river,  had  been 
silently  accumulating  for  ages.  The  fearful  tribulation 
which  attended  the  siege  of  Jerusalem,  would  only  be 
the  outburst  of  a  thunderstorm  which  had  been  gradually 
gathering  since  the  days  of  the  kings.  It  would  only  be 
the  fall  of  a  sword  which  had  been  long  hanging  over 
Israel's  head. 

The  lesson  of  the  expression  is  one  which  we  shall  do 
well  to  lay  to  heart.     We  must  never  allow  ourselves  to 
suppose  that  the  conduct  of  wicked  men  or  nations  is 
not  observed  by  God.     All  is  seen,  and  all  is  known; 
and  a  reckoning-day  will  certainly  arrive  at  last.     It  is  a 
mighty  truth  of  Scripture,  that  "God  requireth  that 
which  is  past."  (Eccles.  iii.  15.)  In  the  days  of  Abraham 
"  the  iniquity  of  the  Amorites  was  not  yet  fiill,"  and  four 
hundred  years  passed  away  before  they  were  punished. 
Yet  punishment  came  at  last,  when  Joshua  and  the 
twelve  tribes  of  Israel  took  possession  of  Canaan. — Qt)d's 
"sentence  against  an  evil  work"  is  not  always  executed 
speedily,  but  it  does  not  foUow  that  it  will  not  be  executed 
at  all.     The  wicked  may  flourish  for  many  years  "  like  a 
green  bay-tree,"  but  his  latter  end  will  be  that  his  sin 
will  find  him  out.     (Gen.  xv.  16.  Eccles.  viii.  11.  Psalm 
xxxvii.  35) 

We  should  mark,  lastly,  in  this  passage,  our  Lord^s 
words  about  the  times  of  the  Gentiles.  We  read  that  He 
said,  "  Jerusalem  shall  be  trodden  down  of  the  Gentiles, 
until  the  times  of  the  Gentiles  be  fulfilled." 

A  fixed  period  is  here  foretold,  during  which  Jerusalem 
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^as  to  be  given  over  into  the  hands  of  Gentile  rulers,  and 
the  Jews  were  to  have  no  dominion  over  their  ancient  city. 
A  fixed  period  is  likewise  foretold  which  was  to  be  the  time 
of  the  Gentiles'  visitation,  the  time  during  which  they 
were  to  enjoy  privileges,  and  occupy  a  position  something 
like  that  of  Israel  in  ancient  days. — Both  periods  are 
one  day  to  end.  Jerusalem  is  to  be  once  more  restored 
to  its  ancient  inhabitants.  The  Gentiles,  because  of  their 
hardness  and  unbelief,  are  to  be  stript  of  their  privileges, 
and  endure  the  just  judgments  of  God.  But  the  times 
of  the  Gentiles  are  not  yet  run  out.  We  ourselves  are 
living  within  them  at  the  present  day. 

The  subject  before  us  is  a  very  affecting  one,  and 
ought  to  raise  within  us  great  searchings  of  heart. 
While  the  nations  of  Europe  are  absorbed  in  political 
conflicts  and  worldly  business,  the  sands  in  their  hour-glass 
are  ebbing  away.  While  Governments  are  disputing  about 
secular  things,  and  Parliaments  can  hardly  condescend  to 
find  a  place  for  religion  in  their  discussions,  their  days  are 
numbered  in  the  sight  of  God.  Yet  a  few  years,  and  the 
"  times  of  the  Gentiles  will  be  fulfilled."  Their  day  of 
visitation  will  be  past  and  gone.  Their  misused  privileges 
will  be  taken  away.  The  judgments  of  God  shall  fall  on 
them.  They  shall  be  cast  aside  as  vessels  in  which  God  has 
no  pleasure.  Their  dominion  shall  crumble  away,  and  their 
vaunted  institutions  shall  fall  to  pieces.  The  Jews  shall 
be  restored.  The  Lord  Jesus  shall  come  again  in  power 
and  great  glory.  The  kingdoms  of  this  world  shall  be- 
come the  kingdoms  of  our  God  and  of  His  Christ,  and 
the  "  times  of  the  Gentiles  "  shall  come  to  an  end. 

Happy  is  he  who  knows  these  things,  and  lives  the 
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life  of  fiuth  in  the  Son  of  God !  He  is  the  man,  and  he 
only,  who  is  ready  for  the  great  things  coming  on  the 
earth,  and  ihe  appearing  of  the  Lord  Jesus  Christ.  The 
kingdom  to  which  he  belongs,  is  the  only  kingdom  which 
shall  never  be  destroyed.  The  King  whom  he  serves,  is 
the  only  King  whose  dominion  shall  never  be  taken  away. 
(Dan.  ii.  44.  vii.  14.) 

NoTSB.    LuKB  XXI  20—24. 

20. — [  When  ye  shaU  see,  dc.']  From  this  verse  down  to  the  end  of 
the  24tb,  our  Lord's  prophecy  is  entirely  confined  to  the  last 
days  of  Jerusalem,  and  the  duties  of  His  disciples  during  that 
eventful  period.  Here  at  all  events  there  is  no  reference  to  His 
second  advent  and  the  last  siege  of  Jerusalem,  after  its  future 
restoration.  The  siege  by  Titus  and  destruction  by  the  Romans 
are  exclnsively  the  subject  under  our  eyes. 

[Jerusalem  compassed  with  armies^  then  hnow.']  The  following 
historical  facts  are  well  worthy  of  notice.  Thejr  show  in  a 
remarkable  manner  how  the  words  of  our  Lord  m  this  verse 
were  accomplished.  It  appears  that  three  years  before  the  siege 
of  Jerusalem  by  Titus,  the  Roman  army  under  Oestius  Gallus 
made  a  sudden  attack  upon  Jerusalem,  but  most  unaccoun- 
tably and  without  any  apparent  reason,  withdrew  again, 
although  the  city  might  have  been  taken  with  ease.  The 
consequenee  of  this  attack  was  that  a  large  number  of  the 
inhabitants  of  Jerusalem  took  alarm,  and  withdrew  from  the 
city  as  soon  as  the  Roman  army  had  retired.  To  use  the  words 
of  Josephus,  they  "  swam  away,  as  from  a  ship  about  to  sink.*' 
Among  those  who  escaped  were  the  Christians,  some  of  them 
retiring  to  Pella,  and  some  to  Mount  libanus.  The  result  of  this 
was,  that  when  the  last  great  war,  under  Vespasian  and  Titus, 
broke  out  shortly  afterwards,  the  Christians  almost  entirely  es- 
caped its  desolation. 

It  seems  a  high  probability  that  the  Christians  remembered 
the  very  words  of  our  Lord  which  we  are  now  considering,  ai\d 
that  the  remembrance  of  them  was  the  preservation  of  their 
lives.  They  saw  in  the  advance  of  the  Roman  army  under 
Cestius  Gallus  the  predicted  sign  of  "  desolation  drawing  ni^h.*' 
They  at  once  acted  on  the  advice  of  their  master,  and  so  escaped 
the  miseries  of  the  final  siege. 

21. — YFlee  to  the  mountaim,  Sc.]    Mi^j or  remarks,  ''These 'were 
the  mountains  to  the  north  east  of  Jerusalem,  towards    the 
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souroe  of  the  Jordan,  which  was  io  the  territories  of  Agrippa. 
He  continued  faithful  to  the  Eomans ;  and  hence  the  Christians 
avoided  the  destruction  which  overspread  JudsBa." 

22. — \Daps  of  vengeance.,,  things  written  fulfilled.']  The  "  vengeance  " 
spoKen  of  here  appears  to  me  to  he  the  righteous  retrihution  of 
God  on  the  Jewish  nation,  for  all  their  sins  against  Him,  irom 
the  time  when  they  iirst  entered  Canaan.  I  cannot  confine  it 
to  "  vengeance "  for  the  sins  of  the  nation  during  the  last  few 
hundred  years  of  their  existence  after  the  Bahylonish  captivity. 
The  words  of  our  Lord  in  Matt,  xxiii.  35,  36,  appear  to  confirm 
this  view. 

The  **  things  written  "  appear  to  me  to  include  all  the  heavy 
judgmei/ts  foretold  in  the  Old  Testament  as  coming  on  the  Jews, 
and  to  hegin  with  the  26th  chap,  of  Leviticus. 

23. —  [Woe. ..them  with  child,  give  suck,  dc]  The  miseries  of 
women  in  the  siege  of  Jerusalem  are  specially  foretold  in  Deut. 
xxviii.  66.] 

[In  the  land.]  Here,  as  in  many  other  places  in  the  Gospels, 
"  the  land  "  seems  specially  to  mean  the  land  of  Palestine. 

24. — [Fall  by  edge  of  sword,  dc]  Josephus  records  that  there 
perished  in  the  siege  of  Jerusalem,  hy  sword  and  hy  famine,  no 
less  than  eleven  hundred  thousand  Jews. 

[Led  away  captives^  dc]  Josephus  records  that  in  the  course 
of  the  war  ninety-seven  thousand  Jews  were  made  captives. 
Most  of  them  were  sent  as  slaves  into  Egypt,  or  dispersed  over 
the  provinces  of  the  Boman  Empire,  to  he  cast  to  the  wild  heasts 
in  the  amphitheatres. 

[Jerusalem  trodden  down  of  the  Oentiles.]  >  This  expression 
means  that  the  citv  of  Jerusdem  shall  he  possessed  hy  Gentile 
nations,  and  cruelly  oppressed  as  a  captive  city,  imtil  the  Jews 
shall  he  restored  to  their  own  land.  How  literally  and  exactly 
these  words  have  been  fulfilled  all  readers  of  history  know.  In 
spite  of  all  the  efforts  of  the  crusaders,  Jerusalem  has  almost 
always  been  a  city  trampled  under  foot  and  cruelly  oppressed, 
by  Komans,  Greeks,  Saracens,  and  Turks,  from  the  time  of 
Titus  down  to  the  present  day. 

\TJnt\l,.. times  of. ..Oentiles  he  fulfilled.]  Thi^  expression  is 
variously  interpreted. 

1.  Some,  with  Bishop  Pearce,  put  a  vague  general  meaning 
on  it,  and  say  it  signifies  "  till  the  Gentiles  have  done  all  which 
God  intended  them  to  do." 

2.  Some  think,  with  Hammond,  that  it  refers  entirely  to 
something  already  past,  and  that  it  was  accomplished  after  the 
days  of  Adrian,  when  a  church  composed  of  Gentiles,  Christians, 


374 


EXP061T0RT  THODOHT8. 


and  coDTeited  Jews  was  set  up  at  Jerusalem,  and  flourished  for 
a  short  time. 

3.  Some  think,  with  Whithy  and  Newcome,  that  it  refers 
entirely  to  things  to  come,  and  that  the  time  of  the  Gentiles  will 
be  fulfilled  when  they  are  all  fully  couTerted  to  Christianity. 

4.  The  true  view  I  believe  to  be  this.  The  "  times  of  the 
Gentiles'*  I  regard  as  the  period  between  the  first  and  second 
advents  of  Christ,  during  which  the  Gentile  nations  have  a  day 
of  visitation  and  enjoy  the  privileges  of  the  Gospel. — These 
times  will  come  to  an  end  at  last,  as  the  old  Jewish  dispensation 
did,  because  of  the  hardness  and  unbelief  of  the  Gentile  churches. 
They  too,  because  they  continue  not  in  God's  goodness,  will  be 
cut  off. — And  when  their  time  of  visitation  comes  to  an  end,  and 
they  have  been  found  as  faithless  and  hardened  as  the  Jews, 
then  at  last  will  the  Jews  be  converted,  and  Jerusalem  restored 
to  its  rightful  possessors. 

^Our  own  times,  be  it  remembered,  are  the  "  times  of  the 
Gentiles."  They  are  times  which  seem  rapidly  drawing  to  an 
end.  When  they  do  end,  the  conversion  of  the  Jews  and  the 
restoration  of  Jerusalem  will  take  place. 
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25  And  there  shall  be  Bigns  in  the 
Bun,  and  in  the  moon,  and  in  the 
Stan ;  and  upon  the  earth  dlBtress  of 
nations,  with  perplexity ;  the  sea  and 
the  waves  roaring ; 

26  Men's  hearts  failing  them  for 
fear,  and  for  looking  after  those  things 
which  are  coming  on  the  earth :  for 
the  powers  of  heaven  shall  be  shaken. 

2/  And  then  shall  they  see  the  Son 
of  man  coming  in  a  cloud  with  power 
and  great  glory. 

28  And  when  these  things  begin  to 
come  to  pass,  then  look  up,  and  lift 
up  your  heads ;  for  your  redemption 


draweth  nigh. 

29  And  he  spake  to  them  a  parable ; 
Behold  the  fig  tree,  and  all  the  trees ; 

30  When  tiiey  now  shoot  forOi,  ye 
see  and  know  of  your  own  selves  tliat 
summer  is  now  nigh  at  hand. 

31  So  likewise  ye,  when  ye  see  these 
things  come  to  pass,  know  ye  that  the 
kingdom  of  Goa  is  nigh  at  hand. 

32  Verily  I  say  unto  you,  This  gen- 
eration shul  not  pass  away,  till  all  be 
fulfilled. 

33  Heaven  and  earth  shall  pass 
away  :  but  my  words  shall  not  pass 
away. 


The  8ubject«of  this  portion  of  our  Lord's  great  prophecy 
is  His  own  second  coming  to  judge  the  world.  The 
strong  expressions  of  the  passage  appear  inapplicable  to 
any  event  less  important  than  this.  To  confine  the  words 
before  us,  to  the  taking  of  Jerusalem  by  the  Bomans,  is 
an  unnatural  straining  of  Scripture  language. 
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We  see,  firstly,  in  this  passage,  how  terrible  mil  be  the 
circumstances  accompanying  the  second  advent  of  Christ. 
Our  Lord  tells  us  that  ''  there  shall  be  signs  in  the  sun, 
and  in  the  moon,  and  in  the  stars ;  and  upon  the  earth 
distress  of  nations,  with  perplexity ;  the  sea  and  the  waves 
roaring ;  men's  hearts  failing  them  for  fear,  and  for  look- 
ing after  those  things  which  are  coming  on  the  earth  :  for 
the  powers  of  heaven  shall  be  shaken.  And  then  shall 
they  see  the  Son  of  man  coming  in  a  cloud.'' 

This  is  a  singularly  awful  picture.  It  may  not  be  easy 
perhaps  to  attach  a  precise  meaning  to  every  part  of  it. 
One  thing  however,  is  abundantly  plsdn.  The  second 
coming  of  Christ  will  be  attended  by  everything  which 
can  make  it  alarming  to  the  senses  and  heart  of  man. 
If  the  giving  of  the  law  at  Sinai  was  so  terrible  that 
even  Moses  said,  "  I  exceedingly  fear  and  quake,"  the  re- 
turn of  Christ  when  He  comes  to  earth  in  power  and 
great  glory  shall  be  much  more  terrible. — ^If  the  hardy 
Koman  soldiers  ''  became  as  dead  men,"  when  an  angel 
rolled  the  stone  away  and  Christ  rose  again,  how  much 
greater  will  the  terror  be  when  Christ  shall  return  to 
judge  the  world.  No  wonder  that  St.  Paul  said,  "  Know- 
ing the  terrors  of  the  Lord  we  persuade  men."  (Heb.  xii. 
21.  Matt,  xxviii.  4.  2  Cor.  v.  11.) 

The  thoughtless  and  impenitent  man  may  weU  tremble 
when  he  hears  of  this  second  advent  of  Christ.  What 
will  he  do  when  worldly  business  is  suddenly  stopped  and 
the  precious  things  of  the  world  are  made  worthless  P — 
What  win  he  do  when  the  graves  on  every  side  are  open- 
ing, and  the  trumpet  is  summoning  men  to  judgment  ? — 
What  will  he  do  when  that  same  Jesus  whose  Gospel  he 
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has  80  shamefuUy  neglected  shall  appear  in  the  clouds  of 
heaven,  and  put  down  every  enemy  under  His  feet  ? — 
Surely  he  will  call  on  the  rocks  to  fall  on  him  and  on  the 
hills  to  cover  him.  (Hosea  x.  8.)  But  he  wiU  call  in  vain 
for  help,  if  he  has  never  called  on  Christ  before.  Happy 
will  they  be  in  that  day  who  have  fled  betimes  from  the 
wrath  to  come,  and  been  washed  in  the  blood  of  the  Lamb ! 
We  see,  secondly,  in  this  passage,  how  complete  wiU  be 
the  security  of  true  Christiana  at  the  second  advent  of 
Christ.  We  read  that  our  Lord  said  to  His  disciples, 
"  When  these  things  begin  to  come  to  pass,  then  look 
up,  and  lift  up  your  heads ;  for  your  redemption  draweth 

nigh." 

However  terrible  the  signs  of  Christ's  second  coming 
may  be  to  the  impenitent,  they  need  not  strike  terror 
into  the  heart  of  the  true  believer.  They  ought  rather 
to  fill  him  with  joy.  They  ought  to  remind  him  that  his 
complete  deliverance  from  sin,  the  world,  and  the  devil, 
is  close  at  hand,  aud  that  he  shall  soon  bid  an  eternal 
farewell  to  sickness,  sorrow,  death,  and  temptation.  The 
very  day  when  the  unconverted  man  shall  lose  every- 
thing, shall  be  the  day  when  the  believer  shall  enter  on 
his  eternal  reward.  The  very  hour  when  the  worldly 
man's  hopes  shall  perish,  shall  be  the  hour  when  Hie 
believer's  hope  shall  be  exchanged  for  joyfdl  certainty 
and  fuU  possession. 

The  servant  of  God  should  often  look  forward  to 
Christ's  second  advent.  He  will  find  the  thought  of  that 
day  a  cordial  to  sustain  him  under  all  the  trials  and  per- 
secutions of  this  present  life.  "  Yet  a  little  time,"  let  him 
remember,  ''and  he  that  shall  come  will  come  and  will  not 
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tarry."  The  words  of  Isaiah  shall  be  fulfilled,  "  The  Lord 
God  shall  wipe  away  tears  irom  off  all  faces ;  and  the 
rebuke  of  his  people  shall  be  taken  away  from  off  all  the 
earth."  One  sure  receipt  for  a  patient  spirit  is  to  expect 
little  from  this  world,  and  to  be  oyer  "  waiting  for  the 
coming  of  our  Lord  Jesus  Christ."  (Heb.  x.  37.  Isai. 
XXV.  8.  1  Cor.  i.  7.) 

We  see,  thirdly,  in  this  passage,  how  needful  it  is  to 
tcatch  the  signs  of  the  times  in  the  project  of  the  second 
advent  of  Christ.  Our  Lord  teaches  this  lesson  by  a 
parable :  *'  Behold  the  fig-tree  and  all  the  trees :  when 
they  now  shoot  forth,  ye  see  and  know  of  your  own  selves 
that  summer  is  now  nigh  at  hand.  So  likewise  ye,  when 
ye  see  these  things  come  to  pass,  know  ye  that  the  king- 
dom of  God  is  nigh  at  hand."  The  disciples  ignorantly 
supposed  that  Messiah's  kingdom  would  be  ushered  in  by 
universal  peace.  Our  Lord,  on  the  contrary,  tells  them 
that  the  signs  which  shall  immediately  precede  it  shall  be 
wars,  confusions,  perplexity,  and  distress. 

The  general  duty  which  these  words  should  teach  us  is 
very  plain.  We  are  to  observe  carefully  the  public  events 
of  the  times  in  which  we  live.  We  are  not  to  be  absorbed 
in  politics,  but  we  are  to  mark  political  events.  We  are 
not  to  turn  prophets  ourselves,  but  we  are  to  study  dili- 
gently the  signs  of  our  times.  So  doing,  the  day  of  Christ 
will  not  come  upon  us  entirely  unawares. 

Are  there  any  signs  in  our  own  day  ?  Are  there  any 
circumstances  in  the  world  around  us  which  specially  de- 
mand the  believer's  attention  P  Beyond  doubt  there  are 
very  many.  The  drying  up  of  the  Turkish  empire, — the 
revival  of  the  Bomish  church, — the  awakened  desire  of  the 
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Protestant  churches  to  preach  the  Gospel  to  the  heathen, — 
the  general  interest  in  the  state  of  the  Jews, — the  universal 
shaking  of  governments  and  established  institutions, — the 
rise  and  progress  of  the  subtlest  forms  of  infidelity, — all, 
all  are  signs  peculiar  to  our  day.  All  should  make  us 
remember  our  Lord's  words  about  the  fig-tree.  All 
should  make  us  think  of  the  text,  "Behold,  I  come 
quickly."    (Rev.  xxii.  7.) 

We  see,  lastly,  in  this  passage,  how  certain  it  is  that  all 
our  Lord*  8  predictions  about  the  second  advent  will  he  fulfilled. 
Our  Lord  speaks  as  if  He  foresaw  the  unbelief  and  in- 
credulity of  man  on  this  mighty  subject.  He  knew  how 
ready  people  would  be  to  say  "  Improbable !  impossible  ! 
The  world  will  always  go  on  as  it  has  done."  He  arms 
His  disciples  against  the  infection  of  this  sceptical  spirit 
by  a  very  solemn  saying.  "Heaven  and  earth  shall 
pass  away  :  but  my  words  shall  not  pass  away." 

We  shall  do  well  to  remember  this  saying,  whenever 
we  are  thrown  into  the  company  of  those  who  sneer  at 
unfulfilled  prophecy.  The  sneers  of  unbelievers  must  not 
be  allowed  to  shake  our  faith.  If  God  has  said  a  thing 
He  will  certainly  bring  it  to  pass,  and  the  probability  or 
possibility  of  it  are  matters  which  need  not  trouble  ns 
for  a  moment.  That  Christ  should  come  again  in  power 
to  judge  the  world  and  reign,  is  not  half  so  improbable 
as  it  was  that  Christ  should  come  to  suffer  and  die.  If 
He  came  the  first  time,  much  more  may  we  expect  that 
He  will  come  the  second  time.  If  He  came  to  be  nailed  to 
the  cross,  much  more  may  we  expect  that  He  will  come 
in  glory  and  wear  the  crown.  He  has  said  it,  and  He 
will  do  it.     "  His  words  shall  not  pass  away." 
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Let  us  turn  from  the  study  of  these  verses  with  a  deep 
couviction,  that  the  second  advent  of  Christ  is  one  of  the 
leading  truths  of  Christianity.  Let  the  Christ  in  whom 
we  believe,  be  not  only  the  Christ  who  suffered  on  Calvary, 
but  the  Christ  who  is  coming  again  in  person  to  judge 
the  earth. 

Notes.    Luke  XXI.  25—33. 

26. — [And  there  ehaU  he  signSy  do.]  The  prophecy,  from  this  verse 
down  to  the  end,  takes  a  very  wide  range.  It  describes  the  last 
days  of  the  world,  the  second  personal  advent  of  Jesus  Christ, 
the  circumstances  which  will  attend  that  advent,  and  the  duties 
which  the  prospect  of  that  advent  entails  on  all  Clu-istians. 

[8un„,Tnoon,. .stars... earth, .,8ea„.wave8.]  It  is  not  agreed 
among  commentators  whether  tliese  expressions  are  to  be  inter- 
preted literally  or  figuratively.  It  is  undeniable  that  in  symbolical 
prophecy  the  sea  is  an  emblem  of  nations,  and  the  heavenly 
bo(Ues  an  emblem  of  the  rulers  of  nations.  (See  Gen.  xxxvii.  9. 
Ezek.  xxxii.  8.  Joel  ii.  10,  30.  Rev.  xvii.  15.)  But  it  must  be 
remembered,  that  the  prophecy  before  us  is  not  a  symbolical  one. 
Its  predictions  are  plain,  simple  facts,  and  not  clothed  in  figura- 
tive language.  It  seems,  therefore,  a  high  probability,  that  the 
language  before  us  will  receive  a  literal  fulfilment  in  the  events 
preceding  and  accompanying  the  second  advent  of  Christ.  The 
frame  of  nature  was  convulsed  when  the  law  of  God  was  given 
at  Sinai,  and  when  Christ  died  on  the  cross.  It  is  surely  not  too 
much  to  expect  that  it  will  be  convulsed  when  Christ  returns  to 
judge  the  world. 

26. — [Failing  them,]  The  Greek  word  so  translated  is  only  found 
here  in  the  New  Testament.  It  means  literally  "fainting." 
Schleusner  says  that  it  signifies,  "  to  faint  from  fear,  to  become 
not  dead,  but  as  if  dead." 

[Looking  after.]  The  Greek  word  so  rendered  means  literally 
"  expectation."  (Acts  xii.  11.)  It  seems  to  signify  that  state  of 
anxious  suspense  in  which  the  world  will  be  when  it  sees  the 
first  symptoms  of  the  approaching  advent  of  Christ,  and  yet 
knows  not,  and  is  unwilling  to  know,  what  they  mean. 

[On  the  earth.]  Let  it  be  noted,  that  the  Greek  word  so  trans- 
lated, in  all  the  other  fourteen  places  in  the  New  Testament 
where  it  is  used,  is  rendered,  "  the  world." 

[The  powers  of  heaven.]  The  remarks  made  on  verse  25  apply 
to  this  expression.    It  seems  safest  to  take  it  literally. 
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27. — [See  the  Son  of  man  4X)ming,  do,']  These  words  appear  to  me 
to  admit  of  only  one  signification.  They  describe  a  literal,  per- 
sonal coming  of  that  same  Jesus  Christ,  who  ascended  up  in  a 
cloud  before  the  eyes  of  the  disciples  from  Mount  Olivet.  (Acts 
i.  9—12.) 

28. — [When  these  things  begin,., come  to  pass.']  This  expression  de- 
serves notice.  It  shows  that  although  the  advent  of  Christ  will 
be  a  sudden  advent  at  last,  it  will  have  been  preceded  by  sigos 
and  symptoms  which  all  intelligent  and  lively  Christians  may 
observe,  however  hidden  they  may  be  to  the  world. 

[Your  redemption.]  The  word  **  redemption "  is  here  used  in 
the  same  sense  as  in  the  following  passages. — Rom.  viii.  23. 
Ephes.  i.  14 ;  iv.  30.  It  signifies  that  mil  and  complete  redemp- 
tion of  the  believer,  which  will  be  accomplished  when  his  body 
is  raised  again,  and  soul  and  body  once  more  united.  From  the 
guilt  and  power  of  sin  believers  are  redeemed  already.  But 
from  all  the  humbling  consequences  of  sin  they  will  not  be  com- 
pletely redeemed  until  Jesus  comes  again,  ana  calls  them  from 
their  graves  at  the  last  day. 

29. — [Fig  tree  and  all  the  trees.]  It  admits  of  a  question,  whether 
our  Lord,  by  this  expression,  did  not  mean  the  Jewish  and 
Gentile  Churches.  The  fig  tree,  barren,  and  cursed  for  its 
barrenness,  was  undoubtedly  a  figure  of  the  Jewish  Church.  It 
seems  not  impossible  that  this  was  in  our  Lord's  mind,  when  we 
remember  that  His  curse  on  the  fruitless  fig  tree  had  been  pro- 
nounced the  very  week  when  He  spake  this  prophecy  before  us. 
See  also  Canticles  ii.  11 — 13. 

31. — \The  kingdom  of  Ood,..nigh  at  hand.]  There  is  probably  a 
refei'ence  in  these  words  to  the  mistaken  ideas  of  our  Lord's  dis- 
ciples about  the  kingdom  of  God.  They  looked  for  it  to  be  set 
up  at  once,  and  expected  their  Master  to  be  its  King  without 
delay.  Our  Lord  here  teaches  them  that  His  kingdom  will  not 
be  nigh  at  hand  until  after\a  period  of  fearful  wars  and  tribula- 
tion. 

32. — [This  generation  shall  not  pass  away  till  all  be  fulfilled.]  The 
meaning  of  this  sentence  is  a  point  on  which  commentators  diiBTer 
widely.  An  excellent  summary  of  various  opinions  will  be 
found  in  Gerhard's  Commentary. 

1.  Some  think  that "  this  generation,"  means  simply  "  the  pre- 
sent generation  of  men  who  were  living  when  our  Lord  was 
speaking."  This  view  is  a  favourite  one  with  many  modern 
protestants,  but  it  is  very  unsatisfactory.  For  one  thing,  nearly 
forty  years  passed  away  before  the  prophecy  before  us  was  even 
partially  fulfilled  by  the  destruction  of  Jerusalem.  For  another 
thing,  it  seems  a  most  violent  straining  of  the  meaning  of  words 
to  say,  that  the  destniction  of  Jerusalem  at  all  fulfilled  a  veiy 
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large  part  of  the  prophecy  before  us.    The  coming  of  the  Son  of 
man  is  surely  a  totally  different  thing  from  the  taking  of  a  city. 

2.  Some  think  that  "this  generation,"  means,  "  the  heaven 
and  earth,"  (as  in  the  following  verses,)  an^J  the  whole  frame  of 
creation.    This  is  the  view  of  Maldonatus. 

3.  Some  think  that "  this  generation,"  means, "  the  whole  race 
of  mankind."    This  is  the  view  of  Jerome  and  Barradius. 

4.  Some  think  that  "  this  generation,"  means,  "  this  order  of 
things,"  or  dispensation,  and  that  our  Lord  meant  to  teach  us 
that  the  present  dispensation  was  the  last  one,  the  "  last  time" 
of  which  St.  John  speaks.    (1  John  ii.  18.) 

5.  Some  think  that  "this  generation,"  should  have  been 
rendered,  "  the  same  generation,"  and  that  it  signifies,  "  the 
same  generation  which  sees  the  beginning  of  the  signs  of  my 
second  advent,  will  also  see  the  end  of  them  and  my  personal 
appearing."  I  venture  the  remark  that  this  rendering  would 
not  be  the  natural  sense  of  the  Greek  words. 

6.  Some  think  that  "this  generation,"  means,  "the  faithful, 
the  believers,  the  company  of  Christ's  disciples,"  and  that  the 
general  sense  is  that  Christ  shall  always  have  a  believing  peo* 
pie  even  at  the  awful  tribulations  of  the  time  of  the  end.  The 
elect  shall  never  be  destroyed.  This  is  a  favourite  opinion  of 
the  fathers.  Origen,  Chrysostom,  Hilary,  Euthymius  and  Theo- 
pfaylact  all  hold  it. 

7.  The  soundest  and  most  satisfactory  opinion  to  my  mind, 
is  that  which  makes  "this  generation"  mean  the  Jewish  nation. 
They  had  been  spoken  of  by  our  Lord  in  this  prophecy.  Their 
captivity  and  scattering  had  been  plainly  predicted.  The  dis- 
ciples might  naturally  wonder  how  such  a  prediction  could  be 
reconciled  with  the  many  promises  of  glory  to  Israel  in  the  Old 
Testament  prophets.  Our  Lord  answers  their  thoughts  by  de- 
claring that  this  nation,  the  "Jewish  people,"  as  a  separate 
people,  shall  not  pass  away.  Though  cast  down,  they  were  not 
to  be  destroyed.  Q'hough  scattered,  they  were  yet  to  be  gathered 
again  before  all  things  were  fulfilled. 

Of  course  the  correctness  of  this  view  turns  entirly  on  the 
question,  whether  the  Greek  word  translated  "  generation,"  will 
honestly  bear  the  sense  of  "nation,"  or  "peoj)le."  My  own  be- 
lief is,  that  it  will  bear  the  sense,  and  that  it  does  reaUy  bear 
it  in  many  places  of  the  New  Testament.  I  mention  as  instances, 
Matt.  xi.  16  ;  xii.  39  ;  xxiii.  36.  Luke  xi.  50,  01.  Acts  ii.  40. 
Philipp.  ii.  15.  In  this  last  text  our  translators  have  actually 
translated  the  word  "  nation." 

I  will  only  add  that  the  view  I  maintain  is  held  by  Mode, 
Flacius,  Ravanellus,  Aretius,  and  Bullinger.    Mede's  argument 
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in  defence  of  the  view  will  he  found  in  Ms  works,  p.  752.  fol. 
1672. 

To  point  oat  how  strikinglj  this  view  of  the  text  is  confirmed 
hy  the  fact  that  the  Jews  are  still  a  distinct  and  separate  people 
all  over  the  world,  is  of  course  needless. 

33. — [Heaven  and  earth,.,pa88  away.]  This  expression  is  a  pecu- 
liarlT  strong  and  solemn  mode  of  declaring  the  certainty  of  the 
whole  prophecy  heing  fulfilled.  The  heavens  were  to  pass  away 
like  a  scroll,  at  our  Lord's  second  coming.  But  His  word  was 
to  stand  for  ever.  Nothing  could  prevent  its  heing  accomplished. 


LUKE  XXI.  34—38. 


34  And  take  heed  to  yonrselves,  lest 
at  any  time  your  hearts  he  overcharged 
with  surfeiting,  and  drunkenness,  and 
cares  of  this  Ufe,  and  so  that  day  come 
upon  you  unawares. 

35  For  as  a  snare  shall  it  come  on 
all  them  that  dwell  on  the  face  of  the 
whole  earth. 

36  Watch  ye  therefore,  and  pray 
always,  that  ye  may  be  accounted 


worthy  to  escape  all  these  things  that 
shall  come  to  pass,  and  to  stand  before 
the  Son  of  man. 

37  And  in  the  day  time  he  was 
teaching  in  the  temple ;  and  at  night 
he  went  out,  and  abode  in  the  mount 
that  is  called  t/ie  mount  of  Olives. 

38  And  all  the  people  came  early 
in  the  morning  to  him  in  the  temple, 
for  to  hear  him. 


These  verses  form  the  practical  conclusion  of  our  Lord 
Jesus  Christ's  great  prophetical  discourse.  They  supply 
a  striking  answer  to  those  who  condemn  the  study  of 
unfulfilled  prophecy  as  speculative  and  unprofitable.  It 
would  be  difficult  to  find  a  passage  more  practical,  direct, 
plain,  and  heart-searching  than  that  which  is  now  before 
our  eyes. 

Let  us  learn  from  these  verses,  the  spiritual  danger  to 
which  even  the  holiest  believers  are  exposed  in  this  tcorld. 
Our  Lord  says  to  His  disciples,  "  Take  heed  to  yourselves, 
lest  at  any  time  your  hearts  be  overcharged  with  sur- 
feiting, and  drunkenness,  and  cares  of  this  life,  and  so 
that  day  come  upon  you  unawares." 

These  words  are  exceedingly  startling.    They  were  not 
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addressed  to  carnal-minded  Pharisees,  or  sceptical  Saddu- 
cees,  or  worldly  Herodians.  They  were  addressed  to  Peter, 
James,  and  John,  and  the  whole  company  of  the  Apostles. 
They  were  addressed  to  men  who  had  given  up  every- 
thing for  Christ's  sake,  and  had  proved  the  reality  of 
their  faith  by  loving  obedience  and  steady  adhesion  to 
their  Master.  Yet  even  to  them  our  Lord  holds  out  the 
peril  of  surfeiting,  and  drunkenness,  and  worldliness ! 
Even  to  them  He  says,  "  Take  heed  to  yourselves." 

The  exhortation  before  us  should  teach  us  the  immense 
importance  of  humility.  There  is  no  sin  so  great  but  a 
great  saint  may  faU  into  it.  There  is  no  saint  so  great 
but  he  may  fall  into  a  great  sin.  Noah  escaped  the 
pollutions  of  the  world  before  the  flood ;  and  yet  he  was 
afterwards  overtaken  by  drunkenness. — ^Abraham  was 
the  father  of  the  faithfiil ;  and  yet  through  unbelief  he 
said  falsely  that  Sarah  was  his  sister. — ^Lot  did  not  take 
part  in  the  horrible  wickedness  of  Sodom ;  and  yet  he 
afterwards  fell  into  foul  sin  in  the  cave. — Moses  was  the 
meekest  man  on  earth  ;  and  yet  he  so  lost  self-command 
that  he  spoke  angrily  and  unadvisedly. — David  was  a 
man  after  God's  own  heart ;  and  yet  he  plunged  into 
most  heinous  adultery. — ^These  examples  are  all  deeply 
instructive.  They  all  show  the  wisdom  of  our  Lord's 
warning  in  the  passage  before  us.  They  teach  us  to  be 
"  clothed  with  humility."  "  Let  him  that  thinketh  he 
standeth  take  heed  lest  he  fall."   (1  Pet  v.  5.  1  Cor.  x.  12.) 

The  exhortation  before  us  should  teach  us  furthermore 
the  great  importance  of  an  unworldly  spirit.  The  ''cares 
of  this  life  "  are  placed  side  by  side  with  surfeiting  and 
dnmkemiess.    Excess  in  eating  and  drinking  is  not  the 
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only  excess  whidii  injures  fhe  soul.  There  is  an  ex- 
cessive anxiety  about  the  innocent  things  of  this  life, 
which  is  just  as  ruinous  to  our  spiritual  proq)erit7,  and 
just  as  poisonous  to  the  inner  man.  Never,  never  let  us 
forget  that  we  may  make  spiritual  shipwreck  on  lawful 
things,  as  really  and  as  truly  as  on  open  vices.  Happy 
is  he  who  has  learned  to  hold  the  things  of  this  world 
with  a  loose  hand,  and  to  believe  that  seeking  first  the 
kingdom  of  Ood,  "  all  oth^  things  shall  be  added  to 
him!"    (Matt.  vi.  33.) 

Let  us  learn,  secondly,  from  these  verses,  the  exceeding 
trnddennesB  of  our  Lord's  second  coming.  We  read  that 
"  as  a  snare  shall  it  come  on  all  them  that  dweU  on  the 
face  of  the  whole  earth."  As  a  trap  falling  suddenly 
on  an  animal,  and  catching  it  in  a  moment, — as  the 
lightning  flash  shining  suddenly  in  heaven,  before  the 
thunder  is  heard, — as  a  thief  coming  suddenly  in  the 
night,  and  not  giving  notice  that  he  will  come, — so 
sudden,  so  instantaneous  will  the  second  advent  of  &e 
Son  of  man  be. 

The  precise  date  of  our  Lord  Jesus  Christ's  return  to 
this  world  has  been  purposely  withheld  from  us  by  God. 
"  Of  that  day  and  hour  knoweth  no  man."  On  one  point 
however  all  the  teaching  of  Scripture  about  it  is  dear 
and  unmistakeable.  Whenever  it  shall  take  place,  it 
shall  be  a  most  sudden  and  unexpected  event.  The 
business  of  the  world  shall  be  going  on  as  usuaL  Aa  in 
the  days  of  Sodom,  and  the  days  before  the  flood,  men 
shall  be  '^  eating  and  drinking,  marrying  and  given  in 
marriage."  Few,  even  among  true  believers,  shall  be 
found  completely  alive  to  the  great  fact»  and  livings  in  a 
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state  of  thorough  expectation. — In  a  moment,  in  the 
twinkling  of  an  eye,  the  whole  course  of  the  world  shall 
be  stopped.  The  King  of  kings  shall  appear.  The  dead 
shall  be  raised.  The  living  shall  be  changed.  Unbelief 
shall  wither  away.  Truth  shall  be  known  by  myriads 
too  late.  The  world  with  all  its  trifles  and  shadows  shall 
be  thrust  aside.  Eternity  with  all  its  awful  realities  shall 
begin.  All  this  shall  begin  at  once,  without  notice,  with- 
out warning,  without  note  of  preparation.  "As  a  snare 
shall  it  come  on  the  face  of  the  whole  earth.'' 

The  servant  of  God  must  surely  see  that  there  is  only 
one  state  of  mind  which  becomes  the  man  who  believes 
these  things.  That  state  is  one  of  perpetual  preparedness 
to  meet  Christ.  The  Gospel  does  not  caU  on  us  to  retire 
from  earthly  callings,  or  neglect  the  duties  of  our  stations. 
It  does  not  bid  us  retire  into  hermitages,  or  live  the  life 
of  a  monk  or  a  nun.  But  it  does  bid  us  live  like  men 
who  expect  their  Lord  to  return.  Repentance  toward 
God,  faith  toward  our  Lord  Jesus  Christ,  and  holiness  of 
conversation,  are  the  only  true  h^.bitual  preparedness 
required.  The  Christian  who  knows  these  things  by  ex- 
perience, is  the  man  who  is  always  ready  to  meet  his 
Lord. 

Let  us  learn,  lastly,  from  these  verses,  the  special  duties 
of  believers  in  the  prospect  of  the  second  advent  of  Christ. 
Our  Lord  sums  up  these  duties  under  two  great  heads. 
One  of  these  two  is  watchfulness.  The  other  is  prayer. 
**  Watch  ye  therefore,"  He  says,  "  and  pray  always." 

We  are  to  "  watch."  We  are  to  live  on  our  guard 
like  men  in  an  enemy's  country.  We  are  to  remember 
that  evil  is  about  us,  and  near  us,  and  in  us, — that  we 
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have  to  contend  daily  with  a  treacherous  heart,  an  en- 
snaring world,  and  a  husy  devil.  Remembering  this, 
we  must  put  on  the  whole  armour  of  God,  and  beware 
of  spiritual  drowsiness.  "  Let  us  not  sleep  as  do  others," 
says  St.  Paul, "  but  let  us  watch  and  be  sober."  (1  Thess. 
V.  6.) 

We  are  to  "pray  always."  We  are  to  keep  up  a 
constant  habit  of  real,  business-like  prayer.  We  are  to 
speak  with  God  daily,  and  hold  daily  communion  with 
Him  about  our  souls.  We  are  to  pray  specially  for  grace 
to  lay  aside  every  weight,  and  to  cast  away  everything 
which  may  interfere  with  readiness  to  meet  our  Lord. 
Above  all  we  are  to  watch  our  habits  of  devotion  with  a 
godly  jealousy,  and  to  beware  of  hurrying  over  or  short- 
ening our  prayers. 

Let  us  leave  the  whole  passage  with  a  hearty  deter- 
mination, by  God's  help,  to  act  on  what  we  have  been 
reading.  If  we  believe  that  Christ  is  coming  again,  let 
us  get  ready  to  meet  Him.  "  If  we  know  these  things, 
happy  are  we  if  we  do  them."    (John  xiii.  17.) 

Notes.    Luke  XXI.  34—38. 

84. — [Overcharged  with  surfeiting.]  Let  it  be  noticed  that  both  the 
Greek  words  so  translated,  are  only  found  here  in  the  New  Tes- 
tament. 

The  whole  verse  is  full  of  singularly  searching  expressions. 
The  *' heart"  is  the  part  which  the  Christian  must  guard,  if  he 
would  live  ready  to  meet  Christ. — The  heart  is  in  constant 
danger  of  being  "weighed  down,"  or  "pressed  down.** — ^Intem- 
perance in  eating  and  drinking  is  a  fault  against  which  even  the 
oest  of  men  must  watch.  The  most  eat  and  drink  far  too  much. 
It  does  not  follow  because  Boman  Catholics  fast  superstitiously, 
that  Protestants  are  never  to  fast  at  all.  The  "  cares  of  this  life" 
may  inflict  great  injury  on  the  soul,  as  well  as  open  sins. — ^All 
these  things  require  diligent  attention  and  tmceasing  watchful- 
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ness.  The  words  of  Matthew  Henry  are  most  true  on  this  verse, 
**  We  cannot  he  safe,  if  we  are  secure." 

[Unawares.]  The  Greek  woid  so  rendered  is  only  found  in 
one  other  place  in  the  New  Testament,  and  in  the  same  connec- 
tion. It  is  there  translated,  "sudden."  Parkhurst  defines  it  as 
"sudden,  unexpected,  unforeseen." 

36. — [Watch.., pray  alivays.]  The  Greek  words  so  rendered  are 
even  more  striking  when  translated  literally.  They  would  then 
be,  "  watch  therefore,  in  every  season  praying." 

[Accounted  worthy  to  escape ,  dc.f.,,and  to  stand.]  It  admits  of 
some  question  whether  these  words  do  not  point  to  the  possibi- 
lity of  some  believers  being  allowed  ^o  pass  through  great  tiibu- 
lation  in  the  last  days,  because  of  their  sloth  and  inconsistency. 
There  certainly  are  expressions  in  the  New  Testament  which 
seem  to  indicate  that  all  Christ's  people  will  not  "stand"  before 
Him  with  equal  boldness  in  the  day  of  His  appearing.  St. 
Peter  speaks  of  an  "abundant  entrance."  St.  Paul  speaks  of 
some  "saved  so  as  by  fire."     (2  Peter  i.  11.     1  Cor.  iii.  15.) 

37. — [Day  time... teaching  in  the  temple.]  Let  it  be  noted,  that 
from  the  time  of  our  Lord's  public  entry  into  Jerusalem  up  to 
His  death,  He  never  withdrew  from  His  enemies,  but  did  all 
openly,  and  before  their  eyes.  He  knew  that  His  time  was 
come. 

[Abode.]  The  Greek  word  so  rendered  is  only  found  in  one 
other  place,  and  there  is  translated  " lodged."  Matt.  xxi.  17. 
Major  says,  that  the  expression, "  abode  in  the  mount  of  Olives," 
means,  "  at  Bethany,  because  it  was  a  town  on  the  mount  of 
Olives."  Comparison  with  the  text  just  quoted  in  Matthew, 
makes  this  highly  probable.  It  is  not  necessary  to  suppose  that 
our  Lord  lodged  in  the  open  air. 
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1  Now  the  feast  of  unleavened  bread 
drew  nigh,  which  is  called  the  Fass- 
orer. 

2  And  the  Chief  Priests  and  Scribes 
sought  bow  they  might  kill  him ;  for 
they  feared  the  people. 

3  Then  entered  Satan  into  Judas 
•umamed  Iscariot,  being  of  the  num- 
ber of  the  twelve. 

4  And  he  went  his  way,  and  com- 
muned with  the  Chief  Priests  and 
captains,  how  he  might  betray  him 
unto  them. 

6  And  they  were  glad,  and  coven- 
anted to  give  him  money. 


6  And  he  promised,  and  sought 
opportunity  to  betray  him  unto  them 
in  the  absence  of  the  multitude. 

7  Then  came  the  day  of  unleavened 
bread,  when  the  Passover  must  be 
killed. 

8  And  he  sent  Peter  and  John,  say- 
ing, Go  and  prepare  us  the  Passover, 
that  we  may  eat. 

9  And  they  said  unto  him.  Where 
wilt  thou  that  we  prepare  ? 

10  And  he  said  unto  them.  Behold, 
when  ye  are  entered  into  the  city, 
there  shall  a  man  meet  you,  bearing 
a  pitcher  of  water ;  follow  him  into 
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the  house  where  he  entereth  in. 

11  And  ye  shall  nay  unto  the  good- 
man  of  the  house,  Tlie  Master  saith 
unto  thee,  Where  is  the  guestohamber, 
where  I  shall  eat  the  passoyer  with 
my  disciples  ? 


12  An^  he  shall  shew  you  a  Urge 
upper  room  furnished :  there  inake 
ready. 

13  And  they  went,  and  found  as  he 
had  said  unto  them :  and  they  made 
ready  the  Passover. 


Th£  chapter  which  opens  with  these  verses,  begins  St. 
Luke's  account  of  our  Lord's  sufferings  and  death.  No 
part  of  the  Gospels  is  so  important  as  this.  The  death  of 
Christ  was  the  life  of  the  world. — No  part  of  our  Lord's 
history  is  so  fully  given  by  all  the  gospel  writers  as  this. 
Only  two  of  them  describe  the  circumstances  of  Christ's 
birth.  All  four  dwell  minutely  on  Christ's  death.  And 
of  all  the  four,  no  onlB  supplies  us  with  such  full  and* 
interesting  details  as  St.  Luke. 

We  see,  firstly,  in  these  verses,  that  high  offices  in  the 
church  do  not  preserve  the  holders  of  them  from  great 
blindness  and  sin.  We  read  that  "  the  chief  priests  and 
scribes  sought  how  they  might  kill "  Jesus. 

The  first  step  in  putting  Christ  to  death,  was  taken  by 
the  religious  teachers  of  the  Jewish  nation.  The  very 
men  who  ought  to  have  welcomed  the  Messiah,  were  the 
men  who  conspired  to  kill  Him.  The  very  pastors  who 
ought  to  have  rejoiced  at  the  appearing  of  the  LsCmb 
of  God,  had  the  chief  hand  in  slajring  Him.  They  sat  in 
Moses'  seat.  They  claimed  to  be  "  guides  of  the  blind," 
and  "  lights  of  them  which  were  in  darkness."  (Rom.  ii. 
19.)  They  belonged  to  the  tribe  of  Levi.  They  were, 
most  of  them,  in  direct  succession  and  descent  £rom  Aaron. 
Yet  they  were  the  very  men  who  crucified  the  Lord  of 
glory  !  With  all  their  bofisted  knowledge,  they  were  far 
more  ignorant  than  the  few  Galilean  fishermen  who  fol- 
lowed Christ. 
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Let  hb  beware  of  attaching  an  excessive  importance  to 
ministers  of  religion  because  of  their  office.  Orders  and 
rank  confer  no  exemption  from  error.  The  greatest 
heresies  have  been  sown,  and  the  greatest  practical  abuses 
introduced  into  the  church  by  ordained  men.  Hespect 
is  imdoubtedly  due  to  high  official  position.  Order  and 
discipline  ought  not  to  be  forgotten.  The  teaching  and 
counsel  of  regularly  appointed  teachers  ought  not  to  be 
lightly  refused.— :But  there  ar^  limits  beyond  which  we 
must  not  go.  We  must  never  suffer  the  blind  to  lead 
us  into  the  ditch.  We  must  never  allow  modern  chief 
priests  and  scribes  to  make  us  crucify  Christ  afresh.  We 
must  try  all  teachers  by  the  unerring  rule  of  the  word  of 
God.  It  matters  little  who  says  a  thing  in  religion ; — ^but 
it  matters  greatly  what  it  is  that  is  said.  Is  it  scriptural  P 
Is  it  true?  This  is  the  only  question. — "To  the  law 
and  to  the  testimony :  if  they  speak  not  according  to 
this  word,  it  is  because  there  is  no  light  in  them."  (Isaiah 
viii.  20.) 

We  see,  secondly,  in  these  verses,  how  far  men  may 
fail  after  making  a  high  profession.  We  read  that  the 
second  step  towards  our  Lord's  crucifixion,  was  the 
treachery  of  one  of  the  twelve  apostles:  "Then  entered 
Satan  into  Judas  Iscariot,  being  of  the  number  of  the 
twelve."  These  words  are  peculiarly  awful.  To  be 
tempted  by  Satan  is  bad  enough.  To  be  sifted,  buffeted, 
led  captive  by  him  is  truly  terrible.  But  when  Satan 
"  enters  into  a  man,"  and  dwells  in  him,  the  man  becomes 
indeed  a  child  of  hell. 

Judas  Iscariot  ought  to  be  a  standiAg  beacon  to  the 
church  of  Christ.    This  man,  be  it  remembered,  was  on^ 
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of  our  Lord's  chosen  apostles.  He  followed  our  Lord 
during  the  whole  course  of  His  ministry.  He  forsook  all 
for  Christ's  sake.  He  heard  Christ  preach  and  saw 
Christ's  miracles.  He  preached  himself.  He  spoke  like 
the  other  apostles.  There  was  nothing  about  him  to 
distinguish  him  from  Peter,  James,  and  John.  He  was 
never  suspected  of  being  unsound  at  heart.  And  yet 
this  man  turns  out  at  length  a  hypocrite,  betrays  his 
Master,  helps  his  enemies  to  deliver  Him  up  to  death, 
and  dies  himself  a  "  son  of  perdition."  (John  xvii.  12.) 
These  are  fearful  things.     But  they  are  true. 

Let  the  recollection  of  Judas  Iscariot  constrain  every 
professing  Christian  to  pray  much  for  humility.  Let  us 
often  say,  "  Search  me,  0  God,  and  know  my  heart :  try 
me,  and  know  my  thoughts."  (Psa.  cxxxix.  23.)  At  best 
we  have  but  a  faint  conception  of  the  deceitfulness  of  our 
hearts.  The  lengths  to  which  men  may  go  in  religion,  and 
yet  be  without  grace,  is  far  greater  than  we  suppose. 

We  see,  thirdly,  in  these  verses,  the  enormous  potoer  of 
the  love  of  money.  We  are  told  that  when  Judas  went 
to  the  chief  priests  and  offered  to  betray  his  Master,  they 
**  covenanted  to  give  him  money."  That  little  sentence 
reveals  the  secret  of  this  wretched  man's  fall.  He  was 
fond  of  money.  He  had  doubtless  heard  our  Lord's 
solemn  warning,  "Take  heed  and  beware  of  covetous- 
ness."  (Luke  xii.  16.)  But  he  had  either  forgotten  it,  or 
given  it  no  heed.  Covetousness  was  the  rock  on  which 
he  made  shipwreck.  Covetousness  was  the  ruin  of  his  soul. 

We  need  not  wonder  that  St.  Paul  called  the  love  of 
money  "the  root  of  all  evil."  (1  Tim.  vi.  10.)  The  history 
of  the  church  is  full  of  mournful  proofs,  that  it  is  one  of 
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the  choicest  weapons  of  Satan  for  corrupting  and  spoiling 
professors  of  religion*  Gehazi,  Ananias  and  Sapphira  are 
names  which  naturally  occur  to  our  minds.  But  of  all 
proofs,  there  is  none  so  melancholy  as  the  one  before  us. 
For  money  a  chosen  apostle  sold  the  best  and  most  loving 
of  Masters !  For  money  Judas  Iscariot  betrayed  Christ ! 
Let  us  watch  and  pray  against  the  love  of  money.  It 
is  a  subtle  disease,  and  often  far  nearer  to  us  than  we 
suppose.  A  poor  man  is  just  as  liable  to  it  as  a  rich 
man.  It  is  possible  to  love  money  without  having  it, 
and  it  is  possible  to  have  it  without  loving  it.  Let  us 
be  "  content  with  such  things  as  we  have."  (Heb.  xiii.  6.) 
We  never  know  what  we  might  do  if  we  became  suddenly 
rich.  It  is  a  striking  fact,  that  there  is  only  one  prayer 
in  all  the  Book  of  Proverbs,  and  that  one  of  the  three 
petitions  in  that  prayer,  is  the  wise  request, — "  Give  me 
neither  poverty  nor  riches."    (Prov.  xxx.  8.) 

We  see,  lastly,  in  these  verses,  the  close  connection 
between  our  Lord  Jesus  Christ's  death  and  the  Feast  of 
the  Passover.  Four  times  we  are  reminded  here  that 
the  evening  before  His  crucifixion  was  the  time  of  the 
great  Jewish  feast.  It  was  "  the  day  when  the  Passover 
must  be  killed." 

We  cannot  doubt  that  the  time  of  our  Lord's  cruci- 
fixion was  overruled  by  God.  His  perfect  wisdom  and 
controlling  power  arranged  that  the  Lamb  of  God  should 
die,  at  the  very  time  when  the  passover-lamb  was  being 
slain.  The  death  of  Christ  was  the  fulfilment  of  the 
passover.  He  was  the  true  sacrifice  to  which  every  pass- 
over-lamb  had  been  pointing  for  1500  years.  What  the 
death  of  the  lamb  had  been  to  Israel  in  Egypt,  His 
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death  was  to  be  to  sinnero  all  over  the  world.  The 
flafety  which  the  blood  of  the  passover-lamb  had  provided 
for  Israel^  His  blood  was  to  provide  far  more  abuadantly 
for  all  that  believed  in  Him. 

Let  us  never  forget  the  sacrificial  character  of  Christ's 
death.  Let  us  reject  with  abhorrence  the  modem  notion 
that  it  was  nothing  more  than  a  mighty  instance  of  self- 
sacrifice  and  self-denial.  It  was  this  no  donbt ; — ^but  it 
was  something  far  higher,  deeper,  and  moi^  important 
than  this.  It  was  a  propitiation  for  the  sins  of  the 
wodd.  It  was  an  atonement  for  man's  tran^ession.  It 
was  the  killing  of  the  true  passover,  through  whose  death 
destruction  is  warded  off  from  sinners  believing  on  Him. 
"Christ  our  passover,"  says  St  Paul,  "is  sacrificed  for 
us."  (I  Cor.  V.  7.)  Let  us  grasp  that  truth  firmly,  and 
never  let  it  go. 

Notes.    Luke  XXTT.  1 — 13. 

1. — (  Which  U  called  the  passover.]  Let  it  be  noted  that  this  expres- 
sion shows  that  St.  Luke  wrote  his  Gospel  specially  for  the  bene- 
fit of  the  Gentiles.  Such  an  explanatory  phrase  as  this  would 
not  have  been  used,  if  it  had  been  written  for  the  Jews. 

2. — [Chief  Priests  and  Scribes  sought  how,  del  Burkitt  remarks 
on  this  verse,  "As  general  councils  have  erred,  and  may  err 
fundamentally,  both  in  matter  of  doctrine  and  practice,  so  did 
this  general  council  at  Jerusalem,  consisting  of  Chief  Priests, 
Doctors  and  Eiders,  with  the  High  Priest  for  their  president." 

\_Feared  the  people.']  The  dread  of  public  opinion  is  curiously 
shown  here,  as  well  as  in  the  famous  case  of  Herod  desiring  to 
kill  John  the  Baptist,  and  yet  a&aid.  Well-directed  public 
opinion  is  one  of  God's  most  poweiful  instruments  for  controlling 
tyrants  and  oppressors,  and  keeping  the  world  in  ord^. 

3. — [Then  entered  Satan  into  Judas.]  Calvin  remarks  on  this  ex- 
expression,  "  Though  Satan  drives  us  every  day  to  crime,  and 
feigns  in  us,  when  he  hurries  us  into  a  course  of  extraordinary 
wickedness ;  yet  he  is  said  to  enter  into  the  reprobate  when  he 
tiikes  possession  of  all  their  senses,  overthrowB  the  fear  of  God, 
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extinguishes  tbe  light  of  reason,  and  destroys  every  feeling  of 
shame." 

4. — [The  Cdptains!]  These  were  not  Roman  officers.  They  were 
commanders  of  the  Jewish  guard  of  the  Temple. 

5. — [To  give  him  money.']  Quesnel  remarks,  *'  It  is  avarice  and  the 
desire  of  earthly  riches,  which  generally  lays  open  the  hearts  of 
ecclesiastical  persons  to  the  devil,  as  it  did  that  of  the  apostle. 
They  deliver  up  the  key  of  their  hearts  when  they  deliver  up 
themselves  to  this  passion." 

6. — Iffe  promised.']  The  Greek  word  so  rendered,  is  translated  in 
every  other  place  where  it  is  used  in  the  New  Testament, 
"  thauk,"  or  "  confess."  Hammond  thinks  that  it  indicates 
"  promising  with  great  professions  of  thankfulness  and  gratitude." 

7. — [The  day. ..when  the  passover  must  be  JnUed.'}  There  is  a  diffi- 
culty  here  which  has  occasioned  much  speculation  among  com- 
mentators. 

The  difficulty  is  this.  Our  Lord  appears  to  have  eaten  the 
passover  one  day  in  the  week,  and  the  Jews  his  enemies  to  have 
eaten  it  on  another. .  He  ate  the  passover  on  Thursday  Evening, 
while  we  are  distinctly  told  that  the  next  morning  early  "  they 
went  not  into  the  judgment  hall,  lest  they  should  be  defiled,  but 
that  they  might  eat  the  passover."  (John  xviii.  28.)  The  law 
was  distinct  that  the  passover  was  to  be  killed  the  evening  of  the 
fourteenth  day,  and  eaten  that  night.  Why  then  did  our  Lord 
and  the  chiei  priests  and  Scribes  not  eat  the  passover  at  the 
same  time  ?    How  is  this  to  be  explained  ? 

L  Some  think  that  our  Lord  kept  the  passover  on  the  right 
and  lawful  day,  but  the  Jews  on  the  wrong  one.  They  think 
that  the  Jews  Kept  it  on  the  wrong  day,  because  of  some  tradi- 
tion they  had  adopted,  or  because  their  time,  on  the  lawful  night, 
was  entirely  occupied  with  taking  Christ  prisoner,  and  preparing 
for  His  trifd.  This  last  view  is  that  of  Chrysostom  and  Eusebius. 

2.  Fearce  says,  that  "  in  the  days  of  Jesus,  the  number  of  Jews 
assembled  to  eat  the  passover  was  exceedingly  great,  and  that 
from  necessity  they  took  the  liberty  of  eating  the  passover  on 
any  hour  before  the  second  evening,  or  fifteenth  day." 

I  offer  no  opinion  on  the  difficulty  beyond  the  two  following 
remarks. 

For  one  thing,  I  think  it  noteworthy  that  at  the  original  ap- 
pointment of  the  passover,  the  command  is  distinct  to  kill  the 
lamb  in  the  evening,  but  not  equally  distinct  to  eat  it  im- 
mediately. On  the  contrary,  it  is  only  said  "  they  shall  eat  the 
flesh  in  that  night."  (Exodus  xii.  8.)  May  it  not  therefore  be 
possible,  that  when  the  chief  priests  would  not  go  into  the 
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jndgment  hall  at  the  "  early  hour,**  mentioned  by  St  John,  they 
seized  the  opportanity  to  eat  the  passover,  before  the  day  broke, 
and  80  kept  within  the  letter  of  the  law? — Ouf  Lord  woiild  then, 
in  that  case,  have  eaten  the  passover  at  the  beginning  of  the 
night,  and  his  enemies  at  the  end  of  it 

For  another  thing,  I  venture  to  suggest,  that  in  the  passover, 
as  well  as  in  other  things,  it  is  highly  probable  that  great 
irregularities  had  crept  in  among  the  Jews,  and  that  the  letter 
of  the  law  was  not  strictly  observed,  but  infringed  in  many  things, 
on  the  authority  of  rabbinical  traditions.  That  our  Lord  kept 
the  passover  at  the  right  day  and  hour,  I  feel  no  doubt  I 
see  much  force  in  the  Greek  word,  "  when  the  passover  must  be 
killed."  But  that  His  enemies  may  have  been  less  strict  in  their 
time  of  keeping  it,  I  think  highly  probable. 

10. — [There  shall  a  man  meet  you,  de."]  There  is  difference  of 
opinion  among  commentators  about  this  man.  Some  think  that 
he  was  a  friend  and  disciple  of  our  Lord,  and  that  He  knew  well 
what  Peter  and  John  meant,  when  they  spoke  of  the  **  Master.'* 
Others  think  that  He  was  an  entire  stranger,  and  that  the  ease 
with  which  He  received  the  disciples  and  made  all  the  arrange- 
ments, may  be  accounted  for  by  the  fact,  that  the  inhabitants 
of  Jerusalem  were  accustomed  to  receive  strange  Jews,  and 
accomodate  them  at  the  time  of  the  passover  feast  The  latter 
view  seems  perhaps  the  more  probable  of  the  two. 

Here,  as  in  other  places,  we  ought  to  note  our  Lord's  perfect 
knowledge.  He  mentions  a  number  of  circumstances  in  this  and 
the  following  verses,  with  as  much  minuteness  and  precision 
as  if  the  whole  transaction  had  been  previously  arranged.  And 
yet  the  disciples  found  things  exactly  as  He  had  said  to  them. 

[Bearing  a  pitcher  of  water.']  Some  writers  see  much  signi- 
ficance in  this  pitcher  of  water,  and  remind  us  of  the  many 
occasions  where  mercies  are  described  in  Scripture  as  having  be- 
fallen some  in  connexion  with  water,  and  hint  that  there  is 
here  an  allusion  to  the  water  of  baptism  introducing  us  to  the 
Lord's  Supper!  I  cannot  see  anything  in  the  circumstance 
beyond  a  simple  fact  designating  the  man  and  marking  him  out 
to  the  disciples.  ' 

13. — [They  made  ready  the  passover.]  We  may  suppose  that 
the  following  things  were  required,  in  order  to  make  ready, — 
the  lamb,  the  wine,  the  bitter  herbs  and  the  unleavened  bread. 
These  things  being  procured  and  placed  in  order,  the  upper 
room  was  ready. 
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14  And  when  the  hour  was  come, 
he  sat  down,  and  the  twelve  apostles 
with  him. 

15  And  he  said  unto  them,  With 
desire  I  have  desired  to  eat  this  Pass- 
over with  you  before  I  suffer . 

16  For  I  say  unto  you,  I  will  not 
any  more  eat  thereof,  until  it  be  ful- 
filled in  the  kingdom  of  God. 

17  And  he  took  the  cup,  and  gave 
thanks,  and  said,  Take  this,  and  di- 
vide it  among  yourselves : 

18  For  I  say  unto  you,  I  will  not 
drink  of  the  fruit  of  the  vine,  until 
title  kingdom  of  Ood  shall  come. 

19  And  he  took  bread,  and  gave 
thanks,  and  brake  »<,  and  gave  unto 


them,  saying.  This  is  my  body,  which 
is  given  for  you :  this  ao  in  remem- 
brance of  me. 

20  Likewise  also  the  cup  after  sup- 
per, saying.  This  cup  u  the  new 
testament  in  my  blood,  which  is  shed 
for  you. 

21  But,  behold,  the  hand  of  him 
that  betrayeth  me  is  with  me  on  the 
table. 

22  And  truly  the  Son  of  man  goeth, 
as  it  was  determined :  but  woe  unto 
that  man  by  whom  he  is  betrayed ! 

23  And  they  began  to  enquire  among 
themselves,  which  of  them  it  was  that 
should  do  this  thing. 


These  verses  contain  St.  Luke's  account  of  the  institu- 
tion of  the  Lord's  supper.  It  is  a  passage  which  every 
true  Christian  will  always  read  with  deep  interest. 
How  wonderful  it  seems  that  an  ordinance,  so  beautifully 
simple  at  its  first  appointment,  should  have  been  ob- 
scured and  mystified  by  man's  inventions !  What  a 
painful  proof  it  is  of  human  corruption,  that  some  of  the 
bitterest  controversies  which  have  disturbed  the  Church, 
have  been  concerning  the  table  of  the  Lord  !  Great  in- 
deed is  the  ingenuity  of  man,  in  perverting  God's  gifts  ! 
The  ordinance  that  should  have  been  for  his.  wealth  is 
too  often  made  an  occasion  of  falling. 

We  should  notice,  for  one  thing,  in  these  verses,  that 
the  principal  object  of  the  LorcFs  supper  was  to  remind 
Christians  of  Christ's  death  for  sinners.  In  appointing 
the  Lord's  supper,  Jesus  distinctly  tells  His  disciples 
tliat  they  were  to  do  what  they  did,  "  In  remem- 
brance of  him."  In  one  word  the  Lord's  supper  is  not 
a  sacrifice.    It  is  eminently  a  commemorative  ordinance. 

The  bread  that  the  believer  eats,  at  the  Lord's  table,  is 
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intended  to  remind  him  of  Christ's  body  given  to  death 
on  the  cross  for  his  sins.  The  wine  that  he  drinks  is  in- 
tended to  remind  him  of  Christ's  blood  shed  to  make 
atonement  for  his  transgressions.  The  whole  ordinance 
was  meant  to  keep  fresh  in  his  memory  the  sacrifice  of 
Christ  on  the  cross,  and  the  satisfaction  which  that 
sacrifice  made  for  the  sin  of  the  world.  The  two 
elements  of  bread  and  wine  were  intended  to  preach 
Christ  crucified  as  our  substitute  under  lively  emblems. 
They  were  to  be  a  visible  sermon,  appealing  to  the 
believer's  senses,  and  teaching  the  old  foundation-truth 
of  the  Gospel,  that  Christ's  death  on  the  cross  is  the  life 
of  man's  soul. 

We  shall  do  well  to  keep  steadily  in  view  this  simple 
view  of  the  Lord's  supper.  That  a  special  blessing  is 
attached  to  a  worthy  use  of  it,  as  well  to  the  worthy  use 
of  every  ordinance  appointed  by  Christ,  there  is  of  course 
no  doubt.  But  that  there  is  any  other  means  by  which 
Christians  can  eat  Christ's  body,  and  drink  Christ's  blood 
excepting  faith,  we  must  always  steadily  deny.  He  that 
comes  to  the  Lord's  table  with  faith  in  Christ,  may  con- 
fidently expect  to  have  his  faith  increased  by  receiving 
the  bread  and  wine.  But  he  that  comes  without  faith 
has  no  right  to  expect  a  blessing.  Empty  he  comes  to 
the  ordinance  and  empty  he  will  go  away. 

The  less  mystery  and  obscurity  we  attach  to  the  Lord's 
Supper,  the  better  will  it  be  for  our  souls.  We  should 
reject  with  abhorence  the  unscriptural  notion  that  there 
is  any  oblation  or  sacrifice  in  it, — that  the  substance  of  the 
bread  and  wine  is  at  all  changed, — or  that  the  mere  formal 
act  of  receiving  the  sacrament  can  do  any  good  to  the  seuL 
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We  should  cling  firmly  to  the  great  principle  laid  down  at 
its  institution,  that  it  is  eminently  a  commemorative  ordi- 
nance, and  that  reception  of  it  without  faith  and  a  thankful 
remembrance  of  Christ's  death  can  do  us  no  good.  The 
words  of  the  Church-Catechism  are  wise  and  true :  "  It 
was  ordained  for  the  continual  remembrance  of  the  sacri- 
fice of  the  death  of  Christ." — The  declaration  of  the 
Articles  is  clear  and  distinct :  **  The  means  whereby  the 
body  of  Christ  is  received  and  taken  in  the  supper  is  faith." 
— The  exhortation  of  the  Prayer-Book  points  out  the 
only  way  in  which  we  can  feed  on  Christ :  "  Feed  on  him 
in  your  hearts  by  faith  with  thanksgiving." — ^Last,  but 
not  least,  the  caution  of  the  Homily  is  most  instructive  : 
"  Let  us  take  heed  lest  of  the  memory  it  be  made  a 
sacrifice." 

We  should  notice,  for  another  thing,  in  these  verses, 
that  the  observance  of  the  Lord's  Supper  is  a  duty  hitkding 
on  all  true  Christians,  The  words  of  our  Lord  on  this 
point  are  direct  and  emphatic : — "  Do  this  in  remem- 
brance of  me."  To  suppose,  as  some  do,  that  these 
words  are  only  an  injunction  to  the  apostles  and  all 
ministers  to  administer  the  Lord's  Supper  to  others,  is  a 
thoroughly  unsatisfactory  interpretation.  The  obvious 
£»ense  of  the  words  is  a  general  precept  to  all  disciples. 

The  command  before  us  is  overlooked  to  a  fearful  extent. 
3Iyriads  of  members  of  Christian  Chiu*ches  never  go  to 
the  Lord's  table.  They  would  be  ashamed  perhaps  to  be 
known  as  open  breakers  of  the  ten  commandments.  Yet 
they  are  not  ashamed  of  breaking  a  plain  command  of 
Obrist!  They  appear  to  think  there  is  no  great  sin  in 
not  being  communicants.    They  seem  utterly  imconscious 
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that  if  they  had  lired  in  the  days  of  the  apostles  they 
would  not  have  heen  redconed  Christians  at  all. 

The  subject  no  doubt  is  one  on  which  we  must  beware 
of  mistakes.  It  is  not,  of  course,  to  be  desired  that  ever}' 
baptized  person  should  receive  the  Lord's  Supper  as  a  mere 
matter  of  form.  It  is  an  ordinance  which  was  intended 
for  the  living  and  not  for  the  dead  in  sins.  But  when 
we  see  vast  numbers  of  church-guers  never  going  to  the 
Lord's  table,  and  no- wise  ashamed  of  their  neglect  of 
the  sacrament,  it  is  clear  that  there  is  something  very 
wrong  in  the  state  of  the  churches.  It  is  a  sign  either 
of  wide-spread  ignorance,  or  of  callous  indifference  to  a 
divine  precept.  When  such  multitudes  of  baptized  per- 
sons habitually  break  a  command  of  Christ,  we  cannot 
doubt  that  Christ  is  displeased. 

What  are  we  doing  ourselves  ?  This,  after  all,  is  the 
point  that  concerns  us.  Do  we  stay  away  from  the 
Lord's  Supper  under  a  vague  notion  that  there  is  no 
great  necessity  for  receiving  it?  If  we  hold  such  an 
opinion,  the  sooner  we  give  it  up  the  better.  A  plain 
precept  of  Grod's  own  Son,  is  not  to  be  trifled  with  in 
this  way. — Do  we  stay  away  from  the  Lord's  Supper  be- 
cause we  are  not  fit  to  be  communicants  ?  If  we  do, 
let  us  thoroughly  understand  that  we  are  not  fit  to  die. 
Unfit  for  the  Lord's  table,  we  are  imfit  for  heaven,  un- 
prepared for  the  judgment  day,  and  not  ready  to  meet 
God !  Surely  this  is  a  most  serious  state  of  things.  But 
the  words  before  us  are  clear  and  explicit.  Christ  gives 
us  a  plain  command.  If  we  wilfully  disobey  it,  we  are 
in  danger  of  ruining  our  souls.  If  we  are  not  fit  to  obey 
it,  we  ought  to  repent  without  delay. 
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Let  us  notice,  lastly,  who  were  the  communicanis  at  the 
first  appointment  of  the  Lord's  Supper,  They  were  not 
all  holy.  They  were  not  aU  believers.  St.  Luke  in- 
forms us  that  the  traitor,  Judas  Iscariot,  was  one  of 
them.  The  words  of  our  Lord  admit  of  no  other  fair 
interpretation.  "Behold,"  He  says,  "the  hand  of  him 
that  betrayeth  me  is  with  me  on  the  table." 

The  lesson  of  these  words  is  deeply  important.  They 
show  us  that  we  must  not  regard  aU  communicants  as 
true  believers  and  sincere  servants  of  Christ.  The  evil 
and  good  will  be  found  side  by  side  even  at  the  Lord's 
Supper.  No  discipline  can  possibly  prevent  it. — ^They 
show  us  furthermore  that  it  is  foolish  to  stay  away  from 
the  Lord's  Supper  because  some  communicants  are  un- 
converted, or  to  leave  a  church  because  some  of  its  members 
are  unsound.  The  wheat  and  the  tares  will  grow  together 
until  the  harvest.  Our  Lord  Himself  tolerated  a  Judas 
at  the  first  communion  that  ever  took  place.  The  servant 
of  God  must  not  pretend  to  be  more  exclusive  than  his 
Master.  Let  him  see  to  his  own  heart,  and  leave  others 
to  answer  for  themselves  to  God. 

And  now,  if  we  are  not  communicants,  let  us  ask  our- 
selves, as  we  leave  this  passage,  "Why  are  we  not  ?  What 
satisfactory  reason  can  we  possibly  give  for  neglecting  a 
plain  command  of  Christ  ?  "  May  we  never  rest,  till  we 
have  looked  this  inquiry  in  the  face !  If  we  are  commu- 
nicants, let  us  take  heed  that  we  receive  the  sacrament 
-worthily.  "  The  sacraments  have  a  wholesome  effect  and 
operation  in  those  only  who  worthily  receive  them."  Let 
us  often  enquire  whether  we  repent,  and  believe,  and 
strive  to  live  holy  lives.   So  living,  we  need  not  be  afraid 
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to  eat  of  that  bread  and  drink  of  that  cup,  which  the 
Lord  has  commanded  to  be  received. 

Notes.    Lukb  XXII.  14—23. 

1 1. — [Tfie  twelve  apostJ^s  with  him.]    It  is  clear  from  this  expres- 
sion that  at  this  time  Judas  Iscariot  was  one  of  the  company. 

IT). — [With  desire  I  have  desired,  dc]  This  is  a  Hebrew  form  of 
speech,  signifying  '*  I  have  desired  exceedingly."  The  reason 
of  our  Lord's  great  desire  is  not  distinctly  stated,  and  we  are 
left  to  conjecture  it.  Some  refer  it  to  the  whole  work  of  redemp- 
tion which  He  was  about  to  accomplish  that  week,  and  the 
strong  desire  which  He  felt  to  accomplish  it. — Others  refer  it  to 
the  institution  of  the  Lord's  supper,  and  the  ati'ectionate  desire 
which  our  Lord  felt  to  leave  this  parting  memorial  of  Himself 
among  His  disciples,  before  He  died. 

[Before  I  suffer.]  Alford  remarks  that  this  is  the  only  place 
in  the  Gospels  where  this  absolute  use  of  the  word  "suffered" 
is  found.  It  is  like  the  expression  in  the  Apostle's  creed,  *'  He 
suflPered."  The  word  is  elsewhere  found  in  some  such  active 
form  as  '*  He  suffered  these  things,  &c." 

Hi. — [Until  it  be  fulfilled,  dc]  The  meaning  of  this  expression  is 
that  our  Lord  "  would  never  eat  of  the  passover  again."  Mack- 
night  observes,  "  The  particle  '  until,'  both  here  and  in  the  18th 
verse,  does  not  imply  that  after  the  accomplishment  of  the  salva- 
tion of  men  our  Lord  was  to  eat  the  passover.  It  is  a  Hebrew 
fonn  of  expression,  signifying  that  the  thing  mentioned  was  no 
more  to  be  done  for  ever.  So  it  is  said  in  Samuel,  (I  Sam.  xv. 
85.)  '  Samuel  came  no  more  to  see  Saul  until  the  day  of  hi«= 
death.'    That  is  he  saw  him  no  more  at  all." 

17. — [He  took  the  cup,  dc.]  Let  it  be  noted  that  the  action  des- 
cribed in  this  and  the  following  verse  took  place  in  the  passover 
feast,  and  that  the  appointment  of  the  Lord's  supper  does  not  be- 
gin till  the  19th  verse.  The  meaning,  as  before  said,  appears 
to  be  "  that  our  Lord's  days  of  eating  and  drinking  with  His 
disciples  were  coming  to  an  end."  He  was  about  to  be  taken 
from  them,  and  to  drink  the  cup  of  thanksgiving  with  them 
for  the  last  time. 

19. — L^^^*  **  ^y  body.]  It  is  almost  needless  to  remark  tliat  the 
Protestant  view  of  these  words  is  the  only  satisfactory  one : 
"  This  represents  and  is  an  emblem  of  my  body."  To  a  Jewish 
ear  the  expression  would  be  simple  and  intelligible.  There  is 
no  word  in  the  Syriac  or  Hebrew  which  expresses,  to  "  signify," 
or  *' represent."  See  Gen.  xl.  12.  Daniel  vii.  24.  Pev.  i.  :20. 
John  XV.  1 — 6. 
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[Oiven  for  you.]  It  may  be  asked  by  whom  and  to  what 
was  our  Lord's  body  given  ?  It  was  given  by  His  own  free  will 
and  choice,  as  well  as  by  God  the  Fathers  love,  to  suffering, 
to  death,  and  to  the  grave,  on  behalf  of  a  world  of  sinners,  to 
procure  eternal  life  for  as  many  as  would  believe  on  Him. 

19. — [Do  this.]  The  Roman  Catholics  struggle  hard  to  make  out 
that  these  words  mean  "'Offer  up  this  sacrifice,"  and  that  the 
words  were  specially  intended  to  be  confined  to  priests  conse- 
crating the  bread  and  wine,  and  offering  it  up  as  a  sacrifice  in 
the  mass.  The  idea  will  not  bear  calm  examination.  The 
natural  meaning  of  the  words  is  a  command  addressed  to  all 
disciples.  "  Practice  this," — "  Do  what  I  have  just  showed  you," 
— "Keep  up  the  ordinance  I  have  just  appointed," — "Break, 
take,  eat  this  bread  in  all  ages,  in  remembrance  of  me." 

20. — [This  cup  is  the  New  Testament.]  Here,  as  well  as  in  the 
former  verse,  the  meaning  is,  "  This  cup  represents  the  new  cove- 
nant, which  is  to  be  sealed  and  ratified  with  my  blood, — which 
blood  is  shed,  or  going  to  be  shed  for  you."  There  is  a  peculiarity 
in  the  Greek  words,  which  can  only  be  conveyed  to  an  English 
reader  by  a  paraphrase. 

It  is  clear  that  a  " cup "  is  not  literally  a  "  testament"  or  coven- 
ant. The  Roman  Catholic  who  contends  that  in  the  former  verse, 
where  our  Lord  says,  "  this  is  my  body,"  He  meant  "  this  is  my 
literal  body,  really  and  truly,"  will  find  it  hard  to  explain  our 
Lord's  meaning  here. — The  Protestant  view  that  in  both  cases 
our  Lord  meant "  this  bread  represents  my  body,"  and  "  this  cup 
represents  the  new  covenant  which  is  ratified  by  my  blood,"  is 
the  only  rational  and  satisfactory  view. 

If  our  Lord  had  really  meant  that  what  He  gave  His  disciples 
was  literally  His  "blood,"  it  seems  impossible  to  understand  the 
calmness  with  which  they  received  the  announcement.  They 
were  all  Jews,  and  as  Jews  had  all  been  taught  from  their 
infancy  that  to  eat  blood  was  a  great  sin.  They  evidently 
understood  the  words  as  Protestants  do  now.  ^Levit.  iii.  17; 
vu.  26.) 

21. — [The  hand.. As  with  me  on  the  table.]  These  words  make 
it  clear  and  plain  that  Judas  Iscariot  was  one  of  those  who 
received  the  Lord's  Supper.  No  other  honest  conclusion  seems 
possible.  If  so,  according  to  Roman  Catholics,  Judas  must 
actually  have  eaten  Christ's  body,  and  drank  Christ's  blood ! 
And  yet  he  was  a  son  of  perdition  ! 

To  keep  away  from  the  Lord's  Table  at  some  particular  church, 
because  some  of  the  communicants  live  inconsistent  lives,  is  a 
proceeding  which  cannot  be  reconciled  with  the  Scripture  before 
us.  The  expression  in  Corinthians,  which  is  often  quoted  on 
the  subject,  "with  such  an  one  no  not  to  eat,"  (I  Cor.  v.  II,) 
has  no  reference  to  the  Lord's  Supper  at  all. 
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Burkitt  remarks,  "  Nothing  is  more  ordinary  than  for  unholy 
persons  to  press  into  the  holy  ordinances  of  God,  which  they 
iiave  no  right  to.  Yet  their  presence  pollutes  the  ordinance 
only  to  themselyes.** 

22. — lOoeth  as  it  was  determined ;  hut  woe,  dc.'\  Let  us  note  in  this 
verse  that  though  the  wickedness  of  Judas  was  foreknown,  and 
foreseen,  and  permitted  hy  God  in  His  infinite  wisdom, — ^yet 
Judas  was  not  the  less  guUty  in  God's  sight.  God's  fore-know- 
ledge does  not  destroy  man's  responsibility,  or  justify  man  in 
going  on  still  in  wickedness,  under  the  excuse  that  he  cannot 
help  sinning.  Nothing  can  happen,  in  heaven  or  in  earth, 
without  God's  knowledge  and  permission.  But  sinners  lune 
always  addressed  by  God  as  responsible,  and  as  free  agents. 

Augustine,  quoted  by  Ford,  remarks,  that  "  God  is  said  to 
will  things,  in  the  way  of  permission,  which  he  does  not  will  in 
the  way  of  approbation." 

Bishop  Hall  says,  "It  is  the  greatest  praise  of  God's  wis- 
dom that  he  can  turn  the  sins  of  man  to  his  own  glory." 
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24  And  there  was  also  a  strife  among 
them,  which  of  them  should  be  ac- 
counted the  greatest. 

25  And  he  said  unto  them,  The 
kings  of  the  Gentiles  exercise  lordship 
over  them  ;  and  they  that  exercise 
authority  upon  them  are  called  bene- 
factors. 

26  But  ye  sJiaU  not  he  so  :  but  he 
that  is  greatest  among  yon,  let  him 
be  as  the  younger ;  and  he  that  is  chief, 
as  he  that  doth  serve. 

27  For  whether  is  greater,  he  that 


sitteth  at  meat,  or  he  that  serveth? 
is  not  he  that  sitteth  at  meat  ?  but  I 
am  among  you  as  he  that  serveth. 

28  Ye  are  they  which  have  con- 
tinued with  me  in  my  temptations. 

29  And  I  appoint  nnto  you  a  king- 
dom, as  my  Father  hath  appointed 
unto  me ; 

30  That  ye  may  eat  and  drink  at 
my  table  in  my  kingdom,  and  sit  on 
thrones  judging  the  twelve  tribes  of 
Israel. 


Let  US  observe,  in  this  passage,  how  firmly  pride  and 
love  of  preeminence  can  stick  to  the  hearts  of  good  men.  We 
are  told,  that  "  There  was  a  strife  among  the  disciples, 
which  of  them  should  be  accounted  the  greatest."  The 
strife  was  one  which  had  been  rebuked  by  our  Lord 
on  a  former  occasion.  The  ordinance  which  the  dis- 
ciples had  just  been  receiving,  and  the  circumstances 
under  which  they  were  assembled,  made  the  strife  pecu- 
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liarly  unseemly.  And  yet  at  this  very  season,  the  last 
quiet  time  they  could  spend  with  their  Master  before  His 
death,  this  litUe  flock  begins  a  contention  who  should  be 
the  greatest!  Such  is  the  heart  of  man,  ever  weak, 
ever  deceitful,  ever  ready,  even  at  its  best  times,  to  turn 
aside  to  what  is  evil. 

The  sin  before  us  is  a  very  old  one.  Ambition,  self- 
esteem,  and  self-conceit  lie  deep  at  the  bottom  of  all 
men's  hearts,  and  often  in  the  hearts  where  they  are  least 
suspected.  Thousands  fancy  that  they  are  humble,  who 
cannot  bear  to  see  an  equal  more  honottred  and  favoured 
than  themselves.  Few  indeed  can  be  found  who  rejoice 
heartily  in  a  neighbour's  promotion  over  their  own  heads. 
The  quantity  of  envy  and  jealousy  in  the  world  is  a 
glaring  proof  of  the  prevalence  of  pride.  Men  would 
not  envy  a  brother's  advancement,  if  they  had  not  a 
secret  thought  that  their  own  merit  was  greater  than  his. 

Let  us  live  on  our  guard  against  this  sore  disease,  if  we 
make  any  profession  of  serving  Christ.  The  harm  that 
it  has  done  to  the  Church  of  Christ  is  far  beyond  calcula- 
tion. Let  us  learn  to  take  pleasure  in  the  prosperity  of 
others,  and  to  be  content  with  the  lowest  place  for 
ourselves.  The  rule  given  to  the  Philippians  should  be 
ofifcen  before  our  eyes ; — "  In  lowliness  of  mind  let  each 
esteem  other  better  than  themselves."  The  example  of 
John  the  Baptist  is  a  bright  instance  of  the  spirit  at 
which  we  should  aim.  He  said  of  our  Lord,  '^  He  must 
increase,  but  I  must  decrease."    (Phil.  ii.  3.  John  iii.  30.) 

Let  us  observe,  secondly,  in  this  passage,  the  striking 
account  which  our  Lord  gives  of  true  Christian  greatness. 
He  tells  His  disciples  that  the  worldly  standard  of  greats 
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ness  was  the  exercise  of  lordship  and  authority.  "  But 
ye,"  He  says,  "shall  not  be  so.  He  that  is  greatest 
among  you,  let  him  be  as  the  younger ;  and  he  that  is 
chief,  as  he  that  doth  serve."  And  then  He  enforces 
this  principle  by  the  mighty  fact  of  His  own  example. 
"  I  am  among  you  as  he  that  serveth." 

Usefulness  in  the  world  and  Church, — a  humble  readi- 
ness to  do  anything,  and  put  our  hands  to  any  good  work, 
— ^a  cheerful  willingness  to  fill  any  post,  however  lowly, 
and  discharge  any  office,  however  unpleasant,  if  we  can 
only  promote  happiness  and  holiness  on  earth, — these  are 
the  true  tests  of  Christian  greatness.  The  hero  in  Christ's 
army  is  not  the  man  who  has  rank,  and  title,  and  dignity, 
and  chariots,  and  horsemen,  and  fifty  men  to  run  before 
him.  It  is  the  man  who  looks  not  on  his  own  things,  but 
the  things  of  others.  It  is  the  man  who  is  kind  to  all, 
tender  to  all,  thoughtful  for  all,  with  a  hand  to  help  all, 
and  a  heart  to  feel  for  all.  It  is  the  man  who  spends 
and  is  spent  to  make  the  vice  and  misery  of  the  world 
less,  to  bind  up  the  broken-hearted,  to  befriend  the 
friendless,  to  cheer  the  sorrowful,  to  enlighten  the  igno- 
rant, and  to  raise  the  poor.  This  is  the  truly  great  man 
in  the  eyes  of  God.  The  world  may  ridicule  his  labours 
and  deny  the  sincerity  of  his  motivjes.  But  while  the 
world  is  sneering,  God  is  pleased.  This  is  the  man  who 
is  walking  most  closely  in  the  steps  of  Christ. 

Let  us  follow  after  greatness  of  this  sort,  if  we  desire 
to  prove  ourselves  Christ's  servants.  Let  us  not  be  con- 
tent with  clear  head-knowledge,  and  loud  lip-profession, 
and  keen  insight  into  cohtroversy,  and  fervent  zeal  for 
the  interests  of  our  own  party.  Let  us  see  that  we  minis* 
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ter  to  the  wants  of  a  sin-burdened  world,  and  do  good  to 
bodies  and  souls.  Blessed  be  God !  the  greatness  which 
Christ  commended  is  within  the  reach  of  all.  All  have 
not  learning,  or  gifts,  or  money.  But  all  can  minister  to 
the  happiness  of  those  around  them,  by  passive  or  by 
active  graces.  All  can  be  useful,  and  iaU  can  be  kind. 
There  is  a  grand  reality  in  constant  kindness.  It  makes 
the  men  of  the  world  think. 

Let  us  observe,  thirdly,  in  this  passage,  our  LorcTs 
gracious  commendation  of  His  disciples.  He  said  to  them, 
"Ye  are  they  which  have  continued  with  me  in  my 
temptations." 

There  is  something  very  striking  in  these  words  of 
praise.  We  know  the  weakness  and  infirmity  of  our 
Lord's  disciples  during  the  whole  period  of  His  earthly 
ministry.  We  find  Him  frequently  reproving  their  igno- 
rance and  want  of  faith.  He  knew  full  well  that  within 
a  few  hours  they  were  aU  going  to  forsake  Him.  But 
here  we  find  Him  graciously  dwelling  on  one  good  point 
in  their  conduct,  and  holding  it  up  to  the  perpetual  notice 
of  His  Church.  They  had  been  faithful  to  their  Master, 
notwithstanding  all  their  faults.  Their  hearts  had  been 
right,  whatever  had  been  their  mistakes.  They  had  clung 
to  Him  in  the  day  of  His  humiliation,  when  the  great 
and  noble  were  against  Him.  They  had  "  continued  with 
Him  in  His  temptations." 

Let  us  rest  our  souls  on  the  comfortable  thought  that 
the  mind  of  Christ  is  always  the  same.  If  we  are  true 
believers,  let  us  know  that  He  looks  at  our  graces  more 
than  at  our  faults,  that  He  pities  our  infirmities,  and  that 
He  will  not  deal  with  us  according  to  our  sins.  Never  had 
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master  sueb  poor,  weak  servants  as  belierers  are  to  Christ, 
but  nerer  had  servants  such  a  compassionate  and  tender 
Master  as  Christ  is  to  believers !  Surely  we  cannot  love 
Him  too  well.  We  may  come  short  in  many  things.  We 
may  fail  in  knowledge,  and  courage,  and  faith,  and  pa- 
tience. We  may  stumble  many  times.  But  one  thing  let 
us  always  do.  Let  us  love  the  Lord  Jesus  with  heart,  and 
soul,  and  mind,  and  strength.  Whatever  others  do,  let 
us  "continue  with  Him,"  and  cleave  to  Him  with  purpose 
of  heart.  Happy  is  he  who  can  say  with  Peter,  however 
humbled  and  ashamed,  "  Lord,  thou  knowest  that  I  love 
thee."     (John  xxi.  15.) 

Let  us  observe,  lastly,  wJmt  a  glorious  promise  our  Lord 
holds  out  to  His  faithful  disciples.  He  says,  ''  I  appoint 
unto  you  a  kingdom,  as  my  Father  hath  appointed  unto 
me ;  that  ye  may  eat  and-  drink  at  my  table  in  my  king- 
dom, and  sit  on  thrones  judging  the  twelve  tribes  of 
Israel." 

These  words  were  our  Lord's  parting  legacy  to  His 
little  flock.  He  knew  that  in  a  few  hours  His  ministry 
among  them  would  be  ended.  He  winds  it  up  by  a 
wonderful  declaration  of  good  things  laid  up  in  store  for 
them.  We  may  not  perhaps  see  the  full  meaning  of 
every  part  of  the  promise.  Enough  for  us  to  know  that 
our  Lord  promised  His  eleven  faitiiful  ones,  glory,  honour, 
and  rewards,  far  exceeding  anything  they  had  done  for 
Him.  They  had  gone  a  little  way  with  Him,  like  Bar- 
zillai  with  David,  and  done  a  little  for  Him.  He  assures 
them  that  they  shall  have  in  another  world  a  recompense 
worthy  of  a  king. 

Let  us  leave  tiie  whole  passage  with  the  cheering 
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thought  that  the  wages  which  Christ  will  give  to  His 
believing  people  will  be  far  out  of  proportion  to  any- 
thing they  have  done  for  Him.  Their  tears  will  be  found 
in  His  bottle.  Their  least  desires  to  do  good  will  be 
found  recorded.  Their  weakest  efforts  to  glorify  Him 
will  be  found  written  in  His  book  of  remembrance.  Not 
a  cup  of  cold  water  shall  miss  its  reward. 

Notes.    Luke  XXII.  24—30. 

[  There  teas  a  strife  among  them,  dc.}  Let  it  be  noted  that  this 
is  the  second  instance  of  contention  for  pre-eminence  among  the 
apostles,  recorded  by  St.  Luke.  On  the  first  occasion  it  was  a 
"reasoning,"  (Luke  ix.  46) ;  here  it  was  a  "strife." 

It  is  impossible  to  reconcile  this  twice-recorded  contention 
with  the  Roman  Catholic  theory,  that  Peter  was  the  recognized 
head  of  the  apostles.  Neither  here  nor  elsewhere  is  there  any 
intimation  of  such  primacy  being  known  in  our  Lord's  times  ! 
If  our  Lord  had  really  appointed  Peter  the  chief  of  the  apostles, 
the  stiife  before  us  in  this  passage  could  not  have  taken  place. 

U'}. — [Benefactors.]  The  Greek  word  so  translated,  ("  euergetes,") 
was  a  title  often  assumed  by  heathen  monarchs,  who  prided 
themselves  on  being  special  benefactors  of  their  subjects. — One 
of  the  Ptolemies,  king  of  Egypt,  was  so  called. 

ifti. — [He  that  is  greatest.]  This  expression  here  may  perhaps 
mean  "greatest  in  age,'*  the  oldest.  It  is  so  translated  in  Kom. 
ix.  12.  In  the  following  verse  it  clearly  means  "greater  in 
dignity." 

27. — [As  he  that  serveth.]  There  is  an  evident  reference  here  to 
the  act  of  washing  the  disciples'  feet,  recorded  by  St.  John, 
which  had  taken  place  a  very  short  time  before  the  conversation 
we  are  now  considering.  At  the  same  time  the  expression 
describes  the  whole  tenor  of  our  Lord's  course  on  earth.  "  He 
took  on  Him  the  form  of  a  servant."  "He  came  not  to  be 
ministered  to,  but  to  minister." 

In  making  a  practical  use  of  our  Lord's  words  in  this  place, 
we  must  carefully  draw  a  distinction  between  a  genuine,  and  a 
«flelf-imposed,  voluntary,  ostentatious  humility.  It  would  be 
absurd  and  profane  to  compare  the  Pope's  annual  practice  of 
publicly  washing  the  feet  of  a  certain  number  of  poor  people 
with  the  "serving"  to  which  our  Lord  refers.  Cornelius  a 
Lapide,  in  his  commentary  on  the  passage  before  us,  gives  a 
Melancholy  list  of  instances  of  self-imposed  humility. 
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28. — [Im  mff  UmptaiioH*.]  Tbis  expressioo  probably  includes  the 
whole  course  of  our  Lord's  earthly  ministry.  It  was  a  period  of 
almost  uninterrupted  trial  and  suffering.  It  would  be  manifestly 
impossible  to  confine  the  word  to  the  special  temptations  of 
Satan  to  which  our  Lord  was  subjected. 

29. — [/  appoint.]  The  Greek  word  so  rendered  seems  to  bear  a 
stronger  sense  than  our  translators  have  put  upon  it.  It  might 
be  translated,  **I  appoint  unto  you  by  covenant."  It  is  the 
root  of  the  words  used  in  the  welMmown  passage  in  Hebrews : 
''  Where  a  testament  is,  there  must  be  the  death  of  the  testator" 
(Heb.  ix.  16.) 

[A  kingdom.]  The  meaning  of  this  phrase  must  probably  not 
be  pressed  too  closely.  It  signifies  honour,  dignity,  reward, 
majesty,  of  which  a  king's  position  in  this  world  fiunishes  the 
only  emblem.  Christ  will  have  a  real  kingdom,  covenanted  to 
Him  from  all  eternity.  In  that  kingdom  of  Christ,  the  apostles 
will  have  a  principal  place.  They  will  be  like  kings  within  a 
kingdom. 

.*)0. — [Eat  and  drink  at  my  table.]  This  expression  admits  of  two 
interpretations.  We  must  eitlier  interpret  it  literaUy,  as  re- 
ferring to  the  marriage  supper  of  the  Lamb,  when  the  Lamb's 
wife  shall  have  made  herself  ready,  (Rev.  xix.  7 — 9,)  to  which 
our  liord  seems  to  refer  in  Matt.  xxvi.  29.  Or  else  we  must 
interpret  it  figuratively,  as  signifying  that  complete  satisfaction 
of  every  want,  which  the  saints  in  glory  shall  enjoy,  when  they 
shall  "  awake  up  after  Christ's  likeness  and  be  satisfied." 

[Sit  on  thrones  judging,.,  Israel.]  This  remarkable  expression 
is  differently  interpreted  by  common tatoi*s. 

1.  Some  think,  with  Brentius,  that  our  Lord  only  meant 
that  the  doctrine  of  the  Gospel  preached  by  the  apostles,  should 
be  the  rule  by  which  not  only  Israel,  but  all  the  Church 
should  be  judged  at  the  last  day. 

2.  Some  tliink,  with  GuaJter,  that  the  words  mean  that  the 
apostles  shall  rise  in  the  judgment  and  condemn  the  Jews  at 
the  last  day,  because  they  believed  the  Gospel,  while  Israel 
remained  unbelieving.  Like  the  Ninevites  and  the  queen  of 
Sheba,  they  shall  deprive  the  Jews  of  all  excuse. 

3.  Some  think  that  the  word  "judging,"  means  that  the 
apostles  shall  literally  be  assessors  with  Christ  in  the  judgment 
day,  just  as  St.  Paul  says  to  the  Corintliians,  "  we  shall  judge 
angeis."  (1  Cor.  vi.  3.) 

4.  Some  think  that  the  word  "judging,"  means  that  the 
apostles  shall  have  a  pre-eminent  place  in  the  government  of 
Israel,  after  Christ  has  come  again  and  the  Jews  have  been 
restored  to  their  own  land.  It  is  clear  that  the  word  "judge  " 
in  many  places  in  the  Bible,  means  nothing  more  than  "  ruling 
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or  governing,"    and  has  no  reference  to  passing  a   judicial 
sentence. 

I  cannot  pretend  to  speak  decidedly  on  a  question  so  mys- 
terious as  this.  I  am  however  inc]ined  to  think,  that  the  last 
view  of  the  four  is  the  most  probable  one.  The  following 
quotations  given  by  Ford,  throw  light  on  this  view,  and  are 
worth  reading. 

Bishop  Smalridge  says,  "However  difficult  it  may  be  to 
determine  wisely  the  full  meaning  of  these  expressions,  yet 
certainly  we  may  rationally  infer  from  them,  that  there  are  some 
particular  marks  of  glory,  with  which  the  apostles  of  our  Lord 
will  be  honoured  above  other  Christians." 

Mede  says,  "Whatsoever  is  meant  by  the  reward,  it  is  plain 
there  is  some  peculiar  and  eminent  degree  of  glory  promised 
liere  to  the  apostles,  which  shall  not  be  common  to  others  with 
them; — firstly,  because  it  is  the  reward  of  their  proper  and 
peculiar  service  of  Christ;  —  secondly,  because  these  twelve 
thrones,  in  regard  of  their  number,  can  befit  no  more  but  these 
twelve ; — thirdly,  because  supposing  the  twelve  tribes  of  Israel 
to  be  in  a  condition  of  bliss,  it  must  needs  be  that  those  who  sit 
on  twelve  thrones  to  judge  or  govern  them,  must  be  in  a  higher 
degree  of  dignity  than  those  over  whom  they  are  set." 

Let  us  add  to  this,  that  we  are  told  that  on  the  twelve  founda- 
tions of  the  mystical  city  described  in  Revelation,  there  were 
the  names  of  the  "  twelve  apostles  of  the  Lamb."  (Rev.  Kxi.  14.) 

[Twelve  tribes  of  Israel.]  Let  it  be  noted,  that  the  "twelve 
tribes"  are  four  times  mentioned  in  the  New  Testament,  here, 
and  in  Matt.  xix.  28 ;  Acts  xxvi.  7 ;  and  James  i.  I.  It  is  clear 
that  although  the  ten  tribes  never  came  back  from  captivity,  they 
were  regarded  in  the  New  Testament  time  as  still  existing, 
distinct  and  separate,  and  not  lost  and  mingled  among  other 
nations.  We  need  not  therefore  doubt  that  the  ten  tribes  exist 
now  somewhere  on  the  face  of  the  globe,  and  in  due  time  will 
be  brought  forth  and  shown  to  the  world. 
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31  And  theLordsaid,  Simon,  Simon, 
behold,  Satan  hath  desired  to  have 
you,  that  he  may  aifb  you  as  wheat : 

32  But  I  have  prayed  for  thee,  that 
thy  fSedth  fail  not :  and  when  thou  art 
converted,  strengthen  thy  brethren. 

33  And  he  said  unto  him,  Lord,  I 
am  read^  to  go  with  thee,  both  into 
priflon,  and  to  death. 


34  And  he  said,  I  tell  thee,  Peter, 
the  cock  shall  not  crow  this  day,  be- 
fore that  thou  shalt  thrice  deny  that 
thou  knowest  me. 

35  And  he  said  unto  them,  When 
I  sent  you  without  purse,  and  scrip, 
and  shoes,  lacked  ye  any  thing  ?  Ana 
they  said,  Nothing. 

36  Then  said  he  unto  them,  But 
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now,  ho  that  hath  a  pone,  let  him 
take  it^  and  likewise  Au  scrip :  and  he 
that  hath  no  sword,  let  him  sell  his 
garment,  and  buy  one. 

37  For  I  say  unto  you,  that  this 
that  is  written  must  yet  be  accom- 


plished in  me.  And  he  waa  reckoned 
among  the  transgressors :  for  the 
things  concerning  me  have  an  end. 

38  And  they  said,  Lord,  behold, 
here  are  two  swords.  And  he  said 
unto  them,  It  is  enough. 


We  learn,  from  these  verses,  ichat  a  fearful  enemy  the  devil 
k  to  believers.  We  read  that  "the  Lord  said,  Simon,  Simon, 
Satan  hath  desired  to  have  you,  that  he  may  sift  you  as 
wheat."  He  was  near  Christ's  flock,  though  they  saw 
him  not.  He  was  longing  to  compass  their  ruin,  though 
they  knew  it  not.  The  wolf  does  not  crave  the  blood 
of  the  lamb  more  than  the  devQ  desires  the  destruction 
of  souls. 

The  personality,  activity,  and  power  of  the  devil  are 
not  sufliciently  thought  of  by  Christians.  This  is  he  who 
brought  sin  into  the  world  at  the  beginning,  by  tempting 
Eve.  This  is  he  who  is  described  in  the  book  of  Job  as 
"  going  to  and  fro  in  the  earth,  and  walking  up  and  down 
in  it."  This  is  he  whom  our  Lord  caUs  "  the  prince  of 
this  world,"  a  "murderer"  and  a  "liar."  This  is  he 
whom  Peter  compares  to  a  "  roaring  lion,  seeking  whom 
he  may  devour."  This  is  he  whom  John  speaks  of  as 
"  the  accuser  of  the  brethren."  This  is  he  who  is  ever 
working  evil  in  the  churches  of  Christ,  catching  away 
good  seed  from'the  hearts  of  hearers,  sovmig  tares  amidst 
the  wheat,  stirring  up  persecutions,  suggesting  false  doc- 
trines, and  fomenting  divisions.  The  world  is  a  snare  to 
the  believer.  The  flesh  is  a  burden  and  a  clog.  But  there 
is  no  enemy  so  dangerous  as  that  restless,  invisible,  ex> 
perienced  enemy,  the  devil. 

If  we  believe  the  Bible,  let  us  not  be  ashamed  to  be- 
lieve that  there  is  a  devil.     It  is  an  awful  proof  of  the 
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hardness  and  blindness  of  unconverted  men,  that  they 
can  jest  and  speak  lightly  of  Satan. 

If  we  profess  to  have  any  real  religion,  let  us  be  on 
our  guard  against  the  devil's  devices.  The  enemy  who 
overthrew  David  and  Peter,  and  assaulted  Christ  Himself, 
is  not  an  enemy  to  be  despised.  He  is  very  subtle.  He 
has  studied  the  heart  of  man  for  six  thousand  years.  He 
can  approach  us  under  the  garb  of  an  "angel  of  light." 
We  have  need  to  watch  and  pray,  and  put  on  the  whole 
armour  of  God.  It  is  a  blessed  promise,  that  if  we  resist 
him  he  will  flee  from  us.  It  is  a  still  more  blessed 
thought,  that  when  the  Lwd  comes,  He  will  bruise  Satan 
under  our  feet,  and  bind  him  in  chains.  (James  iv.  7. 
£om.  xvi.  20.) 

We  learn,  secondly,  in  these  verses,  one  great  secret 
of  a  believer's  perseverance  in  the  faith.  We  read  tbat  our 
Lord  said  to  Peter,  "I  have  prayed  for  thee  that  thy 
faith  fail  not."  It  was  owing  to  Christ's  intercession 
that  Peter  did  not  entirely  fall  away. 

The  continued  existence  of  grace  in  a  believer's  heart 
is  a  great  standing  miracle.  His  enemies  are  so  mighty, 
and  his  strength  is  so  small,  the  world  is  so  full  of 
snares,  and  his  heart  is  so  weak,  that  it  seems  at  first 
sight  impossible  for  him  to  reach  heaven.  The  passage 
before  us  explains  his  safety.  He  has  a  mighty  Friend 
at  the  right  hand  of  God,  who  ever  lives  to  make  inter- 
cession for  him.  There  is  a  watchful  Advocate,  who  is 
daily  pleading  for  him,  seeing  all  his  daily  necessities, 
and  obtaining  daily  supplies  of  mercy  and  grace  for  his 
soul.  His  grace  never  altogether  dies,  because  Christ 
always  lives  to  intercede.    (Heb.  vii.  25.) 
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If  we  are  true  Christians,  we  shall  find  it  essential  to 
our  comfort  in  religion,  to  have  dear  views  of  Christ's 
priestly  office  and  intercession.  Christ  lives,  and  therefore 
our  faith  shall  not  fail.  Let  us  beware  of  regarding  Jesus 
only  as  one  who  died  for  us.  Let  us  never  forget  that 
He  is  alive  for  evermore.  St.  Paul  bids  us  specially  re- 
member that  He  is  risen  again,  and  is  at  the  right  hand 
of  God,  and  also  maketh  intercession  for  us.  (Rom.  viii. 
34.)  The  work  that  He  does  for  His  people  is  not  yet 
over.  He  is  still  appearing  in  the  presence  ox 'God  for 
them,  and  doing  for  their  souls  what  He  did  for  Peter. 
His  present  life  for  them  is  just  as  important  as  His  death 
on  the  cross  eighteen  hundred  years  ago.  Christ  lives, 
and  therefore  true  Christians  "  shall  live  also." 

We  learn,  thirdly,  from  these  verses,  the  duty  incumbent 
on  all  believers  uho  receive  special  mercies  from  Christ. 
We  read  that  our  Lord  said  to  Peter,  "  "When  thou  art 
converted  strengthen  thy  brethren." 

It  is  one  of  God's  peculiar  attributes,  that  He  can 
bring  good  out  of  evil.  He  can  cause  the  weaknesses  and 
infirmities  of  some  members  of  His  Church  to  work  to- 
gether for  the  benefit  of  the  whole  body  of  His  people. 
He  can  make  the  fall  of  a  disciple  the  means  of  fitting 
him  to  be  tl^e  strengthener  and  upholder  of  others. — 
Have  we  ever  fallen,  and  by  Christ's  mercy  been  raised 
^to  newness  of  life  ?  Then  surely  we  are  just  the  men  who 
ought  to  deal  gently  with  our  brethren.  We  should  tell 
them  from  our  own  experience  what  an  evil  and  bitter 
thing  is  sin.  We  should  caution  them  against  trifling 
with  temptation.  We  should  warn  them  against  pride, 
and  presumption,  and  neglect  of  prayer.    We  should  tell 
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them  of  Christ's  grace  and  compassion,  if  they  have  fallen. 
Above  all,  we  should  deal  with  them  humbly  and  meekly, 
remembering  what  we  ourselves  have  gone  through. 

Well  would  it  be  for  the  Church  of  Christ,  if  Christians 
were  more  ready  to  good  works  of  this  kind !  There  are 
only  too  many  believers  who  in  conference  add  nothing 
to  their  brethren.  They  seem  to  have  no  Saviour  to  tell 
of,  and  no  story  of  grace  to  report.  They  chill  the  hearts 
of  those  they  meet,  rather  than  warm  them.  They 
weaken  rather  than  strengthen.  These  things  ought  not 
so  to  be.  The  words  of  the  apostle  ought  to  sink  down 
into  our  minds,  "Having  received  mercy  we  faint  not. 
We  believe,  and  therefore  we  speak."  (2  Cor.  iv.  1, 13.) 
We  learn,  lastly,  from  these  verses,  that  the  servant  of 
Christ  ought  to  use  all  reasonable  means  in  doing  his  Mas- 
ter's work.  We  read  that  our  Lord  said  to  His  disciples, 
"  He  that  hath  a  purse,  let  him  take  it,  and  likewise  his 
scrip ;  and  he  that  hath  no  sword,  let  him  sell  his  garment 
and  buy  one." 

It  is  safest  to  take  these  remarkable  words  in  a  prover- 
bial sense.     They  apply  to  the  whole  period  of  time 
between  our  Lord's  first  and  second  advents.     Until  our 
Ijord  comes  again,  believers  are  to  make  a  diligent  use  of 
all  the  faculties  which  God  has  implanted  in  them.  They 
are  not  to  expect  miracles  to  be  worked,  in  order  to  save 
them  trouble.     They  are  not  to  expect  bread  to  fall  into 
tlieir  mouths,  if  they  will  not  work  for  it.     They  are  not 
to  expect  difficulties  to  be  surmounted,  and  enemies  to  be 
overcome,  if  they  will  not  wrestle,  and  struggle,  and  take 
pains.     They  are  to  remember  that  it  is  "  the  hand  of 
tlxe  diligent  which  maketh  rich."    (Prov.  x.  4.) 

cc 
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We  shall  do  well  to  lay  to  heart  our  Lord's  words  in 
this  place,  and  to  act  habitually  on  the  principle  which 
they  contain.  Let  us  labour,  and  toil,  and  give,  and 
speak,  and  act,  and  write  for  Christ,  as  if  all  depended 
on  our  exertions.  And  yet  let  us  never  forget  that  success 
depends  entirely  on  God's  blessing !  To  expect  success 
by  our  own  "purse"  and  "sword"  is  pride  and  self- 
righteousness.  But  to  expect  success  without  the  "  purse 
and  sword "  is  presumption  and  fanaticism.  Let  us  do 
as  Jacob  did  when  he  met  his  brother  Esau.  He  used 
all  innocent  means  to  conciliate  and  appease  him.  But 
when  he  had  done  all,  he  spent  all  night  in  prayer. 
(Gen.  xxxii.  1 — 24.) 

Notes.    Luilb  XXII.  31—38. 

31. — [Simofij  SimonJ^  The  repetition  of  Simon's  name  implies 
solemnity  and  importance  in  the  statement  about  to  be  made, 
and  deep  concern  on  behalf  of  Simon's  soul.  It  is  like  the 
address  to  Martha,  when  she  was  *'  careful  about  many  things," 
and  to  Saul,  when  he  was  persecuting  disciples.  (Luke  x.  41 ; 
Acts  ix.  4.) 

Our  Lord's  addressing  Peter  in  this  place,  seems  to  make  it 
probable  that  Peter  was  one  of  those  who  were  most  forward  in 
contending  for  the  pre-eminence  in  the  verses  preceding  those  we 
are  now  considering.  Our  Lord  tells  him  that  while  he  is  seek- 
ing greatness,  he  is  on  the  very  point  of  making  a  grievous  fall. 

[Satan  hath  desired  to  have  you.'j  There  is  something  very 
awful  in  this  expression.  It  shows  us  that  the  devil  is  often 
"desiring"  to  accomplish  our  ruin,  and  striving  to  accomplish 
it,  while  we  know  nothing  of  his  doings,  because  he  is  invisible. 
On  the  other  hand,  there  is  some  comfort  in  the  expression.  It 
teaches  us  that  Satan  can  do  nothing  without  God's  permission. 
However  great  his  *'  desu*e  "  to  do  mischief,  he  works  in  chains. 

The  distinction  should  be  marked  between  "  you"  in  the  verse 
before  us  and  "thee"  in  the  verse  following.  Satan  desired  to 
have  all  the  apostles.  Christ's  intercessory  prayer  was  specially 
on  behalf  of  Peter. 

[Sift  you  as  wheat.]  This  expression  signifies  that  Satan 
desired  to  shake,  toss  to  and  firo,  and  harass  the  apostle,  just 
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as  com  is  shaken  to  and  fro  when  it  is  dressed  and  winnowed, 
to  separate  the  grain  from  the  chaff.  It  aptly  descrihes  the 
effect  of  temptation  on  a  believer.  Whatever  Satan's  intention 
may  be,  the  result  of  temptation  is  to  bring  out  the  chaff,  or 
infirmity  of  a  believer,  and  generally  in  the  long  run  to  purify 
his  soul.  It  was  strikingly  so  with  Peter  and  the  other  apostles 
in  the  present  instance. 

S'Z. — [/  have  prayed  for  thee.]  We  need  not  hesitate  to  regard  this 
as  an  example  of  our  Lord's  exercise  of  His  office  as  an  inter- 
cessor for  His  people.  What  He  did  for  Peter,  when  Peter  knew 
nothing  of  his  danger.  He  is  daily  and  hourly  doing  for  all 
who  believe  on  His  name. 

[That  thy  faith  fail  not]  The  Greek  word  translated  "  fail " 
is  the  root  of  our  English  word  "  eclipse."  The  object  of  our 
Lord's  intercession  was  that  Peter's  faith  might  not  altogether 
die,  though  for  a  time  it  might  be  very  weak. 

Let  it  be  noted  that  "  faith"  is  the  root  of  the  whole  Christian 
character,  and  the  part  which  Satan  specially  labours  to  over- 
throw. In  the  temptation  of  Eve,  of  Peter,  and  of  our  Lord 
Himself,  the  assault  was  in  each  case  directed  against  the  same 
point,  and  the  object  sought  was  to  produce  unbelief. 

The  Eoman  Catholic  commentators,  Cornelius  a  Lapide, 
Maldonatus,  and  Stella,  endeavour  to  prove  from  the  words 
before  us,  that  the  Eomau  Catholic  Church,  of  which,  they  say, 
Peter  was  the  head,  was  never  to  depart  from  the  faith,  and  that 
our  Lord  gave  a  prophetical  intimation  of  its  perpetuity  and 
fidelity.  It  is  because  of  the  words  before  us,  we  are  told,  that  the 
Church  of  Rome  has  never  fallen,  while  the  Churches  of  Alex- 
andria, Constantinople,  and  Antioch,  have  gone  to  decay ! 

A  more  gratuitous  and  baseless  application  of  Scripture  it  is 
difficult  to  conceive.  For  one  thing,  there  is  not  the  slightest 
proof  that  Peter  was  the  founder  or  head  of  the  Roman  Church ; 
or  indeed  that  he  was  Bishop  of  Rome  at  all.  For  another 
thing,  the  words  before  us  apply  most  cleai'ly  to  Peter  only  afe 
an  individual,  and  have  no  reference  whatever  to  any  church. 
Above  all,  the  words  were  not  spoken  as  indicating  any  special 
honour  put  upon  Peter.  They  were  meant  on  the  contrai7  to 
teach,  that  Peter  was  about  to  fall  more  shamefully  than  any 
of  the  apostles,  and  that  nothing  but  Christ's  special  intercession 
would  save  him  from  total  ruin.  The  faith  of  all  the  apostles 
was  about  to  prove  very  weak,  but  no  one  would  be  so  near  a 
complete  eclipse  of  faith  as  Peter ! 

Lightfoot  says, "  Certainly  it  was  Peter's  advantage,  that  Christ 
prayed  for  him ;  but  it  was  not  so  much  for  Peter's  honour,  that 
he,  beyond  all  others,  should  stand  in  need  of  such  a  prayer." 

Wordsworth  says,  •'  The  Roman  divines  say  that  the  prayer 


416  EXPOSITORY  THOUGHTS. 

and  precept  of  oar  Lord  extends  to  all  the  Bishops  of  Borne,  as 
St.  Peter's  successors,  and  that  in  speaking  to  St.  Peter,  our  Lord 
spoke  to  them.  Will  they  complete  the  parallel,  and  say  that 
the  Bishops  of  Borne  specially  need  prayer,  hecause  they  deny 
Christ?    Let  them  not  take  a  part  and  leave  the  rest/' 

[When  thou  art  converted.]  This  expression  is  somewhat 
remarkahle,  and  has  occasioned  difference  of'  opinion  among 
commentators.  For  one  thing,  the  word  translated  "  art  con- 
verted," would  he  rendered  more  literally  "  hast  converted/'  For 
another  thing,  to  speak  of  an  apostle  like  Peter  heing  "con- 
verted," seems  a  strs^nge  saying  to  some.  The  following  expla- 
nations of  the  expi-ession  have  been  given. 

1.  Some  think  that  the  word  rendered  "  converted"  was  not 
intended  to  bear  so  strong  a  meaning.  They  regard  it  as  a 
Hebrew  foi-m  of  speech,  and  a  kind  of  expletive  word.  They 
compare  it  to  such  phrases  as  this  in  the  New  Testament,  "Then 
God  turned,  and  gave  them  up  to  worship  the  host  of  heaven/' 
(Acts  vii.  42  )  They  would  then  render  it  as  Bengel  does,  like 
an  adverb,  "  do  thou  in  thy  turn  strengthen  thy  brethren." 

2.  Some  think,  with  Sir  Norten  Enatchbull,  that  the  word 
translated  "  art  converted,"  should  have  been  rendered  in  an 
active  sense,  and  that  it  means,  "  When  thou  hast  converted  thy 
brethren,  strengthen  them." 

3.  Some  think  that  the  convereion  here  spoken  of,  means 
simply  "  recovery  from  a  fall,"  and  that  it  does  not  necessarily 
mean  that  first  conversion  to  Ood  which  takes  place  when  an 
unconverted  person  becomes  a  Christian.  This  is  by  far  the 
most  satisfactory  interpretation  of  the  expression.  For  the 
Greek  word  being  rendered,  "  art  converted,"  though  an  active 
verb,  there  is  authority  in  Acts  iii.  19. 

Burkitt  remarks,  "This  conversion  was, not  from  a  state  of 
sin  :  Peter  was  so  converted  before :  but  it  was  from  an  act  of 
sin  into  which  he  should  lapse  and  relapse." 

[Strengthen  thy  brethren.]  There  seems  a  tacit  reference  here 
to  the  dispute  about  pre-eminence,  which  had  just  taken  place 
among  the  apostles.  "  Instead  of  wasting  time  in  wrangling 
about  primacy,  give  thyself  to  the  better  work  of  raising  up. 
confirming,  and  doing  good  to  thy  brethren.  Warn  the  unruly. 
Comfort  the  feeble  minded.  Teach  all  the  beauty  of  humility. 
Show  them  by  thine  own  sad  experience  the  danger  of  pride  and 
high  thoughts/' 

Most  commentators  think  that  the  general  tone  of  the  Epistles 
of  St.  Peter  shows  special  marks  of  the  effect  of  this  command. 
They  are  pre-eminently  hortatory,  direct,  and  instructive  to  be- 
lievers. 

Alford  calls  attention  to  the  fact  that  the  Greek  word  for 
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"  strengthen  "  in  this  place,  is  twice  used  by  Peter  in  his  two 
epistles,  and  the  word  "  stedfastness/'  which  is  also  used,  is 
directly  derived  from  it.  (I  Pet.  v.  10 ;  2  Pet.  i.  12 ;  2  Pet.  iii.  17.) 

I  would  add  to  this  the  interesting;  fact  that  it  is  Peter  who 
describes  the  devil  under  the  vivid  figure  of  a  "  roaring  lion, 
walking  about,  and  seeking  whom  he  may  devour."  (I  Pet.  v.  8.) 

J  Thy  brethren.]  This  expression  probably  contains  a  tacit 
erence  to  the  dispute  for  pre- eminence.  Peter  is  reminded 
that  he  must  regard  the  other  disciples,  not  as  his  inferiors,  but 
OS  his  "  brethren." 

33. — [/  am  ready  to  go,  (6c.]  This  profession  was  the  language  of 
a  self-confident,  inexperienced  disciple  who  had  not  yet  tbund 
out  the  weakness  of  his  own  faith,  and  the  deceitfulness  of  his 
own  heart.  Men  little  know  what  they  will  do,  till  the  time  of 
temptation  actually  comes.  ''  Is  thy  servant  a  dog,"  said  Hazael, 
**that  he  should  do  this  great  tiling."  (2  Kings  viii.  13.) 

:?4. — [Peter.]  Burgon  remarks  that  this  is  the  only  place  in  which 
our  Lord  addresses  Peter  by  this  name,  the  name  which  signi- 
fied "stone."  It  was  surely  meant  to  remind  him  how  weak  even 
the  strongest  disciples  are. 

[Thrice  deny,.\knowe8t  me.]  This,  be  it  remembered,  was  a 
very  remarkable  prediction,  and  a  striking  evidence  of  our  Ix)rd's 
foreknowledge.  That  Peter  should  deny  his  Master  at  all, — 
that  he  should  actually  deny  Him  that  very  night  after  receiving 
the  Lord's  supper, — that  he  should  deny  him  after  plain  warn- 
ings, and  after  strong  protestations  that  he  would  rather  die, — 
and  that  he  should  deny  his  Master  three  times, — were  all  most 
improbable  events.    Yet  they  all  took  place ! 

55. — [When  I  sent  you,  dc]  This  verse  refers  to  the  occasion 
when  our  Lord  sent  out  the  apostles  two  and  two  to  preach  the 
kingdom  of  God.  •  It  is  evident  from  the  expression  befoi*e  us, 
that  in  these  first  excursions  our  Lord  exercised  a  miraculous 
(superintendence  over  the  disciples,  and  so  ordered  things  that 
friends  were  raised  up  for  them  wherever  tliey  went,  and  they 
'*la(;ked  nothing."  This  was  doubtless  done  in  condescension 
to  their  inexperience  and  infirmity,  and  to  enable  them  to  attend 
on  theu:  woik  without  distraction. 

:!6. — [But  now,  <ic.]  The  general  drift  of  this  verse  is  to  teach 
that  from  the  time  of  Christ's  ascension  into  heaven,  the  dis- 
ciples must  not  expect  such  a  constant  miraculous  interposition 
of  God  on  their  behalf,  as  would  make  them  independent  of  the 
use  of  means.  On  the  contrai'y  they  must  diligently  employ  all 
lawful  and  reasonable  means  for  their  support  and  protection. 
They  were  to  "  work  with  their  own  hands,"  as  St.  Paul  did  at 
tent  making.  They  were  to  have  regular  gatherings  of  money 
for  the  support  of  those  that  wanted,  as  the  Corinthians  had. 
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The  J  were  not  to  despise  their  rights  as  subjects  and  citizens, 
hut  to  use  them  in  their  own  defence,  as  St.  Paul  did  before 
Lysias,  and  Festus,  and  at  Philippi. 

The  general  purport  of  the  verse  appears  to  be  a  caution 
against  the  indolent  and  fanatical  notion  that  diligence  in  the 
use  of  means  is  "carnal/*  and  an  unlawful  dependence  on  an  arm 
of  flesh.  To  my  own  mind  the  whole  verse  supplies  an  un- 
answerable argument  against  the  strange  notions  maintained  by 
some  in  the  present  day,  who  tell  us  that  making  provision  for 
our  families  is  wrong, — and  insuring  our  lives  is  wrong, — and 
collecting  money  for  religious  societies  is  wrong, — and  studying 
for  the  work  of  the  ministrv  is  wrong, — and  taking  part  in  civil 
government  is  wrong, — ^and  supporting  police,  standing  armies, 
and  courts  of  law  is  wrong.  I  respect  the  conscientiousness  of 
those  who  maintain  these  opinions.  But  I  am  utterly  unable 
to  reconcile  them  with  our  Lord's  language  in  this  place. 

{A  purge... scrip, ..sieord.]  I  regard  all  these  three  expressions 
as  proverbial  and  symbolical.  They  contain  a  general  lesson 
for  the  guidance  of  the  Ghiu'ch  of  Christ,  until  the  Lord  comes 
again.  We  are  not  to  neglect  human  instrumentality,  in  doing 
Christ's  work,  or  to  expect  Christ's  blessing  if  we  do  not  dili- 
gently use  all  lawful  means  within  our  reach. 

[He  that  hath  no  sword. ..buy  one."]  This  expression  is  un- 
doubtedly a  difficult  one. 

1.  Some  think  that  our  I^ord  meant  literally  that  the  dis- 
ciples were  to  get  a  sword,  in  order  that  the  scene  in  the  garden 
when  Peter  struck  Malchus,  and  the  miraculous  healing  of 
Malobus's  ear,  might  take  place.  This  explanation  is  eminently 
bald,  tame,  and  unsatisfactory. 

2.  Some  think,  with  Olshausen,  that  the  sword  which  our 
Lord  means  is  the  "  sword  of  the  Spirit,"  the  word  of  God.    This 
explanation  seems  far-fetched.     Moreover  we  surely  cannot  sup- 
pose that  the  disciples  had  never  used  this  "  sword  of  the  Spirit,'" 
before  this  time. 

3.  The  most  satisfactory  interpretation  is  that  which  regards 
the  whole  verse  as  proverbial  and  symbolical.  The  words  "  purse, 
scrip,  and  sword,"  are  not  to  be  pressed  too  closely.  They  are 
parabolic  expressions,  indicating  that  a  time  was  drawing  near 
when  all  human  means,  of  which  the  "  purse,"  the  "  scrip,"  and 
the  "  sword"  are  emblems,  must  be  diligently  used  by  the  apostles. 
In  Eomans  xiii.  4,  Suicer  shows  that  "the  sword"  is  evidently 
an  emblematic  expression. 

This  view  is  ably  stated  by  Theophylact  in  his  commentary 
on  the  passage. 

Stella  calls  attention  to  the  remarkable  parallel  between  the 
condition  of  the  apostles,  before  and  after  our  Lord's  ascension, 
and  the  condition  of  Israel  before  and  after  they  entered  Canaan. 
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Before  the  Jews  entered  Canaan,  they  were  miraculously  fed 
with  manna  daily,  and  miraculously  guided  by  the  pillar  of 
cloud  and  fire.  From  the  time  they  entered  Canaan,  they  were 
thrown  upon  their  own  exertions.  It  was  much  the  same  with 
the  apostles.  They  were  not  to  expect  constant  miracles  to  be 
worked  on  their  behalf,  from  the  time  that  Christ  left  the  world. 

37. — [This. ..written.., accomplished,  do.  \  Let  it  be  noted  here,  that 
when  our  Lord  speaks  of  His  approaching  crucifixion,  He  does 
not  speak  of  it  as  His  "  death"  merely.  He  specially  describes  it 
as  His  being  "reckoned  among  the  transgressors."  The  ex- 
pression was  evidently  meant  to  remind  us,  that  the  chief  end 
of  His  death  was  not  to  be  an  example  of  self-denial,  but  to  be 
a  substitute  for  us, — a  sacrifice  for  us, — to  become  sin  for  us, 
and  be  made  a  curse  for  us. 

[The  things  concerning  me  have  an  end.]  This  expression 
means,  "The  work  I  came  to  do  is  well  nigh  finished.  The 
great  sacrifice  is  going  to  be  offered.  I  am  going  to  leave  the 
world,  and  go  to  my  Father."  It  is  like  the  saying  on  the  cross, 
"  It  is  finished." 

08. — [Here  are  two  swords... It  is  enough.]  The  general  opinion  of 
all  the  best  commentators  on  this  verse  appears  to  be  correct, 
that  the  disciples  did  not  understand  aright  our  Lord's  meaning, 
and  that  our  Lord  seeing  their  dulness  of  understanding, 
dismissed  the  subject  He  had  been  speaking  of,  and  said  no 
more  about  it.  The  disciples  took  His  words  about  the  sword 
literally.  He  meant  them  to  be  taken  figuratively.  If  they 
could  not  see  His  meaning  now,  they  would  hereafter.  At 
present  He  had  said  "enough,"  and  for  wise  reasons  would  say 
no  more.     "  Speak  no  more  to  me  of  this  matter."  (Deut.  iii.  26.) 

The  idea  maintained  by  some,  that  our  Lord  used  the  word 
"it  is  enough,"  ironically,  is  not  satisfactory.  It  may  be 
doubted  whether  our  Lord  ever  used  irony.  Those  who  hold 
this  view  maintain  that  our  Lord  meant,  "Truly  two  swords 
are  enough !    This  is  a  sufficient  defence  indeed ! " 

The  Eoman  Catholic  writers,  Maldonatus  and  Cornelius  a 
Lapide,  interpret  the  two  swords  mentioned  in  this  verse  of  the 
temporal  and  spiritual  power  which  they  claim  for  the  Chiu'ch 
of  Rome.  It  is  almost  needless  to  say  that  the  passage  does  not 
afford  the  least  ground  for  the  doctrine  which  they  ti-y  to  support 
from  it  Even  Stella,  the  Spanish  Roman  Catholic,  is  ashamed 
of  such  an  interpretation,  and  denounces  it  as  "  wrested  and 
discordant  with  the  passage." 

Chrysostom  thinks,  that  the  expression  "  here  are  two  swords," 
may  refer  to  the  two  sacrificial  knives  or  swoids,  which  the 
disciples  had  got  because  of  the  passo  ver  Lamb.  The  explanation 
seems  needless.  In  the  days  when  our  Lord  was  upon  earth,  it 
was  common  for  men  to  carry  weapons  of  offence  and  defence. 
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LUKE  TXn.  3»-46. 


99  And  he  came  out,  and  went,  aa 
he  waa  wont,  to  the  mount  of  Oliyea ; 
and  his  diaciples  also  followed  him. 

40  And  when  he  was  at  the  place, 
he  said  onto  them.  Pray  that  ye  enter 
not  into  temptation. 

41  And  he  was  withdrawn  from 
them  ahout  a  stone's  cast,  and  kneeled 


43  And  there  appeared  an  angel 
onto  him  from  heaven,  strengthening 
him. 

44  And  being  in  an  agony  he  prayed 
more  earnestly :  and  his  sweat  wao  as 
it  were  great  drops  of  blood  ialling 
down  to  the  ground. 

45  And  when   he  rose  up  from 


down,  and  prayed,  ,  prayer,  and  was  come  to  his  disciples, 

42  Saying.  Father,  if  thou  be  will-    ne  found  them  sleeping  for  sorrow, 
ing,  remoye  this  cup  fnmi  me :  neyer-  {      46  And  said  unto  them,  Why  sleep 
theless  not  my  will,  but  thine,  be    ye  ?  rise  and  pray,  lest  ye  enter  into 
done.  temptation. 

The  verses  before  us  contain  St.  Luke's  account  of  our 
Lord's  agony  in  the  garden.  It  is  a  passage  of  Scripture 
which  we  should  always  approach  with  peculiar  reverence. 
The  history  which  it  records  is  one  of  the  ''  deep  things 
of  God."  While  we  read  it,  the  words  of  Exodus  should 
come  across  our  minds,  '*  Put  off  thy  shoes  from  off  thy 
feet ;  the  place  whereon  thou  standest  is  holy  ground." 
(Exod.  iii.  5.) 

We  see,  firstly,  in  this  passage,  an  example  of  what  be- 
lievers  ought  to  do  in  time  of  trouble.  The  great  Head  of 
the  Church  Himself  supplies  the  pattern.  We  are  told 
that  when  He  came  to  the  Mount  of  Olives,  the  night 
before  He  was  crucified, "  He  kneeled  down  and  prayed." 

It  is  a  striking  fact,  that  both  the  Old  and  New  Testa- 
ments give  one  and  the  same  receipt  for  bearing  trouble. 
What  says  the  book  of  Psalms  ?  "  Call  upon  me  in  the 
time  of  trouble  :  I  will  deliver  thee."  (Psalm  1.  15.) 
What  says  the  apostle  James  ?  "  Is  any  afficted  ?  let 
him  pray."  (James  v.  13.)  Prayer  is  the  receipt  which 
Jacob  used,  when  he  feared  his  brother  Esau. — ^Prayer  is 
the  receipt  which  Job  used  when  property  and  children 
were  suddenly  taken  from  him. — ^Prayer  is  the  receipt 
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which  Hezekiah  used  when  Sennacherib's  threatening 
letter  arrived.  And  prayer  is  the  receipt  which  the  Son 
of  God  Himself  was  not  ashamed  to  use  in  the  days  of 
His  flesh.  In  the  hour  of  His  mysterious  agony  He 
"  prayed." 

Let  us  take  care  that  we  use  our  Master's  remedy,  if 
we  want  comfort  m  affliction.  Whatever  other  means 
of  relief  we  use,  let  us  pray.  The  first  Friend  we  should 
turn  to  ought  to  be  God.  The  first  message  we  should 
send  ought  to  be  to  the  throne  of  grace.  No  depression 
of  spirits  must  prevent  us.  No  crushing  weight  of  sorrow 
must  make  us  dumb.  It  is  a  prime  device  of  Satan,  to 
supply  the  afflicted  man  with  false  reasons  for  keeping 
silence  before  God.  Let  us  beware  of  the  temptation  to 
brood  sullenly  over  our  wounds.  If  we  can  say  nothing 
else,  we  can  say,  "  I  am  oppressed :  undertake  for  me.'' 
(Isai.  xxxviii.  14.) 

We  see,  secondly,  in  these  verses,  what  kind  of  prayers 
a  believer  ought  to  make  to  God  in  time  of  trouble.  Once 
more  the  Lord  Jesus  Himself  affords  a  model  to  His 
])eople.  We  are  told  that  He  said,  "  Father,  if  thou  be 
willing,  remove  this  cup  from  me :  nevertheless,  not  my 
will,  but  thine  be  done."  He  who  spake  these  words,  we 
must  remember,  had  two  distinct  natures  in  one  Person. 
He  had  a  human  will  as  well  as  a  divine.  When  He 
said,  "  Not  my  will  be  done,"  He  meant  that  will  which 
He  had  as  man,  with  a  body,  flesh  and  blood,  like  our 
own. 

The  language  used  by  our  blessed  Master  in  this  place 
shows  exactly  what  should  be  the  spirit  of  a  believer's 
prayer  in  his  distress.     Like  Jesus,  he  should  tell  hi^ 


422  EXPOSITORY   THOUGHTS. 

desires  openly  to  his  heavenly  Father,  and  spread  his 
wishes  unreservedly  before  Him.  But  like  Jesus,  he 
should  do  it  all  with  an  entire  submission  of  will  to  the 
will  of  God.  He  should  never  forget  that  there  may  be 
wise  and  good  reasons  for  his  affliction.  He  shoxdd  care- 
fully qualify  every  petition  for  the  removal  of  crosses 
with  the  saving  clause,  "  If  thou  be  willing."  He  should 
wind  up  all  with  the  meek  confession,  "  Not  my  will,  but 
thine  be  done." 

Submission  of  will  like  this  is  one  of  the  brightest 
graces  which  can  adorn  the  Christian  character.  It  is  one 
which  a  child  of  God  ought  to  aim  at  in  everything,  if 
he  desires  to  be  like  Christ.  But  at  no  time  is  such 
submission  of  will  so  needful  as  in  the  day  of  sorrow,  and 
in  nothing  does  it  shine  so  brightly  as  in  a  believers 
prayers  for  relief.  He  who  can  say  from  his  heart,  when 
a  bitter  cup  is  before  him,  "Not  my  will,  but  thine  be 
done,"  has  reached  a  high  position  in  the  school  of  God. 

We  see,  thirdly,  in  these  verses,  an  example  of  the  ex- 
ceeding guilt  and  sinfulness  of  sin.  We  are  meant  to  learn 
this  in  Christ's  agony  and  bloody  sweat,  and  all  the 
mysterious  distress  of  body  and  mind,  which  the  passage 
describes.  The  lesson  at  first  sight  may  not  be  clear  to 
a  careless  reader  of  the  Bible.     But  the  lesson  is  there. 

How  can  we  account  for  the  deep  agony  which  our 
Lord  underwent  in  the  garden  P  What  reason  can  we 
assign  for  the  intense  suffering,  both  mental  and  bodily, 
which  He  manifestly  endured  ?  There  is  only  one  satis- 
factory answer.  It  was  caused  by  the  burden  of  a  world's 
imputed  sin,  which  then  began  to  press  upon  Him  in  a 
peculiar  manner.   He  had  undertaken  to  be  "  sin  for  us»" 
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— ^to  be  "  made  a  curse  for  us," — and  to  allow  our  iniqui- 
ties to  be  laid  on  Himself.  (2  Cor.  v.  21.  Gal.  iii.  13. 
Isai.  liii.  6.)  It  was  the  enormous  weight  of  these 
iniquities  which  made  Him  suffer  agony.  It  was  the 
sense  of  a  world's  guilt  pressing  Him  down  which  made 
even  the  eternal  Son  of  God  sweat  great  drops  of  blood, 
and  called  from  Him  "  strong  crying  and  tears.'*  The 
cause  of  Christ's  agony  was  man's  sin.     (Heb.  v.  7.) 

We  must  beware  jealously  of  the  modern  notion  that 
our  blessed  Lord's  life  and  death  were  nothing  more  than 
a  great  example  of  self-sacrifice.  Such  a  notion  throws 
darkness  and  confusion  over  the  whole  Gospel.  It  dis- 
honours the  Lord  Jesus,  and  represents  Him  as  less 
resigned  in  the  day  of  death  than  many  a  modern  martyr. 
We  must  cling  firmly  to  the  old  doctrine  that  Christ  was 
"  bearing  our  sins,"  both  in  the  garden  and  on  the  cross. 
No  other  doctrine  can  ever  explain  the  passage  before  us, 
or  satisfy  the  conscience  of  guilty  man. 

Would  we  see  the  sinfulness  of  sin  in  its  true  colours  ? 
Would  we  learn  to  hate  sin  with  a  godly  hatred  ?  Would 
we  know  something  of  the  intense  misery  of  souls  in  hell  ? 
'Would  we  understand  something  of  the  unspeakable  love 
of  Christ?  Would  we  comprehend  Christ's  ability  to 
sympathize  with  those  that  are  in  trouble  ?  Then  let  the 
agony  in  the  garden  come  often  into  our  minds.  The 
depth  of  that  agony  may  give  us  some  idea  of  our  debt 
to  Christ. 

'We  see,  lastly,  in  these  verses,  an  example  of  the  feeble- 
ness  of  Hie  best  of  saints.  We  are  told  that  while  our 
Liord  was  in  agony.  His  disciples  fell  asleep.  In  spite  of 
a   plain  injunction  to  pray,  and  a  plain  warning  against 
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temptation,  the  flesh  oyercame  the  spirit.    While  Christ 
was  sweating  great  drops  of  blood.  His  apostles  slept ! 

Passages  like  these  are  very  instructive.  We  ought  to 
thank  God  that  they  have  been  written  for  our  learning. 
They  are  meant  to  teach  us  humility.  When  aposties 
can  behave  in  this  way,  the  Christian  who  thinks  he 
stands  should  take  heed  lest  he  fall.  They  are  meant  to 
reconcile  believers  to  death,  and  make  them  long  for  that 
glorious  body  which  they  will  have  when  Christ  returns. 
Then,  and  not  till  then,  we  shall  be  able  to  wait  upon 
God  without  bodily  weariness,  and  to  serve  Him  day  and 
night  in  His  temple. 

XoTES.    Luke  XXII.  39—46. 

•S9. — [  Wenty  as  he  was  wont.]  Christ's  habit  of  going  in  the  even- 
ing to  the  mount  of  Olives  has  been  abieady  mentioned  in  a 
former  passage.  (Luke  xxi.  37.)  At  the  feast  of  the  passover,  it 
must  be  remembered,  multitudes  of  Jews  came  to  Jerusalem 
from  all  parts  of  the  world.  It  was  no  doubt  impossible  to  find 
lodgings  for  all  of  them  within  the  walls  of  the  city.  Many  of 
them  probably  passed  the  night  in  the  villages  round  Jerusalem, 
or  in  the  gardens  lying  near  the  city.  This  circumstance  ex- 
plains what  we  read  in  this  verse.  There  was  one  particular  place 
on  the  mount  of  Olives,  to  which  our  Lord  was  in  the  habit  of 
going,  which  was  well-known  to  all  the  disciples,  and  to  Judas 
Iscariot  among  the  rest.  Hence  it  was  that  Judas  was  able, 
though  it  was  night,  to  lead  our  Lord's  enemies  to  the  very 
spot  where  his  Master  was.  To  take  any  one  prisoner  by  night 
of  course  requires  an  intimate  knowledge  of  his  habits,  and  of 
the  place  where  he  is.  If  Judas  therefore  had  not  guided  the 
paity  which  took  Jesus,  they  might  have  spent  the  night  in 
searching  for  Him  in  vain. 

40. — \P ray.,, enter  not  into  temptation.']  Let  it  be  carefully  noted, 
that  to  be  assaulted  by  temptation  is  one  thing,  but  to  enter  in- 
to it  quite  another.  We  cannot  avoid  the  assault,  but  we  are 
not  obliged  to  give  way  to  it.  We  cannot  prevent  temptation 
coming  to  us,  but  it  is  our  own  fault  if  we  "  enter  into  temptation." 
To  be  tempted  is  a  painful  thing,  and  a  heavy  trial ;  but  to  "  enter 
into  temptation  "  is  a  sin.  It  is  vain  to  expect  that  we  shall  not 
be  tempted,  so  long  as  there  is  a  devil,  and  so  long  as  we  are  in 
the  body.     But  it  must  be  our  prayer  and  endeavour  not  to 
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"  enter  into  "  the  temptation.    This  is  what  our  Lord  sets  before 
His  disciples. 

42. — [This  cup.]  Doddridge  says,  of  this  expression,  "It  was 
customary  among  the  ancients  to  assign  to  each  guest  at  a  feast 
a  particular  cup,  as  well  as  a  dish,  and  by  the  kind  and  quantity 
of  the  liquor  contained  in  it,  the  respect  of  the  entertained  was 
expressed.  Hence  the  word  '  cup'  came  in  general  to  signify  a 
portion  assigned,  whether  of  pleasure  or  sorrow."  See  Psalm 
XL  6  ;  Ixxiii.  10 ;  Ixxv.  8.  Isai.  li.  17.  Jerem.  xxv.  15.  Matt. 
XX.  23. 

[Not  my  will,  but  thine ^  he  done.]  In  this  expression,  and  in- 
deed throughout  the  verse,  the  great  and  mysterious  truth  that 
our  Lord  had  two  wills,  a  human  and  a  divine  will,  is  distinctly 
taught.  In  His  Person  the  human  nature  and  the  divine  were 
marvellously  united.  To  use  the  words  of  the  Article,  "Two 
whole  and  perfect  natures,  the  godhead  and  manhood,  were 
Joined  together  in  one  Person,  never  to  be  divided."  But  still  we 
must  carefully  remember  that  while  the  two  natures  were  united, 
the  two  wills  were  not  confounded.  Our  Lord  had  a  will  as 
perfect  man,  and  He  had  also  a  will  as  perfect  God.  As  God 
He  had  a  will  in  entire  harmony  with  the  will  of  the  Father,  a 
will  to  suffer,  to  die,  to  bear  our  sins,  and  to  provide  redemption  on 
the  cross.  But  as  man  He  had  a  will  which  naturally  shrank 
from  death  and  pain,  as  everything  which  has  the  breath  of  life 
instinctively  does.  This  is  the  will  which  we  hear  speaking  in 
the  verse  before  us.  "  Man,"  says  Theophylact,  "  naturally  loves 
life."  Our  Lord  was  a  man  exactly  like  ourselves  in  all  things, 
sin  only  excepted.  His  bodily  constitution,  His  nei-vous  system, 
His  capability  of  suffering,  were  all  precisely  like  our  own. 
Therefore  it  is  that  He  says,  "  Remove  this  cup  from  me, "  and 
yet  adds,  "  not  my  will,  but  thine,  be  done." 

The  subject  is  undoubtedly  a  very  mysterious  one.  The 
mystery,  be  it  remembered,  arises  necessarily  from  our  utter 
inability  to  understand  the  union  of  two  natures  in  one  Person. 
It  is  a  depth  which  we  have  no  line  to  fathom.  How  the  Lord 
Jesus  could  be  at  the  same  time  God  and  man,  as  man  weak  but 
as  God  Almighty, — for  what  reasons  we  see  Him  sometimes  in 
the  Gospels  speaking  as  God,  and  sometimes  as  man, — ^why  we 
see  Him  sometimes  veiling  His  divjipity,  and  sometimes  ex- 
hibiting it  most  clearly, — all  these  are  questions  which  it  is 
more  easy  to  ask  than  to  answer.  Enough  for  us  to  know  that 
it  is  so,  and  to  believe  and  admire  what  we  cannot  explain. 

One  thing,  however,  we  may  safely  remark,  that  at  no  period 
of  our  Lord's  earthly  ministry  does  the  reality  of  His  manhood 
come  out  so  clearly  as  in  His  agony  in  the  garden,  and  His 
death  on  the  cross.  As  man,  He  endured  temptation  for  us, 
and  overcame  Satan.    As  man  He  showed  the  intensity  of  His 
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sufferings  by  bloody  sweat,  sti'ong  crying  and  tears.  As  man 
He  thirsted  on  the  cross,  and  said,  **  My  God,  why  hast  thou  for- 
saken me  ?  "  The  infinite  merit  of  His  passion  unquestionably 
arose  from  the  inseparable  union  of  His  godhead  and  His  man- 
hood. But  the  nature  which  is  most  prominently  brought 
before  us  in  His  passion,  is  His  nature  as  man. 

43. — [TJiere  appeared  an  angel."]  This  circumstance  in  our  Lord's 
agony  in  the  garden  is  only  mentioned  by  St.  Luke.  It  has 
given  rise  to  many  strange  comments,  and  has  even  stumbled 
some  Christians.  It  is  a  curious  fact,  that  in  the  early  ages  ot 
Christianity,  this  verse  and  the  following  one  were  entirely 
omitted  in  some  copies  of  St.  Luke's  Gospel.  It  was  ignorantly 
supposed  that  they  were  so  derogatory  to  our  Lord's  dignity,  and 
so  favourable  to  the  Arian  heresy,  that  they  were  not  genuine. 
The  omission  was  entirely  unjustifiable.  There  is  an  immense 
l)reponderance  of  evidence  to  show,  that  the  two  verses  were  as 
much  inspired  as  any  other  part  of  the  Gospel,  and  were  really 
written  by  St.  Luke.  The  omission,  moreover,  was  entirely 
needless,  and  the  fears  which  gave  rise  to  it,  were  fears  without 
cause. 

The  object  of  the  verse  appears  to  be  to  supply  additional  proof 
that  our  Lord  was  really  and  truly  man.  As  man.  He  was  for 
a  little  time  "lower  than  the  angels."  (Heb.  ii.  9.)  As  man. 
He  condescended  to  receive  comfort  from  angelic  ministry.  As 
man,  He  was  willing  to  receive  an  expression  of  sympathy  from 
angels,  which  the  weakness  of  His  disciples  prevented  them 
from  giving.  The  reality  of  weakness  is  never  so  shown  as 
when  a  person  becomes  the  object  of  sympathy  and  help.  As 
very  God  of  very  God,  and  Lord  of  angels  and  men,  Jesus  of 
course  needed  no  angel  to  strengthen  Him.  But  as  very  man, 
in  the  hour  of  His  greatest  weakness,  He  allowed  an  angel  to 
minister  to  Him. 

The  German  notion  that  no  real  angel  appeared  to  our  Lord, 
and  that  this  whole  transaction  took  place  in  a  trance  or  vision, 
is  utterly  untenable.  At  this  rate  we  might  explain  away  every 
fact  in  the  Bible. 

Lightfoot  and  others  have  a  theory  that  the  devil  appeared  to 
our  ford  in  the  garden,  in  a  visible  horrible  form,  anS  that  this 
angel  appeai*ed  speciAly  to  strengthen  our  Lord  against  him. 
There  seems  nothing  to  justify  the  theory,  and  nothing  to  be 
gained  if  we  admit  it. 

44. — [In  an  agony, — dc,  dc]  There  can  be  little  doubt,  that  at 
this  mysterious  moment,  our  Lord's  distress  of  body  and  mind 
was  most  intense  and  bitter.  It  is  plain,  that  Satan  was  pe^ 
mitted  to  harass  and  assail  him  with  peculiar  and  special 
temptations.  The  prince  of  this  world  had  indeed  come.  It  is 
per&ctly  reasonable  to  suppose  that  as  man,  our  Lord  felt  that 
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shrinking  from  death  and  sufferings,  of  which  He  foreknew  evei7 
particular,  to  which  all  flesh  and  hlood,  even  sinless,  must  needs 
ne  liable. 

But  it  is  clear,  that  we  want  some  further  explanation  still. 
It  will  doubtless  strike  every  well-informed  person,  that  hun- 
dreds of  martyi's  have  been  known  to  suffer  the  most  painful 
deaths,  without  any  such  demonstrations  of  mental  and  bodily 
agony,  as  are  here  recorded  in  the  case  of  our  Lord.  How  are 
we  to  account  for  this?  How  are  we  to  explain  the  remarkable 
circumstance  that  our  Lord  appears  to  have  felt  more  distressed, 
than  many  a  martyr  has  done  in  the  prospect  of  being  burned 
alive,  or  even  when  at  the  stake  ? 

I  believe  that  these  questions  can  never  be  satisfactorily  an- 
swered by  any  Socinian,  or  by  any  upholder  of  the  modern  strange 
opinions  about  Christ's  death.  I  believe  that  the  favourite  new 
theory,  that  both  in  death  and  life,  we  are  meant  to  see  in  Jesus 
only  a  great  example  of  self  sacrifice  and  self-denial,  utterly 
breaks  down  here.  It  makes  our  blessed  Lord  show  less  calm- 
ness in  his  last  hours,  than  many  of  his  poor  weak  seiTants 
have  shown,  when  they  were  martyred. 

The  only  satisfactory  explanation  of  Christ's  intense  agony  is 
the  old  doctrine  of  imputed  sin.  He  had  engaged  to  die  for  our 
sins.  His  death  was  a  vicarious  death.  As  our  substitute.  He 
was  about  to  bear  our  iniquities,  to  suffer  for  us,  and  to  pay  our 
debts  to  God  with  His  own  blood.  He  was  about  to  be  counted 
a  sinner,  and  be  punished,  that  we  might  be  counted  righteous, 
and  be  delivered  from  punishment.  The  sin  of  the  world  began 
to  be  laid  upon  Him  in  a  special  manner  in  the  garden.  He 
was  being  "  made  a  curse  "  for  us,  by  bearing  our  sins.  This  was 
the  principal  cause  of  His  agony  and  bloody  sweat.  The  words 
of  Isaiah  were  being  fulfilled : — **  It  pleased  the  Lord  to  bruise 
Him ;  He  hath  put  Him  to  grief." — "  The  Lord  made  the  iniquity 
of  us  all  to  meet  on  Him."    (Isai.  liii.  10,  6.) 

The  following  quotations  on  this  most  important  subject  are 
worth  reading. 

Baxter  says,  "  This  agony  was  not  from  the  fear  of  death,  but 
from  the  deep  sense  of  God's  wrath  against  sin;  which  He  as 
our  sacrifice  was  to  bear ;  in  greater  pain  than  mere  dying, 
which  His  servants  often  bear  with  peace." 

Sir  Matthew  Hale,  quoted  by  Ford,  says,  "  Christ  stood  imder 
the  imputation  of  all  our  sins ;  and  though  He  was  personally 
innocent,  yet  judicially  and  by  way  of  imputation,  He  was  the 
greatest  offender  that  ever  was.  As  our  Lord  was  pleased  to  be 
our  representative  in  bearing  our  sins,  and  to  stand  in  our  stead, 
so  all  these  affections  and  motions  of  His  soul  did  bear  the  same 
conformity  as  if  acted  by  us.  As  He  put  on  the  person  of  the 
sinner,  so  He  put  on  the  same  sorrow,  the  same  shame,  the  same 
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trembllDg,  under  the  apprehension  of  the  wrath  of  His  Father, 
that  we  must  have  done.  And  as  an  imputed  sin  drew  with  it 
the  obligation  to  punishment,  so  it  did  by  necessary  consequences, 
raise  all  those  storms  and  compassions  in  the  soul  of  Christ,  as 
it  would  have  done  in  the  person  of  a  sinner,  sin  only  excepted." 

[His  sweat.., great  drops  of  blood.]  It  is  observed  by  all  the 
1)e8t  commentators,  that  there  is  good  medical  evidence  that 
such  a  mixture  of  blood  and  sweat  as  that  here  recorded,  can 
take  place,  and  has  taken  place,  in  cases  of  great  mental  and 
bodily  distress. 

It  is  worthy  of  remark,  that  St.  Luke  is  the  only  one  of  the 
four  evangelists  who  mentions  the  circumstance  now  before  us, 
and  that  he  was  himself  a  physician. 

Theophylact  observes,  that  this  bloody  sweat  is  one  among 
many  strong  evidences  that  our  Lord's  body  was  a  real  body, 
like  our's,  with  flesh,  blood,  and  all  other  things  pertaining  to 
man's  constitution.  He  observes  also,  that  it  supplies  an  un- 
answerable argument  against  the  heresy  of  those  who  maintained 
that  our  Lord's  body  was  only  a  seeming,  or  "  phantastic  "  body, 
but  not  a  real  one. 

An  unworthy  question  has  been  started  by  some  as  to  the 
manner  in  which  St.  Luke  knew  of  this  bloody  sweat,  when  our 
Lord  was  manifestly  alone  at  the  time  of  its  occurrence.  And 
we  are  gravely  told,  as  a  solution  of  the  supposed  difficulty,  that 
probably  "  the  marks  of  such  drops  would  be  visible  after  the 
termination  of  the  agony ! "  Questions  like  this  are  calculated 
to  strike  a  blow  at  the  root  of  all  inspiration.  If  we  are  not  to 
suppose  the  Gospel  writers  recorded  anything  except  what  they 
obtained  from  eye-witnesses,  or  saw  with  their  own  eyes,  we  shall 
take  a  miserably  low  view  of  the  real  nature  of  the  inspiration 
of  Scripture.  We  need  not  doubt  that  in  this,  and  many  other 
instances,  St.  Luke  simply  wrote  down  what  was  revealed  to  him 
by  the  Holy  Ghost,  and  that  in  supplying  or  withholding  facts 
in  our-  Lord's  history,  he  was  not  dependent  on  mere  human 
information,  but  was  entirely  guided  by  God. 

The  whole  subject  of  this  verse  and  the  preceding  one  will 
be  found  very  fully  and  ably  discussed  in  the  Commentary  of 
Calovius,  the  Lutheran  commentator. 

45. — [Sleeping  for  sorrow.']  Let  it  be  noted  here,  that  St.  Luke  is 
the  only  evangelist  who  mentions  the  cause  of  the  disciples  being 
asleep.  Flesh  and  blood  cannot  endure  much  either  of  sorrow 
or  joy,  without  giving  way.  The  same  three  who  slept  in  Geth- 
semane  were  the  three  who  slept  at  the  transfiguration. 

46. — [Rise  and  pray.]  Bengel  remarks  here  with  much  shrewdness, 
that  a  standing  posture  of  the  body  is  best  suited  for  overcoming 
drowsiness  in  prayer. 
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47  And  while  he  yet  spake,  behold 
a  multitude,  and  he  that  was  called 
Judas,  one  of  the  twelve,  went  before 
them,  and  drew  near  unto  Jesus  to 
Idsshim. 

48  But  Jesus  said  unto  him,  Judas, 
betrayest  thou  the  Son  of  man  with  a 
kiss? 

49  When  they  which  were  about 
him  saw  what  would  follow,  they  said 
unto  him,  Lord,  shall  we  smite  with 
the  sword  ? 

60  And  one  of  them  smote  the  ser- 


vant of  the  High  Priest,  and  cut  off 
his  right  ear. 

51  And  Jesus  answered  and  said, 
Suffer  ye  thus  far.  And  he  touched 
his  ear,  and  healed  him. 

52  Then  Jesus  said  unto  the  Chief 
Priests,  and  captains  of  the  temple, 
and  the  elders,  which  were  come  to 
him.  Be  ye  come  out,  as  against  a 
thief,  with  swords  and  staves } 

53  When  I  was  daily  with  you  in 
the  temple,  ye  stretched   forth  no 

*  hands  against  me:  but  this  is  your 
hour,  and  the  power  of  darkness. 


We  should  leam,  for  one  thing,  from  these  verses,  that 
the  tcord  and  mast  wicked  acts  may  be  done  under  a  show 
of  love  to  Christ.  We  read  that  when  the  traitor  Judas 
brought  the  enemies  of  Christ  to  take  Him,  he  betrayed 
TTim  "  with  a  kiss."  He  made  a  pretence  of  aflfection 
and  respect,  at  the  very  moment  when  he  was  about  to 
deliver  his  Master  into  the  hands  of  His  deadliest  ene- 
mies. 

Conduct  Uke  this,  unhappily,  is  not  without  its  paral- 
lels. The  pages  of  history  record  many  an  instance  of 
enormous  wickedness  wrought  out  and  perfected  under 
the  garb  of  religion.  The  name  of  God  has  too  often 
been  pressed  into  the  service  of  persecution,  treachery, 
and  crime.  When  Jezebel  would  have  Naboth  killed, 
she  ordered  a  "  fast  to  be  proclaimed,"  and  false  witnesses 
to  accuse  him  of  "  blaspheming  God  and  the  king."  (1 
Kings  xxi.  9,  10.) — ^When  Count  de  Montfort  led  a  cru- 
sade against  the  Albigenses,  he  ordered  them  to  be 
murdered  and  pillaged  as  an  act  of  service  to  Christ's 
Church.  When  the  Spanish  Inquisition  tortured  and 
burned  suspected  heretics,  they  justified  their  abominable 
dealings  by  a  prdfession  of  zeal  for  God's  truth. — The 
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false  apostle  Judas  Iscariot  has  never  wanted  suoo^sors 
and  imitators.  There  have  always  been  men  ready  to 
betray  Christ  with  a  kiss,  and  willing  to  deliver  the  Oospel 
to  its  enemies  under  a  show  of  respect. 

Conduct  like  this,  we  need  not  doubt,  is  utterly  abo- 
minable in  the  sight  of  God.  To  injure  the  cause  of 
religion  under  any  curcumstances  is  a  great  sin,  but  to  in- 
jure it  while  we  pretend  to  show  kindness  is  the  blackest 
of  crimes.  To  betray  Christ  at  any  time  is  the  very 
height  of  wickedness,  but  to  betray  Him  with  a  kiss, 
proves  a  man  to  have  become  a  very  child  of  hell. 

We  should  learn,  for  another  thing,  from  these  verses, 
that  it  is  much  easier  to  fight  a  little  for  Christy  than  to 
endure  hardness  and  go  to  prison  and  death  for  His  sake. 
We  read  that  when  our  Lord's  enemies  drew  near  to 
take  Him,  one  of  His  disciples  "  Smote  the  servant  of 
the  high  priest,  and  cut  off  his  right  ear."  Yet  the  zeal 
of  that  disciple  was  very  short-lived.  His  courage  soon 
died  away.  The  fear  of  man  overcame  him.  By  and 
bye  when  our  Lord  was  led  away  prisoner,  he  was  led 
away  alone.  The  disciple  who  was  so  ready  to  fight  and 
smite  with  the  sword,  had  actually  forsaken  his  Master 
and  fled  I 

The  lesson  before  us  is  deeply  instructive.  To  suffer 
patiently  for  Christ  is  far  more  difficult  than  to  woik 
actively.  To  sit  still  and  endure  calmly,  is  far  more 
hard  than  to  stir  about  and  take  part  in  the  battle. 
Crusaders  wiU  alwa3rs  be  found  more  numerous  than 
Martyrs.  The  passive  graces  of  religion  are  far  more 
rare  and  precious  than  the  active  graces.  Work  for  Chnst 
may  be  done  from  many  spurious  motives,  from  ercite- 
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meat,  from  emulation,  from  party-spirit,  or  from  love  of 
praise.  Suffering  for  Christ  will  seldom  be  endured  from 
any  but  one  motive.    That  motive  is  the  grace  of  God. 

We  shall  do  well  to  remember  these  things  in  forming 
our  estimate  of  the  comparative  grace  of  professing 
Christians.  We  err  greatly  if  we  suppose  that  those  who 
do  public  work,  and  preach,  and  speak,  and  write,  and  fill 
the  eyes  of  the  Church,  are  those  who  are  most  honourable 
in  God's  sight.  Such  men  are  often  far  less  esteemed  by 
Him  than  some  poor  unknown  believer,  who  has  been  lying 
for  years  on  his  back,  enduring  pain  without  a  murmur. 
Their  public  efiforts  perhaps  will  prove  at  last  to  have 
brought  less  glory  to  Christ  than  his  patience,  and  to 
have  done  less  good  than  his  prayers.  The  grand  test  of 
grace  is  patient  suffering.  "  I  will  show  Saul,"  said  the 
Lord  Jesus,  "  what  great  things  he  shall  suffer  for  my 
name.*'  (Acts  ix.  16.)  Peter,  we  may  be  sure,  did  far 
less  good  when  he  drew  his  sword  and  cut  off  a  man's 
ear,  than  he  did  when  he  stood  calmly  brfor^  the  council 
as  a  prisoner,  and  said,  "We  cannot  but  speak  the  things 
which  we  have  seen  and  heard.'*  (Acts.  iv.  20.) 

We  should  learn,  lastly,  from  these  verses,  that  the 
time  during  which  evil  is  permitted  to  triumph  is  fixed  and 
Umited  by  God.  We  read  that  our  Lord  said  to  His 
enemies  when  they  took  Him,  "  This  is  your  hour  and 
the  power  of  darkn^." 

The  sovereignty  of  God  over  ever3rthing  done  upon 
earth  is  absolute  and  complete.  The  hands  of  the  wicked 
are  bound  until  He  allows  them  to  work.  They  can  do 
nothing  without  His  permission. — ^But  this  is  not  all.  The 
hands  of  the  wicked  cannot  stir  one  moment  before  God 
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allows  them  to  begin,  and  cannot  stir  one  moment  after 
God  commands  them  to  stop.  The  very  worst  of  Satan's 
instruments  are  working  in  chains.  He  could  not  touch 
Job's  property  or  person  until  God  allowed  him.  He 
could  not  prevent  Job's  prosperity  returning,  when  God's 
designs  on  Job  were  accomplished.  Our  Lord's  enemies 
could  not  take  and  slay  Him,  until  the  appointed  "  hour  " 
of  His  weakness  arrived.  Nor  yet  could  they  prevent  His 
rising  again,  when  the  hour  came  in  which  He  was 
declared  the  Son  of  God  with  power,  by  His  resurrection 
from  the  dead.  (Rom.  i.  4.)  When  He  was  led  forth  to 
Calvary,  it  was  "  their  hour."  When  He  rose  victorious 
from  the  grave,  it  was  His. 

The  verses  before  us  throw  light  on  the  history  of 
believers  in  ages  gone  by,  from  the  time  of  the  apostles 
down  to  the  present  day.  They  have  often  been  sorely 
oppressed  and  persecuted,  but  the  hand  of  their  enemies 
has  never  been  allowed  entirely  to  prevail.  The  "  hour  " 
of  their  trials  has  generally  been  succeeded  by  a  season  of 
light.  The  triumph  of  their  enemies  has  never  been  entire 
and  complete.  They  have  had  their  "hour,"  but  they  have 
had  no  more.  After  the  persecution  about  Stephen,  came 
the  conversion  of  St.  Paul.  After  the  martyrdom  of  John 
Huss,  came  the  German  Reformation.  After  the  Marian 
persecution,  came  the  establishment  of  English  Protes- 
tantism. The  longest  night  has  had  its  morning.  The 
sharpest  winters  have  been  followed  by  spring.  The 
heaviest  storms  have  been  changed  for  blue  sky. 

Let  us  take  comfort  in  these  words  of  our  Lord,  in 
looking  forward  to  our  own  future  lives.  If  we  are 
followers  of  Christ,  we  shall  have  an  "hour"  of  trial. 
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and  it  may  be  a  long  hour  too.  But  we  may  rest  assured 
that  the  darkness  shall  not  last  one  moment  longer  than 
God  sees  fit  for  us.  In  His  good  time  it  shall  ranish 
away.     "At  evening  time  there  shall  be  light." 

Finally,  let  us  take  comfort  in  these  words  of  our  Lord, 
in  looking  forward  to  the  future  history  of  the  Church 
and  the  world.  Clouds  and  darkness  may  gather  round 
the  ark  of  God.  Persecutions  and  tribulations  may 
assail  the  people  of  God.  The  last  days  of  the  Church 
and  world  will  probably  be  their  worst  days.  But  the 
"hour"  of  trial,  however  grievous,  will  have  an  end. 
Even  at  the  worst  we  may  boldly  say,  "  The  night  is  far 
spent  and  the  day  is  at  hand."  (Eom.  xiii.  12.) 

Notes.    Luke  XXn.  47—53. 

49. — [What  would  follow.]  The  Greek  expression  so  trao  slated  is 
literally  "the  thing  about  to  be,  or  about  to  take  place." 

50. — [One,of  them  smote  the  servant.']  We  know  from  St.  John's 
Gospel,  that  the  servant's  name  was  Malchus,  and  the  disciple 
who  smote  him  was  St.  Peter.  The  two  names  are  not  given 
by  Matthew,  Mark,  or  Luke,  though  all  three  mention  tlie  fact. 
This  cautious  silence  of  the  three  first  Gospel-writeis  is  easily 
accounted  for.  St.  John's  Gospel  was  probably  not  written  till 
many  years  had  passed  away  after  the  cnicifixion.  There  was 
then  no  necessity  for  keeping  back  names  from  motives  of  pru- 
dence. 

[Cut  off  his  right  ear.]  Theoi)hylact  sees  an  allegorical  mean- 
ing in  this  incident.  He  regards  the  high  priest's  servant  as  a 
type  of  the  whole  Jewish  priesthood,  who  from  that  time*  were  td 
become  slaves  and  lose  their  right  ear.  (Deut.  xv.  17.) 

Bairadius  takes  another  allegorical  view,  and  regards  the 
servant  as  an  emblem  of  the  whole  Jewish  nation,  which  bad  no 
ear  to  hear  Christ  and  the  prophets,  and  was  deservedly  punished 
by  judicial  deafness.  But  as  Malchus  was  mercifully  healed 
and  had  his  ear  restored,  so  was  it  to  be  with  many  of  the  Jews. 

Strange  as  these  views  may  seem,  it  is  fair  to  say  that  Major 
quotes  a  passage  from  a  modem  writer,  containing  an  elaborate 
attempt  to  maintain  much  the  same  theory,  the  main  point  of  it 
being  that  the  cutting  off  of  the  ear  tyjiified  the  abolition  of  the 
L.evitical  priesthood. 
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For  my  own  part  I  am  unable  to  see  that  these  allegorical 
views  are  sound,  and  according  to  the  mind  of  the  Spirit. 

51. — [Suffer  ye  thin  far.]  The  meaning  of  these  words  is  a  point 
on  which  commentators  are  not  agreed.  The  following  are  the 
three  principal  interpretations. 

1.  Some  think  that  the  words  were  addressed  to  our  Lord's 
enemies*  and  had  special  reference  to  His  disciples.  "  Bear  with 
them.  Suffer  them  to  go  away  quietly.  Let  them  go  away." 
This  is  the  view  of  Whitby,  Scott,  and  Henry. 

2.  Some  think  that  the  words  were  addressed  to  our  Lord's 
disciples,  and  were  intended  to  calm  them,  and  restrain  them 
from  fighting.  "  Suffer  them  to  take  me.  Permit  them  to  lay 
hands  on  me.  Do  not  attempt  resistance.  Let  them  carry  out 
the  will  of  God,  by  taking  me."  This  is  the  view  of  Calvin, 
Brentius,  Gerhard,  Bengel,  Major,  Olshausen,  Burgon. 

8.  Some  think  that  the  words  were  addressed  to  our  Lord's 
enemies,  but  with  special  reference  to  the  case  of  Malchus. 
"Suffer  me  to  heal  this  wounded  man.  Before  binding  me, 
let  me  do  an  act  of  kindness,  to  repair  the  wrong  done  by  my 
hasty  disciple."  This  is  the  view  of  BuUinger,  Barradius,  bod- 
dridge,  Clarke,  Alford. 

The  first  and  second  views  are  certainly  in  harmony  with  the 
account  given  by  the  other  evangelists.  The  last  is  perhaps 
the  one  most  in  accordance  with  the  simple  view  of  the  Greek 
words. 

[He  toucJied.., ear.,, healed  him.]  There  are  several  remarkable 
things  about  this  miracle. 

It  is  the  only  instance  in  the  Gospels  of  our  Lord  healing  a 
fresh  wound  caused  by  external  violence. 

It  is  a  striking  instance  of  a  miracle  worked  on  an  enemy, 
unasked  for,  without  faith  in  the  person  healed,  and  without  any 
apparent  thankfulness  for  the  cure. 

It  is  an  extraordinary  proof  of  the  wickedness  and  hardness 
of  our  Lord's  enemies,  that  so  wonderful  a  miracle  as  this  could 
be  wrought  without  any  effect  being  produced  on  them.  Some 
think  that  in  the  darkness  the  miracle  was  not  seen  by  any  one 
except  those  immediately  round  Malchus. 

52. — [The  chief  priests.]  Let  it  be  noted,  that  so  much  importance 
was  attached  to  making  our  Lord  a  prisoner,  that  men  of  the 
rank  and  dignity  of  high  priests  were  not  ashamed  to  go  out  at 
night  to  accompany  the  soldiers  who  went  to  arrest  Him. 

63. — [Your  hour.„power  of  darkness.]  Two  parties  seem  to  be 
brought  in  here, — the  wicked  Jews,  who  were  about  to  deliver 
our  Lord  to  Pilate,  and  the  devil,  under  whose  instigation  they 
were  acting.     It  was  the  brief  "  hour  "  of  triumph  which  the 
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unbelieving  Jews,  by  tbe  detenninate  counsel  and  foreknowledge 
of  God,  were  to  en]oy.  It  was  the  little  season,  during  which 
the  prince  of  the  danmess  of  this  world  was  to  have  "  power,'* 
and  to  all  appearance  to  prevail  over  the  second  Adam,  as  he 
had  prevailed  over  the  first.  And  yet  neither  wicked  men  nor 
a  midicious  devil  could  go  a  hair's  breadth  beyond  the  limit 
appointed  by  God,  or  triumph  over  the  Son  of  God  a  minute 
beyond  the  time  decreed  by  the  eternal  counsels.  They  knew  it 
not,  but  80  it  was.  Even  now,  our  Lord  would  have  them  know 
they  were  only  able  to  take  Him  prisoner  because  God  permitted 
them  a  little  season  of  ^*  power." 
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54  Then  took  they  him,  and  led 
Asm,  and  brought  him  into  the  High 
Priest's  house.  And  Peter  followed 
aCar  off. 

55  And  when  they  had  kindled  a 
fire  in  the  midst  of  the  hall,  and  were 
aet  down  together,  Peter  sat  down 
among  them. 

66  ^ut  a  certain  maid  beheld  him 
as  he  eat  by  the  fire,  and  earnestly 
Uxdced  upon  him,  and  said.  This  man 
was  also  with  him. 

57  And  he  denied  him,  saying,  wo- 
man, I  know  him  not. 

68  And  after  a  little  while  another 
him,  and  said,  Thou  art  also  of 


them.  And  Peter  said,  Man,  I  am  not. 
69  And  about  the  space  of  one  hour 
after,  another  confidently  affirmed, 
saying,  Of  a  truth  this  fellow  also 
was  with  him :  for  he  is  a  Galihean. 

60  And  Peter  said,  Man,  I  know 
not  what  thou  sayest.  And  immedi- 
ately, while  he  yet  spake,  the  cock 
crew. 

61  And  the  Lord  turned,  and  looked 
upon  Peter.  And  Peter  remembered 
the  word  of  the  Lord,  how  he  had 
said  unto  him,  Before  the  eock  crow, 
thou  shalt  deny  me  thrice. 

62  And  Peter  went  out,  and  wept 
bitterly. 

The  verses  we  have  now  read  describe  the  fall  of  the 
apostle  Peter. — It  is  a  passage  which  is  deeply  humbling 
to  the  pride  of  man,  but  singularly  instructive  to  true 
Christians.  The  fall  of  Peter  has  been  a  beacon  to  the 
Churchy  and  has  probably  preserved  myriads  of  souls 
from  destruction. — ^It  is  a  passage  which  supplies  strong 
proof  that  the  Bible  is  inspired  and  Christianity  is  from 
Grod.  If  the  Christian  religion  had  been  the  invention  of 
uninspired  men,  its  first  historians  would  never  have  told 
OS  «that  one  of  tbe  chiefest  apostles  denied  his  Master 
three  times. 
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The  story  of  Peter's  fall  teaches  us,  firstly,  how  small 
and  gradual  are  the  9tep%  hy  which  men  may  go  down  into 
great  tins. 

The  yarious  steps  in  Peter's  fall  are  clearly  marked 
out  by  the  Gospel-writers.  They  ought  always  to  he 
observed  in  reading  this  part  of  the  apostle's  history. 
The  first  step  was  proud  self-confidence.  Though  all 
men  denied  Christ,  yet  he  never  would !  He  was  ready 
to  go  with  Him  both  to  prison  and  to  death ! — ^The  second 
step  was  indolent  neglect  of  prayer.  When  his  Master 
told  him  to  pray,  lest  he  should  enter  into  temptation, 
he  gave  way  to  drowsiness,  and  was  found  asleep. — ^The 
third  step  was  vacillating  indecision.  When  the  enemies 
of  Christ  came  upon  Him,  Peter  first  fought,  then  ran 
away,  then  turned  again,  and  finally  "  foUowed  afar 
oflf." — The  fourth  step  was  mingling  with  bad  company. 
He  weut  into  the  high  priest's  house  and  sat  among  the 
servants  by  the  fire,  trying  to  conceal  his  reUgion,  and 
hearing  and  seeing  aUmanner  of  evil.-The  fifth  and 
last  step  was  the  natural  consequence  of  the  preceding 
four.  He  was  overwhelmed  with  fear  when  suddenly 
charged  with  being  a  disciple.  The  snare  was  round  his 
neck.  He  could  not  escape.  He  plunged  deeper  into 
error  than  ever.  He  denied  his  blessed  Master  three 
times.  The  mischief,  be  it  remembered,  had  been  done 
before.  The  denial  was  only  the  disease  coming  to  a  head. 

Let  us  beware  of  the  beginnings  of  backsliding,  how- 
ever small.  We  never  know  what  we  may  come  to,  if 
we  once  leave  the  king's  high-way.  The  professing 
Christian  who  begins  to  say  of  any  sin  or  evil  habit,  "  it 
is  but  a  little  one,"  is  in  imminent  danger.    He  is  sow- 
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ing  seeds  in  his  heart,  which  will  one  day  spring  up  and 
bear  bitter  fruit.  It  is  a  homely  saying,  that  "  if  men 
take  care  of  the  pence  the  pounds  will  take  care  of 
themselves."  We  may  borrow  a  good  spiritual  lesson 
from  the  saying.  The  Christian  who  keeps  his  heart 
diligently  in  little  things  shall  be  kept  from  great  falls. 

The  story  of  Peter's  fall  teaches  us,  secondly,  how  very 
far  a  believer  may  backslide. 

In  order  to  see  this  lesson  clearly,  the  whole  circum- 
stances of  Peter's  case  ought  to  be  fully  weighed.  He 
was  a  chosen  apostle  of  Christ.  He  had  enjoyed  greater 
spiritual  privileges  than  most  men  in  the  world.  He  had 
just  received  the  Lord's  supper.  He  had  just  heard  that 
wonderful  discourse  recorded  in  the  fourteenth,  fifteenth, 
and  sixteenth  chapters  of  St.  John.  He  had  been  most 
plainly  warned  of  his  own  danger.  He  had  protested 
most  loudly  that  he  was  ready  for  anything  that  might 
come  upon  him.  And  yet  this  very  man  denies  his 
gracious  Master,  and  that  repeatedly  and  after  intervals 
giving  him  space  for  reflection.  He  denies  Him  once, 
twice,  and  three  times ! 

The  best  and  highest  saint  is  a  poor  weak  creature, 
even  at  his  best  times.  Whether  he  knows  it  or  not, 
he  carries  within  him  an  almost  boundless  capacity  of 
wickedness,  however  fair  and  decent  his  outward  conduct 
may  seem.  There  is  no  enormity  of  sin  into  which  he 
may  not  run,  if  he  does  not  watch  and  pray,  and  if  the 
grace  of  God  does  not  hold  him  up.  When  we  read  the 
falls  of  Noah,  Lot,  and  Peter,  we  only  read  what  might 
possibly  befall  any  of  ourselves.  Let  us  never  presume. 
I/et  us  never  indulge  in  high  thoughts  about  our  own 
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strengthy  or  look  down  upon  others.  Whatever  else  we 
pray  for,  let  us  daily  pray  that  we  may  "  walk  humUy 
with  God."    (Micahvi.  8.) 

The  story  of  Peter's  fall  teaches  us,  thirdly,  the  infinite 
mercy  of  our  Lord  Je»m  Christ 

This  is  a  lesson  which  is  brought  out  most  forcibly  by  a 
fact  which  is  only  recorded  in  St.  Luke's  Gospel.  We  are 
told  that  when  Peter  denied  Christ  the  third  time,  and  the 
cock  crew,  ^'the  Lord  turned  and  looked  upon  Peter." 
Those  words  are  deeply  touching !  Surrounded  by  blood- 
thirsty and  insulting  enemies,  in  the  fiill  prospect  of  horrible 
outrages,  an  unjust  trial,  and  a  painful  death,  the  Lord 
Jesus  yet  found  time  to  think  kindly  of  His  poor  erring 
disciple.  Even  then  He  would  have  Peter  know.  He  did  not 
forget  him.  Sorrowftdly  no  doubt,  but  not  angrily, — ^He 
"  turned  and  looked  upon  Peter."  There  was  deep  meaning 
in  that  look.    It  was  a  sermon  which  Peter  never  forgot. 

The  love  of  Christ  towards  His  people,  is  a  deep  well 
which  has  no  bottom.  Let  us  never  measure  it  by 
comparison  with  any  kind  of  love  of  man  or  woman.  It 
exceeds  all  other  love,  as  far  as  the  sun  exceeds  the  rush- 
light. There  is  about  it  a  mine  of  compassion,  and  pa- 
tience, and  readiness  to  forgive  sin,  of  whose  riches  we 
have  but  a  faint  conception.  Let  us  not  be  afraid  to  trust 
that  love,  when  we  first  feel  our  sins.  Let  us  never  be 
afraid  to  go  on  trusting  it  after  we  have  once  believed. 
No  man  need  despair,  however  far  he  may  have  fallen, 
if  he  will  only  repent  and  turn  to  Christ.  If  the  heart 
of  Jesus  was  so  gracious  when  He  was  a  prisoner  in  the 
judgment  hall,  we  surely  need  not  think  it  is  less  gracious, 
when  He  sits  in  glory  at  the  right  hand  of  God. 
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The  story  of  Peter's  fall  teaches  us,  lastly,  how  bitter 
sin  is  to  believersy  when  they  have  fallen  into  it  and  discovered 
their  fall. 

This  is  a  lesson  which  stands  out  plainly  on  the  face 
of  the  verses  before  us.  We  are  told  that  when  Peter 
remembered  the  warning  he  had  received,  and  saw  how 
far  he  had  fallen,  "  he  went  out  and  wept  bitterly."  He 
found  out  by  experience  the  truth  of  Jeremiah's  words, 
''  It  is  an  evil  thing  and  a  bitter  that  thou  hast  forsaken 
the  Lord."  (Jer.  ii.  17.)  He  felt  keenly  the  truth  of 
Solomon's  saying, "  The  backslider  in  heart  shall  be  filled 
with  his  own  ways."  (Prov.  xiv.  14.)  No  doubt  he  could 
have  said  with  Job,  "  I  abhor  myself,  and  repent  in  dust 
and  ashes."    (Job  xlii.  6.) 

Sorrow  like  this,  let  us  always  remember,  is  an  insep- 
arable companion  of  true  repentance.  Here  lies  the  grand 
distinction  between  "repentance  unto  salvation,"  and 
unavailing  remorse.  Remorse  can  make  a  man  miserable, 
like  Judas  Iscariot,  but  it  can  do  no  more.  It  does  not 
lead  him  to  God. — ^Repentance  makes  a  man's  heart  soft 
and  his  conscience  tender,  and  shows  itself  in  real  turning 
to  a  Father  in  heaven.  The  falls  of  a  graceless  pro- 
fessor are  falls  from  which  there  is  no  rising  again.  But 
the  fall  of  a  true  saint  always  ends  in  deep  contrition, 
self-abasement,  and  amendment  of  life. 

liOt  us  take  heed,  ere  we  leave  this  passage,  that  we 
alvrays  make  a  right  use  of  Peter's  fall.  Let  us  never 
make  it  an  excuse  for  sin.  Let  us  learn  from  his  sad 
experience,  to  watch  and  pray,  lest  we  fall  into  temptation. 
If  we  do  fall,  let  us  believe  that  there  is  hope  for  us  as 
there  was  for  him.    But  above  all,  let  us  remember,  that 
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if  we  fall  as  Peter  fell,  we  must  repent  as  Peter  repented, 
or  else  we  shall  never  be  saved. 

Notes.    Lxtub  XXII.  64—62. 

55. — [Kindled  afire.]  It  must  be  remembered,  that  although  the 
climate  of  Palestine  is  generaUy  very  warm,  the  nights  about 
the  Passover  season,  according  to  the  testimony  of  all  travellers, 
are  intensely  cold 

[The  hall.]  The  Greek  word  so  rendered  is  more  frequently 
translated  "  palace."  Parkhurst  thinks  that  here  it  means,  "  an 
open  court  inclosed  by  buildings, — a  court-yard  exposed  to  the 
open  air."  In  Rev.  xi.  2,  it  is  translated  "  court,"  and  can  there 
bear  no  other  sense. 

[Sat  down  among  them.]    Let  it  be  noted,  that  the  Greek  ex 
pression  rendered  "  among"  them,  is  the  very  same  that  in  the 
former  part  of  the  verse  is  translated,  "  in  the  midst." 

56. — [Sat  hy  the  fire.]  It  is  a  curious  fact,  that  the  Geek  word 
here  rendered,  "  fire,"  is  a  totally  different  word  from  the  one 
rendered,  "  fire,"  in  the  preceding  verse.  Here  it  means  literally, 
"  the  light."  The  word  is  found  sixty-nine  times  in  the  New 
Testament,  and  in  sixty-seven  places  is  translated  "  light."  The 
two  exceptions  when  it  is  rendered  "  fire,"  are  the  passage  before 
us,  and  the  parallel  passage  in  St.  Mark,  describing  the  same 
transaction.    (Mark  xiv.  54.) 

It  is  evident  that  the  word  was  used  intentionally  by  St.  Luke, 
in  order  to  show  us,  that  it  was  "  by  the  light  of  the  fire  "  that 
Peter  was  recognized  and  charged  with  being  a  disciple.  Had 
he  kept  in  the  background,  and  been  content  with  a  darker 
position,  he  might  have  escaped  notice. 

59. — [He  is  a  OaHUean.]  It  is  clear  from  this  expression  that 
Peter  had  been  talking  and  conversing  with  those  among  whom 
he  was  sitting.  Had  he  been  content  to  say  nothing,  and  await 
silently  the  result  of  his  Master's  trial,  he  might  even  now  have 
escaped  detection. 

61. — [Looked  upon  Peter.]  Parkhurst  says,  that  the  Greek  word 
rendered  "looked,"  signifies,  "to  look  with  stedfastness  and  at- 
tention." 

Some  have  thought  it  strange  that  our  Lord  Jesus  Christ 
should  have  been  in  a  position  where  He  could  see  Peter,  and 
Peter  could  see  Him,  and  also  that  He  could  hear  Peter  deny- 
ing Him. 

It  is  not  at  all  necessary  to  reply  to  this,  that  our  Lord  had  a 
miraculous  knowledge  of  what  Peter  was  saying,  or  that  he  was 
passing  through  the  court-yard,  or  hall,  where  Peter  was,  at  the 
time  of  the  third  denial  and  the  cock-crowing. 
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It  is  most  probable  that  our  Lord  was  either  in  the  same  hall 
with  Peter,  or  in  a  room  opening  out  of  it.  There  is  no 
improbability  in  supposing  that  He  was  within  sight  and 
hearing  of  the  apostle.  Above  all  it  must  be  remembered  that 
the  vehemence  of  Peter  s  third  denial,  when  he  even  cursed 
and  swore,  would  most  likely  make  him  speak  so  loud  that 
he  might  be  easily  heard  at  some  distance.  The  crowing  of 
the  cock  of  course  would  be  heard  much  further  even  than 
Peter's  voice. 

Augustine,  Stella,  and  others,  go  so  far  as  to  regard  the  whole 
transaction  as  an  inward  aod  spiritual  one,— a  turning  of  the 
Lord's  heart  towards  Peter,  and  a  gracious  looking  of  the  Lord's 
mind  towards  him.  They  consider  that  our  Lord  was  not  in 
the  same  room  with  Peter,  and  could  not  literally  look  at  him. 
But  this  view  seems  most  unsatisfactory.  It  is  not  the  natural 
meaning  of  the  words  before  us,  and  there  is  really  no  necessity 
for  it  in  the  nature  of  the  event  described. 
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63  And  the  men  that  held  Jesus 
mocked  him,  and  smote  him. 

64  And  when  they  had  blindfolded 
him,  they  struck  him  on  the  face,  and 
vked  him,  saying,  Prophecy,  wno  is 
it  tiiat  smote  thee  ? 

65  And  many  other  things  blasphe- 
mously spake  they  agfunst  him. 

66  Ana  as  soon  as  it  was  day,  the 
elders  of  the  people  and  the  Chief 
Priests  and  the  Scnbes  came  together, 
and  led  him  into  the  council,  saying, 

67  Art  thou  the  Christ  ?  teu  us. 


And  he  said  unto  them,  If  I  tell  you, 
ye  will  not  believe : 

68  And  if  I  also  ask  you,  ye  will 
not  answer  me,  nor  let  me  go. 

69  Hereafter  shall  the  Son  of  man 
sit  on  the  right  hand  of  the  power  of 
God. 

70  Then  said  they  all.  Art  thou  then 
the  Son  of  God }  And  he  said  unto 
them,  Ye  say  that  I  am. 

71  And  they  said,  What  need  we 
any  further  witness.^  for  we  ourselves 
have  heard  of  his  own  mouth. 


We  should  notice,  firstly,  in  these  verses  the  shameful 
treatment  that  our  Lord  Jesus  Christ  underwent  at  the 
hands  of  His  enemies.  We  read  that  the  men  who  held 
Him,  "mocked"  Him,  "smote"  Him,  "blindfolded" 
Him,  and  "  dtruck  him  on  the  face."  It  was  not  enough 
to  have  taken  prisoner  a  person  of  most  blameless  and 
charitable  life.     They  must  needs  add  insult  to  injury. 

Conduct  like  this  shows  the  desperate  corruption  of 
human  nature.    The  excesses  of  savage  malice  to  which 
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unconverted  men  will  sometimes  go,  and  the  fierce  delight 
with  which  they  will  sometimes  trample  on  the  most 
holy  and  the  most  pore,  almost  justify  the  strong  saying 
of  an  old  divine,  that  ^*  man  left  to  himself  is  half-beast 
and  half-devil."  He  hates  God  and  all  who  bear  any- 
thing of  God's  image  about  them.  ''  The  carnal  mind  is 
enmity  against  God."  (Bom.  viii.  7.)  We  have  probably 
«  very  faint  idea  of  what  the  world  would  become,  if  it 
were  not  for  the  constant  restraint  that  God  mercifully 
puts  upon  evil.  It  is  not  too  much  to  say  that  if  xmcon- 
verted  men  had  their  own  way  entirely,  the  earth  would 
soon  be  little  better  than  a  hell. 

Our  Lord's  calm  submission  to  insults  like  those  here 
described,  shows  the  depth  of  His  love  towards  sinners.  Had 
He  so  willed.  He  could  have  stopped  the  insolence  of  his 
enemies  in  a  moment.  He  who  could  cast  out  devils  with  a 
word,  could  have  supimoned  legions  of  angels  to  His  side, 
and  scattered  these  wretched  tools  of  Satan  to  the  winds. 
But  our  Lord's  heart  was  set  on  the  great  work  He  had 
come  on  earth  to  do.  He  had  undertaken  to  purdiase 
our  redemption  by  His  own  humiliation,  and  He  did  not 
flinch  from  pa}ring  the  uttermost  farthing  of  the  price. 
He  had  tmdertaken  to  drink  the  bitter  cup  of  vicarious 
suffering  to  save  sinners,  and  "for  the  joy  set  before  TTiTn 
He  despised  the  shame,"  and  drank  the  cup  to  the  very 
dregs.  (Heb.  xii.  2.) 

Patience  like  that  which  our  blessed  Lord  exhibited  on 
this  occasion  should  teach  His  professing  people  a  mighty 
lesson.  We  should  forbear  all  murmuring  and  com- 
plaining, and  irritation  of  spirit,  when  we  are  iU- 
treated  by  the  world.    What  are  the  occasional  insolfe 
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to  which  we  have  to  submit  compared  to  the  insults 
which  were  heaped  on  our  Master  P  Yet  "when  He  was 
reviled  He  reviled  not  again.  When  He  suffered  He 
threatened  not/'  He  left  us  an  example  that  we  should 
walk  in  His  steps.  Let  us  go  and  do  likewise.  (1  Peter 
ii.  21—23.) 

We  shoidd  notice,  secondly,  in  these  verses,  the  strik- 
tng  prophecy  tphich  our  Lord  delivers  about  His  oum  coming 
glory.  He  says  to  His  insulting  enemies,  *' Hereafter 
shall  Ijie  Son  of  man  sit  on  the  right  hand  of  the  power 
of  God."  Did  they  find  fault  with  His  lowly  appearance, 
and  want  a  glorious  Messiah  P  They  would  see  Him  in 
glory  one  day. — ^Did  they  think  He  was  weak,  powerless, 
and  contemptible,  because  at  present  there  was  no  out- 
ward majesty  about  HimP  They  would  behold  Him 
one  day  in  the  most  honourable  position  in  heaven, 
folfiUing  the  well-known  prophecy  of  Daniel,  with  all 
judgment  committed  to  His  hands.    (Dan.  vii.  9,  10.) 

Let  ns  take  heed  that  the  future  glory  of  Christ  forms 
a  part  of  our  creed,  as  much  as  Christ's  cross  and  pas- 
sion. Let  it  be  a  first  principle  in  our  religion,  that  the 
same  Jesus  who  was  mocked,  despised,  and  (sncified,  is 
He  who  has  now  "  all  power  in  heaven  and  earth,"  and  will 
one  day  come  again  in  His  Father's  glory  with  all  His 
angels.  We  see  but  half  the  truth  if  we  see  nothing 
but  the  t^ross  and  the  first  advent.  It  is  essential  to  our 
own  comfort  to  see  also  the  second  advent,  and  the  crown. 
That  same  Jesus  who  stood  before  the  bar  of  the  high 
priest  and  of  Pilate,  will  one  day  sit  upon  a  throne  of 
gloiy  and  summon  all  His  enemies  to  appear  before  Him. 
Happy  is  that  Christian  who  keeps  steadily  before  his 
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mind  that  word  "  hereafter  1 "  Now  in  this  present  time 
believers  must  be  content  to  take  part  in  their  Master's 
sufferings  and  with  Him  to  be  weak.  "  Hereafter  "  they 
shall  share  in  His  glory,  and  with  Him  be  strong. — ^Now 
like  their  Lord  they  must  not  be  surprised  if  they  are 
mocked,  despised,  and  disbelieved.  "  Hereafter  "  they 
shall  sit  with  Him  on  the  right  hand  of  God. 

We  should  notice,  lastly,  in  these  verses,  tchat  a  fall 
and  hold  confemon  our  Lord  makes  of  His  oum  Messiahskip 
and  divinity.  We  read  that  in  reply  to  this  question  of 
His  enemies,  "Art  thou  the  Son  of  God," — "He  said  unto 
them.  Ye  say  that  I  am."  The  meaning  of  this  short 
sentence  may  not  be  clear  at  first  sight  to  an  English 
reader.  It  signifies  in  other  words,  "  Ye  speak  the  trutL 
I  am,  as  ye  say,  the  Son  of  God." 

Our  Lord's  confession  deprived  His  enemies  of  all 
excuse  for  unbelief.  The  Jews  can  never  plead  that  our 
Lord  left  their  forefathers  in  ignorance  of  His  mission,  and 
kept  them  in  doubt  and  suspense.  Here  we  see  our  Lord 
telling  them  plainly  who  He  was,  and  telling  them  in 
words,  which  would  convey  even  more  to  a  Jewish  mind 
than  they  do  to  ours.  And  yet  the  confession  had  not 
the  least  good  effect  upon  the  Jews !  Their  hearts  were 
hardened  by  prejudice.  Their  minds  were  darkened  by 
judicial  blindness.  The  veil  was  over  the  eyes  of  their 
inward  man.  They  heard  our  Lord's  confession  unmoved, 
and  only  plunged  deeper  into  the  most  awful  sin. 

The  bold  confession  of  our  Master  upon  this  occasion, 
is  intended  to  be  an  example  to  all  His  believing  people. 
Like  Him,  we  must  not  shrink  from  speaking  out  when 
occasion  requires  our  testimony.     The  fear  of  man,  and 
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the  presence  of  a  multitude,  must  not  make  us  hold  our 
peace.  (Joh  xxxi.  34.)  We  need  not  blow  a  trumpet 
before  us,  and  go  out  of  our  way,  to  proclaim  our  own 
religion.  Opportunities  are  sure  to  occur  in  the  daily 
path  of  duty,  when,  like  St.  Paul  on  board  ship,  we  may 
show  "whose  we  are  and  whom  .we  serve.'*  (Acts  xxvii. 
27.)  At  such  opportunities,  if  we  have  the  mind  of  Christ, 
let  us  not  be  afraid  to  show  our  colours.  A. confessing 
Master  loves  bold,  uncompromising,  and  confessing  dis- 
ciples. Them  that  honour  Him  by  an  outspoken, 
courageous  testimony,  He  will  honour,  because  they  are 
walking  in  His  steps.  "Whosoever,"  He  says,  "shall 
confess  me  before  men,  him  will  I  confess  before  my 
Father  which  is  in  heaven."  (Matt.  x.  32.) 

Notes.    Luke  XXII.  63—71. 

63. — [Moched  Him,  Sc!]  We  must  understand  that  this  took  place 
after  our  Lord's  first  examination  hefore  the  priests,  of  which 
St.  Luke  gives  no  account.  That  there  were  two  separate  ex- 
aminadonS)  will  be  seen  in  the  next  note. 

66. — \_As  soon  as  it  was  day.]  Some  little  explanation  is  necessary 
at  this  point  in  St.  Luke's  history  of  our  Lord's  passion.  It  is 
clear,  from  the  account  of  the  evangelists  Matthew  and  Mark, 
that  as  soon  as  our  Lord  was  taken  prisoner,  He  was  brought  at 
once  before  Caiaphas,  the  high  priest,  and  examined. — It  is  also 
clear  from  the  same  evangelists,  that  Peter's  thrice-repeated 
denial  of  his  master  took  place  after  this  examination. — How 
then  are  we  to  explain  the  fact  that  St.  Luke  speaks  of  St.  Peter's 
denial,  as  having  taken  place  before  any  examination  of  our 
Lord  at  the  High  Priest's  bar? 

The  most  satisfactory  reply  to  this  inquiry,  is  the  explanation 
given  by  Gerhard,  Scott,  Burgon,  and  Stier.  They  maintain 
that  after  the  council  had  condemned  Jesus  the  first  time,  they 
separated,  and  met  a^ain  early  in  the  morning,  and  that  the  words 
used  by  St.  Luke,  "  as  soon  as  it  was  day,"  refer  to  this  second 
meeting  of  the  council. — "Nor  is  it  improbable,"  says  Scott, 
''that  the  high  priest  should  again  put  the  same  questions  to  our 
Lord,  as  he  had  done  the  night  before ;  both  to  see,  whether  he 
would  stand  to  what  he  had  said,  and  also  that  such  members 
of  the  council  as  had  been  absent,  might  hear  his  answers." 

Ee 
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Two  argumeots  may  be  mentioned  in  support  of  tbe  above 
explanation. — One  is  tbe  great  improbability  tbat  our  Lord's 
enemies,  having  taken  Him  prisoner,  would  wait  until  it  was 
morning  before  tbey  examined  Him.     On  the  contrary  it  is 

Slain,  from  Matthew  and  Mark,  that  Jesus  was  taken  before 
aiaphas  as  soon  as  He  was  apprehended. — The  other  argument 
is  the  great  improbability,  that  the  men  who  held  Jesus  would 
have  mocked  and  insulted  Him  as  they  did,  if  He  had  not  been 
already  examined,  and  condemned. 

We  must  imderstand  then,  that  our  Lord  was  twice  examined 
before  the  chief  priests  and  elders,  and  that  the  examination 
mentioned  by  St.  Luke,  is  the  second  of  the  two,  and  answers 
to  the  morning  **  consultation,"  mentioned  by  St.  Mark.  (Mark 
XV.  1.) — I  am  aware  that  Poole,  Doddridge,  and  Alford,  maintain 
that  there  was  only  one  examination  before  the  priests.  But 
their  reasoning  does  not  satisfy  me. 

Home  remarks,  in  his  Introduction  to  Scripture,  "  According 
to  the  Talmud,  capital  causes  were  prohibited  from  being  heard 
in  the  night,  as  also  was  the  institution  of  an  examination,  pro- 
nouncing a  sentence,  and  carrying  it  into  execution  on  one  and 
the  same  day.  It  was  enjoined  that  at  least  the  execution  of  a 
sentence  shoidd  be  deferred  to  the  following  day.  How  fla- 
grantly these  injunctions  were  disregarded  in  the  case  of  Jesus 
Christ,  it  is  scarcely  necessary  to  mention." 

fi7. — [Ye  wiU  not  believe.]  Assuming  the  correctness  of  the  view 
put  forth  in  the  last  note,  there  is  much  point  in  these  words. 
When  our  Lord  had  told  them  who  He  was  at  the  first  examina- 
tion, they  would  not  believe.  To  this  unbelief  He  here  seems  to 
refer. 

68. — [If  I  ash  you.l  This  expression  has  occasioned  some  sur- 
prise and  called  forth  many  remarks.  It  seems  strange  at  first 
sight,  that  a  prisoner  should  talk  of  putting  questions  to  his 
judges. 

Major  paraphrases  the  expression,  "  If  I  advance  any  ai^i- 
ments  to  prove  that  I  am  the  Messiah."  He  adds, "  to  interrogate 
was  a  usual  mode  of  argumentation  among  the  Hebrews."  (See 
Luke  XX.  7 ;  xvii.  44.) 

Pellican  paraphrases  the  passage,  "  If  I  enquire  of  you  what 
kind  of  Messiah  is  promised  in  scripture,  and  ask  you  whether 
the  signs  of  Messiah  appear  sufiiciently  in  me,  you  will  not  give 
me  an  honest  answer." 

Gill  renders  it,  "  If  I  require  an  answer  to  the  arguments  prov- 
ing me  to  be  the  Messiah,  or  desire  to  know  what  objection  can 
be  made  to  them,  you  will  not  answer  me,  or  dismiss  me  though 
I  should  appear  to  be  the  Messiah.  You  are  resolved,  right  or 
wrong,  to  detain  me  in  bonds  and  take  away  my  life." 


JjVKe,  chap,  xxtii.  ver.  1 — 12. 
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Heinsius  mentions  an  opinion  of  some,  that  the  Greek  word 
rendered  "  ask"  might  also  he  rendered  "  petition  or  supplicate." 
This  however,  would  he  a  most  undignified  sense  to  put  on  the 
words,  and  is  utterly  improhahle. 

69. — [Hereafter,,, Son  of  man., .right  hand.„Ood.]  There  is  a 
plain  reference  in  these  words  to  the  famous  prophecy  of  Daniel. 
(Dan.  vii.  9 — 14.)  Our  Lord  evidently  implies  that  He  was  the 
person  to  whom  that  prophecy  pointed,  and  that,  although  con- 
demned hy  the  Jews,  H«  would  shortly  be  exalted  to  the  highest 
position  of  dignity  in  heaven.  The  Jews  saw  this  at  once,  and 
proceeded  to  put  the  question  of  the  next  verse. 

This,  be  it  noted,  is  the  last  occasion  on  which  our  Lord  ever 
called  Himself  the  "  Son  of  man." 

70. — [Art  thou,,, Son  of  God.]  It  is  very  worthy  of  note  here, 
that  our  Lord  in  the  preceding  verse  had  called  Himself  the 
*'Son  of  man."  His  enemies  in  this  question,  ask  Him  if  He 
is  the  **  Son  of  God."  They  did  so,  because  His  solemn  saying 
about  sitting  at  God's  right  hand,  showed  them  that  He  claimed 
to  be  the  Messiah  and  very  God. 

[Ye  say  that  I  am.]  It  is  almost  needless  to  remark,  that  this 
expression  means,  *'Ye  say  rightly  that  I  am."  Major  gives 
instances  of  a  similar  form  of  speech  both  in  Greek  and  Latin 
writers. 
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1  And  the  whole  multitude  of  them 
arose,  and  led  him  unto  FUate. 

2  And  they  began  to  accuse  him, 
itaying,  We  found  this  fellow  pervert- 
ing the  nation,  and  forbidding  to  give 
tru>ate  to  Cfoear,  saying,  that  he 
himself  is  Christ  a  King. 

3  And  Pilate  asked  him,  saying, 
Art  tiiou  the  King  of  the  Jews }  And 
he  answered  him  and  said,  Thou  say- 
est  it. 

4  Then  said  Pilate  to  the  Chief 
Priests  and  to  the  people,  I  find  no 
fault  in  this  man. 

5  And  they  were  the  more  fierce, 
8a3riii^,  He  stirreth  up  the  people, 
teaching  throughout  all  Jewry,  oe- 
ginning  from  Gkililee  to  this  place. 

6  When  Pilate  heard  of  Galilee, 
he  asked  whether  the  man  were  a 
fxalilsean. 

7  And  as  soon  as  he  knew  that  he 
belonged  unto  Herod's  jurisdiction, 


Herod,  who  him- 
Jerusalem  at  that 


he  sent  him  to 
self  also  was  at 
time. 

8  And  when  Herod  saw  Jesus,  he 
was  exceeding  glad :  for  he  was  desir- 
ous to  see  him  of  a  long  season, 
because  be  had  heard  many  things  of 
him ;  and  he  hoped  to  have  seen  some 
miracle  done  by  him. 

9  Then  he  questioned  with  him  in 
many  words ;  out  he  answered  him 
nothing. 

10  And  the  Chief  Priests  and 
Scribes  stood  and  vehemently  accused 
him. 

11  And  Herod  with  his  men  of  war 
set  him  at  nought,  and  mocked  him, 
and  arrayed  him  in  a  gorgeous  robe, 
and  sent  him  again  to  Pilate. 

12  And  the  same  day  Pilate  and 
Herod  were  made  friends  together : 
for  before  they  were  at  enmity  between 

I  themselves. 
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Let  us  observe,  for  one  thing,  in  tliis  passage,  what 
fahe  accusations  were  laid  to  our  Lord  Jesus  Christ s 
charge.  We  are  told  that  the  Jews  accused  TTitti  of 
"perverting  the  nation, — forbidding  to  give  tribute  to 
CflBsar, — and  stirring  up  the  people."  In  all  this  indict- 
ment, we  know,  there  was  not  a  word  of  truth.  It  was 
nothing  but  an  ingenious  attempt  to  enlist  the  feelings  of 
a  Roman  governor  against  our  Lord. 

False  witness  and  slander  are  two  favourite  weapons 
of  the  devil.   He  was  a  liar  from  the  beginning,  and  is  still 
the  father  of  lies.  (John  viii.  44.)  When  he  finds  that  he 
cannot  stop  God's  work,  his  next  device  is  to  blacken  the 
character  of  God's  servants,  and  to  destroy  the  value  of 
their  testimony.    With  this  weapon  he  assaulted  David : 
"  False  witnesses,"  he  says,  "  did  rise  against  me :  they 
laid  to  my  charge  things  that  I  knew  not."     With  this 
weapon  he  assaulted  the  prophets.   Elijah  was  a  "troubler 
of  Israel !  "     Jeremiah  was  a  man  who  "  sought  not  the 
welfare  of  the  people  but  the  hurt ! "    (Psalm   xxxv. 
11 ;    1  Kings  xviii.  17 ;  Jer.  xxxviii.  4.)      With  this 
weapon  he  assaulted  the  apostles.     They  were  "  pestilent 
fellows,"  and  men  who  "  turned  the  world  upside  down." 
(Acts  xxiv.  5  ;  xvii.  6.)     With  this  weapon  he  assaulted 
our  Lord  all  through  His  ministry.     He  stirred  up  his 
agents  to  call  Him  a  gluttonous  man  and  a  winebibber, 
a  Samaritan  and  a  devil.  (Luke  vii.  34  ;  John  viii.  48.) 
And  here,  in  the  verses  before  us,  we  find  him  plying  his 
old  weapon  to  the  very  last.     Jesus  is  arraigned  before 
Pilate  upon  charges  which  were  utterly  untrue. 

The  servant  of  Christ  must  never  be  surprised  if  he  has 
to  drink  of  the  same  cup  with  his  Lord.     When  He  who 
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was  holy,  harmless,  and  imdefiled,  was  foully  slandered, 
who  can  expect  to  escape  P  "  If  they  called  the  master 
of  the  house  Beelzebub,  how  much  more  will  they  call 
ihem  of  his  household  P  "  (Matt.  x.  25.)  Nothing  is  too 
bad  to  be  reported  against  a  saint.  Perfect  innocence 
is  no  fence  against  enormous  lying,  calumny,  and  misre- 
presentation. The  most  blameless  character  will  not 
secure  us  against  false  tongues.  We  must  bear  the  trial 
patiently.  It  is  part  of  the  cross  of  Christ.  We  must 
sit  still,  lean  back  on  God's  promises,  and  believe  that 
in  the  long  run  truth  will  prevail.  ^'Rest  in  the  Lord," 
says  David,  "  and  wait  patiently  for  Him." — "  He  shall 
bring  forth  thy  righteousness  as  the  light,  and  thy  judg- 
ment as  the  noonday."  (Psalm  xxxvii.  6,  7.) 

Let  us  observe,  for  another  thing,  in  this  passage,  the 
strange  and  mingkd  motives  which  influence  the  hearts  of 
unconverted  great  men.  We  are  told  that  when  our  Lord 
was  sent  by  Pilate  to  Herod,  king  of  Galilee,  "  Herod 
was  exceeding  glad ;  for  he  was  desirous  to  see  him  of 
a  long  season,  because  he  had  heard  many  things  of 
him ;  and  he  hoped  to  have  seen  some  miracle  done  by 
him." 

These  words  are  remarkable.  Herod  was  a  sensual, 
worldly  man, — ^the  murderer  of  John  the  Baptist, — a  man 
living  in  foul  adultery  with  his  brother's  wife.  Such  a 
man,  we  might  have  supposed,  would  have  had  no  desire 
to  see  Christ.  But  Herod  had  an  uneasy  conscience. 
The  blood  of  God's  murdered  saint  no  doubt,  rose  often 
before  his  eyes,  and  destroyed  his  peace.  The  fame  of  our 
Ijord's  preaching  and  miracles  had  penetrated  even  into 
his  court    It  was  said  that  another  witness  against  sin 
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had  risen  up,  who  was  even  more  faithful  and  bold  than 
John  the  Baptist,  and  who  confirmed  his  teaching  by 
works  which  even  the  power  of  kings  could  not  perform. 
These  rumours  made  Herod  restless  and  uncomfortable. 
No  wonder  that  his  curiosity  was  stirred,  and  he  "  desired 
to  see  Christ." 

It  may  be  feared  that  there  are  many  great  and  rich 
men  like  Herod  in  every  age  of  the  church,  men  without 
God,  without  faith,  and  living  only  for  themselves.  They 
generally  live  in  an  atmosphere  of  their  own,  flattered, 
fawned  upon,  and  never  told  the  truth  about  their  souls, — 
haughty,  tyrannical,  and  knowing  no  will  but  their  own. 
Yet  even  these  men  are  sometimes  conscience-stricken 
and  afraid.  God  raises  up  some  bold  witness  against 
their  sins,  whose  testimony  reaches  their  ears.  At  once 
their  curiosity  is  stirred.  They  feel  "found  out,"  and 
are  ill  at  ease.  They  flutter  round  his  ministry,  like  the 
moth  round  the  candle,  and  seem  unable  to  keep  away 
from  it,  even  while  they  do  not  obey  it.  They  praise 
his  talents  and  openly  profess  their  admiration  of  his 
power.  But  they  never  get  any  farther.  Like  Herod, 
their  conscience  produces  within  them  a  morbid  curiosity 
to  see  and  hear  God's  witnesses.  But,  like  Herod,  their 
heart  is  linked  to  the  world  by  chains  of  iron.  Tossed 
to  and  fro  by  storms  of  lust  or  ungovernable  passions, 
they  are  never  at  rest  while  they  live,  and  after  all  their 
fitful  struggles  of  conscience,  they  die  at  length  in  their 
sins. — ^This  is  a  painful  history.  But  it  is  the  history  of 
many  rich  men's  souls. 

Let  us  learn  from  Herod's  case  to  pity  great  men. 
With  all  their  greatness  and  apparent  splendour,  they 
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are  often  fhoroughly  miserable  within.  Silks  and  satins 
and  official  robes,  often  cover  hearts  which  are  utter 
strangers  to  peace.  That  man  knows  not  what  he  is 
^hing,  who  wishes  to  be  a  rich  man—Let  us  pray  for 
rich  men,  as  well  as  pity  them.  They  carry  weight  in  the 
race  for  eternal  life.  If  they  are  saved,  it  can  only  be  by 
the  greatest  miracles  of  God's  grace.  Our  Lord's  words 
are  very  solemn,  "  It  is  easier  for  a  camel  to  go  through 
the  eye  of  a  needle,  than  for  a  rich  man  to  enter  the 
kingdom  of  God."  (Matt.  xix.  24.) 

Let  us  observe,  finally,  in  this  passage,  how  easily  and 
readily  unconverted  men  can  agree  in  disliking  Christ. 
We  are  told  that  when  Pilate  sent  our  Lord  a  prisoner 
to  Herod,  "the  same  day  Pilate  and  Herod  were  made 
friends  together ;  for  before  they  were  at  enmity  between 
themselves.'*  We  know  not  the  cause  of  their  enmity. 
It  was  probably  some  petty  quarrel,  such  as  will  arise 
among  great  as  well  as  small.  But  whatever  the  cause 
of  enmity,  it  was  laid  aside  when  a  common  object  of 
contempt,  fear,  or  hatred  was  brought  before  them. 
Whatever  else  they  disagreed  about,  Pilate  and  Herod 
could  agree  to  despise  and  persecute  Christ. 

The  incident  before  us  is  a  striking  emblem  of  a  state 
of  things,  which  may  always  be  seen  in  the  world.  Men 
of  the  most  discordant  opinions  can  unite  in  opposing 
truth.  Teachers  of  the  most  opposite  doctrines  can  make 
common  cause  in  fighting  against  the  Gospel.  In  the 
days  of  our  Lord,  the  Pharisees  and  the  Sadducees, 
might  be  seen  combining  their  forces  to  entrap  Jesus  of 
Kazareth  and  put  Him  to  death.  In  our  own  times  we 
sometimes  see  Bomanists  and  Socinians, — ^infidels  and 
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idolaters, — worldly  pleasure-lovers  and  bigotted  ascetics, 
— the  friends  of  so  called  liberal  views  and  the  most  de- 
termined opponents  of  all  changes, — all  ranked  together 
against  evangelical  religion.  One  common  hatred  binds 
them  together.  They  hate  the  cross  of  Christ.  To  nse 
the  words  of  the  apostles  in  the  Acts:  ''Against  thy 
holy  child  Jesus,  whom  thou  hast  anointed,  both  Herod 
and  Pontius  Pilate,  with  the  Gentiles,  and  the  people  of 
Israel,  are  gathered  together."  (Acts  iv.  27.)  All  hate 
each  other  very  much,  but  all  hate  Christ  much  more. 

The  true  Christian  must  not  count  the  enmity  of  the 
world  a  strange  thing.  He  must  not  marvel,  if  like 
St.  Paul  at  Eonle,  he  finds  the  way  of  Kfe,  a  "way  every- 
where spoken  against,"  and  if  all  around  him  agree  in 
disliking  his  religion.  (Acts  xxviii.  22.)  If  he  expects 
that  by  any  concession  he  can  win  the  favour  of  man,  he 
will  be  greatly  deceived.  Let  not  his  heart  be  troubled. 
He  must  wait  for  the  praise  of  God.  The  saying  of  his 
Master  should  often  come  across  his  mind :  "  K  ye  were 
of  the  world,  the  world  would  love  his  own ;  but  because 
ye  are  not  of  the  world,  but  I  have  chosen  you  out  of  the 
world,  therefore  the  world  hateth  you."  (John  xv.  19.) 

Notes.    Lxjke.  XXIII.  1—12. 

1. — [Unto  Pilate.]  Pilate  was  the  Roman  governor  of  Judaea. 
Without  him  tiie  Jews  had  no  power  to  put  our  Lord  to  death. 
The  mere  fact  that  they  were  obliged  to  apply  publicly  to  a 
foreign  ruler  for  the  carrying  out  their  murderous  plan,  was  a 
striking  proof  that  the  *'  sceptre  had  departed  from  Judah,"  and 
the  time  of  Messiah  had  come.     (Gen.  xlix.  10.) 

2. — [Perverting,,, forbidding  to  give  tribute.]  The  duplicity  and 
dishonesty  of  this  charge  are  evident.  When  the  enemies  of 
our  Lord  wanted  to  bring  Him  into  disfavour  with  the  Jews, 
they  had  asked  Him  "  if  it  was  lawful  to  pay  tribute  unto  Caesar. " 
(Luke  XX.  22.)    But  now  wh^i  they  want  to  make  Him  out  ao 
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offender  at  the  bar  of  the  Roman  governor,  they  charge  Him 
with  forbidding  to  give  tribute  to  Osesar  the  Roman  emperor. 
The  falseness  of  the  charge  is  as  striking  as  its  dishonesty. 

3. — [Thou  myest  it.\  This  is  the  remarkable  saying  which  St. 
Paul  refers  to,  when  he  tells  Timothy  that  our  Lord  "  before 
Pontius  Pilate  witnessed  a  good  confession."  (1  Tim.  vi.  13.) 
But  we  must  remember  that  St.  Luke  only  reports  a  portion  of 
what  our  Lord  said.  The  Gospel  of  St.  John  contains  other 
particulars  which  are  not  reported  here.  (John  xviii.  28 — 38.) 

4. — [I  find  no  fault  in  this  man.]  It  is  clear  that  Pilate  said  this 
after  the  conversation  with  our  Lord,  reported  by  St.  John,  and 
after  satisfying  himself  that  He  claimed  no  temporal  kingdom, 
and  was  not  such  a  King  as  would  interfere  with  the  Roman 
authority.  He  had  in  particular  heard  our  Lord's  words,  "  My 
kingdom  is  not  of  this  world."    (John  xviii.  36.) 

5. — [They  were  the  more  fierce.']  The  Oreek  word  so  translated, 
means  literally,  "  they  grew  more  sti'ong,  more  violent,  more 
urgent, — they  persisted  in  their  accusation." 

7. — [He  sent  him  to  Herod.']  This  Herod  was  Herod  Antipas,  the 
same  Herod  who  put  to  death  John  the  Baptist.  He  was  son  of 
Herod  the  Great,  who  caused  all  the  children  under  two  years  of 
age  to  be  murdered  at  Bethlehem,  and  uncle  of  Herod  Agrippa, 
who  slew  James  the  apostle  with  the  sword,  and  would  have 
slain  Peter  if  he  had  not  been  miraculously  delivered  from 
prison. 

The  family  of  the  Herods  was  Idumsean.  They  were  all 
decended  from  Esau,  the  father  of  Edom.  This  circumstance 
is  noteworthy,  when  we  see  their  unceasing  enmity  against 
Christ  and  His  people.  The  seed  of  Esau  seems  to  carry  on  the 
old  enmity  against  the  seed  of  Jacob. 

8. — [Exceeding  glad,,. desirous  to  see„,heard  m^ny  things^  dc.}  The 
expressions  in  this  verse  are  very  remarkable.  They  bring  be- 
fore us  the  fearful  history  of  Herod's  sins,  and  throw  light  on 
the  power  of  conscience.  Herod  had  not  forgotten  John  the 
Baptist  and  his  testimonv.  Moreover  he  had  probably  heard 
much  about  our  Lord  from  his  steward  Chuza,  whose  wife 
Joanna  was  one  of  our  Lord's  disciples.    (Luke  viii.  3.) 

9. — [He  answered  him  nothing.]  It  is  probable  that  it  would  have 
been  useless  to  answer  Herod's  questions.  Herod  had  heard  the 
truth  often  from  John  the  Baptist's  mouth.  What  he  wanted 
was  not  more  knowledge,  but  a  heart  and  a  will  to  act  upon 
what  he  knew. 

lO. — [The  chief  priests  and  scribes  stood.]  It  is  clear  that  these 
bitter  enemies  of  our  Lord  followed  Him  from  place  to  place, 
and  from  court  to  court  with  their  accusations.  The  great  ad- 
ditional fatigue  which  this  going  backwards  and  forwards  from 
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one  ruler  to  another  must  have  entailed  on  our  Lord,  should  be 
remembered  in  estimating  the  whole  amount  of  His  sufferings. 

11. — {With  his  men  of  warJ]  The  Greek  word  so  rendered, 
means  literaUy,  "  his  armed  force,"  or  "  guards."  Of  course  we 
cannot  suppose  that  Herod  had  a  large  army  with  him.  The 
soldiers  around  him  were  only  his  body  guard  or  escort. 

[Set  him  at  nought,,. mocked. ..gorgeous  robe.]  It  is  evident 
that  Herod  regarded  our  Lord  as  little  better  than  a  foolish, 
fanatical  and  contemptible  person, — a  person  to  be  mocked  and 
ridiculed,  but  not  to  be  feared.  The  gorgeous,  or  shining  robe 
put  on  Him,  was  probably  such  as  candidates  for  high  office 
used  to  wear.  It  was  intended  to  ridicule  His  supposed  claim 
to  be  a  King,  and  to  show  that  Herod  thought  it  absurd.  Thus 
was  our  Lord  made  "  a  scorn  of  men,  and  the  outcast  of  the 
people."  (Psalm  xxii.  6.) 

[Sent  him  again  to  Pilate.]  It  is  worthy  of  remark  that  we 
are  specially  told  that  neither  the  ruler  of  (ralilee,  nor  the  ruler 
of  Judeea,  could  find  any  fault  in  our  Lord.  In  Galilee  most  of 
His  miracles  had  been  wrought,  and  much  of  His  time  spent. 
Yet  the  ruler  of  Galilee  had  nothing  to  lay  to  His  charge.  He 
was  to  be  crucified  as  "  a  lamb  without  blemish  or  spot." 

12. — [Pilate  and  Herod  were  made  friends.]  It  is  doubtless  true 
that  neither  Pilate  nor  Herod  were  afraid  of  Christ,  or  were 
animated  by  any  special  feeling  of  hatred  towards  Him  per- 
sonally. But  it  is  no  less  true  that  they  agreed  in  despising  Him, 
and  insulting  Him,  and  were  utterly  unbelieving  as  to  His  claim 
to  faith  and  respect.  Their  reconciliation  therefore  on  the  oc- 
casion of  His  trial,  is  a  fact  that  is  very  significant  and  instruc- 
tive. 

It  is  certain  that  the  circumstance  struck  the  apostles  very 
much.  They  regarded  it  as  a  fulfilment  of  part  of  the  second 
Psalm.  They  mentioned  in  prayer  to  God  the  union  of  Pilate, 
Herod,  and  the  Jews  against  their  Master.    See  Acts  iv.  23 — 30. 

I  mention  this,  because  there  is  a  disposition  in  some  quar- 
ters, now-a-days,  to  deny  the  significance  of  the  reconciliation 
of  Pilate  and  Herod,  and  the  correctness  of  the  lesson  commonlv 
drawn  from  it.  The  comment  of  the  Holy  Ghost  on  the  transr 
action  outweighs  all  the  reasonings  of  man. 

Theophylact  remarks  on  this  verse,  that  "It  is  matter  of 
shame  to  Christians,  that  while  the  devil  can  persuade  wicked 
men  to  lay  aside  their  enmities,  in  order  to  do  harm.  Christians 
cannot  even  keep  up  friendship  in  order  to  do  good." 
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13  And  Pilate,  when  he  had  called 
together  the  Chief  Priests  and  the 
nuers  and  the  people, 

14  Said  unto  uiem,  Ye  have  brought 
this  man  unto  me,  as  one  that  per- 
▼erteth  the  people  :  and,  behol((  I, 
haying  examined  him  before  you, 
have  found  no  fault  in  this  man 
touching  those  things  whereof  ye 
accuse  him: 

15  Noj  nor  yet  Herod :  for  I  sent 
you  to  him ;  and,  lo,  nothing  worthy 
of  death  is  done  unto  him. 

16  I  will  therefore  chastiBe  him, 
and  release  him. 

17  (For  of  necessity  he  must  release 
one  unto  them  at  the  feast.) 

18  And  they  cried  out  all  at  once, 
saying,  Away  with  this  man,  and  re- 
lease unto  us  Barabbas : 

19  (Who  for  a  certain  sedition  made 


in  the  city,  and  for  murder,  was  cast 
into  prison.) 

20  Pilate  therefore,  willing  to  re- 
lease Jesus,  spake  again  to  them. 

21  But  thev  cried,  saying.  Crucify 
Am,  crucify  him. 

22  And  he  said  unto  them  the  third 
time,  "Why,  what  evil  hatii  he  done  ? 
I  have  found  no  cause  of  de&th  in 
him:  I  will  therefore  chastise  him, 
and  let  him  go. 

23  And  they  were  instant  with  loud 
voices,  requiring  that  he  might  be 
crucified.  And  the  voices  of  them 
and  of  the  Chief  Priests  prevailed. 

24  And  Pilate  gave  sentence  that 
it  should  be  as  they  required. 

25  And  he  released  unto  them  him 
that  for  sedition  and  murder  was  cast 
into  prison,  whom  they  had  desired ; 
but  he  delivered  Jesus  to  their  will^ 


We  should  observe,  for  one  thing,  in  this  passage,  what 
striking  testimony  teas  borne  to  our  Lord  Jems  Chris fs 
perfect  innocence  by  His  judges. 

We  are  told  that  Pilate  said  to  the  Jews,  "  Ye  have 
brought  this  man  unto  me  as  one  that  perverteth  the 
people :  and  behold  I  having  examined  him  before  you, 
have  found  no  fault  in  this  man  touching  those  things 
whereof  ye  accuse  him :  no,  nor  yet  Herod."  The 
Koman  and  the  Galilean  governors  were  both  of  one 
mind.  Both  agreed  in  pronouncing  our  Lord  not  guilty 
of  the  things  laid  to  His  charge. 

There  was  a  peculiar  fitness  in  this  pubHc  declaration 
of  Christ's  innocence.  Our  Lord,  we  must  remember, 
was  about  to  be  offered  up  as  a  sacrifice  for  our  sins.  It 
was  meet  and  right  that  those  who  examined  Him  should 
formally  pronounce  Him  a  guiltless  and  blameless  person. 
It  was  meet  and  right  that  the  Lamb  of  God  should  be 
found  by  those  who  slew  Him  ^*  a  Lamb  without  blemish 
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and  without  spot."  (1  Pet.  i.  19.)  The  oyer-ruling  hand 
of  God  80  ordered  the  events  of  His  trial,  that  even 
when  His  enemies  were  judges,  they  could  find  no  fault 
and  prove  nothing  against  Him. 

The  circumstance  before  us  may  seem  of  trifling  mo- 
ment to  a  careless  Bible  reader.  It  ought  however  to 
commend  itself  to  the  heart  of  every  well-instructed 
Christian.  We  ought  to  be  daily  thankful  that  our 
great  Substitute  was  in  all  respects  perfect,  and  that  our 
Surety  was  a  complete  and  faultless  Surety. — ^What  child 
of  man  can  count  the  number  of  his  sins  ?  We  leave 
undone  things  we  should  do  and  do  things  we  ought  not 
to  do,  every  day  we  live.  But  this  must  be  our  comfort, 
that  Christ  the  Righteous  has  undertaken  to  stand  in 
our  place,  to  pay  the  debt  we  all  owe,  and  to  fulfil  the 
law  we  have  all  broken.  He  did  fulfil  that  law  com- 
pletely. He  satisfied  all  its  demands.  He  accomplished 
all  its  requirements.  He  was  the  second  Adam,  who 
had  '*  clean  hands  and  a  pure  heart,''  and  could  there- 
fore enter  with  boldness  into  GFod's  holy  hill.  (Psalm 
xxiv.  4.)  He  is  the  righteousness  of  all  sinners  who  be- 
lieve in  Him.  (Rom.  x.  4.)  In  Him  all  believers  are 
counted  perfect  fulfiillers  of  the  law.  The  eyes  of  a  holy 
God  behold  them  in  Christ,  clothed  with  Christ's  perfect 
righteousness.  For  Christ's  sake  God  can  now  say  of 
the  believer,  "  I  find  in  him  no  fault  at  all." 

Let  us  learn,  for  another  thing,  in  this  passage,  how 
thoroughly  the  Jews  took  en  themselves  the  whoh  responsi- 
bility of  our  Lord  Jesus  Christ^s  death.  We  are  told 
that  when  Pilate  was  ^'willing  to  release  Jesus,"  the  Jews 
**  cried,  saying,  crucify  him,  crucify  him !  "     Again,  we 
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are  told  that  "  they  were  instant  with  loud  voices,  re- 
quiring that  he  might  be  crucified." 

This  fact  in  the  history  of  our  Lord's  passion  deserves 
particular  notice.  It  shows  the  strict  accuracy  of  the 
words  of  the  apostles  in  after  times,  when  speaking  of 
Christ's  death.  They  speak  of  it  as  the  act  of  the  Jewish 
nation,  and  not  of  the  Romans.  *'  Ye  killed  the  Prince 
of  life,"  says  Peter  to  the  Jews  at  Jerusalem.  "  Ye 
slew  and  hanged  him  on  a  tree."  (Acts  iii.  15 ;  iv.  30.) 
*^  The  Jews  have  both  killed  the  Lord  Jesus  and  their 
own  prophets,"  says  Paul  to  the  Thessalonians.  (1  Thess. 
ii.  15.)  So  long  as  the  world  stands  the  fact  before  us  is 
a  memorial  of  man's  natural  hatred  against  God.  When 
the  Son  of  God  came  down  to  earth  and  dwelt  among 
His  own  chosen  people,  they  despised  Him,  rejected  Him, 
and  slew  Him. 

The  fearful  responsibility  which  the  Jews  took  on 
themselves  in  the  matter  of  our  Lord's  death  was  not 
forgotten  by  God.  The  righteous  blood  which  they  shed 
has  been  crying  against  them  as  a  people  for  eighteen 
hundred  years.  Scattered  all  over  the  earth,  wanderers 
among  the  nations,  without  a  land,  without  a  government, 
without  a  home,  the  Jews  show  to  this  day  that  their 
own  words  have  been  terribly  fulfilled.  The  blood  of  their 
slain  Messiah  "is  upon  them  and  upon  their  children." 
They  are  a  standing  warning  to  the  world  that  it  is  a 
fearful  thing  to  reject  the  Lord  Christ,  and  that  the  nation 
which  speaks  stoutly  against  God,  must  not  be  surprised 
if  Gh>d  deals  with  it  according  to  its  words.  Marvellous 
indeed  is  the  thought  that  there  is  mercy  in  store  for 
Israel,  notwithstanding  all  its  sins  and  unbelief!     The 
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nation  which  pierced  and  slew  Him,  shall  yet  look  to 
Him  by  faith  and  be  restored  to  favour.     (Zech.  xii.  10.) 

We  should  observe,  lastly,  in  this  passage,  the  remark- 
able  circufmtancea  connected  with  the  release  of  Barabhas. 
We  are  told  that  Pilate  ''  released  him  that  for  sedition 
and  murder  was  cast  into  prison,  whom  the  Jews  had 
desired ;  but  deKvered  Jesus  to  their  will."  Two  persons 
were  before  him,  and  he  must  needs  release  one  of  the 
two.  The  one  was  a  sinner  against  God  and  man,  a 
malefactor  stained  with  many  crimes.  The  other  was  the 
holy,  harmless,  and  undefiled  Son  of  God,  in  whom  there 
was  no  fault  at  all.  And  yet  Pilate  condemns  the 
innocent  prisoner  and  acquits  the  guilty !  He  orders 
Barabbas  to  be  set  free,  and  delivers  Jesus  to  be  crucified. 

The  circumstance  before  us  is  very  instructive.  It 
shows  the  bitter  malice  of  the  Jews  against  our  Lord. 
To  use  the  words  of  St.  Peter,  "They  denied  the  holy  one 
and  the  just,  and  desired  a  murderer  to  be  granted  to 
them."  (Acts  iii.  14.)  It  shows  the  deep  humiliation  to 
which  our  Lord  submitted,  in  order  to  procure  our  re- 
demption. He  allowed  Himself  to  be  reckoned  lighter 
in  the  balance  than  a  murderer,  and  to  be  counted  more 
guilty  than  the  chief  of  sinners  ! 

But  there  is  a  deeper  meaning  yet  beneath  the  circum- 
stance before  us,  which  we  must  not  fail  to  observe. 
The  whole  transaction  is  a  Kvely  emblem  of  that  wondrous 
exchange  that  takes  place  between  Christ  and  the  sinner, 
when  a  sinner  is  justified  in  the  sight  of  God.  Christ 
has  been  made  "  sin  for  us  who  knew  no  sin,  that  we  might 
be  made  the  righteousness  of  God  in  Him."  (2  Cor.  v. 
21.)  Christ  the  innocent  has  been  reckoned  guilty  before 
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God,  that  we  the  guilty  might  be  reckoned  innocent,  and 
be  set  free  from  condemnation. 

If  we  are  true  Christians,  let  us  daily  lean  our  souls 
on  the  comfortable  thought  that  Christ  has  really  been 
our  Substitute,  and  has  been  punished  in  our  stead.  Let 
us  freely  confess,  that,  like  Barabbas,  we  deserve  death, 
judgment,  and  hell.  But  let  us  cling  firmly  to  the 
glorious  truth  that  a  sinless  Saviour  has  suffered  in  our 
stead,  and  that  believing  in  Him  the  guilty  may  go  free. 

Notes.    Lukb  XXUI.  13—25. 

1.1. — [He  had  called  together.]  This  expression  seems  to  denote  a 
general  gathering  of  the  leading  persons  among  the  Jews,  in 
order  that  the  declaration  of  our  Lord's  innocence  might  he  as 
puhlic  and  umnistakeahle  as  possihle.  It  made  it  impossihle 
for  the  Jews  afterwards  to  deny  that  the  Roman  governor  found 
our  Lord  "  not  guilty." 

14. — [Have  found  no  fault.]  Burgon  remarks  here,  that  we  ought 
to  notice,  "  how  many  and  what  various  persons  bear  testimony 
to  the  innocence  of  the  Holy  One, — Pilate,  Herod,  Pilate's  wife, 
Judas  Iscariot,  the  thief  on  the  cross,  and  the  centurion,"  who 
superintended  the  crucifixion.  We  cannot  doubt  that  this  was 
specially  over-ruled  and  ordered  by  the  providence  of  God. 

1 5. — [Nothing  worthy  of  death  is  done  unto  him.]  There  seems 
no  doubt  that  these  words  would  have  been  better  rendered, 
"  nothing  worthy  of  death  has  been  done  by  him."  This  is  the 
opinion  of  Scholefield,  Major,  and  Alford.  Compare  Acts  xxv. 
11,25;  xxvi.  31. 

IH. — [Chastise.]  This  means  "  chastise  by  scourging."  Doddridge 
paraphrases  the  verse,  "  When  I  have  chastised  Him  by  scourg- 
ing, which  will  be  an  admonition  to  Him  for  the  future  not  to 
use  those  wild  and  enthusiastical  expressions,  which  have  given 
so  much  umbrage  and  suspicion,  L  will  let  Him  go."  Pilate 
appears  to  have  hoped  that  by  this  comparatively  slight  pun- 
ishment of  one  whom  he  regarded  as  a  harmless  fanatic,  he 
should  satisfy  the  Jews. 

1 7. — [Of  necessity  he  must  release  one.]  Major  remarks,  "  By  whom 
or  at  what  time  this  practice  originated,  is  not  determined.  The 
most  probable  opinion  is  that  it  was  introduced  by  the  Romans, 
and  perhaps  by  Pilate,  at  the  beginning  of  his  government,  in 
order  to  gratify  the  Jewish  people." 
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18. — [Barahhcu.]  I  am  quite  unable  to  receive  the  opinion  held 
by  some,  that  the  scape-goat  in  the  Jewish  law  was  a  type  of 
Barahbas.  I  believe  that  the  sca|)e-goat  was  a  type  of  Christ 
rising  a^ain,  and  not  of  Christ  crucified.  Barahbas  was  a  type 
of  the  sinner  deserving  judgment,  and  yet  set  free. 

20. — [WiUing  to  release  Jesus.]  Pilate's  desire  to  acquit  our  Lord 
and  set  Him  free,  coupled  with  his  great  desire  to  please  the 
Jews  and  get  the  praise  of  man«  is  a  striking  picture  of  the 
slavery  to  which  a  great  man  without  principle  may  be  reduced. 

21. — [Crucify  him.]  Crucifixion  was  not  only  the  most  painful, 
but  the  most  ignominious  and  disgraceful  death,  to  which  a 
person  could  be  sentenced.  Bishop  Pearson  remarks,  "  By  the 
ignominy  of  this  punishment,  we  are  taught  how  far  our  Saviour 
descended  for  us,  that  while  we  were  slaves,  and  in  bondage  un- 
to sin.  He  might  redeem  us  by  a  servile  death." 

22. — [The  third  time.]  Pilate's  thrice  repeated  declaration  of  our 
Lord's  innocence  is  deserving  of  notice.  Bishop  Pearson  re- 
marks, "  It  was  thought  necessary  to  include  the  name  of  Pilate 
in  the  creed,  as  of  one  who  gave  a  most  poweiful  external  testi- 
mony to  the  certainty  of  our  Saviour  s  death,  and  the  innocency 

•  of  his  life.  He  did  not  only  profess,  to  the  condemnation  of  the 
Jews,  that  he  found  nothmg  worthy  of  death  in  Christ ;  but 
left  the  same  written  to  the  Gentiles  of  the  Roman  Empire. 
Two  ways  he  is  related  to  have  given  most  ample  testimony  to 
the  truth,  first  by  an  express  written  to  Tiberius  and  by  him 
presented  to  the  senate,  and  secondly  by  records  written  in 
tables  of  all  things  of  moment  which  were  acted  in  his  govern- 
ment." For  this  last  statement  Pearson  gives  the  authority  of 
Tertullian,  Eusebius,  and  Justin  Martyr. 

23. — [They  were  instant.]  This  is  the  same  Greek  word  that  is 
translated  "pressed  upon  him"  in  Luke  v.  1,  and  "lay  upon 
us "  in  Acts  xxvii.  20. 

24. — [Hiat  it  should  he  as  tJiey  required.]  These  words  would 
have  been  rendered  more  literally  "  that  their  request  should  be." 

25. — [To  their  wiU.]  This  means  "  the  will  of  the  Jews."  Let  it 
be  noted  here,  and  throughout  St.  Luke's  account  of  our  Lord's 
passion,  how  much  less  he  says  of  the  things  done  by  the  Ro- 
man soldiers,  than  either  Matthew,  Mark,  or  John.  The  reason 
is  simple.  St.  Luke  wrote  specially  for  the  use  of  the  Gentile 
Christians.  He  desired  to  keep  before  their  minds  prominently, 
that  though  our  Lord  was  crucified  under  Pontius  Pilate,  the 
persons  most  to  blame  for  His  death  were  not  Gentiles  but  Jews. 
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26  And  as  they  led  him  away,  they 
laid  hold  upon  one  Simon,  a  Cyrenian, 
coming  out  of  the  country,  and  on 
him  they  laid  the  cross,  that  he  might 
bear  it  after  Jesus. 

27  And  there  followed  him  a  great 
company  of  people,  and  of  women, 
which  also  bewailed  and  lamented 
him. 

28  But  Jesus  turning  unto  them, 
said.  Daughters  of  Jerusalem,  weep 
uot  for  me,  but  weep  for  yourselTes, 
and  for  your  children. 

29  For,  behold,  the  days  are  com- 
ing, in  the  which  they  shall  sav, 
Bleuedare  the  barren,  and  the  wombs 
that  never  bare,  and  the  paps  which 
never  gave  suck. 

30  Then  shall  they  begin  to  say  to 
the  mountains,  Fall  on  us ;  and  to  the 
hills,  Cover  us. 

81  For  if  thoy  do  these  things  in  a 
green  tree,  what  shall  be  done  in  the 
dry  ? 

32  And  there  were  also  two  other, 


malefactors,  led  with  him  to  be  pat 
to  death. 

33  And  when  they  were  come  to 
the  place,  whi^h  is  called  Calvary, 
there  they  crucified  him,  and  the 
malefactors,  one  on  ;the  right  hand, 
and  the  other  on  the  left. 

34  Then  said  Jesus,  Father,  forgive 
them ;  for  they  know  not  what  tney 
do.  And  they  parted  his  raiment, 
and  cast  lots. 

35  And  the  people  stood  beholding. 
And  the  rulers  also  with  themderided 
Atm,  saying.  He  saved  others  ;  let 
him  save  himself,  if  he  be  Christ, 
the  chosen  of  God. 

36  And  the  soldiers  also  mocked 
him,  coming  to  him,  and  offering  him 
vinegar, 

37  And  saying.  If  thou  be  the  king 
of  the  Jews,  save  thyself. 

38  And  a  superscription  also  was 
written  over  him  in  letters  of  Greek, 
and  Latin,  and  Hebrew,  THIS  IS 
THE  KING  OF  THE  JEWS. 


We  ought  to  notice,  in  this  passage,  our  Lord^s  words  oj 
prophetical  warning.  We  read  that  He  said  to  the  wo- 
men who  followed  Him,  as  He  was  being  led  away  to 
Calvary,  "  Weep  not  for  me,  but  for  yourselves.  For, 
behold,  the  days  are  coming,  in  the  which  they  shall  say. 
Blessed  are  the  barren,  and  the  wombs  that  never  bare, 
and  the  paps  which  never  gave  suck." 

These  words  must  have  sounded  peculiarly  terrible  to 
the  ears  of  a  Jewish  woman.  To  her  it  was  always  a 
a  disgrace  to  be  childless.  The  idea  of  a  time  coming 
when  it  would  be  a  blessing  to  have  no  children  must 
have  been  a  new  and  tremendous  thought  to  her  mind. 
And  yet  within  fifty  years  this  prediction  of  Christ  was 
literally  fulfilled !  The  siege  of  Jerusalem  by  the  Roman 
army,  under  Titus,  brought  down  on  all  the  inhabitants 
of  the  city  the  most  horrible  sufferings  from  famine  and 
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pestilence  that  can  be  conceived.  Women  are  reported 
to  have  actually  eaten  their  own  children  during  the 
siege  for  want  of  food.  Upon  none  did  the  last  judg- 
ments sent  upon  the  Jewish  nation  fall  so  heavily  as  up- 
on the  wives,  the  mothers,  and  the  little  children. 

Let  us  beware  of  supposing  that  the  Lord  Jesus  holds 
out  to  man  nothing  but  mercy,  pardon,  love,  and  for- 
giveness. Beyond  all  doubt  He  is  plenteous  in  mercy. 
There  is  mercy  with  Him  like  a  mighty  stream.  He 
"  delighteth  in  mercy."  But  we  .must  never  forget  that 
there  is  justice  with  Him  as  well  as  mercy.  There  are 
judgments  preparing  for  the  impenitent  and  the  unbe- 
lieving. There  is  wrath  revealed  in  the  Gospel  for  those 
who  harden  themselves  in  wickedness.  The  same  cloud 
which  was  bright  to  Israel  was  dark  to  the  Egyptians. 
The  same  Lord  Jesus  who  invites  the  labouring  and 
heavy-laden  to  come  to  Him  and  rest,  declares  most 
plainly  that  imless  a  man  repents  he  will  perish,  and  that 
he  who  believeth  not  shall  be  damned.  (Luke  xiii. 
y.  Mark  xvi.  16.)  The  same  Saviour  who  now  holds 
out  His  hands  to  the  disobedient  and  gainsaying,  will 
come  one  day  in  flaming  fire,  taking  vengeance  on 
those  that  know  not  God  and  obey  not  the  GospeL  (2 
Thess.  i.  8.)  Let  these  things  sink  down  into  our 
hearts.  Christ  is  indeed  most  gracious.  But  the  day 
of  grace  must  come  to  an  end  at  last.  An  unbeliev- 
ing world  will  find  at  length,  as  Jerusalem  did,  that  there 
is  judgment  with  God  as  well  as  mercy.  Jfo  wrath  will 
fall  so  heavily  as  that  which  has  been  long  accumulating 
and  heaping  up. 

We  ought  to  notice,  for  another  thing,  in  this  passage, 
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our  Lord's  words  of  gracious  intercession.  We  read  that 
when  He  was  crucified,  His  first  words  were,  "  Father 
forgive  them,  for  they  know  not  what  they  do."  His  own 
racking  agony  of  body  did  not. make  Him  forget  others. 
The  first  of  His  seven  sayings  on  the  cross  was  a  prayer 
for  the  souls  of  His  murderers.  His  prophetical  oflice 
He  had  just  exhibited  by  a  remarkable  prediction.  His 
kingly  office  He  was  about  to  exhibit  soon  by  opening 
the  door  of  paradise  to  the  penitent  thief.  His  priestly 
office  He  now  exhibited  by  interceding  for  those  who 
crucified  Him.     "  Father,"  He  said,  "  forgive  them." 

The  fruits  of  this  wonderful  prayer  wiU  never  be  fully 
seen  until  the  day  when  the  books  are  opened,  and  the 
secrets  of  all  hearts  are  revealed.  We  have  probably 
not  the  least  idea  how  many  of  the  conversions  to  God 
at  Jerusalem  which  took  place  during  the  first  six  months 
after  the  crucifixion,  were  the  direct  reply  to  this  marvel- 
lous prayer.  Perhaps  this  prayer  was  the  first  step 
towards  the  penitent  thief's  repentance.  Perhaps  it  was 
one  means  of  affecting  the  centurion,  who  declared  our 
Lord  "  a  righteous  man,"  and  the  people  who  '*  smote 
their  breasts  and  returned."  Perhaps  the  three  thousand 
converted  on  the  day  of  Pentecost,  foremost,  it  may  be 
at  one  time  among  our  Lord's  murderers,  owed  their  con- 
version to  this  very  prayer. — The  day  will  declare  it. 
There  is  nothing  secret  that  shall  not  be  revealed.  This 
only  we  know,  that  "  the  Father  heareth  the  Son  alway." 
(John  xi.  42.)  We  may  be  sure  that  this  wondrous 
prayer  was  heard. 

Let  us  see  in  our  Lord's  intercession  for  those  who 
crucified  Him,  one  more  proof  of  Christ's  infinite  love  to 
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sinners.  The  Lord  Jesus  is  indeed  most  pitiful,  most 
compassionate,  most  gracious.  Kone  are  too  wicked  for 
Him  to  care  for.  None  are  too  far  gone  in  sin  for  His 
almighty  heart  to  take  interest  about  their  souls.  He 
wept  over  unbelieving  Jerusalem.  He  heard  the  prayer 
of  the  dying  thief.  Ho  stopped  under  the  tree  to  call 
the  publican  Zacchaeus.  He  came  down  from  heaven  to 
turn  the  heart  of  the  persecutor  Saul.  He  found  time 
to  pray  for  His  murderers  even  on  the  cross.  Love  like 
this  is  a  love  that  passeth  knowledge.  The  vilest  of 
sinners  have  no  cause  to  be  afraid  of  applying  to  a 
Saviour  like  this.  If  we  want  warrant  and  encourag- 
ment  to  repent  and  believe,  the  passage  before  us  surely 
supplies  enough. 

Finally,  let  us  see  in  our  Lord's  intercession,  a  striking 
example  of  the  spirit  which  should  reign  in  the  hearts  of 
all  His  people.  Like  Him,  let  us  return  good  for  evil, 
and  blessing  for  cursing.  Like  Him,  let  us  pray  for  those 
who  evil  entreat  us  and  persecute  us.  The  pride  of  our 
hearts  may  often  rebel  against  the  idea.  The  fashion  of 
this  world  may  call  it  mean-spirited  to  behave  in  such  a 
way.  But  let  us  never  be  ashamed  to  imitate  our  divine 
Master.  The  man  who  prays  for  his  enemies,  shows  the 
mind  that  was  in  Christ,  and  will  have  his  reward. 

Notes.    Luke  XXTTI.  26—38. 

2(). — [As  they  led  him  away,  dc]  Let  it  be  Doted,  that  St.  Luke 
says  nothing  about  the  cruel  treatmeot  which  our  Lord  receiyed 
from  the  Roman  soldiers,  after  Pilate  had  condemned  Uim.  His 
Gospel  was  specially  written  for  the  Gentiles,  and  he  purposely 
passes  over  tlie  conduct  of  the  Gentiles  at  this  particular  stage 
of  our  Lord's  passion. 

I  cannot  admit  the  justice  of  Alford's  remark  on  this  verse. 
He  says,  "  The  break  between  the  25th  and  26th  verses  is  harsh 
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in  the  extreme,  and  if  Luke  bad  any  materials  wherewith  to  fill 
it  up,  I  have  no  doubt  he  would  have  done  so."  I  deeply  regret 
the  tendency  of  this  remark.  I  believe  that  St.  Luke  was  en- 
tirely guided  by  the  Holy  Ghost,  both  in  the  details  which  he 
omits  and  the  details  which  he  inserts.  And  I  believe  that  the 
omission  of  any  details  of  Christ's  passion  between  the  condem 
nation  and  the  going  forth  to  Calvary,  was  advisedly  and  wisely 
ordered,  in  order  to  meet  the  prejudices  of  Gentile  readers. 

[They  laid  hold  upon  one  Simon^  Sc,'\  It  would  appear  that 
our  Lord  carried  the  cross  Himself  until  He  was  exhausted,  and 
that  after  this  Simon  was  pressed  into  the  service  of  cairying  it 
by  the  soldiers. 

Nothing  certain  is  known  about  this  Simon,  although  the 
mention  of  his  sons,  Alexander  and  Rufus,  by  St.  Mark,  (Maik 
XV.  21.),  would  lead  us  to  suppose  that  he  was  a  disciple  of 
Christ  when  the  Gospels  were  written,  whatever  he  was  at  the 
time  of  the  crucifixion.  Cornelius  a  Lapide  mentions  several 
traditions  concerning  Simon  and  his  sons,  which  are  not  worth 
repeating. 

27. — [A  great  company  of  people  and  of  women.']  Who  these  were 
we  are  not  told.  Some  commentators  think  they  were  disciples 
and  friends  of  Christ.  Most  think  that  they  were  persons  who 
were  moved  to  pity  by  the  sight  of  an  innocent  person  suffering, 
hnt  had  no  sense  of  their  own  sins,  and  no  faith  in  Christ. 
'*  Melting  affections,"  says  Burkitt,  "  are  not  infallible  marks  of 
grace,  even  when  they  proceed  from  a  sense  of  Christ's  sufferings." 
This  last  opinion  seems  most  probable,  when  we  consider  the 
tenor  of  the  next  two  verses. 

Burgon  quotes  a  remark,  "  That  no  woman  is  mentioned  as 
speaking  against  our  Lord  in  His  life,  or  having  a  share  in  His 
death.  On  the  contrary,  He  was  anointed  by  a  woman  for  His 
burial ; — women  were  the  last  at  His  grave  and  the  first  at  His 
resurrection; — to  a  woman  He  first  appeared  when  He  rose 
again ; — women  ministered  to  His  wants ; — women  bewailed 
and  lamented  Him ; — a  heathen  woman  interceded  for  His  life 
with  her  husband,  Pilate; — and,  above  all,  of  a  woman  He  was 
bom." 

2rt. — [Daughters  of  Jerusalem.']  This  expression  helps  the  theory 
that  the  people  who  accompanied  our  Lord  to  Calvai'y  were  not 
disciples.  We  have  no  account  in  the  Gospels  of  any  women  of 
Jerusalem  who  believed. 

[Yourselves  and  your  children.]  Let  it  be  noted,  that  many  of 
the  women  to  whom  our  Lord  here  spoke,  might  easily  have 
been  living  forty  years  after,  when  Titus  took  Jerusalem. 

20. — [The  days  are  coming,  rfc]  These  "  days  "  mean  the  period  of 
the  last  wars  between  the  Jews  and  the  Romans,  and  in  particu- 
lar the  siege  of  Jerusalem. 
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;)0. — [To  say  to  the  mountains,., to  the  hills,  lic]    The  expressions 

of  this  verse  are  figurative  and  parabolical.    Thej  signify  the 

.  intense  misery  and  distress,  and  the  desperate  helplessness  of  all 

who  would  be  found  inside  Jerusalem  during  its  siege.  See  Isai. 

ii.  19.  Heb.  x.  8.  Rev.  vi.  16. 

Some  have  seen  a  reference  in  the  words  to  the  caverns  and 
excavations  in  the  rocks  under  Jerusalem,  in  which  many  of  the 
Jews  took  refuge  when  the  city  was  taken. 

:U. — [A  green  tree., .the  dry."]  The  common  opinion  of  all  the  best 
commentators  is,  that  our  Lord  here  contrasts  Himself  and  the 
Jewish  nation.  "  If  the  Romans  practice  sucli  cruelties  on  me, 
who  am  a  gi-een  tree,  and  the  very  source  of  life,  what  will  they 
do  one  day  to  your  nation,  which  is  like  a  barren,  withered 

.  tiimk,  dead  in  trespasses  and  sins?" 

Bengel  maintains  that  the  "  green  tree  "  here  represents  the 
young,  strong,  and  healthy, — and  the  "  dry  tree,"  the  old,  feeble, 
and  barren.  In  support  of  this  view  he  quotes  a  passage  from 
Josephus,  describing  how  the  Romans,  after  Jenisalem  was  taken, 
slew  the  old  and  feeble  Jews,  but  shut  up  in  confinement  those 
who  were  vigourous  and  serviceable.  In  this  opinion,  however, 
Bengel  stands  almost  alone. 

^\2. — [Malefactors  led  with  him.']  This,  let  it  be  noted,  was  a  literal 
fulfilment  of  Isaiah's  prophecy,  that  Messiah  was  to  be  '*  num- 
bered with  the  transgressors."    (Isai.  liii.  12.) 

33. — [TJie  place  which  is  called  Calvary.]  The  reason  why  this 
place  was  so  called  is  not  known  with  certainty,  and  has  given 
rise  to  many  conjectures. 

Origen,  TertuUian,  Athanasius,  Epiphaniiis,  Augustine,  Cyril, 
and  others,  according  to  Cornelius  a  Lapide,  hold  the  absiurd 
opinion,  that  Calvary  was  the  place  where  Adam  was  buried. 

Jerome,  Beda,  Jansenius,  and  others,  hold  that  Calvary  was 
a  place  where  criminals  were  executed,  and  sometimes  beheaded, 
and  where  sculls  and  bones  of  dead  men  were  consequently 
lying  about. 

Some  have  thought  that  Calvary  was  a  bare,  rocky  hill,  not 
unlike  a  scull  in  shape  and  appearance,  and  that  hence  arose  its 
name. 

Let  it  be  noted,  that  at  the  time  when  our  Lord  was  crucified. 
Calvary  was  outside  the  walls  of  Jerusalem.  It  was  meet  and 
right  that  our  Lord,  as  the  great  sacrifice  for  sin,  should  suffer 
without  the  gate.  (Heb.  xiii.  12.)  At  the  present  day,  the  place 
commonly  supposed  to  have  been  Calvary  is  within  the  walls  of 
Jerusalem. 

The  common  opinion  that  Calvary  was  a  mount  or  hill  is,  at 
any  rate,  destitute  of  any  foundation  in  Scripture.     All  the  four 
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Gospel-writers  speak  of  it  as  "  a  place."    Not  one  of  them  calls 
it  a  •'  mount." 

84. — [Father,  forgive  them.]  These  words  were  probably  spoken 
while  our  Lord  was  being  nailed  to  the  cross,  or  as  soon  as  the 
cross  was  reared  up  on  end.  It  is  worthy  of  remark  that  as  soon 
as  the  blood  of  the  Great  Sacrifice  began  to  flow,  the  Great  High 
Priest  began  to  intercede. 

Let  it  be  noted,  that  during  the  six  hours  in  which  our  Lord 
wfiis  on  the  cross,  He  showed  that  He  possessed  full  power  as  the 
Son  of  God,  and  that  though  He  suifered.  His  sufferings  were 
voluntarily  undertaken.  As  King  and  Prophet  He  opened  the 
gates  of  life  to  the  penitent  thief,  and  foretold  his  entrance  into 
Paradise.  As  Priest,  He  intercedes,  in  the  words  before  us,  for 
those  who  crucified  Him. 

[They  knoiv  not  what  they  do.]  The  principle  involved  in  this 
saying  deserves  notice,  and  requires  fencing  with  two  preliminary 
remarks. 

On  the  one  hand,  we  must  beware  of  supposing  that  ignorance 
is  not  blameworthy,  and  that  ignorant  persons  deserve  to  be  for- 
given their  sins.  At  this  rate  ignorance  would  be  a  desirable 
thing.  All  spiritual  ignorance  is  more  or  less  culpable.  It  is 
part  of  man's  sin,  that  he  does  not  know  better  than  he  does. 
His  not  knowing  God  is  only  part  of  his  guilt. 

On  the  other  hand,  we  cannot  fail  to  observe  in  Scripture  that 
sins  of  ignorance  are  less  sinful  before  God  than  sins  of  know- 
ledge, and  that  no  case  is  apparently  so  hopeless  as  that  of  the 
man  who  sins  wilfully  against  light. 

Our  Lord's  meaning  in  the  words  before  us  appears  to  be  that 
those  who  crucified  Him  did  not  at  the  time  know  the  full 
amount  of  the  wickedness  they  were  committing.  They  knew 
that  they  were  cnici tying  one  whom  they  regarded  as  an  impos- 
tor. They  did  not  know  that  they  were  actually  crucifying  their 
own  Messiah,  the  Son  of  God. — This  is  what  St.  Peter  distinctly 
asserts,  "  I  wot  that  through  ignorance  ye  did  it."  (Acts  iii.  17.) 
So  also  St.  Paul  says, "  Had  they  known  it,  they  would  not  have 
crucified  the  Lord  of  glory."  (1  Cor.  ii.  8.)  To  use  the  words  of 
Gill  on  this  place,  our  Lord  "  does  not  mention  the  ignorance  of 
those  He  prays  for  as  a  plea  for  pardon,  but  as  a  description  of 
their  state."  As  Clarke  observes,  "  If  ignorance  does  not  excuse 
a  crime,  at  least  it  diminishes  the  intensity  of  it." 

The  question  naturally  arises,  •*  Who  were  those  for  whom  our 
Liord  prayed  ?  " — I  cannot,  as  some  do,  confine  His  prayer  to  the 
Boman  soldiers  who  nailed  Him  to  the  cross.  I  rather  regard  it 
as  applying  also  to  the  great  bulk  of  the  Jewish  people  who  were 
standing  by,  and  aiding  and  abetting  His  crucifixion.  They 
were  mere  tools  in  the  hands  of  the  leading  Scribes  and  Phari- 
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tees.    Thay  were  blindlj  led  by  blind  teachn^.    They  did  not 
really  know  what  they  were  doing. 

Whether  our  Lord  included  the  Chief  Priests  and  Scribes, 
Annas  and  Gaiaphas  and  their  companions,  who  had  heard  His 
declaration  that  He  was  the  Christ,  and  yet  formally  rejected 
and  condemned  Him,  I  think  more  than  doubtful.  I  belicTe 
they  were  given  over  to  judicial  blindness,  and  most  of  them 
probably  perished  in  their  sins.  We  never  read  of  any  of  them 
neing  converted.  The  priests  who  were  "obedient  to  the  faith," 
(Acts  vi.  7.)  were  probably  of  a  different  party  from  those  who 
condemned  Christ. 

T<et  it  be  noted,  that  the  union  of  clear  bead-knowledge  of 
Christ  with  wilfiil  heart-rejection  of  Him,  is  the  nearest  approach 
that  can  be  made  to  a  definition  of  the  unpardonable  sin.  St. 
Paul  seems  to  teach  this  in  the  sixth  chapter  of  Hebrews.  Above 
all,  he  seems  to  point  to  this  when  he  says  of  himself,  **  I  obtained 
mercy,  because  I  did  it  ignorantly  in  unbelief."     (1  Tim.  i.  18.) 

[Parted  his  raiment  and  cast  lotf^  Let  it  be  noted  here,  that 
our  Ijord  was  evidently  crucified  naked.  The  shame  and  un- 
seemliness of  such  a  posture  in  death,  must  doubtless  have 
added  much  to  the  misery  of  the  punishment  of  crucifixion. 

The  literal  fulfilment  of  the  twenty-second  Psalm  in  this  verse 
and  in  the  following  one,  ought  to  be  carefully  observed.  (Psalm 
xxii.  17,  18.)  The  prophecies  about  Christ's  first  advent  to  suffer 
were  fulfilled  and  accomplished  in  every  word.  In  like-manner, 
and  by  analogy,  we  are  justified  in  expecting  a  literal  fulfilment 
of  every  word  in  the  prophecies  of  Christ's  second  advent  to 
reign  in  glory. 

35. — [He  saved  others ;  let  him  save  himself,  if  he  he  Christ.']  The 
utter  blindness  of  the  Jewish  nation  on  the  subject  of  Messiah's 
sufferings  is  a  very  remarkable  fact.  To  us  those  sufferings 
appear  most  plainly  foretold  by  David,  Daniel,  and  Isaiah 
(Psalm  xxii.  Dan.  ix.  Isai.  liii.),  and  most  plainly  prefigured 
and  typified  by  all  the  sacrifices  of  the  Mosaic  law.  Yet  the 
Jewish  teachers  of  our  Lord's  time  could  not  see  them.  The  idea 
of  Messiah  "  saving  others"  by  His  own  death  seems  never  to 
have  entered  into  their  minds.  The  words  before  us  are  a  striking 
proof  of  the  blindness  of  the  rulers.  They  might  have  been 
told  most  truly,  "  Because  this  person  before  you  is  Christ,  He 
does  not  save  Himself;  and  He  does  not  save  Himself  in  order 
that  He  may  save  others." 

37. — [If  thou  be... King  of  the  Jews. ..save  thyself]  The  difference 
between  the  mockery  of  the  Jewish  rulers  and  of  the  soldiers 
ought  to  be  noticed.  The  Jews  mocked  our  Lord  as  a  helpless 
"  Christ,"  or  Messiah  unable  to  save  Himself,  and  therefore  unfit 
to  be  a  Saviour  of  Israel. — The  ignorant  Gentile  soldiers,  on  the 
contrary,  mocked  Him  as  a  helpless  "  King  of  the  Jews,'*  without 
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a  crown,  a  kingdom,  or  an  army,  and  therefore  only  fit  to  be 
ridiculed. — The  Jew  scoffed  at  His  claim  to  be  called  the  Messiah. 
The  Gentile  scoffed  at  His  claim  to  be  regarded  as  a  King.  The 
cross  and  the  apparent  weakness  were,  as  usual,  the  stumbling- 
stone  in  both  cases. 

88. — [A superscription,,. Greek.., Latin.,, Hebrew.]  All  careful  read- 
ers of  the  Bible  must  have  observed  that  the  superscription 
placed  over  our  Lord's  head  on  the  cross  is  variously  given  by 
the  Gospel-writers.  Each  one  reports  it  in  a  manner  slightly 
different  from  the  other  three.  This  apparent  discrepancy  has 
given  rise  to  various  explanations. 

In  order  to  solve  the  difficulty,  we  must  remember  that  the 
superscription  was  written  in  three  different  languages.  Greek 
was  the  language  best  known  in  the  world  at  the  time  when  our 
Iiord  was  cnicined,  and  there  was  a  Greek  superscription  for  the 
benefit  of  strangers  from  foreign  parts. — Latin  was  the  language 
of  the  Romans,  and  there  was  a  Latin  superscription,  because 
the  sentence  on  our  Lord  was  passed  by  a  Latin  judge,  and 
executed  by  Latin  soldiers. — Hebrew  was  the  language  of  the 
Jews,  and  there  was  a  superscription  in  the  Hebrew  tongue,  or  in 
some  dialect  of  the  Hebrew,  because  Jesus  was  crucified  as  a 
Jew,  that  all  Jews  might  see  it. — But  for  anything  we  know,  the 
superscription  in  each  language  may  have  slightly  varied  from 
the  superscription  in  other  languages.  Matthew  may  have  re- 
corded it  as  it  was  in  Hebrew, — ^Mark  as  it  was  in  Latin, — Luke 
as  it  was  in  Greek ; — and  John,  writing  many  years  after  the 
others,  may  have  given  the  general  substance  of  the  other  three. 

This  solution  of  the  difficulty  appears  reasonable,  and  prefer- 
able to  any  other. 

[The  King  of  the  Jews.]  Let  it  be  observed,  that  our  Lord 
was  cnicified  at  last  as  a  Ring.  He  came  to  set  up  a  spiritual 
kingdom,  and  as  a  King  He  died. 
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39  And  one  of  the  malefactors 
which  were  hanged  railed  on  him, 
Raving,  If  thou  be  Christ,  save  thy- 
self and  us. 

40  But  the  other  answering  rebuked 
him,  saying,  Dost  not  thou  fear  God, 
soeing  thou  art  in  the  same  condem- 
nation ? 

41  And  we  indeed  justly ;  for  we 


receive  the  due  reward  of  our  deeds  : 
but  this  man  hath  done  nothing 
amiss. 

42  And  he  said  unto  Jesus,  Lord, 
remember  me  when  thou  comest  into 
thy  kingdom. 

43  And  Jesus  said  unto  him,  Yerily 
I  say  unto  thee,  To  day  shalt  thou  be 
with  me  in  paradise. 


The  verses  we  have   now  read  deserve  to  be  printed  in 
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letters  of  gold.  They  have  probably  l^een  the  salvation 
of  myriads  of  souls.  Multitudes  wiU  thank  God  to  all 
eternity  that  the  Bible  contains  this  story  of  the  peni- 
tent thief. 

We  see,  firstly,  in  the  history  before  us,  the  sovereignty 
of  God  in  saving  sinners.  We  are  told  that  two  male- 
factors were  crucified  together  with  our  Lord,  one  on  His 
right  hand  and  the  other  on  His  left.  Both  were  equally 
near  to  Christ.  Both  saw  and  heard  all  that  happened, 
during  the  six  hours  that  He  hung  on  the  cross.  Both 
were  dying  men,  and  suffering  acute  pain.  Both  were 
alike  wicked  sinners,  and  needed  forgiveness.  Yet  one 
died  in  his  sins,  as  he  had  lived,  hardened,  impenitent 
and  unbelieving.  The  other  repented,  believed,  cried 
to  Jesus  for  mercy,  and  was  saved. 

A  fact  like  this  should  teach  us  humility.  We  cannot 
account  for  it.  We  can  only  say,  "  Even  so  Father,  for 
so  it  seemeth  good  in  thy  sight."  (Matt.  xi.  26.)  How 
it  is  that  under  precisely  the  same  circumstances  one 
man  is  converted  and  another  remains  dead  in  sins, — 
why  the  very  same  sermon  is  heard  by  one  man  with 
perfect  indifference  and  sends  another  home  to  pray  and 
seek  Christ, — why  the  qpme  Gospel  is  hid  to  one  and 
revealed  to  another,  all  these  are  questions  which  we 
cannot  possibly  answer.  We  only  know  that  it  is  so, 
and  that  it  is  useless  to  deny  it. 

Our  own  duty  is  clear  and  plain.  We  are  to  make  a 
diligent  use  of  all  the  means  which  God  has  appointed 
for  the  good  of  souls.  There  is  no  necessity  that  any  one 
should  be  lost.  There  is  no  such  thing  as  decreed  damn- 
ation in  the  Bible.     The  offers  of  the  Gospel  are  wide, 
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free,  and  general.  "  In  all  our  doings,"  says  the  17th 
Article,  "  that  will  of  God  is  to  be  followed,  which  we 
have  expressly  declared  to  us  in  the  word  of  God."  God's 
sovereignty  was  never  meant  to  destroy  man's  responsi- 
bility. One  thief  was  saved  that  no  sinner  might  despair, 
but  only  one,  that  no  sinner  might  presume." 

We  see,  secondly,  in  this  history,  the  unvarying 
character  of  repentance  unto  salvation.  This  is  a  point  in 
the  penitent  thief's  story  which  is  fearfully  overlooked. 
Thousands  look  at  the  broad  fact  that  he  was  saved  in 
the  hour  of  death,  and  look  no  further.  They  do  not 
look  at  the  distinct  and  well-defined  evidences  of  re- 
pentance which  fell  from  his  lips  before  he  died.  Those 
evidences  deserve  our  closest  attention. 

The  first  notable  step  in  the  thief's  repentance  was  his 
concern  about  his  companion's  wickedness  in  reviling 
Christ.     "Dost  thou  not  fear  God,"  he  said,  "seeing 
thou  art  in  the  same  condemnation." — The  second  step 
was  a  full  acknowledgment  of  his  own  sin.     "  "We  indeed 
are  justly  in  condemnation.     We  receive  the  due  reward 
of  our  deeds." — ^The  third  step  was  an  open  confession 
of  Christ's  innocence.     "This  man  hath  done  nothing 
amiss." — ^The   fourth   step  was  faith  in  Jesus  Christ's 
power  and  will  to  save  him.     He  turned  to  a  crucified 
sufferer,  and  called  Him  "  Lord,"  and  declared  his  belief 
that  He  had  a  kingdom. — ^The  fifth  step  was  prayer. 
He  cried  to  Jesus  when  he  was  hanging  on  the  cross, 
and  asked  Him  even  then  to  think  upon  his  soul. — ^The 
sixth  and  last  step  was  humility.    He  begged  to  be  "  re- 
membered "  by  our  Lord.     He  mentions  no  great  thing. 
Enough  for  him  if  he  is  remembered  by  Christ.     These 


472  EXPOSITORY  THOUGHTS. 

six  points  should  always  be  remembered  in  connection 
with  the  penitent  thief.  His  time  was  very  short  for 
giving  proof  of  his  conversion.  But  it  was  time  well- 
used.  Few  dying  people  have  ever  left  behind  them 
such  good  evidences  as  were  left  by  this  man. 

Let  us  beware  of  a  repentance  without  evidences. 
Thousands,  it  may  be  feared,  are  every  year  going  out  of 
the  world  with  a  lie  in  their  right  hand.  They  fancy 
they  will  be  saved  because  the  thief  was  saved  in  the 
hour  of  death.  They  forget  that  if  they  would  be  saved 
as  he  was,  they  must  repent  as  he  repented.  The  shorter 
a  man*s  time  is,  the  better  must  be  the  use  he  makes  of 
it.  The  nearer  he  is  to  death,  when  he  first  begins  to 
think,  the  clearer  must  be  the  evidence  he  leaves  behind. 
Nothing,  it  may  safely  be  laid  down  as  a  general  rule, 
nothing  is  so  thoroughly  unsatisfactory  as  a  death-bed 
repentance. 

We  see,  thirdly,  in  this  history,  the  amazing  poioer  and 
willingness  of  Christ  to  save  sinners.  It  is  written  that 
He  is  "  able  to  save  to  the  uttermost."  (Heb.  vii.  25.) 
If  we  search  the  Bible  through,  from  Genesis  to  Kev- 
elation,  we  shall  never  find  a  more  striking  proof  of 
Christ's  power  and  mercy  than  the  salvation  of  the 
penitent  thief. 

The  time  when  the  thief  was  saved  was  the  hour 
of  our  Lord's  greatest  weakness.  He  was  hanging  in 
agony  on  the  cross.  Yet  even  then  He  heard  and  granted 
a  sinner's  petition,  and  opened  to  him  the  gate  of  life. 
Surely  this  was  "  power ! '' 

The  man  whom  our  Lord  saved  was  a  wicked  sinner 
at  the  point  of  death,  with  nothing  in  his  past  life  to 
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reoommend  him,  and  nothing  notable  in  his  present  posi- 
tion but  a  humble  prayer.  Yet  even  he  was  plucked 
like  a  brand  from  the  burning.  Surely  this  was  "mercy." 

Do  we  want  proof  that  salvation  is  of  grace  and  not 
of  works  ?  We  have  it  in  the  case  before  us.  The 
dying  thief  was  nailed  hand  and  foot  to  the  cross.  He 
could  do  literally  nothing  for  his  own  soul.  Yet  even  he 
through  Christ's  infinite  grace  was  saved.  No  one  ever 
received  such  a  strong  assurance  of  his  own  forgiveness 
as  this  man. 

Do  we  want  proof  that  sacraments  and  ordinances  are 
not  absolutely  needful  to  salvation,  and  that  men  may  be 
saved  without  them  when  they  cannot  be  had?  We 
have  it  in  the  case  before  us.  The  dying  thief  was  never 
baptized,  belonged  to  no  visible  church,  and  never  re- 
ceived the  Lord's  supper.  But  he  repented  and  believed, 
and  therefore  he  was  saved. 

Let  these  things  sink  down  into  our  hearts.  Christ 
never  changes.  The  way  of  salvation  is  always  one  and 
the  same.  He  lives  who  saved  the  penitent  thief.  There 
is  hope  for  the  vilest  sinner,  if  he  will  only  repent  and 
believe. 

We  see,  lastly,  in  the  history  before  us,  how  near  a 
dying  believer  is  to  rest  and  ghi'y.  We  read  that  our 
Lord  said  to  the  malefactor  in  reply  to  his  prayer,  **  To- 
day shalt  thou  be  with  me  in  paradise." 

That  word  "  to-day  "  contains  a  body  of  divinity.  It 
tells  us  that  the  very  moment  a  believer  dies,  his  soul  is 
in  happiness  and  in  safe  keeping.  His  full  redemption  is 
not  yet  come.  His  perfect  bliss  wiU  not  begin  before  the 
resurrection  morning.  '  But  there  is  no  mysterious  delay. 
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no  season  of  suspense,  no  purgatory,  between  his  death 
and  a  state  of  reward.  In  the  day  that  he  breathes  his 
last  he  goes  to  Paradise.  In  the  hour  that  he  departs  he 
is  with  Christ.     (Phil,  i  23.) 

Let  us  remember  these  things,  when  our  believing 
friends  fall  asleep  in  Christ.  We  must  not  sorrow  for 
them  as  those  who  have  no  hope.  While  we  are  sorrow- 
ing they  are  rejoicing.  ,  While  we  are  putting  on  our 
mourning,  and  weeping  at  their  funerals,  they  are  safe 
and  happy  with  their  Lord. — Above  all,  let  us  remember 
these  things,  if  we  are  true  Christians,  in  looking  forward 
to  our  own  deaths.  To  die  is  a  solemn  thing.  But  if  we 
die  in  the  Lord,  we  need  not  doubt  that  our  death  will 
be  gain. 

Notes.    Luke  XXni.  39—43. 

39. — [One  of  the  malefactors.,, railed. ..dc]  The  question  naturally 
arises,  How  are  we  to  reconcile  St.  Luke's  account  of  the  con- 
duct of  the  thieves  with  the  account  given  by  Matthew  and 
Mark  ?  They  distinctly  say  that  both  the  thieves  railed.  St. 
Luke  says,  "  one  of  them." 

1.  Some  think  that  only  one  thief  railed,  and  that  Matthew 
and  Mark  use  the  plural  number,  in  the  general  way  that  people 
sometimes  use  it,  when  describing  a  transaction.  They  adduce 
as  instances  Psalm  ii.  2  ;  Heb.  xi  33,  34,  37.  This,  acccording 
to  Maldonatus,  is  the  opinion  of  Cyprian,  Cyril  of  Jerusalem, 
Augustine,  Ambrose,  Jerome,  Gregory,  and  Leo.  It  is  also  held 
by  Scott  and  Doddridge. 

2.  Some  think  that  both  the  thieves  railed  at  first,  but  that 
one  of  them  afterwards  repented,  ceased  to  rail,  and  began  to 

•  pray.  This  is  the  opinion  of  Athanasius,  Origen,  Hilary,  Chiy- 
sostom,  Theophylact,  and  Euthymius.  It  seems  far  the  most 
probable  opinion. 

Let  it  be  noted  that  the  impenitent  thief  is  a  striking  proof 
that  pain,  suffering,  and  the  approach  of  death,  are  not  sufficient 
without  grace,  to  convert  a  soul.  The  followers  of  the  impenitent 
thief  are  unhappily  far  more  numerous  than  those  of  the  penitent 
thief  ^ 

40. — [Tlte  other  answering,  rebuked  himJl  Who  this  malefactor  was. 
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and  what  first  struck  his  conscience  and  moved  him  to  repent, 
we  are  not  told.  Some  say,  as  Bengel,  that  he  was  a  Gentile  ; 
.  and  some,  as  Scott,  that  he  was  a  Jew. — Some  think,  as  Suarez, 
that  he  had  heard  our  Lord  preach,  and  seen  Him  work  miracles 
at  some  former  period. — Some  think,  as  Euthymius,  that  he  had 
heard  our  Lord's  answers  to  Pilate,  and  heen  sti'uck  hy  them, 
and  so  learned  to  believe  in  our  Lord's  kingdom. — Some  think, 
as  Stier,  that  he  was  struck  by  the  title  put  over  our  Lord's  head 
on  the  cross. — Some  think,  as  Theophylact,  that  he  was  pricked 
to  the  heart  by  hearing  our  Lord's  prayer  for  His  enemies,  and 
by  seeing  our  Lord's  patience  under  sufferings.  All  these  are 
purely  conjectural  ideas. 

Cornelius  a  Lapide  surpasses  all  other  writers  in  his  remarks 
on  the  thief.  He  mentions  with  much  gravity  an  opinion  of 
Fererius,  that  the  shadow  of  Christ  on  the  cross,  as  the  day 
wore  on,  fell  on  the  thief,  and  was  the  cause  of  his  conversion, 
as  the  shadow  of  Peter  healed  the  sick  !  He  adds  another 
opinion,  that  the  Virgin  Mary  stood  between  the  thief  and 
Christ,  and  obtained  grace  for  him !  He  also  tells  us  that  the 
name  of  the  thief  was  Dismas,  that  his  day  in  the  calendar  of 
saints  is  March  the  25th,  and  that  chapels  are  erected  in  honour 
of  his  name !  It  is  well  that  people  should  know  how  much 
rubbish  can  be  found  in  the  pages  of  an  accredited  Roman 
Catholic  Commentator. 

As  to  the  nation  of  the  thief,  it  is  probable  that  he  was  a 
Jew.  Our  Lord's  words  to  him  seem  to  imply  that.  He  would 
hardly  have  spoken  of  "  paradise  "  to  a  Gentile.  As  to  the  cause 
of  his  conversion,  it  is  safest  to  rest  in  the  belief  that  it  arose 
from  the  free,  sovereign  grace  of  Christ,  and  was  intended  to  be 
a  proof  of  Christ's  power  to  save  even  at  His  time  of  greatest 
'Weakness,  and  a  pattern  of  Christ's  willingness  to  save  the  chief 
of  sinners. 

[Dost  not  thou  fear  God.l  Our  English  version  has  hardly 
given  the  full  sense  of  the  Greek  words.  Scholefield  would 
render  it,  "Dost  not  even  thou  fear  God?  Even  thou,  in  thy 
circumstances  of  desperate  wretchedness, — whatever  others  may 
do  in  the  unthinking  levity  of  present  security." 

41, — [This  man  has  done  nothing  amiss.]  The  Greek  word  here 
translated,  "  amiss,"  is  only  found  in  two  other  places.  (Acts 
xxviii.  6;  2  Thess.  iii.  2.)  In  one  it  is  rendered,  "harm;" — in 
the  other  "  unreasonable." 

The  sentence  rather  favours  the  idea  that  the  thief  had  either 
heard  or  seen  something  of  our  Lord  before,  though  he  had  not 
been  a  disciple.  We  must  either  suppose  this,  or  else  we  must 
Huppose  that  he  knew  generally  that  he  was  being  crucified  in 
company  with  a  man  whom  Pilate  and  Herod  thought  innocent. 
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42. — [Lord  remember  me,  dc,]  The  remarks  of  Ness  on  this  won- 
deiiul  prayer  are  worth  reading.  **  This  short  prayer  contained 
a  very  large  and  long  creed,  the  articles  whereof  are  these.  1. 
He  believed  that  the  soul  died  not  with  the  body  of  man ; — 2. 
that  there  is  a  world  to  come  for  rewarding  the  pious  and  penitent, 
and  for  punishing  the  impious  and  impenitent ; — 3.  that  Christ 
though  now  under  crucifying  and  killing  tortures,  yet  bad  right 
to  a  kingdom ; — 4.  that  this  kingdom  was  in  a  better  world  than 
the  present  evil  world ; — 5.  that  Christ  would  not  keep  this  king- 
dom all  to  himself; — 6.  that  He  would  bestow  a  part  and  portion 
hereof  on  those  that  be  truly  penitent ; — 7.  that  the  key  of  this 
kingdom  did  hau;^  at  Christ's  girdle,  though  He  now  hung  dying 
on  the  cross ; — 8.  that  he  does  roll  his  whole  soul  for  eternal 
salvation  upon  a  dying  Saviour." 

Ness  remarks,  also,  that  the  two  malefactors,  one  penitent  and 
the  other  impenitent,  one  on  tlie  right  baud  and  the  other  on 
the  left,  are  "  a  clear  emblem  of  the  sheep  and  goats**  in  the  day 
of  judgment. 

[Into  thy  kingdom.]  Scholefield  remarks,  that  these  words 
would  have  been  better  translated,  "  in  thy  kingdom." 

It  is  observed  justly,  by  Lightfoot,  Bengel  and  other  writers, 
that  not  one  of  the  twelve  apostles  had  such  a  clear  and  correct 
view  of  the  real  nature  of  Christ's  "  kingdom  "  as  this  penitent 
thief  had. 

43. — [  Verily  I  say  unto  thee.]  The  use  of  the  word  "  amen,"  or 
"verily"  here,  shows 'the  authority  and  power  with  which  our 
Lord  even  on  the  cross  could  save  souls,  and  the  certainty  with 
which  the  grant  of  paradise  was  made  to  the  thief.  His  great 
faith  received  a  great  reward.  No  child  of  Adam  ever  received 
such  an  assurance  as  this. 

[To-day  shalt  thou  be  with  me.]  This  senteuce  deserves  close 
attention. 

It  is  a  distinct  answer  to  the  Romish  doctrine  of  purgatory. 
It  shows  clearly  that  no  purification  of  any  kind  after  death 
is  needed  for  the  person  that  dies  a  penitent  believer.  If  the 
thief  needed  no  purgatory,  the  whole  doctrine  of  purgatory  falls 
to  the  ground. 

It  is  an  instructive  intimation  as  to  the  state  of  believers 
after  death.  The  moment  they  die  they  are  "with  Christ." 
I'heir  condition  of  course  is  one  we  cannot  pretend  to  explain. 
We  cannot  comprehend  the  state  of  a  soul  separate  from  the 
body.  Enough  for  us  to  know  that  a  dead  believer  is  imme- 
diately ^ith  Christ. 

It  is  a  clear  proof  of  the  separate  existence  of  the  soul  when 
the  body  is  dead.  We  shall  live  and  have  a  being,  even  when 
our  earthly  tabernacle  is  mouldering  in  the  grave.     The  thief's 
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body  was  that  day  to  be  broken  and  mangled  by  Eoman  soldiers. 
But  the  thief  himself  was  to  be  with  Christ. 

Maldonatus,  the  Roman  Catholic  commentator,  struggles  in 
vain  to  show  that  the  passage  before  us  does  not  disprove  pur- 
gatory. He  maintains  that  the  thief  must  have  believed  in 
purgatory,  from  the  fact  of  his  praying  to  be  remembered  when 
Christ  came  in  His  kingdom,  and  not  before !  Such  arguing 
shows  the  straits  to  which  a  man  is  reduced  by  an  unscriptural 
theory. 

[In  paradise.]  The  word  so  translated  is  only  found  in  two 
other  places  in  the  New  Testament.  (2  Cor.  xii.  4.  and  Rev.  ii.  7.) 
Parkhurst  says,  "  This  is  without  controversy  an  oriental  word. 
The  Greeks  borrowed  it  from  the  Persians,  among  whom  it 
signified  a  garden,  park,  or  inclosure,  full  of  all  the  valuable 
products  of  the  earth.  In  this  sense  the  word  is  found  in 
Herodotus,  Xenophon,  and  Diodorus.  In  the  New  Testament  the 
word  is  applied  to  the  state  of  faithful  souls  between  death  and 
the  resurrection,  when  like  Adam  in  Eden,  they  are  admitted  to 
immediate  communion  with  God  in  Christ,  and  to  a  participa- 
tion of  the  true  tree  of  life." 

Brentius  maintains  that  the  passion  of  Christ  opened  Paradise, 
which  had  been  closed  since  Adam  fell,  and  that  these  words 
proclaimed  the  opening. 

It  is  clear  from  the  whole  narrative  that  the  penitent  thief 
died  unbaptized.  To  avoid  this  difficulty  some  writers  of 
Romish  tendency  have  actually  caught  at  the  idea,  suggested  by 
Augustine,  that  he  was  baptized  with  the  blood  and  water 
which  came  from  our  Lord's  side,  when  it  was  pierced  with  a* 
spear!  This  baseless  and  gratuitous  assertion  shows  the  ab- 
surdities into  which  men  may  be  driven  to  maintain  their  theory 
of  baptismal  regeneration.  It  is  clear  that  the  thief  was  bom 
again.  It  is  equally  clear  that  he  was  never  baptized.  It  fol- 
lows therefore  that  a  man  may  be  bom  again  without  baptism. 

The  general  remarks  made  by  all  the  best  commentators  on 
the  case  of  the  penitent  thief  are  very  striking.  It  would  be 
impossible  to  give  them  all.  Cornelius  a  Lapide  collects  many 
good  things  from  the  Fathers,  and  Gerhard  is  peculiarly  full  of 
good  matter  in  considering  the  whole  narrative. 

Heinsius  remarks  that  Christ  never  wrought  a  greater  or 
more  illustrious  miracle  than  He  did  in  saving  the  penitent 
thief. 

The  Church  of  England  Homily  of  Good  Works,  quotes  Chry 
sostom,  saying,  "  I  can  show  a  man  that  by  faith  without  works 
lived  and  came  to  heaven :  but  without  faith  never  man  had 
life.    The  thief,  that  was  hanged  when  Christ  suffered,  did  be- 
lieve only,  and  the  most  merciful  God  justified  him.     And  be- 
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cause  DO  man  shall  say.  that  he  lacked  time  to  do  good  works, 
for  else  he  would  have  done  them,  truth  it  is,  I  will  not  contend 
therein :  but  this  I  will  surely  affirm  that  faith  only  sared  him/' 

Luther,  quoted  by  Stier,  says,  "  This  is  a  comfortable  symbol 
and  example  for  all  Christians,  how  that  God  will  nerer  let  faith 
in  Christ  and  a  confession  of  His  name  go  down.  If  the  dis- 
ciples as  a  body,  and  those  otherwise  related  to  Christ,  confess 
not  and  lose  their  faith,  deny  Him  in  fear,  are  offended  and 
forsake  Him,  this  malefactor  and  murderer  must  come  forward 
to  confeHB  Him,  to  preach  Him  to  others,  and  teach  all  men  who 
He  is  and  what  consolation  all  may  find  in  Him." 

RoUock,  on  the  Passion,  says,  "  I  say  of  this  man,  to  the 
glory  of  God,  that  he  shamed  all  that  stood  by.  He  shamed 
the  apostles  and  made  them  cast  down  their  faces.  He  shamed 
all  men  who  will  not  believe,  when  they  see  Christ  not  crucified 
as  He  saw,  but  glorified  in  the  heavens,  and  sitting  at  the  right 
hand  of  Majesty." — "  The  Lord  raised  him  up  on  the  gallows  to 
be  a  teacher  of  faith  and  repentance,  of  hope,  of  patience,  of 
love,  and  of  all  graces.    Think  no  shame  to  learn  of  him." 

Baxter  says,  "  The  thiefs  example  showeth  us  what  election 
freely  doeth  in  calling  one,  while  another  is  passed  by.  Christ 
would  give  this  present  proof  of  the  virtue  of  His  sacrifice  to  caU 
and  justify  sinners.  True  conversion  is  never  too  late  to  the 
obtaining  of  mercv  and  salvation.  True  repentance  and  faith, 
however  late,  will  have  its  fruits.  This  man  was  not  saved 
without  good  works." 


LUKE  XXin.  44-49. 


44  And  it  was  about  the  sixth  hour, 
and  there  was  a  darkness  over  all  the 
earth  until  the  ninth  hour. 

4t5  And  the  sun  was  darkened,  and 
the  veil  of  the  temple  was  rent  in  the 
midst. 

46  And  when  Jesus  had  cried  with 
a  loud  voice,  he  said,  Father,  into  thy 
hands  I  commend  my  spirit :  and  hav- 
ing said  thus,  he  gave  up  the  ghost. 

47  Now  when  the  centurion  saw 


what  was  done,  he  glorified  God,  say- 
ing. Certainly  this  was  a  righteous 
man. 

48  And  all  the  people  that  came 
together  to  that  sight,  beholding  the 
things  which  were  done,  smote  their 
breasts,  and  returned. 

49  Aiid  all  his  acquaintance,  and 
the  women  that  followed  him  from 
Galilee,  stood  afar  off,  beholding 
these  things. 


Let  us  observe  in  these  verses,  the  miraculom  signs  which 
accompanied  our  LorcTs  death  on  the  cross.  We  are  told 
that  there  was  ''  a  darkness  over  all  the  earth  '^  for  three 
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hours.      "The  sun  was  darkened,  and  the  veil  of  the 
temple  was  rent  in  the  midst." 

It  was  meet  and  right  that  the  attention  of  all  around 
Jerusalem  should  be  arrested  in  a  marked  way,  when 
the  great  sacrifice  for  sin  was  being  offered  and  the  Son 
of  God  was  dying.  There  were  signs  and  wonders  wrought 
in  the  sight  of  all  Israel,  when  the  law  was  given  on 
Sinai.  There  were  signs  and  wonders  in  like  manner 
when  the  atoning  blood  of  Christ  was  shed  on  Calvary. 
There  was  a  sign  for  an  unbelieving  world.  The  dark- 
ness at  mid-day  was  a  miracle'  which  would  compel  men 
to  think. — There  was  a  sign  for  the  professing  Church 
and  the  ministers  of  the  temple.  The  rending  of  the 
veil  which  hung  between  the  holy  place  and  the  holy 
of  holies,  was  a  miracle  which  would  strike  awe  into  the 
heart  of  every  priest  and  Levite  in  Jewry. 

Signs  like  these,  on  special  occasions,  let  us  remember, 
are  a  part  of  God's  ways  in  dealing  with  man.  He 
knows  the  desperate  stupidity  and  unbelief  of  human 
nature.  He  sees  it  necessary  to  arouse  our  attention 
by  miraculous  works,  when  He  brings  in  a  new  dispen- 
sation. He  thus  compels  men  to  open  their  eyes  whether 
they  will  or  no,  and  to  hear  His  voice  for  a  little 
season.  He  has  done  so  frequently  in  the  days  that 
are  past.  He  did  so  when  He  gave  the  law.  He 
did  so  in  the  passage  before  us  when  He  brought  in  the 
Gospel.  He  will  do  so  once  more  when  Christ  comes 
again  the  second  time.  He  will  show  a  sneering,  unbe- 
lieving world  that  He  can  suspend  the  laws  of  nature  at 
His  pleasure,  and  alter  the  framework  of  creation  as 
easily  as  He  called  the  earth  into  being.    He  will  yet 
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fulfil  His  words,  "  Yet  once  more,  I  shake  not  the  earth 
only,  but  also  the  heavens."  "  The  moon  shall  be  ccm- 
founded,  and  the  sun  ashamed,  when  the  Lord  of  hosts 
shall  reign  in  mount  Zion."  (Heb.  xii.  26 ;  Isaiah 
xxiv.  23.) 

Let  us  observe,  secondly,  in  these  verses,  the  remark- 
able words  which  our  Lord  spoke  when  He  died.  We 
read  that  "  When  he  had  cried  with  a  loud  voice,  he 
said,  Father,  into  thy  hands  I  commend  my  spirit :  and 
having  said  thus,  he  gave  up  the  ghost." 

There  is  a  depth  of  meaning,  no  doubt,  in  these  words, 
which  we  have  no  line  to  fathom.  There  was  something 
mysterious  about  our  Lord's  death,  which  made  it  unlike 
the  death  of  any  mere  man.  He  who  spoke  the  words 
before  us,  we  must  carefully  remember,  was  God  as  well 
as  man.  His  divine  and  human  nature  were  inseparably 
united.  His  divine  nature  of  course  could  not  die.  He 
says  Himself,  "  I  lay  down  my  life,  that  I  might  take  it 
again.  No  man  taketh  it  from  me,  but  I  lay  it  down  of 
myself.  I  have  power  to  lay  it  down,  and  I  have  power 
to  take  it  again."  (John  x.  17,  18.)  Christ  died,  not  as 
we  die  when  our  hour  is  come, — ^not  because  He  was  com- 
pelled and  could  not  help  djring, — ^but  voluntarily,  and  of 
His  own  free  will. 

There  is  a  sense,  however,  in  which  our  Lord's  words 
supply  a  lesson  to  all  true  Christians.  They  show  us  the 
manner  in  which  death  should  be  met  by  all  God's 
children.  They  aflPord  an  example  which  every  believer 
should  strive  to  follow.  Like  our  Master,  we  should 
not  be  afraid  to  confront  the  king  of  terrors.  We  should 
regard  him  as  a  vanquished  enemy,  whose  sting  has  been 
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taken  away  by  Christ's  death.  We  should  think  of  him 
as  a  foe  who  can  hurt  the  body  for  a  little  season,  but 
after  that  has  no  more  that  he  can  do.  We  should 
await  his  approaches  with  calmness  and  patience,  and 
beUeve  that  when  flesh  fails  our  soul  will  be  in  good 
keeping.  This  was  the  mind  of  dying  Stephen  ;  "  Lord 
Jesus/'  he  said,  "receive  my  spirit."  This  was  the 
mind  of  Paul  the  aged,  when  the  time  of  his  departure 
was  at  hand.  He  says,  "  I  know  whom  I  have  believed, 
and  am  persuaded  that  he  is  able  to  keep  that  which  I 
have  committed  to  him  against  that  day.''  (Acts  vii.  59  ; 
2  Tim.  i.  12.)  Happy  indeed  are  those  who  have  a  last 
end  like  this ! 

Let  us  observe,  lastly,  in  these  verses,  the  poioer  of  con- 
science  in  the  case  of  the  centurion  atid  the  people  who  mw 
Christ  die.  We  are  told  that  the  centurion  "glorified 
God,  saying,  Certainly  this  was  a  righteous  man."  We 
are  told  that  the  people  who  had  come  together  to  the 
sight,  "  Smote  their  breasts  and  returned." 

We  know  not  exactly  the  nature  of  the  feelings  here 
described.  We  know  not  the  extent  to  which  they  went, 
or  the  after-fruit  which  they  brought  forth.  One  thing, 
at  all  events,  is  clear.  The  Eoman  officer  felt  convinced 
that  he  had  been  superintending  an  unrighteous  actK)n, 
and  crucifying  an  innocent  person.  The  gazing  crowd 
were  pricked  to  the  heart  by  a  sense  of  having  ai(}ed, 
countenanced,  and  abetted  a  grievous  wrong.  Both  Jew 
and  Gentile  left  Calvary  that  evening  heavy-hearted, 
self-condemned,  and  ill  at  ease. 

Great  indeed  is  the  power  of  conscience !  Mighty  is 
the  influence  which  it  is  able  to  exercise  on  the  hearts  of 
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men !  It  can  strike  terror  into  the  minds  of  monarchs 
on  their  thrones.  It  can  make  multitudes  tremble  and 
shake  before  a  few  bold  Mends  of  truth,  like  a  flock  of 
sheep.  Blind  and  mistaken  as  conscience  often  is,  unable 
to  convert  man  or  lead  him  to  Christ,  it  is  still  a  most 
blessed  part  of  man's  constitution,  and  the  best  Mend  in 
the  congregation  that  the  preacher  of  the  Gospel  has. 
No  wonder- that  Paul  says,  "By  manifestation  of  the 
truth  we  commend  ourselves  to  every  man's  conscience." 
(2  Cor.  iv.  2.) 

He  that  desires  inward  peace  must  beware  of  quarrell- 
ing with  his  conscience.  Let  him  rather  use  it  well, 
guard  it  jealously,  hear  what  it  has  to  say,  and  reckon  it 
his  Mend.  Above  all,  let  him  pray  daily  that  his  con- 
science may  be  enlightened  by  the  Holy  Ghost,  and 
cleansed  by  the  blood  of  Christ.  The  words  of  St.  John 
are  very  significant:  "If  our  heart  condemn  us  not, 
then  have  we  confidence  toward  God."  (1  John  iii.  21.) 
That  man  is  doing  well  who  can  say,  "  I  exercise  myself 
to  have  a  conscience  void  of  offence  toward  God  and 
toward  man."    (Acts  xxiv.  16.) 

Notes.    Luke  XXIII.  44—49. 

44. — [About  the  sixth  hour.']  According  to  the  Jewish  mode  of 
reckoning,  the  day  began  at  what  we  should  call  six  o'clock  in  the 
evening.  Our  Lord  was  crucified  at  the  third  hour,  answering 
to  our  nine  o'clock.  The  darkness  began  at  the  sixth  hour, 
answering  to  our  twelve  o'clock  in  the  day.  It  should  be 
observed,  therefore,  that  the  supernatural  darkness  mentioned 
here  took  place  precisely  at  the  brightest  part  of  the  day,  between 
twelve  o'clock  and  three.  Six  hours  was  the  whole  length  of 
time  during  which  Jesus  hung  on  the  cross  before  He  gave  up 
the  ghost. 

[There  was  a  darkness.']  This  was  a  miraculous  darkness.  It 
could  not  have  been  an  eclipse  of  the  sun,  because  our  Lord's 
crucifixion  took  place  at  the  passover,  and  the  passover  was 


LUKE,   CHAP.   XXIII.   VBR.    44 49.  483 

always  kept  at  the  full  moon»  when  an  eclipse  of  the  sun  is  im- 
possible. 

[Over  all  the  earth.']  Tlie  marginal  reading  of  this  expression 
seems  preferable, — "  over  all  the  land."  There  seems  no  necessity 
for  supposing  that  the  darkness  extended  beyond  Palestine. 
Our  Lord's  ministry  was  specially  directed  to  Israel,  and  the 
land  of  Israel  was  the  land  to  which  all  miracles  connected 
with  His  life  and  death  were  coiifined.  See  the  same  expression 
in  Luke  xxi.  23. 

It  is  difficult  to  imagine  any  miraculous  sign  better  calculated 
to  arrest  the  attention  of  all  people,  and  to  strike  awe  into  all 
minds  than  this  sudden  and  unexpected  darkness.  It  necessarily 
stopped  all  business  and  obliged  all  men  to  be  still,  and  think 
what  could  be  its  cause. 

46. — [The  sun  was  darkened.]  We  are  not  meant  to  regard  this  as 
a  sign,  or  miracle,  distinct  from  the  darkness  spoken  of  in  the 
preceding  verse.  It  is  simply  an  amplification  of  the  same  fact, 
and  intended  to  show  how  deep  and  intense  the  darkness  was. 

[The  veil  of  the  temple  was  rent.]  This  miracle  must  have 
been  as  striking  and  terrible  to  the  priests  who  ministered  in 
the  temple,  as  the  darkness  was  to  the  inhabitants  of  Palestine. 
It  signified  the  opening  of  the  way  into  the  holiest  by  Christ's 
death, — the  passing  away  of  the  Jewish  dispensation, — and  the* 
revelation  of  the  Gospel  way  of  salvation  to  all  mankind. 

Doddridge  remarks,  "  This  being  a  high  day,  it  is  probable 
that  Caiaphas  the  high  priest  might  now  be  performing  the 
solemn  act  of  burning  incense  before  the  veil,  which,  if  he  did, 
it  is  astonishing  that  his  obstinate  heart  should  not  be  impressed 
with  so  awful  and  significant  a  phenomenon.  There  is  no  room 
to  doubt  that  many  of  the  other  priests  who  had  a  hand  in 
Christ's  death  saw  the  pieces  of  the  veil,  which  considering  its 
texture  and  other  circumstances,  must  as  fully  have  convinced 
them  of  this  extraordinary  fact,  as  if  they  had  been  present." 

46. — [Cried  with  a  loud  voice.]  This  expression,  as  well  as  all  the 
verse,  deserves  particular  notice.  It  shows  that  there  was 
something  peculiar  and  uncommon  about  our  Lord's  death.  A 
dying  man's  voice  is  generally  not  "  loud,"  but  feeble. 

To  this  circumstance,  as  well  as  to  the  expression  "  he  gave 
up  the  ghost,"  all  the  best  commentators  from  Ambrose  down- 
wards, very  properly  direct  our  attention.  It  is  evident,  they 
tell  us,  that  the  Lord  Jesus  did  not  die  because  He  was  obliged, 
but  because  He  chose  voluntarily  and  of  His  own  free  will  to 
submit  to  death.  His  death  was  "  his  own  act."  He  "  offered 
himself  without  spot  to  God." 

Alford,  after  Stier,  remarks  that  '*  none  of  the  evangelists  say 
that  Jesus  (2i^,  although  that  expression  is  ever  after  used  of 


484  KXP081TOKT  TH0UOBI8. 

His  death,  when  stated  as  one  great  fact."  Matthew  says 
that  He  "yielded up  the  ghost."  Mark,  Luke,  and  John,  though 
in  different  Greek  words,  say  much  the  same,  "  He  gave  up  the 
ghost." 

I  add  to  this  remark  that  in  all  the  five  Old  Testament  pas- 
sages which  our  translators  have  rendered,  "giving  up  the 
ghost,"  the  Septnagint  Greek  translators '  have  not  used  the  ex- 
pressions applied  in  the  Gospels  to  our  Lord's  death,  nor  any- 
thing like  them.  Gen.  xlix.  83 ;  Job  x.  18 ;  xi.  20  ;  xiv.  10 ; 
Jerem.  xv.  9.  I  also  remark  that  the  Greek  expression  about 
Sapphira,  which  is  rendered,  "  yielded  up  the  ghost,"  (Acts  v. 
10.)  is  totally  different  from  those  used  about  our  Lord's  death. 

The  remarks  of  Brentius  on  the  whole  verse  are  peculiarly 
valuable. 

47. — [This  wa^  a  righteous  man.]  It  may  be  doubted  whether 
these  words  exactly  convey  the  literal  sense  of  the  Greek  ex- 
pression. Alford  would  render  it, ''  truly  this  man  was  innocent 
or  just." 

48. — [Beholding  the  things  which  were  done.]  This  expression 
seems  to  point  to  the  darkness,  and  the  earthquake  which  im- 
mediately followed  our  Lord's  death.  These  signs  struck  awe 
into  the  minds  of  the  gazing  mob,  which  had  mocked  our  Lord 
a  few  hours  before.  There  was  no  raillery  or  mocking  after  this. 

Poole  maintains  that  there  is  no  proof  that  "  the  people  "  took 
part  in  mocking  our  Lord  on  the  cross,  but  that  it  was  confined 
to  the  scribes  and  priests.  Yet  the  expression  of  St.  Matthew 
and  St.  Mark  about  "  those  who  passed  by  railing,"  besides  the 
priests,  seems  to  make  his  theory  doubtful. 

49. — [The  women.]  These  would  appear  to  be  different  from  the 
women  to  whom  our  Lord  spoke  as  He  was  carrying  the  cross. 
These  came  from  Galilee.  Those  were  "  daughters  of  Jerusalem." 
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50  And,  behold,  there  was  a  man 
named  Joseph,  a  counsellor ;  and  he 
was  a  good  man  and  a  just : 

51  (The  same  had  not  consented  to 
the  counsel  and  deed  of  them ;)  he 
teas  of  Arimathaea,  a  city  of  the  Jews : 
who  also  himself  waited  for  the  king- 
dom of  God. 

52  This  man  went  unto  Pilate,  and 
begged  the  body  of  Jesus. 

53  And  he  took  it  down,  and  wrap- 


ped itin  linen,  and  laid  itinasepulchTe  I  mandment. 


that  was  hewn  in  stone,  wherein  never 
man  before  was  laid. 

54  And  that  day  was  the  {Mnepara- 
tion,  and  the  sabbath  drew  on. 

55  And  the  women  alao«  which 
came  with  him  from  Galilee,  followed 
after,  and  beheld  the  sepulchre,  and 
how  his  body  was  laid. 

56  And  they  returned,  and  prepared 
spices  and  ointments ;  and  rested  the 
sabbath  day  according  to  the  com- 
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Wi  see  from  these  verses  that  Christ  has  same  disciples  of 
whom  little  is  knoum.  We  axe  told  of  one  Joseph,  ^*  a 
good  man  and  a  just," — a  man  who  "  had  not  consented 
to  the  counsel "  of  those  who  condemned  our  Lord, — a 
man  who  "himself  waited  for  the  kingdom  of  God." 
This  man  went  boldly  to  Pilate  after  the  crucifixion, 
begged  the  body  of  Jesus,  "took  it  down,"  from  the  cross, 
and  "  laid  it  in  a  sepulchre.'' 

We  know  nothing  of  Joseph  excepting  what  is  here 
told  us.  In  no  part  of  the  Acts  or  Epistles  do  we  find 
any  mention  of  his  name.  At  no  former  period  of  our 
Lord's  ministry  does  he  oyer  come  forward.  His  reason 
for  not  openly  joining  the  disciples  before,  we  cannot 
explain.  But  here,  at  the  eleventh  hour,  this  man  is  not 
afraid  to  show  himself  one  of  our  Lord's  friends.  At  the 
very  time  when  the  apostles  had  forsaken  Jesus,  Joseph 
is  not  ashamed  to  show  his  love  and  respect.  Others  had 
confessed  Him  while  He  was  Hving  and  doing  miracles. 
It  was  reserved  for  Joseph  to  confess  Him  when  He  was 
dead. 

The  history  of  Joseph  is  full  of  instruction  and  encou- 
ragement. It  shows  us  that  Christ  has  friends  of  whom 
the  Church  knows  little  or  nothing,  friends  who  profess 
less  than  some  do,  but  friends  who  in  real  love  and 
affection  are  second  to  none.  It  show&  us,  above  all,  that 
events  may  bring  out  grace  in  quarters  where  at  present 
we  do  not  expect  it ;  and  that  the  cause  of  Christ  may 
prove  one  day  to  have  many  supporters,  of  whose  existence 
we  are  at  present  not  aware.  These  are  they  whom 
David  calls  "  hidden  ones,"  and  Solomon  compares  to  a 
**  lily  among  thorns."     (Psalm  Ixxxiii.  3 ;  Cant.  ii.  2.) 
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Let  us  learn  firom  the  case  of  Joseph  of  Arimathsea, 
to  be  charitable  and  hopeful  in  our  judgments.  All  is 
not  barren  in  this  world,  when  our  eyes  perhaps  see 
nothing.  There  may  be  some  latent  sparks  of  light  when 
all  appear  dark.  Little  plants  of  spiritual  life  may  be 
existing  in  some  remote  Romish,  or  Gfreek,  or  Armenian 
congregations,  which  the  Father  Himself  has  planted. 
Grains  of  true  faith  may  be  lying  hid  in  some  neglected 
English  parish,  which  have  been  placed  there  by  God. 
There  were  seven  thousand  true  worshippers  in  Israel  of 
whom  Elijah  knew  nothing.  The  day  of  judgment  will 
bring  forward  men  who  seemed  last,  and  place  them 
among  the  first.     (1  Kings  xix.  18.) 

We  see,  secondly,  from  these  verses  the  reality  of  Chrisfs 
death.  This  is  a  fact  which  is  placed  beyond  dispute,  by 
the  circumstances  related  about  His  burial.  Those  who 
took  His  body  from  the  cross,  and  wrapped  it  in  linen, 
could  not  have  been  deceived.  Their  own  senses  must 
have  been  witnesses  to  the  fact,  that  He  whom  they 
handled  was  a  corpse.  Their  own  hands  and  eyes  must 
have  told  them,  that  He  whom  they  laid  in  Joseph's 
sepulchre  was  not  alive  but  dead. 

The  importance  of  the  fact  before  us,  is  far  greater 
than  a  careless  reader  supposes.  If  Christ  did  not  really 
die,  there  would  be  an  end  of  all  the  comfort  of  the 
Gospel.  Nothing  short  of  His  death  could  have  paid 
man's  debt  to  God.  His  incarnation,  and  sermons,  and 
parables,  and  miracles,  and  sinless  obedience  to  the  law, 
would  have  availed  nothing,  if  He  had  not  died.  The 
penalty  threatened  to  the  first  Adam,  was  death  eternal 
in  hell.    If  the  second  Adam  had  not  really  and  actually 
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died  in  our  stead,  as  well  as  taught  us  truth,  the  original 
penalty  would  have  continued  in  full  force  against  Adam 
and  all  his  children.  It  was  the  life-blood  of  Christ 
-which  was  to  save  our  souls. 

For  ever  let  us  bless  God  that  our  great  Redeemer's 
death  is  a  fact  beyond  all  dispute.  The  centurion  who 
stood  by  the  cross,  the  friends  who  took  out  the  nails,  and 
laid  the  body  in  the  grave,  the  women  who  stood  by  and 
beheld,  the  priests  who  sealed  up  the  grave,  the  soldiers 
who  guarded  the  sepulchre,  all,  all  are  witnesses  that 
Jesus  actually  was  dead.  The  great  sacrifice  was  really 
offered.  The  life  of  the  Lamb  was  actually  taken  away. 
The  penalty  due  to  sin,  has  actually  been  discharged  by 
our  Divine  Substitute.  Sinners  believing  in  Jesus  may 
hope  and  not  be  afraid.  In  themselves  they  are  guilty. 
But  Christ  hath  died  for  the  ungodly ;  and  their  debt  is 
now  completely  paid. 

We  see,  lastly,  in  these  verses,  the  respect  paid  by 
Christ's  disciples  to  the  fourth  commandment.  We  are  told 
that  the  women  who  had  prepared  spices  and  ointment 
to  anoint  our  Lord's  body,  "rested  the  Sabbath  Day, 
according  to  the  commandment." 

This  little  fact  is  a  strong  indirect  argument  in  reply 
to  those  who  tell  us  that  Christ  abolished  the  fourth 
commandment.  Neither  here  nor  elsewhere  do  we  find 
anything  to  warrant  any  such  conclusion.  We  see  our 
Lord  frequently  denouncing  the  man-made  traditions  of 
the  Jews  about  Sabbath  observance.  We  see  Him 
purifying  the  blessed  day  from  superstitious  and  \m- 
scriptural  opinions.  We  see  Him  maintaining  firmly 
that  works  of  necessity  and  works  of  mercy  were  not 
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breaches  of  the  fourth  oommandment.  But  nowhere 
do  we  find  Him  teaching  that  the  Sabbath  was  not  to  be 
kept  at  all.  And  here,  in  the  verse  before  us,  we  find 
His  disciples  as  scrupulous  as  any  about  the  duty  of 
keeping  holy  a  Sabbath  Day.  Surely  they  could  never 
have  been  taught  by  their  Master  that  the  fourth  com- 
mandment was  not  intended  to  be  binding  on  Christians. 
Let  us  cling  firmly  to  the  old  doctrine  that  the  Sabbath 
is  not  a  mere  Jewish  institution,  but  a  day  which  was 
meant  for  man  fix)m  the  beginning,  and  which  was  in- 
tended to  be  honoured  by  Christians  quite  as  much  as  by 
Jews.  Let  us  not  doubt  that  the  Apostles  were  taught 
by  our  Lord  to  change  the  day  from  the  last  day  of  the 
week  to  the  first,  although  merciftdly  checked  from  pubKdj 
proclaiming  the  change  in  order  to  avoid  giving  offence  to 
Israel.  Above  all,  let  us  regard  the  Sabbath  as  an  institu- 
tion of  primary  importance  to  man's  soul,  and  contend  ear- 
nestly for  its  preservation  amongst  us  in  all  its  integrity. 
It  is  good  for  body,  mind,  and  soul.  It  is  good  for  the 
nation  which  observes  it,  and  for  the  church  which  gives  it 
honour.  It  is  but  a  few  steps  from  "no  Sabbath"  to 
"  no  God."  The  man  who  would  make  the  Sabbath  a 
day  for  business  and  pleasure,  is  an  enemy  to  the  best 
interests  of  his  fellow  creatures.  The  man  who  supposes 
that  a  believer  ought  to  be  so  spiritual  as  not  to  need  the 
separation  of  one  day  in  the  week  from  the  rest,  can 
know  but  little  of  the  human  heart,  or  the  requirements 
of  our  position  in  an  ensnaring  and  evil  world. 

Notes.    Lukb  XXIII.  60—56. 

50. — [Joseph,  a  counsellor.']     The  meaning  of  this  probahb?  is, 
that  Joseph  belonged  to  the  great  council  or  Sanhedrim  of  the 
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Jewish  nation.  The  beginning  of  the  following  verse  appears 
to  prove  that  he  was  present  when  it  was  determined  to  seize 
Jesus  and  put  Him  to  death,  and  had  voted,  or  protested,  against 
the  decision  of  the  majority. 

5 1 . — [  Waited/or  the  kingdom  of  God.]  This  expression  reminds  us 
of  the  expressions  used  about  Simeon  and  Anna.  Joseph  ex- 
pected the  Messiah's  spiritual  kingdom  to  be  set  up,  and  believed 
that  Jesus  was  the  Messiah. 

52. — [Begged  the  body.]  This  expression  deserves  notice.  It  shows 
that  Joseph  believed  our  Lord  to  be  dead.  We*  are  also  distinctly 
told  by  St.  Mark  (Mark  xv.  44.)  that  Pilate  only  granted  the 
request  of  Joseph  on  the  express  assurance  of  the  Centurion 
that  Jesus  was  dead. 

53. — [Took  it  down,,. tor apped  in  linen!]  This  expression  again 
deserves  notice.  It  is  absurd  to  suppose  that  the  nails  could 
have  been  drawn  from  our  Lord's  hands  and  feet,  and  the  body 
prepared  for  burial  by  wrapping  it  in  liuen,  without  some  signs 
of  life  being  perceived,  if  life  had  remained  in  Him.  To  see 
the  vastness  of  the  miracle  of  Christ's  resurrection,  it  is  essential 
to  be  thoroughly  persuaded  that  Christ  really  died. 

[A  sepulchre  that  was  heivn  in  stone.\  These  sepulchres  were 
generally  caves  hewn  out  of  the  side  of  a  rock,  and  not  graves 
sunk  perpendicularly  in  the  ground.  The  common  pictures 
of  Christ's  resurrection  give  a  most  incorrect  notion  of  His 
sepulchre. 

The  fact  that  the  sepulchre  was  hewn  out  of  a  rock  deserves 
notice.  It  shows  that  there  could  not  possibly  have  been  any 
clandestine  withdrawal  of  the  body  by  a  subterraneous  passage 
dug  through  earth. 

[Wherein  never  man  before  was  laid.]  This  circumstance  is 
specially  mentioned  in  order  to  show  that  no  other  body  but 
that  of  our  Lord  was  in  the  sepulchre,  and  that  the  person  who 
rose  was  Jesus  Christ,  and  no  one  else. 

54. — [The  preparation.]  The  day  on  which  our  Lord  was  crucified 
was  the  day  before  the  Passover  Sabbath,  an  occasion  of  peculiar 
solemnity.  Gill  says,  "It  was  the  preparation  both  for  the 
Sabbath  and  for  the  Chagigah, — a  grand  festival  which  they  kept 
on  the  fifteenth  day  of  the  Month  in  a  very  pompous  manner. 

[The  Sabbath  drew  on.]  This  expression  is  remarkable,  and 
requires  explanation.  The  literal  meaning  of  the  Greek  would 
be,  "  The  Sabbath  was  dawning."  But  the  Jewish  Sabbath  we 
know  begun  in  the  evening  at  sunset.  How  then  can  we  ex- 
plain St.  Luke's  saying,  "  The  Sabbath  was  dawning  ?  " 

Gill  says,  "  This  is  so  said,  though  it  was  evening,  on  account 
of  the  lights  which  were  lighted  up  in  every  house  at  this  time." 
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Lightfoot  says,  "  The  Sabbatical  candles  which  were  lighted 
iD  honour  of  the  Sabbath  were  now  set  up."  He  also  gives  a 
quotation  from  a  Rabbinical  writer,  which  says,  "  By  the  light 
of  the  fourteenth  day  they  made  a  search  for  leayen  by  the 
light  of  a  candle/' 

Poole  says  that  some  refer  the  expression  to  the  eveniiig  star 
which  was  beginning  to  rise.  Cocceius  thinks  it  must  mean  the 
next  morning.  ' 

Campbell  says,  **  In  all  other  nations  but  the  Jewish,  it  was 
customary  to  reckon  the  morning  the  first  part  of  the  day,  and 
the  evening  the  second.  Luke,  who  according  to  Eusebius  had 
lived  much  among  the  Gentiles  and  those  who  used  this  style 
of  speaking,  would  insensibly  acquire  a  habit  of  using  if* 

Alford  considers  that  St.  Luke  employed  "a  natural  word, 
used  of  the  conventional  day  beginning  at  sunset." 

I  believe  this  last  explanation  to  be  the  right  one.  We  use 
several  expressions  ourselves,  such  as  the  sim  "rising"  and 
'*  setting,"  which  are  not  strictly  accurate  and  scientifically 
correct.  But  they  are  the  only  expressions  that  the  most  would 
understand.  If  Luke  had  said, ''  The  Sabbath  began  to  grow 
dusky  or  gloomy,"  no  Gentile  reader  would  have  understood 
him. 

55. — [Tfie  women  who,  dc]  This  verse  is  meant  to  show  us,  that 
friends  of  our  Lord  who  could  not  possibly  be  mistaken  as 
to  His  identity,  were  witnesses  to  the  fact  of  His  burial,  and 
actually  saw  His  body  laid  in  the  grave.  They  saw  the  linen 
in  which  He  was  wrapped,  and  could  therefore  testify  two  days 
after,  that  the  very  same  linen  was  found  wrapped  together  in 
the  empty  tomb. 

56. — [They  prepared  spices  and  ointment.]  This  shows  that  the 
women  were  fully  satisfied  that  our  Lord  was  dead,  and  had  also 
no  expectation  that  He  would  rise  again. 

[Rested  the  Sabbath  Day.]  Burgon  remarks,  "These  pious 
women,  eager  as  they  were  to  perform  the  last  offices  of  love  to 
their  Lord,  yet  would  not  transgress  the  commandment.  How 
blessed  was  the  result !  How  unblessed  would  have  been  the 
impatient  yielding  to  their  own  inclination !  Had  they  pre- 
sented themselves  sooner  at  the  grave,  they  would  have  been 
grieved  by  the  presence  or  molested  by  the  rudeness  of  the 
Boman  soldiers;  while  their  purpose  could  not  possibly  have 
been  effected.  By  waiting  till  the  Sabbath  was  past,  they  found 
the  guard  dispersed,  and  their  Lord  already  risen.  They  un- 
bound those  limbs  alive,  which  they  had  come  to  weep  over  and 
anoint  in  death." 


LUKE,   CHAP.   XXIV.   VBB.    1 — 12. 


491 


LUKE  XXIV.  1—12. 


1  Now  upon  the  first  day  of  the 
"week,  very  early  in  the  morning,  they 
came  imto  the  sepulchre,  bringing 
the  spices  which  thej  had  prepared, 
and  certain  others  with  them. 

2  And  they  found  the  stone  rolled 
away  from  the  sepulchre. 

3  And  they  entered  in,  and  found 
not  the  body  of  the  Lord  Jesus. 

4  And  it  came  to  pass,  as  they  were 
much  perplexed  thereabout,  behold, 
two  men  stood  by  them  in  shining 
garments : 

5  And  as  they  were  afraid,  and 
bowed  down  their  faces  to  the  earth, 
they  said  unto  them.  Why  seek  ye 
the  living  among  the  dead  r 

6  He  is  not  here,  but  is  risen  :  re- 
member how  he  spake  imto  you  when 
he  was  yet  in  Gaulee, 

7  Saying,  The  Son  of  man  must  be 


delivered  into  the  hands  of  sinful 
men,  and  be  crucified,  and  the  third 
day  rise  again, 
o  And  they  remembered  his  words, 

9  And  returned  from  the  sepulchre, 
and  told  all  these  things  unto  the 
eleven,  and  to  all  the  rest. 

10  It  was  Mary  Magdalene,  and 
Joanna,  and  Mary  the  mother  of 
James,  and  other  xoomen  that  were 
with  them,  which  told  these  things 
unto  the  apostles. 

11  And  their  words  seemed  to  them 
as  idle  tales,  and  they  believed  them 
not. 

12  Then  arose  Peter,  and  ran  unto 
the  sepulchre ;  and  stooping  down,  he 
beheld  the  linen  clothes  laid  by  them- 
selves, and  departed,  wondering  in 
himself  at  that  which  was  come  to 
pass. 


The  resurrection  of  Christ  is  one  of  the  great  foundation- 
stones  of  the  Christian  religion.  In  practical  importance 
it  is  second  only  to  the  crucifixion.  The  chapter  we  have 
now  begun  directs  our  mind  to  the  evidence  of  the  resur- 
rection. It  contains  unanswerable  proof  that  Jesus  not 
only  died,  but  rose  again. 

We  see,  in  the  verses  before  us,  the  reality  of  Christ's 
resurrection.  We  read,  that  "  upon  the  first  day  of  the 
week  "  certain  women  came  to  the  sepulchre  in  which  the 
body  of  Jesus  had  been  laid,  in  order  to  anoint  Him.  But 
w^hen  they  came  to  the  place,  ''they  found  the  stone 
rolled  away.  And  they  entered  in  and  found  not  the 
body  of  the  Lord  Jesus." 

This  simple  fact  is  the  starting-point  in  the  history  of 
the  resurrection  of  Christ.  On  Friday  morning  His  body 
was  safe  in  the  tomb.  On  Sunday  morning  His  body  was 
gone.  By  whose  hands  had  it  been  taken  away  P  Who 
had  removed  it  ?    Not  surely  the  priests  and  scribes  and 
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other  enemies  of  Christ !  If  they  had  had  Christ's  hody 
to  show  in  disproof  of  His  resurrection,  they  would  gladly 
have  shown  it. — ^Not  the  apostles  and  other  discijdes  of 
our  Lord !  They  were  far  too  much  frightened  and  dis- 
spirited  to  attempt  such  an  action,  and  the  more  so  when 
they  had  nothing  to  gain  hy  it.  One  explanation,  and 
one  only,  can  meet  the  circumstance  of  the  case.  That 
explanation  is  the  one  supplied  by  the  angels  in  the  verse 
before  us.  Christ  "  had  risen  "  from  the  grave.  To  seek 
Him  in  the  sepulchre  was  seeking  "  the  living  among  the 
dead."  He  had  risen  again,  and  was  soon  seen  alive  and 
conversing  in  the  body  by  many  credible  witnesses. 

The  fact  of  our  Lord's  resurrection  rests  on  evidence 
which  no  infidel  can  ever  explain  away.  It  is  confirmed 
by  testimony  of  every  kind,  sort,  and  description.  The 
plain  unvarnished  story  which  the  Gospel  writers  tell 
about  it,  is  one  that  cannot  be  overthrown.  The  more 
the  account  they  give  is  examined,  the  more  inexplicable 
will  the  event  appear,  unless  we  accept  it  as  true.  If 
we  choose  to  deny  the  truth  of  their  account  we  may  deny 
everything  in  the  world.  It  is  not  so  certain  that  Julius 
Caesar  once  lived,  as  it  is  that  Christ  rose  again. 

Let  us  cling  firmly  to  the  resurrection  of  Christ,  as  one 
of  the  pillars  of  the  Gospel.  It  ought  to  produce  in  our 
minds  a  settled  conviction  of  the  truth  of  Christianity. 
Our  faith  does  not  depend  merely  on  a  set  of  texts  and 
doctrines.  It  is  founded  on  a  mighty  fact  which  the 
sceptic  has  never  been  able  to  overturn. — It  ought  to 
assure  us  of  the  certainty  of  the  resurrection  of  our  own 
bodies  after  death.  If  our  Master  has  risen  from  the 
grave,  we  need  not  doubt  that  His  disciples  shall  rise 
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again  at  the  last  day. — ^Above  all  it  ought  to  fill  our 
hearts  with  a  joyful  sense  of  the  fulness  of  Gospel  sal- 
vation. Who  is  he  that  shall  condemn  us  ?  Our  Great 
Surety  has  not  only  died  for  us  but  risen  again.  (Rom. 
viii.  34.)  He  has  gone  to  prison  for  us,  and  come  forth 
triumphantly  after  atoning  for  our  sins.  The  payment 
He  made  for  us  has  been  accepted.  The  work  of  satis- 
faction has  been  perfectly  accomplished.  No  wonder  that 
St.  Peter  exclaims,  "  Blessed  be  the  God  and  Father  of 
our  Lord  Jesus  Christ,  who  according  to  his  abundant 
mercy,  has  begotten  us  again  to  a  lively  hope  by  the 
resurrection  of  Jesus  Christ  from  the  dead."  (1  Pet.  i.  3.) 

We  see,  secondly,  in  the  verses  before  us,  how  dull  the 
memory  of  the  disciples  was  about  some  of  our  Lord's  say- 
ings. We  are  told  that  the  angels  who  appeared  to  the 
women,  reminded  them  of  their  Master's  words  in  Galilee, 
foretelling  His  own  crucifixion  and  resurrection.  And 
then  we  read,  "They  remembered  his  words."  They 
had  heard  them,  but  made  no  use  of  them.  Now  after 
many  days  they  call  them  to  mind. 

This  dulness  of  memory  is  a  common  spiritual  disease 
among  believers.  It  prevails  as  widely  now  as  it  did  in 
the  days  of  the  first  disciples.  It  is  one  among  many 
proofs  of  our  fallen  and  corrupt  condition.  Even  after 
men  have  been  renewed  by  the  Holy  Ghost,  their  readi- 
ness to  forget  the  promises  and  precepts  of  the  Gospel  is 
continually  bringing  them  into  trouble.  They  hear  many 
things  which  they  ought  to  store  up  in  their  hearts,  but 
seem  to  forget  as  fast  as  they  hear.  And  then,  perhaps 
after  many  days,  affliction  brings  them  up  before 
their  recollection,  and  at  once  it  flashes  across  their 
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minds  that  they  heard  them  long  ago !     They  find  that 
they  had  heard,  but  heard  in  vain. 

The  true  cure  for  a  dull  memory  in  religion,  is  to  get 
deeper  lore  toward  Christ,  and  affections  more  thorougfaly 
set  on  things  above.  We  do  not  readily  foi^t  ihe  things 
we  love,  and  the  objects  which  we  keep  continnally  under 
our  eyes.  The  names  of  our  parents  and  children  are 
always  remembered.  The  face  of  the  husband  or  wife 
we  love  is  graven  on  the  tablets  of  our  hearts.  The  moie 
our  affections  are  engaged  in  Christ's  service,  the  more 
easy  shall  we  find  it  to  remember  Christ's  words.  The 
words  of  the  apostle  ought  to  be  carefully  pondered': 
"  We  ought  to  give  the  more  earnest  heed  to  the  things 
which  we  have  heard,  lest  at  any  time  we  should  let  them 
sUp."    (Heb.  ii.  1.) 

We  see,  lastly,  how  slow  of  belief  the  first  disciples  were 
on  the  subject  of  Christ's  resurrection.  We  read  tiiat  when 
the  women  returned  from  the  sepulchre  and  told  the 
things  they  had  heard  from  the  angels  to  the  eleven 
apostles,  "their  words  seemed  to  th^n  idle  tales,  and 
they  believed  them  not."  In  spite  of  the  plainest  decla- 
rations from  their  Master's  own  lips  that  He  would  rise 
again  the  third  day, — ^in  spite  of  the  distinct  testimony 
of  five  or  six  credible  witnesses  that  the  sepulchre  was 
empty,  and  that  angels  had  told  them  He  was  risen, — ^in 
spite  of  the  manifest  impossibility  of  accounting  £>r  the 
empty  tomb  on  any  other  supposition  tiian  that  of  a 
miraculous  resurrection, — ^in  spite  of  all  this,  these  devea 
faithless  ones  would  not  believe ! 

Perhaps  we  marvel  at  their  unbelief.  No  doubt  it 
seems  at  first  idght  most  senseless,  most  unreasonable, 
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most  proYokiiig,  most  imaccountable.  But  shall  we  not 
do  well  to  look  at  home?  Do  we  not  see  around  us 
in  the  Christian  Churches  a  mass  of  unbelief  far  more 
unreasonable  and  far  more  blameworthy  than  that  of  the 
apostles  P  Do  we  not  see,  after  eighteen  centuries  of 
additional  proofs  that  Christ  has  risen  from  the  dead,  a 
general  want  of  faith,  which  is  truly  deplorable  P  Do  we 
not  see  myriads  of  professing  Christians  who  seem  not  to 
believe  that  Jesus  died  and  rose  again,  and  is  coming  to 
judge  the  world  P  These  are  painful  questions.  Strong 
faith  is  indeed  a  rare  thing.  No  wonder  that  our  Lord 
said,  "  When  the  Son  of  man  cometh,  shall  He  find  faith 
on  the  earth  P  "  (Luke  xviii.  8.) 

Finally,  let  us  admire  the  wisdom  of  God,  which  can 
bring  great  good  out  of  seeming  evil.  The  unbelief  of 
the  apostles  is  one  of  the  strongest  indirect  evidences  that 
Jesus  rose  from  the  dead.  If  the  disciples  were  at  first  so 
backward  to  believe  our  Lord's  resurrection,  and  were  at 
last  so  thoroughly  persuaded  of  its  truth  that  they  preached 
it  everywhere,  Christ  must  have  risen  indeed.  The  first 
preachers  were  men  who  were  convinced  in  spite  of  them- 
selves, and  in  spite  of  determined,  obstinate  imwiUingness 
to  believe.  If  the  apostles  at  last  believed,  the  resurrec- 
tion must  be  true. 

KoTES.    Luke  XXIV.  1—12. 

1 . — [The  first  day  of  the  week.]  This,  we  must  remember,  was  our 
Sunday.    The  Jewish  Sabbath  was  our  Saturday. 

[Very  early  in  the  morning.]  Let  it  be  noted,  that  this  early 
visit  to  the  sepulchre  is  a  strong  proof  of  the  love  and  affection 
of  these  holy  women.  For  women  to  go  to  a  place  of  burial  near 
a  crowded  city,  before  the  sun  was  risen,  faith  and  courage  were 
needed. 

[The  ipices.]  We  are  told  by  John  that  Joseph  and  Nicodemus 
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had  already  used  '*  a  hundred  pounds  weight "  of  myrrfa  and  aloes. 
when  ther  huried  our  I>ord.  (John  xix.  39.)  But  it  is  piobabie 
that  for  want  of  time  these  spices  were  used  hurriedlT  and  im- 
{lerfeetly.  Some  Commentators  sajr,  that  the  process  of  embalm- 
ing and  api)lying  spices  to  dead  bodies,  was  usually  repeated  for 
several  days  together,  in  order  that  the  aromatic  and  antiseptic 
compounds  might  have  their  full  effect. 

2. — [Th€  stofif  rolled  aicay.]  This,  according  to  St.  Matthew. 
(Matt,  xxviii.  1.)  had  been  the  first  great  sign  attending  the 
resurrection.  At  the  sight  of  the  angels  who  rolled  awaj  the 
stone,  the  Roman  guard  was  first  terrified  and  then  fled.  After 
this  the  women  came,  and  found  the  grave  empty. 

3. — [The  Lord  Jesus.]  Bishop  Brownrig  remarks  that  this  is  the 
first  time  in  the  New  Testament  that  our  Saviour  is  so  termed. 
The  Lord, — Christ, — Jesus,  are  names  He  frequently  has  had. 
Here,  after  His  resurrection  as  a  conqueror,  St  Luke  calls  Him 

"  the  Ix)rd  Jesus." 

4. — [Much  perjflrxed.]  They  could  not  tell  what  to  make  of  the 
facts  before  them, — the  empty  sepulchre, — the  linen  clothes 
lying  by  themselves, — ^the  body  gone. 

[Tuo  men.]  Here,  as  in  another  place,  (Acts  L  IS.)  we  are. 
of  course,  to  understand  angels  in  the  appearance  of  men.  The 
frequency  with  which  St.  Luke  mentions  angels  is  a  peculiar 
feature  in  his  Gospel.  An  angel  appears  to  Zacharias,  an  angel 
appears  to  the  Virgin  Mary,  angels  appear  to  the  shepherds 
when  our  Lord  is  bom,  all  mentioned  only  in  St  Luke. 

5. — [The  living.]  It  admits  of  doubt  whether  the  Greek  expression 
here  would  not  have  been  more  literally  rendered,  **  the  living 
One," — the  great  source  of  life,  the  life  of  the  world. 

0. — [In  OalUee.]  This  expression  shows,  no  less  than  many  other 
similar  ones,  that  the  greater  part  of  our  Lord's  discourses  and 
sermons  were  delivered  in  Galilee. 

Some  have  indulged  in  unprofitable  speculations  on  this  Terse. 
as  to  the  remembrance  of  the  things  spoken  in  Galilee,  which 
the  angels  exhibit  in  this  verse.  It  ought  to  content  us  to 
remember  that  these  angels  were  executing  a  commission  and 
delivering  a  message  intrusted  to  them  by  God.  There  is  no 
warrant  for  the  assertion  that  angels  know  everything  spoken  to 
God's  people,  and  can  afterwards  repeat  it 

7. — [Must  he  delivered.]  The  Greek  words  here  mean,  **  It  is  ne- 
cessary that  He  should  be  delivered," — necessary  for  the  fulfilment 
of  prophecies  and  types,  necessary  for  the  redemption  of  sinners. 

8. — [They  remembered.]  Ford  quotes  a  good  remark  of  Cecil's  on 
this  expression  :  ''It  is  not  sufficiently  considered  how  much 
more  we  need  recoUection  than  information." 
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0. — [Told  aU  these  things,  dc.']  Augustine  remarks  that  these 
women  were  "  the  first  preachers  of  the  resurrection  of  Christ." 

[To  all  the  rest!]  Who  these  were  we  do  npt  kDow.  It  is 
evident  that  our  Lord  had  other  disciples  in  Jerusalem  beside 
the  eleven.  On  the  day  of  His  ascension  the  number  of  names 
was  a  "  hundred  and  twenty." 

10. — [Other  women.l  Who  these  were  we  do  not  know.  They  were 
probably  the  same  spoken  of  in  a  former  place,  who  ministered 
to  our  I^rd.     (Luke  viii.  2.) 

1 1. — [Idle  tales.']  The  Greek  word  so  rendered  is  only  found  here. 
According  to  Parkhurst  it  means,  "  Words  of  no  value  ;  idle 
nonsense." 

1 2. — [Peter!]  We  can  well  understand  that  Peter  would  be  in  a 
peculiarly  sensitive  and  anxious  state  of  conscience.  On  the 
very  chance  of  the  report  being  true  he  goes  to  see  for  himself. 

[The  linen  clothes  laid  by  themselves.']  All  writers  on  the 
resurrection  of  Christ,  call  attention  with  much  justice  to  this 
fact.  If  the  body  of  our  Lord  had  been  stolen  from  the  grave 
by  his  friends,  it  is  most  improbable  that  those  who  stole  it 
would  have  taken  the  trouble  to  remove  the  linen  clothes  and 
wrap  them  together  in  an  orderly  manner. 

[Departed.., wondering  in  himself.]  It  is  the  opinion  of  those 
who  are  best  judges,  that  these  words  would  be  better  rendered, 
**  departed  to  his  own  house  wondering."     (See  John  xx.  10.) 
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13  And,  behold,  two  of  them  went 
that  same  day  to  a  village  called 
£mmau8,  which  was  from  Jerusalem 
about  threescore  furlongs. 

14  And  they  talked  together  of  all 
these  thin^  which  had  happened. 

15  And  it  came  to  pass,  that,  while 
they  communed  together  and  reason- 
ed, Jesus  himself  drew  near,  and  went 
w'ith  them. 

16  But  their  eyes  were  holden  that 
they  should  not  know  him. 

1/  And  he  said  unto  them,  What 
manner  of  communications  are  these 
that  ye  have  one  to  another,  as  ye 
^i^alk,  and  are  sad  ? 

18  And  the  one  of  them,  whose 
name  was  Cleopas,  answering  said 
unto  him,  Art  thou  only  a  stranger  in 
Jerusalem,  and  hast  not  known  the 


things  which  are  come  to  pass  there 
in  these  days } 

19  And  ne  said  unto  them.  What 
things?  And  they  said  unto  him. 
Concerning  Jesus  of  Nazareth,  which 
was  a  prophet  mighty  in  deed  and 
word  before  God  and  all  the  people  : 

20  And  how  the  Chief  Priests  and 
our  rulers  delivered  him  to  be  con- 
demned to  death,  and  hare  crucified 
him. 

21  But  we  trusted  that  it  had  been 
he  which  should  have  redeemed  Is- 
rael :  and  beside  all  this,  to  day  is  the 
third  day  since  these  things  were  done. 

22  Tea,  and  certain  women  also  of 
our  company  made  us  astonished, 
which  were  early  at  the  sepulchre ; 

23  And  when  they  found  not  his 
body,  they  came,  saying,  that  they 


498 


BXPOSnX)RT  THOUGHTS. 


had  alio  aeen  a  Tislon  of  angels^  which 
said  that  he  was  aliTe. 

24  And  certain  of  them  which  were 
with  us  went  to  the  sepulchre,  and 
found  it  even  so  as  the  women  had 
said :  but  him  they  saw  not. 

25  Then  he  said  unto  them,  0  fools, 
and  slow  of  heart  to  believe  ali  that 
the  prophets  have  spoken : 

2o  Ought  not  Chnst  to  hare  suffer- 
ed these  things,  and  to  enter  into  his 
glorv? 

27  And  beginning  at  Moses  and  all 
the  Prophets,  he  expounded  unto 
them  in  all  the  Scriptures  the  things 
concerning  himself. 

28  And  they  drew  nigh  unto  the 
village,  whither  they  went :  and  he 
made  as  though  he  would  have  gone 
further. 

29  But  the^  constrained  him,  say- 
ing, Abide  with  us :  for  it  is  toward 
evening,  and  the  day  is  far  spent. 


And  he  went  in  to  tany  with  Uiem. 

30  And  it  came  to  pass,  as  he  sat 
at  meat  with  them,  he  took  bread, 
and  blessed  »Y,  and  brake,  and  gave 
to  them. 

31  And  their  eyes  were  opened,  and 
they  knew  him ;  and  he  vanished  out 
of  their  sight. 

32  And  thevsaid  one  to  another, 
Did  not  our  neart  bum  within  us, 
while  he  talked  with  us  by  the  way, 
and  while  he  opened  to  us  the  Scrip- 
tures? 

33  And  they  rose  up  the  same  hour, 
and  returned  to  JeruMdem,  and  found 
the  eleven  gathered  together,  and 
them  that  were  with  them, 

.  34  Saying,  The  Lord  is  risen  indeed, 
and  haul  appeared  to  Simon. 

35  And  tney  told  what  things  tcere 
done  in  the  way,  and  how  he  was 
known  of  them  in  breaking  of 
bread. 


The  history  contained  in  these  verses  is  not  fonnd  in  any 
other  Gospel  but  that  of  St.  Luke.  Of  all  the  eleven 
appearances  of  Christ  after  His  resurrection,  none  per- 
haps is  so  interesting  as  the  one  described  in  this  passage. 
Let  us  mark,  in  these  verses,  what  encouragement  there 
is  to  believers  to  speak  to  one  another  about  Christ.  We 
are  told  of  two  disciples  walking  together  to  Emmaus, 
and  talking  of  their  Master's  crucifixion.     And  then 

come  the  remarkable  words,  "While  they  communed 
together  and  reasoned,  Jesus  himself  drew  near,  and 
went  with  them." 

Conference  on  spiritual  subjects  is  a  most  important 
means  of  grace.  As  iron  sharpeneth  iron,  so  does  ex- 
change of  thoughts  with  brethren  sharpen  a  believer's 
soul.  It  brings  down  a  special  blessing  on  all  who  make 
a  practice  of  it.  The  striking  words  of  Malachi  were 
meant  for  the  Church  in  every  age  ; — "  Then  they  that 
feared  the  Lord  spake  often  one  to  another:  and  the 
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Lord  hearkened,  and  heard  it,  and  a  book  of  remem- 
brance was  written  before  him  for  them  that  feared  the 
Lord,  and  that  thought  upon  his  name.  And  they  shall 
be  mine,  saith  the  Lord,  in  that  day  when  I  make  up 
my  jewels."  (Mai.  iii.  16,  17.) 

What  do  we  know  ourselves  of  spiritual  conversation 
with  other  Christians  ?  Perhaps  we  read  our  Bibles,  and 
pray  in  private,  and  use  public  means  of  grace.  It  is  all 
well,  very  well.  But  if  we  stop  short  here  we  neglect  a 
great  privilege  and  have  yet  much  to  learn.  We  ought 
to  "consider  one  another  to  provoke  to  love  and  good 
works."  We  ought  to  "  exhort "  and  " edify  one  another." 
(Heb.  X.  24;  1  Thess.  v.  11.)  Have  we  no  time  for 
spiritual  conversation  ?  Let  us  think  again.  The  quan- 
tity of  time  wasted  on  frivolous,  trifling,  and  unprofitable 
talk,  is  fearfully  great. — ^Do  we  find  nothing  to  say  on 
spiritual  subjects?  Do  we  feel  tongue-tied  and  dumb 
on  the  things  of  Christ  P  Surely  if  this  is  the  case,  there 
must  be  something  wrong  within.  A  heart  right  in  the 
sight  of  God  will  generally  find  words.  "  Out  of  the  abun- 
dance of  the  heart  the  mouth  speaketh."  (Matt.  xii.  34.) 

Let  us  learn  a  lesson  from  the  two  travellers  to  Em- 
maus.  Let  us  speak  of  Jesus,  when  we  are  sitting  in 
our  houses  and  when  we  are  walking  by  the  way,  when- 
ever we  can  find  a  disciple  to  speak  to.  (Deut.  vi.  7.)  If 
we  believe  we  are  journeying  to  a  heaven  where  Christ 
will  be  the  central  object  of  every  mind,  let  us  begin  to 
learn  the  manners  of  heaven,  while  we  are  yet  upon 
earth.  So  doing  we  shall  often  have  One  with  us  whom 
our  eyes  will  not  see,  but  One  who  will  make  our  hearts 
"  bum  within  us  "  by  blessing  the  conversation. 
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Let  us  mark,  secondly,  in  these  verses,  how  weak  and 
imperfect  was  the  knowledge  of  some  of  our  Lord^s  disciples. 
We  are  told  that  the  two  disciples  confessed  frankly  that 
their  expectations  had  been  disappointed  by  the  cmd- 
iixion  of  Christ.  "  We  trusted,"  said  they,  "  that  it 
had  been  he  which  should  have  redeemed  Israel."  A 
temporal  redemption  of  the  Jews  by  a  conqueror  appears 
to  have  been  the  redemption  which  they  looked  for.  A 
spiritual  redemption  by  a  sacrificial  death  was  an  idea 
*  which  their  minds  could  not  thoroughly  take  in. 

Ignorance  like  this,  at  first  sight,  is  truly  astounding. 
We  cannot  be  surprised  at  the  sharp  rebuke  which  fell 
from  our  Lord's  lips,  "  0  fools,  and  slow  of  heart  to  be- 
lieve." Yet  ignorance  like  this  is  deeply  instructive. 
It  shows  us  how  little  cause  we  have  to  wonder  at  the 
spiritual  darkness  which  obscures  the  minds  of  careless 
Christians.  Myriads  around  us  are  just  as  ignorant  of 
the  meaning  of  Christ's  suflferingsr  as  these  travellers  to 
Emmaus.  As  long  as  the  world  stands  the  cross  will 
seem  foolishness  to  natural  man. 

Let  us  bless  God  that  there  may  be  true  grace  hidden 
under  much  intellectual  ignorance.  Clear  and  accurate 
knowledge  is  a  most  useful  thing,  but  it  is  not  absolutely 
needful  to  salvation,  and  may  even  be  possessed  without 
grace.  A  deep  sense  of  sin,  a  humble  willingness  to  be 
saved  in  God's  way,  a  teachable  readiness  to  give  up  our 
own  prejudices  when  a  more  excellent  way  is  shown, 
these  are  the  principal  things.  These  things  the  two 
disciples  possessed,  and  therefore  our  Lord  **  went  with 
them  "  and  guided  them  into  all  truth. 

Let  us  mark,  thirdly,  in  these  verses,  how  full  the  Old 
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Testament  is  of  Christ,  We  are  told  that  our  Lord  be- 
gan "  at  Moses  and  all  the  prophets,  and  expounded  in  all 
the  Scriptures  the  things  concerning  himself." 

How  shall  we  explain  these  words  P  In  what  way  did 
our  Lord  show  "things  concerning  himself,"  in  every  part 
of  the  Old  Testament  field  P  The  answer  to  these  quest- 
ions is  short  and  simple.  Christ  was  the  substance  of 
every  Old  Testament  sacrifice,  ordained  in  the  law  of 
Moses.  Christ  was  the  true  Deliverer  and  King,  of 
whom  all  the  judges  and  deliverers  in  Jewish  history 
were  tjrpes.  Christ  was  the  coming  Prophet  greater  than 
Moses,  whose  glorious  advent  filled  the  pages  of  prophets. 
Christ  was  the  true  seed  of  the  woman  who  was  to  bruise 
the  serpent's  head, — the  true  seed  in  whom  all  nations 
were  to  be  blessed, — the  true  Shiloh  to  whom  the  people 
were  to  be  gathered, — the  true  scape-goat, — the  true  bra- 
zen serpent, — ^the  true  Lamb  to  which  every  daily  offering 
pointed, — the  true  High  Priest  of  whom  every  descendant 
of  Aaron  was  a  figure.  These  things,  or  something 
like  them,  we  need  not  doubt,  were  some  of  the  things 
which  our  Lord  expoimded  in  the  way  to  Emmaus. 

Let  it  be  a  settled  principle  in  our  minds,  in  reading 
the  Bible,  that  Christ  is  the  central  sun  of  the  whole 
book.  So  long  as  we  keep  Him  in  view,  we  shall  never 
greatly  err,  in  our  search  for  spiritual  knowledge.  Once 
losing  sight  of  Christ,  we  shall  find  the  whole  Bible  dark 
and  fuU  of  difficulty.  The  key  of  Bible  knowledge  is 
Jesus  Christ. 

Let  us  mark,  finally,  in  these  verses,  how  much  Christ 
loves  to  he  entreated  by  His  people.  We  are  told,  that 
when  the  disciples  drew  nigh  to  Emmaus,  our  Lord 
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''made  as  though  he  would  have  gone  further."  He 
desired  to  see  if  they  were  wearj  of  His  conversation. 
But  it  was  not  so.  ''They  oonslrained  Him,  sajring,  abide 
with  us:  for  it  is  toward  evening,  and  ike  day  is  far 
spent.    And  He  went  in  to  tarry  with  them." 

Gases  like  this  are  not  uncommon  in  Scripture.  Our 
Lord  sees  it  good  for  us  to  prove  our  love,  by  withholding 
mercies  till  we  ask  for  them.  He  does  not  always  force 
His  gifts  upon  us,  unsought  and  unsolicited.  He  loves  to 
draw  out  our  desires,  and  to  compel  us  to  exercise  our 
spiritual  afiPections,  by  waiting  for  our  prayers.  He  dealt 
so  with  Jacob  at  Peniel.  "  Let  me  go,"  He  said,  "  for 
the  day  breaketh."  And  then  came  the  noble  declaration 
from  Jacob's  lips,  "  I  will  not  let  thee  go  except  thou 
bless  me."  (Gen.  xxxii.  26.)  The  story  of  the  Canaanitish 
mother,  the  story  of  the  healing  of  two  blind  men  at  Jericho, 
the  story  of  the  nobleman  at  Capernaum,  the  parables  of 
the  unjust  judge  and  Mend  at  midnight,  are  all  meant 
to  teach  the  same  lesson.  AU  show  that  our  Lord  loves 
to  be  entreated,  and  likes  importunity. 

Let  us  act  on  this  principle  in  all  our  prayers,  if  we 
know  anything  of  praying.  Let  us  ask  much,  and  ask 
often,  and  lose  nothing  for  want  of  asking.  Let  us  not 
be  like  the  Jewish  King  who  smote  three  times  on  the 
ground,  and  then  stayed  his  hand.  (2  Kings  xiii.  18.) 
Let  us  rather  remember  the  words  of  David's  Psalm, 
"  Open  thy  mouth  wide  and  I  will  fill  it."  (PsaL  Ixxxi. 
10.)  It  is  the  man  who  puts  a  holy  constraint  on  Christ 
in  prayer,  who  enjoys  much  of  Christ's  manifested  pre- 
sence. 
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Notes.    Luke  XXIV.  13—35. 

13. — {Two  qftheni.']  We  are  not  told  who  these  two  disciples  were, 
except  that  one  of  them  was  named  Cleopas.  Several  conjectures 
have  heen  made  about  the  other  one.  Epiphanius  supposes  he 
was  Nathanael.  Origen  calls  him  Simeon.  Ambrose  calls  him 
Amaon.  Theophylact  suggests  that  it  was  Luke  himself.  All 
this  is  guesswork.  We  know  nothing  certain  about  it,  excepting 
this,  that  it  could  not  have  been  one  of  the  apostles.  We  are 
distinctly  told  that  when  these  two  disciples  returned  to  Jerusa- 
lem "they  found  the  eleven  gathered  together." — This  point 
ought  to  be  carefully  noticed. 

Lightfoot  says,  "  It  seems  to  me  beyond  question,  that  one  of 
the  disciples  going  to  Emmaus  was  Peter,  who  hearing  from  the 
women  that  the  Lord  had  risen,  and  sent  him  a  message,  and 
spoken  of  going  to  Galilee,  took  Cleopas  and  made  off  towards 
Galilee.'* — This  opinion  seems  very  improbable. 

IWent  that  same  day."]  Henry  says  on  this  expression,  "  I 
suspect  that  they  were  going  homeward  to  Galilee,  with  an  in- 
tention not  to  inquire  more  about  this  Jesus;  that  they  were 
meditating  a  retreat,  and  went  away  from  their  company  without 
asking  or  taking  leave." — This  is,  no  doubt,  an  ingenious  conjec- 
ture.   But  I  see  nothing  to  warrant  it. 

16. — [STiould  not  know  him.']  Let  it  be  noted  here,-  that  St.  Mark 
mentions  that  He  "  appeared  in  another  form."  (Mark  xvi.  12.) 
This  circumstance  would  account  for  their  not  recognizing  Him. 
At  the  same  time  it  is  clear  that  in  some  miraculous  way  the 
eyes  of  the  disciples  were  holden  or  restrained  from  seeing  aright. 
(See  2  Kings  vi.  17—20.) 

17. — \He  said^  Bengel  remarks  here,  that "  it  is  the  part  of  wisdom 
to  pass  with  ease  into  profitable  conversation." 

[  What  manner.,. communications,.. ye  have!]  The  literal  render- 
ing of  the  Greek  words  here  would  be,  "  What  sayings  or  words 
are  these  which  yacast  against  one  another,  or  bandy  about?" 

The  parallel  between  Joseph  and  our  Lord  Jesus  Christ  ought 
to  be  noticed  at  this  part  of  our  Lord's  history.  The  conduct  of 
Joseph  in  not  discovering  himself  to  his  brethren,  and  in  trying 
them  by  delay,  was  a  type  of  our  Lord's  dealings  with  His  two 
disciples  before  manifesting  Himself  to  them.  The  whole  history 
of  Joseph  is  probably  much  more  typical  than  we  suppose. 

18. — [Art  thou  only  a  stranger,  rfc]  The  Greek  words  so  rendered 
are  somewhat  peculiar.  Alford  translates  them, "  Dost  thou  lodge 
alone  at  Jerusalem?" — Major  renders  them,  "Art  thou  that  one 
individual  who  sojoumest  at  Jerusalem,  and  hast  not  known," 
&c., — meaning, "  There  surely  cannot  be  another,  whether  stranger 
or  resident,  who  has  not  heard  of  these  events." 
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The  whole  verse  is  an  important  evidence  of  the  publicity  and 
notoriety  of  our  Lord  Jesus  Christ's  crucifixion. 

1  J). — [  What  thtng$  f]  Our  Lord,  both  here  and  at  a  latter  part  of 
His  history  draws  out  from  the  disciples  th(^ir  opinions,  feelings, 
and  wishes.  By  asking  a  question  He  elicits  a  declaration  of 
the  exact  state  of  their  minds  about  Himself. 

[A  prophet,  dc]  The  exceeding  dimness  of  the  disciples'  ap- 
prehension of  our  Lord's  divinity  and  atonement,  is  strikingly 
brought  out  in  this  description. 

[Before  Qod  and  the  people.']  This  must  mean  "  By  the  testi- 
mony both  of  God  and  the  Jewish  nation." — ^We  read  elsewhere 
that"  God  bare  him  witness  by  signs  and  wonders."  (Acts  ii.  22.) 
The  people  also  "  bare  record."    (John  xii.  17.) 

21. — {He  which  should  have  redeemed  Israel.]  The  exact  kind  of  re- 
demption expected  by  the  disciples  we  are  left  to  conjecture. 
But  it  is  clear  that  like  most  Jews,  they  looked  much  more  for  a 
temporal  Redeemer  than  a  spiritual  one.  They  looked  for  a 
redemption  like  that  of  their  forefathers  out  of  Egypt.  Hence 
their  excessive  perplexity  and  amazement,  when  He  who  they 
thought  would  prove  the  Redeemer  was  crucified. 

[To-day  is  lite  third  day.]  There  certainly  seems  a  reference 
in  the  mind  of  Cleopas  to  something  which  was  to  happen  on  the 
**  third  day,"  according  to  promise.  He  speaks  like  one  who  had 
an  indistinct  recollection  of  our  Lord's  sayings  about  rising 
again  upon  the  third  day,  but  had  never  understood  their  meaning. 

Lightfoot  remarks  on  this  verse,  what  notice  the  Rabbins  take 
of  the  third  day,  and  conjectures  that  the  Jewish  idea  about  the 
third  day  may  be  traced  in  the  saying  of  Cleopas,  as  well  as  a 
reference  to  our  Lord's  predictions.  He  points  out  the  frequency 
with  which  the  third  day  is  referred  to  in  the  Old  Testament. 
(Gen.  xxii.  4 ;  Hosea  vi.  2 ;  Gen.  xlii.  18 ;  Jos.  ii.  16 ;  Exod. 
xix.  16  ;  Jonah  i.  17  ;  Ezra  viii.  15  ;  Esther  v.  1.) 

24. — [Certain  of  them,  dc]  St.  Luke  has  only  told  us  of  Peter 
having  gone  to  the  grave.  From  St.  John  we  learn  that  John 
accompanied  him. 

25. — [Fools.]  The  Greek  word  so  rendered  is  not  the  same  word 
which  is  so  translated  in  the  sermon  on  the  mount.  (Matt.  v.  22.) 
Here  it  only  means  "  wanting  in  thought,  understanding,  and 
consideration,"  and  does  not  imply  any  contempt. 

[Slotv  of  heart  to  believe  aU,.. prophets,,. spoken.]  This  expres- 
sion should  be  carefully  noted.  The  disciples  believed  many 
things  which  the  prophets  had  spoken.  But  they  did  not  believe 
all.  They  believed  the  predictions  of  Messiah's  glory,  hut  not 
of  Messiah's  sufferings.  Christians  in  modem  times  too  often 
err  in  like  manner,  though  in  a  totally  different  direction.  They 
believe  all  that  the  prophets  say  about  Christ's  sufferings,  but 


LUKE,   CHAP.    XXIV.    VER.    13 — 35.  505 

not  aU  that  they  say  about  Christ  coming  the  second  time  iu 
glory. 

26. — [Ought  not!]  This  means,  "was  it  Dot  fitting,  meet,  and 
needful;" — "did  it  not  behove,"  in  order  to  the  fulfilment  of 
prophecies  and  types,  that  Christ  should  sufier?  It  is  the  same 
Greek  word  translated  "  behoved,"  at  the  46th  verse. 

[Suffered,,, enter,., glory.]  Here  our  Lord  briefly  states  the 
whole  truth  concerning  the  expected  Messiah.  He  was  one  who 
was  to  sufier  first  and  afterwards  to  reign, — to  be  cut  off  first 
and  afterwards  have  a  kingdom, — to  be  led  as  a  lamb  to  the 
slaughter  first,  and  afterwards  to  divide  the  spoil  as  a  conqueror. 

27. — [Beginning  at  Moses ^  dc]  Many  a  commentator  has  re- 
marked on  this  verse,  that  it  would  have  been  a  blessing  to  the 
Church  if  it  had  possessed  the  exposition  which  our  Lord  here 
gave.  For  wise  reasons  it  has  been  withheld  from  us.  Several 
have  attempted  to  supply  conjectiu*ally  the  general  substance  of 
this  exposition,  and  specially  Gerhard,  BuUinger,  and  Stella. 
But  it  is  probable  that  we  have,  at  best,  very  inadequate  ideas 
of  the  fulness  of  our  Lord's  exposition.  Judging  from  the  use 
He  made  of  Scripture  during  His  ministry,  He  saw  probably 
many  "things  concerning  Himself"  which  modem  commentators 
utterly  fail  to  discover. 

Alford  I emarks, "  Observe  the  testimony  which  this  verse  gives 
to  the  divine  authority,  and  Christian  interpretation  of  the  Old 
Testament  Scriptures.  The  denial  of  reference  to  Christ's  death 
and  glory  in  the  Old  Testament,  is  a  denial  of  Christ's  own 
teaching." 

28. — [He  made  as  though,,, gone  further.]  Many  very  improfitable 
remarks  have  been  made  on  this  expression.  Some  have  gone 
so  far  as  to  assert  that  it  justifies  dissimulation  and  a  certain 
degree  of  untruthfulness  on  some  occasions.  Such  assertions 
are  too  monstrous  and  absuid  to  deserve  serious  refutation. 

Alford  remarks, "  It  is  not  implied  that  our  Lord  said  anything 
to  indicate  that  He  would  go  further,  but  simply  that  He  was 
passing  on."  He  quotes  also  a  passage  from  Jeremy  Taylor's 
Sermon  on  Christian  Simplicity,  explanatory  of  this  expression : 
— "  Our  blessed  Saviour  pretended  that  He  would  pass  forth  from 
Emmaus ;  but  if  He  intended  not  to  do  it,  He  did  no  injury  to 
the  two  disciples,  for  whose  good  He  intended  to  make  this  offer. 
Neither  did  He  prevaricate  the  strictness  of  simplicity  and  sin- 
cerity, because  they  were  persons  with  whom  He  had  made  no 
contracts,  to  whom  He  had  passed  no  obligations.  In  the  nature 
of  the  thing  it  is  proper  and  natural  by  an  offer  to  give  an  occa- 
sion to  another  to  do  good  actions ;  and  in  case  it  succeeds  not 
then  to  do  what  was  intended  not  And  so  the  offer  was  con< 
ditionaL" 
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I  have  quoted  this  passage  from  a  desire  to  meet  the  possible 
objections  of  scrupulous  consciences.  To  my  own  mind  it  seems 
surprising  that  any  one  can  stumble  at  the  expression  before  us, 
or  can  find  ground  for  supposing  that  our  Lord  meant  to  deceive. 
Our  Lord  used  the  readiest  and  most  natural  means  to  draw  out 
the  feelings  of  His  disciples,  by  walking  on  as  if  He  intended 
to  go  further.  But  it  seems  to  me  as  unreasonable  to  see  in  this 
an  intention  to  deceive,  as  it  would  be  to  see  dishonesty  in  His 
first  question,  "  What  manner  of  commimications  are  these  that 
ye  have?"  He  knew  all  things,  and  had  no  real  occasion  to  ask. 
But  He  asked  in  order  to  draw  out  the  minds  of  His  disciples. 

29. — [They  constrained  him.l  Let  it  be  noted  that  we  have  several 
instances  of  expressions  like  this  in  Scripture  used  upon  similar 
occasions.  Abraham  said,  "  Pass  not  away,  I  pray  thee,  from 
thy  servant."  (Gen.  xxxii.  26.)  Gideon  said, "  Depart  not  hence, 
I  pray  thee,  until  I  come  unto  thee."  (Judges  yi.  18.)  Manoah 
and  nis  wife  said,  "  I  pray  thee,  let  us  detain  thee."  (Judges 
xiii.  15.)  All  show  that  God  loves  to  be  entreated  of  His  people, 
and  that  those  who  would  have  much  must  ask  much,  and  eves 
use  a  holy  violence. 

80. — [He  took  bread.. .ble88ed..,brake...gave,  dc]  The  action  men- 
tioned here  has  occasioned  much  difference  of  opinion. 

1.  Some  think  that  no  particular  sense  is  to  be  attached  to 
the  expression,  and  that  it  means  that  Jesus  was  recognized  at 
the  time  when  He  brake  bread. 

2.  Some  think  that  there  was  something  peculiar  in  our 
Lord's  manner  and  demeanour  at  breaking  of  bread,  which  was 
well  known  to  the  disciples.  Lyranus  and  Stella  even  go  so  far 
as  to  say  that  He  broke  bread  in  a  miraculous  manner,  like  one 
cutting  with  a  knife.  According  to  Schottgen,  Jewish  teachers 
used  to  be  known  and  recognized  by  their  disciples  by  their 
peculiar  gestures. 

8.  Some  think  that  the  whole  passage  refers  to  the  Lord's 
Supper.  This  opinion  is  stoutly  defended  by  Maldonatus  and 
Cornelius  a  Lapide,  the  Bomish  commentators,  and  maintained 
even  by  Wordsworth  among  modem  English  Protestants. — ^The 
two  Bomish  writers  go  so  far  as  to  maintain  that  the  passage  shows 
the  propriety  of  the  bread  only  and  not  the  cup  being  given  to 
the  laity  in  the  Lord's  Supper.  It  is  only  fair  to  say  that  not 
all  Bomish  writers  maintain  this  opinion  respecting  the  Lord's 
Supper  being  meant.  Jansenius  and  Stella  deny  it  entirely. 
Barradius  and  Bellarmine  allow  that  it  is  just  as  probable  that 
the  Lord's  Supper  is  not  meant,  as  that  it  is  meant ! 

I  have  little  doubt  that  the  expression  refers  to  some  well- 
known  and  peculiar  gesture  of  our  Lord  in  the  act  of  breaking 
bread,  ^ih  which  all  His  disciples  were  familiar.  I  think  it  even 
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posdible  that  there  is  a  reference  to  our  Lord's  demeanour  at  the 
miracle  of  feeding  the  multitude  with  a  few  loaves  and  fishes. 

Alford  suggests  thai  the  marks  of  the  nails  in  our  Lord's  hands 
may  have  been  first  noticed  as  He  was  breaking  bread. 

That  it  could  not  be  the  Lord's  Supper  appears  clear  to  my 
own  mind  for  the  following  reasons. — Firstly,  it  was  impossible 
that  the  two  disciples  could  recognize  anything  in  our  Lord's 
manner  of  breaking  the  bread  to  remind  them  of  the  Lord's 
Supper,  because  they  were  not  present  at  the  institution  of  it. 
Kone  but  the  apostles  were  present  at  the  institution,  and  the 
two  disciples  were  evidently  not  apostles. — Secondly,  it  is  mere 
gratuitous  assumption  to  say  that  the  Lord's  Supper  is  meant, 
when  we  find  no  words  of  consecration  used,  and  no  mention  of 
wine.  Even  the  Eoman  Catholics  must  allow  that  without  con- 
secration and  the  presence  of  wine,  there  is  no  sacrament.  They 
will  hardly  dare  to  say  that  the  two  disciples  at  Emmaus  were 
laymen. — Thirdly,  the  words  of  our  Lord  at  the  time  of  the  first 
institution  of  the  Lord's  Supper,  that  He  would  no  more  "  drink 
the  fruit  of  the  vine"  with  His  disciples,  make  it  highly  improb- 
able that  the  sacrament  can  be  here  referred  to. 

The  quotations  of  the  Fathers  given  by  the  Bomish  writers 
in  defence  of  this  opinion  about  the  Lord's  Supper  are  most 
meagre  and  unsatisfactory.  At  best  they  only  prove,  as  Jan- 
senius  remarks,  that  some  of  the  Fathers  thought  the  transac- 
tion at  Enmiaus  figurative  of  the  Lord's  supper. 

The  plain  truth  is  that  both  here  and  elsewhere  the  carnal 
mind  of  man  catches  at  the  least  pretext  for  making  everything 
in  religion  material  and  sensual,  and  strains  every  possible  ex- 
pression into  a  material  sense.  All  texts  about  eating,  and  drink- 
ing, and  a  cup,  and  bread,  must  needs  signi^  the  Lord's  Supper ! 
AU  texts  about  washing,  and  wat^r,  and  purifying,  and  the  like, 
must  needs  mean  baptism !  Against  such  interpretations  of 
Scripture  we  must  always  be  on  our  guard. 

Lightfoot  remarks,  "  It  is  strange  that  any  should  interpret 
this  breaking  of  bread  of  the  holy  eucharist,  when  Christ  Him- 
self had  determined  to  disappear  in  the  very  distribution  of  the 
bread,  and  so  interrupt  the  supper.  And  where  indeed  doth  it 
appear  that  any  of  them  tastea  a  bit  ?  The  supper  was  ended 
belbre  it  began." — "  The  Eabbins  say,  if  three  eat  together,  they 
are  bound  to  say  grace." 

^\.-^Their  eyes...opened...Jcn€w  him.']  The  manner  of  this  sudden 
revelation  of  Christ  we  cannot  explain.  The  whole  transaction 
is  so  miraculous  that  we  can  only  take  the  words  as  we  find 
them,  and  must  not  waste  time  in  attempting  to  define  what  is 
beyond  our  comprehension. 

[Vanished  otU  of  their  sight ^    This  and  other  expressions 
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coDcerDing  our  Lord's  risen  body*  show  plainly  that  it  was  a 
body  in  some  wonderful  way  different  from  the  common  body  of 
roan.  It  was  a  real  material  body,  and  true  flesh  and  blood. 
But  it  was  a  body  capable  of  moving,  appearing,  and  disappear- 
ing after  a  manner  that  we  cannot  explain.  We  may  fairly  suppose 
that  it  was  a  pattern  of  what  our  own  bodies  will  be  after  they 
are  raised  again.  They  will  be  true  bodies,  material  and  real,  but 
bodies  endued  with  capacities  of  which  now  we  know  nothing. 

32. — [Did  not  our  heart  burn.]  These  words  would  be  more  literally 
rendered,  "  was  not  our  heart  burning  within  us."  It  is  a  strong 
expression  to  indicate  the  warmth  and  delight  of  their  feelings 
while  they  listened  to  our  Lord's  exposition  of  Scripture.  See 
Psalm  xxxix.  4 ;  Jerem.  xx.  9. 

33. — [Found  the  eleven  gathered  together.]  This  expression  deserves 
notice.  Was  Thomas  with  them  or  not?  If  he  was,  he  must 
have  gone  out  immediately  after  the  two  disciples  came  in. 
Otherwise  it  would  be  difficult  to  reconcile  the  verses  which 
immediately  follow,  describing  our  Lord's  appearing,  with  the 
account  given  in  St.  John,  of  Christ's  appearing  when  Thomas 
was  not  present. — If  Thomas  was  not  present  on  this  occasion, 
how  can  we  explain  St.  Luke,  speaking  of  "the  eleven?" 
Doddridge  must  supply  the  answer ; — "As  Paul  calls  the  company 
of  apostles  the  twelve,  (I  Cor.  xv.  5.)  though  Judas  the  twelfth 
person  was  dead ;  so  liuke  here  calls  them  the  eleven,  though 
Thomas  the  eleventh  person  was  absent,  as  appears  from  John 
XX.  24." 

Let  us  add  to  this,  that  St.  Mark  distinctly  tells  us,  also,  that 
the  Lord  "  appeared  to  the  eleven,  as  they  sat  at  meat."  (Mark 
xvi.  14.) 

34. — [Saying,  the  Lord  is  risen  indeed.]  Major  remarks  here, 
"  These  words  which  Luke  attribute  to  the  eleven  apostles  are 
not  altogether  consistent  with  what  we  read  in  Mark,  (Mark  xvi. 
12.)  that  when  the  two  disciples  returning  acquainted  the  rest, 
"they  did  not  believe  them."  —  Campbell  thus  solves  the  dif- 
ficulty :  *  This  does  not  imply  that  none  of  them  believed,  but 
that  several,  perhaps  the  greater  part,  did  not  believe.  W^hen 
Luke  tells  us  that  they  said  *  the  Lord  is  risen  indeed,'  we  are 
not  to  conclude  that  every  one  said  this,  or  even  believed  it,  but 
only  that  some  believed,  and  that  one  of  them  expressly  affirmed 
it.  Such  latitude  in  using  pronouns  is  common  in  every  lan- 
guage. So,  according  to  Matthew  and  Mark,  both  malefactors 
reproached  Jesus  on  the  cross.  But  from  Luke  we  learn  that 
it  was  only  one  of  them  who  acted  thus." 

[Appeared  to  Simon.]  This  appearance  to  Simon  Peter  alone 
is  only  mentioned  in  this  place,  and  in  the  Epistle  to  the  Corin- 
thians. (1  Cor.  XV.  2.)  The  circumstances  of  the  appearance  we 
do  not  know. 
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It  may  be  well  to  mention  here  the  eleven  distinct  appear- 
ances of  our  Lord  after  His  resurrection.     He  appeared, 

1 .  To  Mary  Magdalene  alone.     Mark  xvi ;  John  xx.  14. 

2.  To  the  women  returning  from  the  sepulchre.  Matt,  xxviii. 
9,  10. 

3.  To  Simon  Peter  alone.    Luke  xxiv.  34. 

4.  To  the  two  disciples  going  to  Emmaus.  Luke  xxvi.  13,  &c. 

5.  To  the  apostles  at  Jerusalem,  excepting  Thomas  who  was 
absent.    John  xx.  19. 

6.  To  the  apostles  at  Jerusalem,  a  second  time,  when  Tho- 
mas was  present.    John  xx.  26,  29. 

7.  At  the  sea  of  Tiberias,  when  seven  disciples  were  fishing. 
John  xxi.  1. 

8.  To  the  eleven  disciples,  on  a  mountain  in  Galilee.  Matt, 
xxviii.  16. 

9.  To  above  five  hundred  brethren  at  once.     I  Cor.  xv.  6. 

10.  To  James  only.     1  Cor.  15.  7. 

11.  To  all  the  apostles  on  mount  Olivet  at  His  ascension. 
Luke  xxiv.  51. 

Three  times  we  are  told  that  His  disciples  "  touched  "  Him 
after  He  rose.  Matt,  xxviii.  9 ;  Luke  xxiv.  39 ;  John  xx.  27. 
Twice  we  are  told  that  He  ate  with  them.  Luke  xxiv.  42 ;  John 
xxi.  12, 13. 

35. — [Things,,, done  in  the  way.]  This  must  necessarily  mean  the 
wonderful  exposition  of  Scripture  which  had  made  their  "  hearts 
bum." 

[Known  of  them  in  breaking  of  bread.]  It  is  only  necessary 
to  remark  here  that  to  apply  this  expression  to  the  Lord's  supper 
is  mere  accomodation  of  Scripture  words,  and  not  justified  by 
the  context. 


LUKE  XXIV.  36—43. 


36  And  as  they  thus  spake,  Jesus 
himself  stood  in  the  midst  of  them, 
and  saith  unto  tliem,  Peace  be  unto 
you. 

37  But  they  were  terrified  and  af- 
frighted, and  supposed  that  they  had 
seen  a  spirit. 

38  And  he  said  unto  them,  Why 
are  ye  troubled  ?  and  why  do  thoughts 
arise  in  your  hearts  ? 

39  Behold  my  hands  and  my  feet, 
that  it  is  I  myself:  handle  me,  and 


see;  for  a  spirit  hath  not  flesh  and 
bones,  as  ye  see  me  have. 

40  And  when  he  had  thus  spoken, 
he  shewed  them  his  bands  and  hit 
feet. 

41  And  while  they  yet  believed  not 
for  joy,  and  wondered,  he  said  unto 
them,  Have  ye  here  any  meat. 

42  And  they  gave  him  a  piece  of  a 
broiled  fish,  and  of  an  hoifeycomb. 

43  And  he  took  ity  and  did  eat  be- 
fore them. 


II 
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Wb  should  observe,  in  this  passage,  the  singularly  gracious 
words  iffith  which  our  Lord  introduced  Himself  to  His  dis- 
ciples after  His  resurrection.  We  read  that  He  suddenly 
stood  in  the  midst  of  them  and  said,  "Peace  be  unto  yaa." 

This  was  a  wonderful  saying,  when  we  consider  the  men 
to  whom  it  was  addressed.  It  was  addressed  to  eleren 
disciples,  who  three  days  before  had  shamefolly  forsaken 
their  Master  and  fled.  They  had  broken  their  promises. 
They  had  forgotten  their  professions  of  readiness  to  die 
for  their  faith.  They  had  been  scattered,  "  every  man  to 
his  own,''  and  left  their  Master  to  die  alone.  One  of  than 
had  even  denied  Him  three  times.  All  of  them  had 
proved  backsliders  and  cowards.  And  yet  behold  the  re- 
turn which  their  Master  makes  to  His  disciples !  Not  a 
word  of  rebuke  is  spoken.  Not  a  single  sharp  saying  falls 
from  His  lips.  Calmly  and  quietly  He  appears  in  the 
midst  of  them,  and  begins  by  speaking  of  peace.  '^  Peace 
be  unto  you  1 " 

We  see,  in  this  touching  saying,  one  more  proof  that 
the  love  of  Christ  "passeth  knowledge."  It  is  His  glory  to 
pass  over  a  transgression.  He  "delighteth  in  mercy."  He 
is  far  more  willing  to  forgive  than  men  are  to  be  forgiven, 
and  far  more  ready  to  pardon  than  men  are  to  be  par- 
doned. There  is  in  His  almighty  heart  an  infinite 
willingness  to  put  away  man's  transgressions.  Though 
our  sins  have  been  as  scarlet  He  is  ever  ready  to  make 
them  white  as  snow,  to  blot  them  out,  to  cast  them  behind 
His  back,  to  bury  them  in  the  depths  of  the  sea,  to 
remember  them  no  more.  All  these  are  Scriptural  phrases 
intended  to  convey  the  same  great  truth.  The  natural 
man  is  continually  stumbling  at  them,  and  refusing  to 
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understand  them.  At  this  we  need  not  wonder.  Free, 
full,  and  undeserved  forgiveness  to  the  very  uttermost  is 
not  the  manner  of  man.    But  it  is  the  manner  of  Christ. 

Where  is  the  sinner,  however  great  his  sins,  who  need 
be  afraid  of  beginning  to  apply  to  such  a  Saviour  as  this  P 
In  the  hand  of  Jesus  there  is  mercy  enough  and  to  spare. 
— ^Where  is  the  backslider,  however  far  he  may  have 
fallen,  who  need  be  afraid  of  returning  ?  "  Fury  is  not 
iu  Christ."  (Isai.  xxvii.  4.)  He  is  willing  to  raise  and 
restore  the  very  worst. — ^Where  is  the  saint  who  ought 
not  to  love  such  a  Saviour,  and  to  pay  Him  willingly  a 
holy  obedience  ?  There  is  forgiveness  with  Him,  that 
He  may  be  feared.  (Psalm  cxxx.  4.) — ^Where  is  the 
professing  Christian  who  ought  not  to  be  forgiving  towards 
his  brethren  P  The  disciples  of  a  Saviour  whose  words 
were  so  fiill  of  peace,  ought  to  be  peaceable,  gentle,  and 
easy  to  be  entreated.    (Coloss.  iii.  13.) 

We  should  observe,  for  another  thing,  in  this  passage, 
our  LortFs  marvellous  condescension  to  the  infirmity  of  His 
disciples.  We  read  that  when  His  disciples  were  terrified 
at  His  appearance,  and  could  not  believe  that  it  was 
Himself,  He  said,  ''  Behold  my  hands  and  feet :  handle 
me  and  see." 

Our  Lord  might  fairly  have  commanded  His  disciples 
to  believe  that  He  had  risen.  He  might  justly  have  said, 
*'  Where  is  your  faith  P  Why  do  ye  not  believe  my  re- 
surrection, when  ye  see  me  with  your  own  eyes  P  "  But 
He  does  not  do  so.  He  stoops  even  lower  than  this.  He 
appeals  to  the  bodily  senses  of  the  eleven.  He  bids  them 
touch  Him  with  their  own  hands,  and  satisfy  themselves 
that  He  was  a  material  being,  and  not  a  spirit  or  ghost. 
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A  mighty  principle  is  contained  in  this  circumstance, 
which  we  shall  do  well  to  store  up  in  our  hearts.  Our 
Lord  permits  us  to  use  our  senses  in  testing  a  fact  or  an 
assertion  in  religion.  Things  above  our  reason  we  must 
expect  to  find  in  Christianity.  But  things  contrary  to 
reason,  and  contradictory  to  our  own  senses,  our  Lord 
would  have  us  know,  we  are  not  meant  to  believe.  A 
doctrine,  so-called,  which  contradicts  our  senses,  is  not  a 
doctrine  which  came  from  Him  who  bade  the  eleven  touch 
His  hands  and  His  feet. 

Let  us  remember  this  principle  in  dealing  with  the 
Romish  doctrine  of  a  change  in  the  bread  and  wine  at 
the  Lord's  Supper.  There  is  no  such  change  at  all.  Our 
own  eyes  and  our  own  tongues  tell  us  that  the  bread  is 
bread  and  the  wine  is  wine,  after  consecration  as  well  as 
before.  Our  Lord  never  requires  us  to  believe  that  which 
is  contrary  to  our  senses.  The  doctrine  of  transubstantia- 
tion  is  therefore  false  and  unscriptural. 

Let  us  remember  this  principle  in  dealing  with  the 
Romish  doctrine  of  baptismal  regeneration.  There  is  no 
inseparable  connection  between  baptism  and  the  new 
birth  of  man's  heart.  Our  own  eyes  and  senses  tell  us 
that  myriads  of  baptized  people  have  not  the  Spirit  of 
God,  are  utterly  without  grace,  and  are  servants  of  the 
devil  and  the  world.  Our  Lord  never  requires  us  to  be- 
lieve that  which  is  contrary  to  our  senses.  The  doctrine 
that  regeneration  invariably  accompanies  baptism  is  there- 
fore undeserving  of  credit.  It  is  mere  antinomianism  to 
say  that  there  is  grace  where  no  grace  is  to  be  seen. 

A  mighty  practical  lesson  is  involved  in  our  Lord's 
dealing  with  the  disciples,  which  we  shall  do  well  to 
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remember.  That  lesson  is  the  duty  of  dealing  gently 
with  weak  disciples,  and  teaching  them  as  they  are  able 
to  bear.  Like  our  Lord,  we  must  be  patient  and  long- 
suffering.  Like  our  Lord,  we  must  condescend  to  the 
feebleness  of  some  men's  faith,  and  treat  them  as  tenderly 
as  little  children,  in  order  to  bring  them  into  the  right 
way.  We  must  not  cast  off  men  because  they  do  not  see 
everything  at  once.  We  must  not  despise  the  humblest 
and  most  childish  means,  if  we  can  only  persuade  men  to 
believe.  Such  dealing  may  require  much  patience.  But 
he  who  cannot  condescend  to  deal  thus  with  the  young, 
the  ignorant,  and  the  uneducated,  has  not  the  mind  of 
Christ.  Well  would  it  be  for  all  believers,  if  they  would 
remember  St.  Paul's  words  more  frequently,  "To  the 
weak  became  I  as  weak,  that  I  might  gain  the  weak." 
(1  Cor.  ix.  22.) 

N0TB8.     LuKB  XXIV.  36—43. 

36. — [Stood  in  the  midst  of  tJiem.]  We  are  not  told  in  what 
manner  our  Lord  entered  the  room  where  the  disciples  were. 
We  know  from  John's  words  that  the  doors  were  shut,  (John  xx. 
19.)  "  for  fear  of  the  Jews."  Whether  our  Lord  passed  through 
the  doore  miraculously  vsithout  opening  them,  or  whether  He 
opened  them  miraculously,  as  the  angel  did  when  He  brought 
Peter  out  of  prison,  we  cannot  teli.  (Acts  xii.  JO.)  In  either 
case  there  was  a  miracle.  In  any  case  the  appearance  was  sud- 
den and  instantaneous. 

[Peace  be  unto  you.l  I  am  quite  unable  to  regard  this  expres 
sion  as  being  nothing  more  than  the  ordinary  salutation  of 
courtesy.  It  seems  to  me  to  be  full  of  deep  and  comfortable 
truth.  It  implied  that  the  great  battle  was  fought  and  the  great 
victory  won  over  the  prince  of  this  world,  and  peace  with  God 
obtained  for  man  according  to  the  old  promise.  It  implied  that 
our  Lord  came  to  His  disciples  with  peaceful,  gracious,  and 
forgiving  feelings,  and  with  no  resentment  for  their  ^having 
forsaken  Him. 

Let  it  be  noted,  that  "  peace  **  was  the  last  word  in  the  pro- 
phetical hymn  of  Zacharias, — "  peace  on  earth,"  part  of  the 
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good  newB  proclaimed  by  angels  when  Christ  was  bom, — **  peaee* 
the  proclamation  which  the  seventy  disciples  were  ordered  to 
make  in  every  house  which  they  visited, — **  peace  **  the  legacy 
which  our  Lord  left  and  gave  to  Uie  apostles  on  the  night  b^re 
He  was  cniciBodt — and  "peace**  was  the  first  word  which  He 
spoke  when  He  appeared  among  them  again  after  His  resmtec- 
tion.     (Luke  i.  79  ;  ii.  14 ;  x.  5 ;  John  ziv.  27.) 

Peace,  in  short,  is  one  main  ingredient  of  the  Gospel.  Every 
one  of  St  PauFs  epistles,  excepting  the  one  to  the  Hebrews,  be- 
gins with  a  gracious  wish  of  "  peace "  to  those  to  whom  it  is 
addressed. 

Stella  has  a  long  and  excellent  passage  on  this  expression. 

37. — {Terrified  and  affrighted.]  It  is  striking  to  remark,  both  here 
and  elsewhere  in  Scripture,  how  invariably  the  appearance  of 
any  supematund  being,  or  any  inhabitant  of  another  world 
appears  to  strike  terror  into  the  heart  of  man.  It  seems  an  in- 
stinct of  human  nature  to  be  afraid  on  such  occasions,  and  is  a 
strong  indirect  proof  of  man's  utter  inability  to  meet  (rod  in 
peace  without  a  mediator.  K  man  is  afraid  of  spirits  and  ghosts, 
what  would  man  feel  if  he  saw  God  Himself? 

38. — [Thoughts  arise  in  your  hearts.]  Here,  as  elsewhere,  our  Lord 
shows  His  knowledge  of  the  inward  man.  The  reasonings  and 
questionings  of  the  apostles  were  all  known  to  Him. 

39. — [Behold  my  hands  and  my  feet]  Some  writers  cannot  see 
anything  in  this  mention  of  "  hands  and  feet/'  but  a  reference 
to  the  uncovered  parts  of  our  Lord's  body,  to  which  our  Lord 
directs  His  disciples  attention,  as  a  palpable  proof  that  He  had 
a  real  material  body.  I  cannot,  however,  think  that  this  was 
all  that  our  Lord  meant.  I  believe  that  He  called  attention  to 
the  nail-prints  in  His  hands  and  feet,  and  thus  showed  that  He 
was  that  very  Saviour  who  had  been  crucified. 

[It  is  I  myself.]  The  Greek  words  here  mean  literally  "  I  am 
I  myself." 

[Handle  me  and  see.  |  Here  is  a  direct  appeal  to  two  senses, 
touch  and  sight. 

[A  spirit  hath  not  flesh  and  bones.]  Stier  and  Alford  both 
observe  the  absence  of  the  word  "  blood "  in  this  expression, 
and  attach  significance  to  it.  I  am  unable  to  do  so.  Our 
Lord  had  just  referred  to  the  senses  of  touch  and  sight.  Flesh 
and  bones  could  be  touched,  looked  at,  scrutinized,  felt,  without 
difficulty.  Blood  of  course  could  not.  Our  Lord  therefore  pur- 
posely mentions  only  "  flesh  and  bones.*'  But  to  infer  that  His 
resurrection  body  had  no  blood,  as  Alford  suggests,  appears  to 
me  to  be  going  further  than  we  have  any  warrant  to  go. 

Let  it  be  noted  that  our  Lord  spoke  here  of  "  a  ^irit,**  and 
the  qualities  of  "  a  spirit,"  in  such  a  manner  that  it  is  impossible 
to  deny  the  existence  of  incorporeal  beings.    To  believe  every 
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idle  story  about  ghosts  and  apparitions  is  foolish  and  unreason- 
able. But  we  must  take  care  that  we  do  not  go  into  the  other 
extreme,  and  deny  the  existence  of  spirits  altogether.  Our  Lord's 
words  about  them  are  clear  and  unmistakeable. 

41. — [Believed  not  for  joy.]  Poole  remarks,  **  If  they  had  not  be- 
lieved now,  they  would  doubtless  not  have  rejoiced,  for  faith  was 
the  cause  of  their  joy.  Yet  the  excess  of  their  joy  was  the 
hinderance  of  their  faith.  So  dangerous  are  the  excessive 
motions  of  our  affections ! " 

{Any  meat]  The  Greek  word  so  rendered,  means  literally 
"  anything  eatable,  any  food."  The  English  word  "  meat,"  at  the 
time  when  our  version  of  the  Bible  was  last  revised,  did  not 
mean  "  flesh  "  exclusively,  as  it  does  now. 

43. — [Did  eat  before  them.]  The  speculative  questions  raised  on 
this  circumstance,  about  the  capacity  of  our  Lord's  resurrection 
body  really  to  eat  and  really  to  drink,  are  most  improfitable  and 
Tain.  Let  it  suffice  us  to  believe  that  it  was  a  real  eating  and 
drinking,  and  not  a  mere  optical  delusion,  or  apparent  eating 
and  drinking,  as  some  have  ventured  to  insinuate.  We  need 
not  inquire  further.  That  it  was  so,  Peter's  words  in  another 
place  appear  to  prove  plainly.  (Acts  x.  41.)  The  same  remarks 
apply  to  the  eating  of  the  angels  who  appeared  to  Abraham. 
(Gen.  xviii.  8.) 

Our  Lord's  manner  of  dealing  with  the  disciples  in  this  pas- 
sage ought  to  be  carefully  remembered.  He  appeals  to  their 
senses,  and  allows  them  to  satisfy  their  senses  of  the  reality  of 
His  risen  body.  He  even  implies  that  if  their  senses  had  not 
been  satisfied  they  might  fairlv  and  justly  doubt  whether  His 
body  had  risen.  This  mode  of  arguing  strikes  a  blow  at  the 
Ilomish  doctiine  of  transubstantiation,  and  the  Lutheran  doc- 
trine of  consubstantiation,  in  the  Lord's  supper.  When  our 
senses  deteot  no  change  in  the  substance  of  the  bread  and  wine, 
it  is  monstrous  and  unreasonable  to  require  us  to  believe  that 
any  change  has  taken  place  in  them  after  the  act  of  consecration. 
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44  And  he  said  unto  them,  These 
are  the  words  which  I  spake  unto  you, 
^irhile  I  was  yet  with  vou,  that  all 
things  most  be  fulfillea,  which  were 
^rritten  in  the  Law  of  Moses,  and  in 
the  Prophets,  and  in  the  Psalms,  con- 
cerning me. 

45  jhen  opened  he  their  under- 
standing, that  they  might  understand 
the  Scriptures, 

46  And  said  unto  them,  Thus  it  is 
written,  and  thus  it  behoved  Christ 


to  suffer,  and  to  rise  from  the  dead 
the  third  day : 

47  And  that  repentance  and  remis- 
sion of  sins  should  be  preached  in  his 
name  among  all  nations,  beginning 
at  Jerusalem. 

48  And  ye  are  witnesses  of  these 
things. 

49  And,  behold,  I  send  the  promise 
of  my  Father  upon  you :  but  tarry  ye 
in  the  city  of  Jerusalem,  until  ye  oe 
endued  with  power  from  on  high. 
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Let  us  obeerve,  firstly,  in  these  yerses,  the  gift  which 
our  Lord  bestowed  on  Sis  disciples  immediate^  before  He 
left  the  world.  We  read  that  He  '^  opened  their  nnder^ 
standings  that  they  might  understand  the  Scriptures." 

We  must  not  misapprehend  these  words.  We  are 
not  to  suppose  that  the  disciples  knew  nothing  about 
the  Old  Testament  up  to  this  time,  and  that  the  Bible  is 
a  book  which  no  ordinary  person  can  expect  to  compre- 
hend. We  are  simply  to  understand  that  Jesus  showed 
His  disciples  the  full  meaning  of  many  passages,  which 
had  hitherto  been  hid  from  their  eyes.  Above  all.  He 
showed  the  true  interpretation  of  many  prophetical  pas- 
sages concerning  the  Messiah. 

We  all  need  a  like  enlightenment  of  our  understand- 
ings. "  The  natural  man  receiveth  not  the  things  of  the 
Spirit  of  God ;  for  they  are  foolishness  unto  him ;  neither 
can  he  know  them,  because  they  are  spiritually  dis- 
cerned." (1  Cor.  ii.  14.)  Pride,  and  prejudice,  and  love 
of  the  world  blind  our  intellects,  and  throw  a  veil  over  the 
eyes  of  our  minds  in  the  reading  of  the  Scriptures.  We 
see  the  words,  but  do  not  thoroughly  understand  them 
until  we  are  taught  from  above. 

He  that  desires  to  read  his  Bible  with  profit,  must 
first  ask  the  Lord  Jesus  to  open  the  eyes  of  his  under- 
standing by  the  Holy  Ghost.  Human  commentaries  are 
useful  in  their  way.  The  help  of  good  and  learned  men 
is  not  to  be  despised.  But  there  is  no  commentary  to  be 
compared  with  the  teaching  of  Christ.  A  humble  and 
prayerful  spirit  will  find  a  thousand  things  in  the  Bible, 
which  the  proud,  self-conceited  student  will  utterly  fail 
to  discern. 
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Let  us  observe,  secondly,  in  these  verses,  the  remark- 
able  manner  in  which  the  Lord  Jesm  speaks  of  His  own 
death  on  the  cross.  He  does  not  speak  of  it  as  a  misfortune, 
or  as  a  thing  to  be  lamented,  but  as  a  necessity.  He  says,*' It 
"  behoved  Christ  to  suffer,  and  to  rise  again  the  third  day." 
.  The  death  of  Christ  was  necessary  to  our  salvation. 
His  flesh  and  blood  offered  in  sacrifice  on  the  cross  were 
"the  life  of  the  world."  (John  vi.  51.)  Without  the  death 
of  Christ,  so  far  as  we  can  see,  God's  law  could  never  have 
been  satisfied, — sin  could  never  have  been  pardoned, — 
man  could  never  have  been  justified  before  God, — and 
God  could  never  have  shown  mercy  to  man.  The  cross 
of  Christ  was  the  solution  of  a  mighty  diflSculty.  It 
untied  a  vast  knot.  It  enabled  God  to  be  "just,  and  yet 
the  justifier  "  of  the  ungodly.  (Rom.  iii.  26.)  It  enabled 
man  to  draw  near  to  God  with  boldness,  and  to  feel  that 
though  a  sinner  he  might  have  hope.  Christ  by  suffering 
as  a  Substitute  in  our  stead,  the  just  for  the  unjust,  has 
made  a  way  by  which  we  can  draw  near  to  God.  We 
may  freely  acknowledge  that  in  ourselves  we  are  guilty 
and  deserve  death.  But  we  may  boldly  plead,  that  One 
has  died  for  us,  and  that  for  His  sake,  believing  on  Him, 
we  claim  life  and  acquittal. 

Let  us  ever  glory  in  the  cross  of  Christ.  Let  us  regard 
it  as  the  source  of  all  our  hopes,  and  the  foundation  of 
all  our  peace.  Ignorance  and  unbelief  may  see  nothing 
in  the  sufferings  of  Calvary  but  the  cruel  martyrdom  of 
an  innocent  person.  Faith  will  look  far  deeper.  Faith 
will  see  in  the  death  of  Jesus  the  payment  of  man's 
enormous  debt  to  God,  and  the  complete  salvation  of  all 
who  believe. 
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Let  OS  obserrey  thirdly,  in  these  verses,  whai  were  the 
fint  tnUhs  which  the  Lord  Jesus  bade  Sis  disciples  preach 
after  he  left  the  world.  We  read  that  '*  repentance  and 
remission  of  sins''  were  to  be  preached  in  His  name 
among  all  nations. 

'' Repentance  and  remission  of  sins  "  are  the  first  things 
which  ought  to  be  pressed  on  the  attention  of  every  man, 
woman,  and  child  throughout  the  world. — ^All  ought  to 
be  told  the  necessity  of  repentance.  All  are  by  nature 
desperately  wicked.  Without  repentance  and  conversion, 
none  can  enter  the  kingdom  of  God. — ^All  oi:^ht  to  be 
told  God's  readiness  to  forgive  every  one  who  believes  on 
Christ.  All  are  by  nature  guilty  and  condemned.  But 
any  one  may  obtain  by  faith  in  Jesus,  free,  full,  and  im* 
mediate  pardon. — ^All,  not  least,  ought  to  be  continually 
reminded,  that  repentance  and  remission  of  sins  are  in* 
separably  linked  together.  Not  that  our  repentance  can 
purchase  our  pardon.  Pardon  is  the  free  gift  of  God  to 
the  believer  in  Christ.  But  still  it  remains  true,  that  a 
man  impenitent  is  a  man  unforgiven. 

He  that  desires  to  be  a  true  Christian,  must  be  experi* 
mentally  acquainted  with  repentance  and  remission  of 
sins.  These  are  the  principal  things  in  saving  religion. 
To  belong  to  a  pure  Chureh,  and  hear  the  Grospel,  and 
receive  the  sacraments,  are  great  privileges.  But  are  we 
converted  ?  Are  we  justified  P  If  not,  we  are  dead  before 
God.  Happy  is  that  Christian  who  keeps  these  two  points 
continually  before  his  eyes !  Repentance  and  remission 
are  not  mere  elementary  truths,  and  milk  for  babes. 
The  highest  standard  of  sanctity  is  nothing  more  than  a 
continual  growth  in  practical  knowledge  of  these  two 
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points.  The  brightest  saint  is  the  man  who  has  the  most 
heart-searching  sense  of  his  own  sinfulness,  and  the 
liveliest  sense  of  his  own  complete  acceptance  in  Christ. 

Let  ns  observe,  fourthly,  what  was  the  first  place  at 
which  the  disciples  were  to  begin  preaching.  They  were  to 
begin  "  at  Jerusalem." 

This  is  a  striking  fact,  and  one  full  of  instruction.  It 
teaches  us  that  none  are  to  be  reckoned  too  wicked  for 
salvation  to  be  offered  to  them,  and  that  no  degree  of 
spiritual  disease  is  beyond  the  reach  of  the  Gospel  remedy. 
Jerusalem  was  the  wickedest  city  on  earth  when  our  Lord 
left  the  world.  It  was  a  city  which  had  stoned  the  pro- 
phets and  killed  those  whom  God  sent  to  call  it  to 
repentance.  It  was  a  city  fall  of  pride,  unbelief,  self- 
righteousness,  and  desperate  hardness  of  heart.  It  was 
a  city  which  had  just  crowned  all  its  transgressions  by 
crucifying  the  JLord  of  glory.  And  yet  Jerusalem  was  the 
place  at  which  the  first  proclamation  of  repentance  and 
pardon  was  to  be  made. — ^The  command  of  Christ  was 
plain ; — "  Begin  at  Jerusalem." 

We  see  in  these  wondrous  words,  the  length,  and 
breadth,  and  depth,  and  height  of  Christ's  compassion 
towards  sinners.  We  must  never  despair  of  any  one 
being  saved,  however  bad  and  profligate  he  may  have 
been.  We  must  open  the  door  of  repentance  to  the  chief 
of  sinners.  We  must  not  be  afraid  to  invite  the  worst  of 
men  to  repent,  believe,  and  live.  It  is  the  glory  of  our 
Great  Physician,  that  He  can  heal  incurable  cases.  The 
things  that  seem  impossible  to  men  are  possible  with 
Christ. 

Let  us  observe,  lastly,  the  peculiar  position  which  be- 
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lievers,  and  especially  ministers,  are  meant  to  occupy  in  this 
world.  Our  Lord  defines  it  in  one  expressive  word.  He 
says,  "  Ye  are  witnesses/* 

If  we  are  true,  disciples  of  Christ,  we  must  bear  a 
continual  testimony  in  the  midst  of  an  evil  world.  We 
must  testify  to  the  truth  of  our  Master's  Gospel, — the 
graciousness  of  our  Master's  heart, — the  happiness  of  our 
Master's  service, — ^the  excellence  of  our  Master's  rules  of 
life, — and  the  enormous  danger  and  wickedness  of  the 
ways  of  the  world.  Such  testimony  will  doubtless  bring 
down  upon  us  the  displeasure  of  man.  The  world  will 
hate  us,  as  it  did  our  Master,  because  we  "  testify  of  it, 
that  its  works  are  evil."  (John  vii.  7.)  Such  testimony 
will  doubtless  be  believed  by  few  comparatively,  and  will 
be  thought  by  many  oflfensive  and  extreme.  But  the  duty 
of  a  witness  is  to  bear  his  testimony,  whether  he  is  be- 
lieved or  not.  If  we  bear  a  faithful  testimony,  we  have 
done  our  duty,  although,  like  Noah,  and  Elijah,  and 
Jeremiah,  we  stand  almost  alone. 

What  do  we  know  of  this  witnessing  character  ?  What 
kind  of  testimony  do  we  bear  ?  What  evidence  do  we 
give  that  we  are  disciples  of  a  crucified  Saviour,  and,  like 
Him,  are  "  not  of  the  world  ?  "  (John  xvii.  14.)  What 
marks  do  we  shew  of  belonging  to  Him  who  said,  "  I 
came  that  I  should  bear  witness  unto  the  truth  ?  "  (John 
xviii.  7.)  Happy  is  he  who  can  give  a  satisfactory  answer 
to  these  questions,  and  whose  life  declares  plainly  that 
he »"  seeks  a  country."-   (Heb.  xi.  14.) 

Notes.    Lum  XXIV.  44-49. 

44. — [These  are  the  words,  <Bc.]  This  expression  must  be  paraphra- 
sed, in  order  to  give  the  full  meaning  of  it    Alford  renders  it, 
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"Behold  the  realization  of  the  words." — It  si^ifies,  "You  now 
see  actually  fulfilled,  the  words  which  I  so  often  spake  to  you, 
saying  that  the  predictions  ahout  my  sufferings  roust  be  accom- 
plished. You  could  not  then  believe  that  I  was  really  going  to 
suffer  and  afterwards  rise  again.    You  see  now  that  it  was  true." 

[Must  be  ful filled.]  The  Greek  word  here  translated  "  must,*' 
is  the  same  that  is  rendered  "  ought "  in  the  26th  verse,  and 
"  behoved  "  in  the  46th. 

[Law  of  Moses... prophets,., Psalms.]  It  should  be  remembered 
that  this  threefold  division  was  the  Jewish  division  of  the  Old 
Testament.  They  classed  all  its  contents  under  these  tliree  heads. 

When  our  Lord  speaks  of  the  things  in  the  "  law  of  Moses  " 
concerning  Himself,  there  can  be  little  doubt  that  He  points  to 
all  the  types  and  figures  which  were  emblems  of  Himself,  and 
specially  to  the  sacrifices. 

45. — [Opened  he  their  understanding,  dc]  We  are  taught  here  that 
the  minds  of  the  disciples  had  been  closed  by  prejudice  and 
traditional  interpretations.  Our  Lord  opened  the  doors  and 
windows  of  their  minds,  and  let  in  the  light. 

Poole  remarks,  "  He  did  not  open  their  understanding  with- 
out the  Scripture ;  He  sends  them  thither.  He  knows  that 
Scripture  would  not  give  them  a  sufiicient  knowledge  of  the 
things  of  God,  without  the  influence  and  illumination  of  His 
Spirit.  They  are  truly  taught  by -God  who  are  taught  by  His 
Spirit  to  understand  the  Scriptures.  Christ  gives  gieat  honour 
to  the  Scriptures.  The  devil  cheats  those  whom  he  persuades  to 
cast  away  the  Scriptures  in  expectation  of  a  teaching  by  the 
Spirit.  The  Spirit  teacheth  by,  not  without,  not  contrary  to,  the 
holy  Scriptures." 

Cornelius  a  Lapide  tries  in  vain  to  argue  from  this  verse  that 
the  laity  cannot  understand  the  Bible  without  the  teaching  of 
the  Church,  that  the  Bible  is  not  suited  for  the  laity,  and 
that  the  apostles  had  the  knowledge  of  the  Scriptures  specially 
intrusted  to  them. — There  is  not  the  slightest  proof  that  the 
apostles  alone  had  their  "  understandings  opened  "  on  the  present 
occasion.  On  the  contrary,  the  context  distinctly  tells  us  that 
those  who  were  here  assembled  were  the  apostles  and  "they 
that  were  with  them." — Moreover,  the  fact  that  our  Lord  opened 
the  understandings  of  all,  is  a  plain  proof  that  all,  whether 
apostles  or  not,  require  teaching  from  above,  and  that  Christ  is 
aole,  ready,  and  willing  to  give  it  to  all,  whether  apostles  or 
not,  as  long  as  the  world  stands. 

AQ. — [Thus  it  is  written.]  This  is  a  general  expression,  signifying 
"  It  was  written  in  Scripture  that  things  concerning  me  should 
take  place  in  the  way  in  which  they  have  taken  place."  It  was 
"  written  "  that  it  should  be  so,  and  it  was  necessary,  or  "  beho- 
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▼ed  "  therefore  that  8o  it  should  he.  If  Christ  had  not  suffered 
and  risen  again,  Scripture  would  not  have  heen  fulfilled.  The 
chief  reference  here,  no  douht,  is  to  Isaiah  liii.  Psakn  xxii.  and 
Dan.  ix.  26. 

[Rise  from  the  dead  the  third  day.]  The  question  has  been 
raised  here,  "Where  does  the  Old  Testament  say  that  Christ 
should  rise  again  the  third  day  f  "  Fearce  remarks  that  it  does 
not  appear,  unless  in  Hosea  vi.  2,  and  Jonas  i.  17. — I  am  not 
however  convinced  that  either  here  or  in  1  Cor.  xv.  4,  it  was 
intended  that  we  should  lay  stress  on  the  third  day,  in  under- 
standing the  sentence.  The  meaning  of  the  verse  seems  to  me 
to  be  simply,  "that  it  was  written,  and  was  therefore  necessary, 
that  Christ  should  suffer  and  rise  again.'*  I  cannot  see  that  the 
sense  obliges  us  to  find  an  Old  Testament  prediction  about  the 
third  day.  Even  if  it  did,  I  feel  no  doubt  that  there  are  more 
passages  to  prove  it  than  any  one  has  yet  discovered.  Ther»  is 
a  depth  of  meaning  in  the  Old  Testament,  I  suspect,  with  refer- 
ence to  Christ,  which  no  one  has  yet  fully  fathomed. 

47. — [And  that.]    The  governing  words  here,  we  must  remember, 
are  still, "  it  is  written,  and  was  therefore  necessary  that,"  &c. 

[Repentance  and  remission  of  sins^  These  words  are  a  brief 
summary  of  the  main  doctrines  of  the  Gospel.  The  necessity  of 
repentance,  and  the  possibility  of  remission, — the  willingness  of 
God  to  grant  repentance  unto  life,  and  the  full  provision  made 
by  Christ  for  the  pardon  of  man's  sins,  were  to  be  proclaimed  and 
published  like  a  notice  given  publicly  by  a  herald.  And  all  was 
to  be  done  "  in  Christ's  name."  That  expression  is  the  leading 
one  in  the  whole  sentence.  It  signifies,  "  By  the  authority  of 
Christ,"  and  "  Through  the  merit  and  mediation  of  Christ."  Both 
ideas  are  included. 

No  Christian  teaching,  be  it  remembered,  is  scriptural  and 
sound,  which  does  not  give  the  principal  place  to  these  two  great 
doctrines. 

[Among  all  nations^  The  Greek  words  here  would  be  equally 
well  translated,  "Among  all  Gentiles."  And  considering?  that 
"Jerusalem"  is  brought  in  at  the  end  of  the  verse,  it  is  highly 
probable  that  this  was  the  idea  intended  to  be  conveyed.  The 
Gospel  was  to  be  preached  to  Gentiles  as  well  as  Jews. 

[Beginning  at  Jerusalem^  This  expression  taught  two  things. 
One  was,  that  the  apostles  and  first  preachers  of  the  Gospel 
should  not  shrink  from  offering  salvation  to  the  worst  and  great- 
est sinners.  They  were  not  to  regard  even  the  city  where  their 
Master  was  crucified  as  hopelessly  wicked,  and  too  bad  to  be 
benefited  by  the  Gospel.  The  result  showed  that  this  command 
was  not  given  without  cause.  The  greatest  triumph  ever  won 
by  the  Gospel,  perhaps,  was  the  conversion  of  three  thousand 
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Jerusalem  hearers  on  the  day  of  Pentecost. — ^The  other  lesson 
was  that  the  first  offer  of  salvation  should  alwavs  he  made  to 
the  Jews.  Hardened,  unhelieving  as  they  were,  they  were  still 
"  heloved  for  the  Father's  sake,"  and  were  not  to  he  despised. 
(Rom.  xi.  28.) 

The  Acts  of  the  Apostles,  in  instances  too  many  to  he  quoted, 
as  well  as  St.  Paul's  words  in  the  Epistle  to  the  Romans,  (Rom. 
i.  16.)  show  how  faithfully  the  apostles  discharged  the  duty  of 
preaching  to  the  Jews. 

The  duty  of  Christians  to  care  specially  for  the  souls  of  Jews 
seems  plainly  pointed  out  in  the  expression  hefore  us. 

Let  it  be  noted,  that  the  conclusions  of  Peter's  two  first  ser- 
mons at  Jerusalem,  in  Acts  ii.  and  iii.,  exactly  carried  out  the 
command  of  the  verse  hefore  us.  He  preached  "  repentance  and 
remission  in  Christ's  name." 

48. — [Te  are  witnesses  of  these  things.]  The  **  things  "  here  spoken 
of  must  he  the  '*  things  concerning  Himself,"  which  our  Lord 
had  just  been  expounding. 

The  office  which  the  first  disciples,  and,  after  them,  all  ministers 
and  believers  were  to  fill,  is  stated  in  the  word  "  witnesses." 

Stier  remarks,  "  It  is  not  the  Lord's  will  to  appoint  and  send 
forth  orators,  or  enthusiasts,  or  even  simple  teachers,  but  before 
all,  and  in  all,  witnesses.  The  idea  contained  in  Luke  i.  2, '  which 
from  the  beginning  were  eyewitnesses  and  ministers  of  the 
word,'  is  here  found  once  more." 

49. — [/  send  the  promise  of  my  Father.]  This  expression  means 
the  Holy  Ghost,  whom  the  Father  had  promised  in  the  Old 
Testament  prophecies  to  send,  and  who  came  down  on  the  day 
of  Pentecost.  (See  Isai.  xliv.  3 ;  Joel  ii.  28 ;  Jerem.  xxxi.  83 ; 
Ezek.  xxxvi.  27.) 

Let  it  be  noted,  that  our  Lord  here  speaks  of  "sending  the 
Holy  Ghost."  We  see  in  this  His  equality  and  unity  with  God 
the  Father.  We  also  see  that  the  Holy  Ghoat  proceeds  from  the 
Son,  no  less  than  from  the  Father. 

Let  it  be  noted,  that  the  Holy  Ghost  is  evidently  a  Person,  and 
not  an  influence.  The  words  "  I  send  "  can  only  be  used  of  a 
"  person." 

Let  it  be  noted,  that  our  Lord  says,  "  I  send," — ^not  "  I  will 
Bend."  This  shows  the  certainty  of  the  coming  of  the  Holy 
Ghost,  and  the  speedy  approach  of  His  coming.  May  it  not 
also  show  that  even  from  the  very  time  at  which  our  Lord  spoke, 
the  disciples  would  begin  to  receive  grace  and  power  from  the 
Holy  Ghost? 

i Tarry  ye  in  the  city.,. until,  dc]    This  expression  is  remark- 
e.  It  seems  to  denote  that  our  Lord  woula  have  His  disciples 
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go  forth  into  all  nations  immediately  after  the  day  of  Pentecost 
and  wait  at  Jerusalera  no  longer.  Their  backwardness  to  do  this, 
when  compared  with  the  expression  before  us,  is  note-worthy. 

lEndued.^  This  word  means  literaUy,  "  Be  clothed  upon,  or 
invested  with."  It  is  frequently  used  in  the  New  Testament, 
and  implies  a  putting  on  something  which  we  do  not  naturally 
possess.  (See  Rom.  xiii.  14;  1  Cor.  xv.  53;  Gal.  iii.  27 ;  Col. 
lii.  9,  10.) 

[Power  from  on  high.]  Some  have  thought  that  this  expression 
is  only  a  form  of  speech  for  the  Holy  Ghost  Himself.  It  seems 
more  likely  that  it  signifies  the  energy  and  influence  imparted 
by  the  Holy  Ghost.  It  is  very  like  the  expression  used  about 
the  Virgin  Mary,  "  The  Holy  Ghost  shall  come  upon  thee,  and 
the  power  of  the  Most  Highest  shall  overshadow  thee."  (Luke 
i.  80.)  It  would  then  mean  in  this  place,  "  Tarry  till  ye  be 
endued  with  that  heavenly  power  which  the  Holy  Ghost,  whom 
the  Father  has  promised,  and  I  also  send,  shall  impart  to  you.'* 

Alford  quotes  a  remark  of  Stier,  that  this  "  enduing  with  the 
Holy  Ghost,  was  the  true  and  complete  clothing  of  the  naked- 
ness of  the  fall."  This  appears  to  me  only  partially  correct.  I 
believe  the  "  imputed  righteousness  of  Christ,  imto  all  and  upon 
all  them  that  believe,"  is  the  true  garment  which  remedies  the 
nakedness  of  the  fall.  (Rom.  iii.  22.)  The  indwelling  grace  of  the 
Spirit  is  doubtless  never  separate  from  that  righteousness.  But 
it  is  in  itself  a  distinct  and  separate  thing,  and  should  be  kept 
distinct  in  our  minds. 
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60  And  he  led  them  out  as  far  as 
to  Bethany,  and  he  lifted  up  his 
hands,  and  blessed  them. 

61  And  it  came  to  pass,  while  he 
blessed  them,  he  was  parted  from 
them,  and  carried  up  into  heaven. 


62  And  they  worshipped  him,  and 
returned  to  Jerusalem  with  great 
joy; 

63  And  were  continually  in  the 
temple,  praising  and  blessmg  God. 
Amen. 


These  verses  are  the  winding  up  of  St.  Luke's  history  of 
our  Lord's  ministry.  They  form  a  suitable  conclusion  to 
a  Gospel,  which  in  touching  tenderness  and  full  exhibition 
of  ^Christ's  grace,  stands  first  among  the  four  records  of 
the  things  which  Jesus  did  and  taught.    (Acts  i.  1.) 

Let  us  notice,  firstly,  in  this  passage,  tJie  remarkable 
manner  in  which  our  Lord  left  His  disciples.  We  read  that 
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''He  lifted  up  His  hands  and  blessed  them.  And  it  came 
to  pass^  while  He  blessed  them,  He  was  parted  from 
them.'*  In  one  word,  He  left  them  when  in  the  very  act 
of  blessing. 

We  cannot  for  a'  moment  doubt  that  there  was  a 
meaning  in  this  circumstance.  It  was  intended  to  remind 
the  disciples  of  all  that  Jesus  had  brought  with  Hith 
when  He  came  into  the  world.  It  was  intended  to  assure 
them  of  what  He  would  yet  do,  after  He  left  the  world. 
He  came  on  earth  to  bless  and  not  to  curse,  and  blessing 
He  departed. — He  came  in  love  and  not  in  anger,  and  in 
love  He  went  away. — He  came  not  as  a  condemning  judge, 
but  as  a  compassionate  Friend,  and  as  a  Friend  He  re- 
turned to  His  Father. — ^He  had  been  a  Saviour  full  of 
blessings  to  His  little  flock  while  He  had  been  with  them. 
He  would  be  a  Saviour  full  of  blessings  to  them.  He 
would  have  them  know,  even  after  He  was  taken  away. 

For  ever  let  our  souls  lean  on  the  gracious  heart  of 
Christ,  if  we  know  an3rthiiig  of  true  religion.  We  shall 
never  find  a  heart  more  tender,  more  loving,  more  patient, 
more  compassionate,  and  more  kind.  To  talk  of  the 
Virgin  Mary  as  being  more  compaasionate  than  Christ  ia 
a  proof  of  miserable  ignorance.  To  flee  to  the  saints  for 
comfort,  when  we  may  flee  to  Christ,  is  an  act  of  mingled 
stupidity  and  blasphemy,  and  a  robbery  of  Christ's  crown. 
Gh*acioTis  was  our  Lord  Jesus  while  He  lived  among  His 
weak  disciples, — ^gracious  in  the  very  season  of  His  agony 
on  the  cross, — gracious  when  He  rose  again  and  gathered 
His  scattered  sheep  around  Him, — gracious  in  the  man- 
ner of  His  departure  from  this  world.  It  was  a  departure 
in  the  very  act  of  blessing !  Ghracious,  we  may  be  assured, 
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He  is  at  the  right  hand  of  God.  He  is  the  same  yesterday, 
to-day,  and  for  ever, — a  Saviour  ever  ready  to  bless, 
abounding  in  blessings. 

Let  us  notice,  secondly,  in  this  passage,  the  place  to 
which  our  Lord  went  when  He  left  the  world.  We  read 
that  He  was  "  carried  up  into  heaven." 

The  full  meaning  of  these  words  we  cannot  of  coarse 
comprehend.  It  would  be  easy  to  ask  questions  about 
the  exact  residence  of  Christ's  glorified  body,  which  the 
wisest  theologian  could  never  answer.  We  must  not 
waste  our  time  in  unedifying  speculations,  or  ^*  intrude 
into  things  unseen.''  (Col.  ii.  18.)  Let  it  suffice  us  to 
know  that  our  Lord  Jesus  Christ  is  gone  into  the  presence 
of  God  on  behalf  of  all  who  believe  on  Him,  as  a  Fore- 
runner and  a  High  Priest.     (Heb.  vi.  20.  John  xiv.  2.) 

As  a  Forerunner,  Jesus  has  gone  into  heaven  to  pre- 
pare a  place  for  all  His  members.  Our  great  Head  has 
taken  possession  of  a  glorious  inheritance  in  behalf  of  His 
mystical  body,  and  holds  it  as  an  elder  brother  and  trustee, 
until  the  day  comes  when  His  body  shall  be  perfected. 
— As  a  High  Priest,  Jesus  has  gone  into  heaven  to  in- 
tercede for  all  who  believe  on  Him.  There  in  the  holy 
of  holies  He  presents  on  their  behalf  the  merit  of  His 
own  sacrifice,  and  obtains  for  them  daily  supplies  of 
mercy  and  grace.  The  grand  secret  of  the  perseverance 
of  saints  is  Christ's  appearance  for  them  in  heaven.  They 
have  an  everlasting  Advocate  with  the  Father,  and  there- 
fore they  are  never  cast  away.  (Heb.  ix.  24.  1  John  ii.  1.) 

A  day  will  come  when  Jesus  shall  return  from  heaven, 
in  like  manner  as  He  went.  He  will  not  always  abide 
within  the  holy  of  holies.     He  will  come  forth,  like  the 
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Jewish  high  priest,  to  bless  the  people,  to  gather  His 
saints  together,  and  to  restore  all  things.  (Lev.  ix.  23. 
Acts  iii.  21.)  For  that  day  let  us  wait,  and  long,  and 
pray.  Christ  dying  on  the  cross  for  sinners,— Christ  Uving 
in  heaven  to  intercede, — Christ  coming  again  in  glory,  are 
three  great  objects  which  ought  to  stand  out  prominently 
before  the  eyes  of  every  true  Christian. 

Let  us  notice,  lastly,  in  this  passage,  the  feelings  of  our 
Lord's  disciples  when  Me  finally  left  them  and  was  carried 
up  into  heaven.  We  read  that  "  they  returned  to  Jeru- 
salem with  great  joy,  and  were  continually  in  the  temple, 
praising  and  blessing  God." 

How  shall  we  account  for  these  joyful  feelings  P  How 
shall  we  explain  the  singular  fact,  that  this  little  com- 
pany of  weak  disciples,  left,  for  the  first  time,  like 
orphans,  in  the  midst  of  an  angry  world,  was  not  cast 
down,  but  was  full  of  joy  ? — ^The  answer  to  these  ques- 
tions is  short  and  simple.  The  disciples  rejoiced,  because 
BOW  for  the  first  time  they  saw  all  things  clearly  about 
their  Master.  The  veil  was  removed  from  their  eyes. 
The  darkness  had  at  length  passed  away.  The  meaning 
of  Christ's  humiliation  and  low  estate, — the  meaning 
of  His  mysterious  agony,  and  cross,  and  passion, — the 
meaning  of  His  being  Messiah  and  yet  a  sufferer, — ^the 
meaning  of  His  being  crucified,  and  yet  being  Son  of 
God, — all,  aU  was  at  length  unravelled  and  made  plain. 
They  saw  it  all.  They  understood  it  all.  Their  doubts 
were  removed.  Their  stumbling-blocks  were  taken  away. 
'Sow  at  last  they  possessed  clear  knowledge,  and  pos- 
sessing dear  knowledge  felt  unmingled  joy. 

Let  it  be  a  settled  principle  with  us,  that  the  little 
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degree  of  joy  which  many  believers  feel  arises  often  from 
want  of  knowledge.  Weak  faith  and  inconsistent  prac- 
tice are  doubtless  two  great  reasons  why  many  of  Good's 
children  enjoy  so  little  peace.  But  it  may  well  be  sus- 
pected that  dim  and  indistinct  views  of  the  Gospel  are 
the  true  cause  of  many  a  believer's  discomfort.  When 
the  Lord  Jesus  is  not  clearly  known  and  understood,  it 
must  needs  follow  that  there  is  little  ''joy  in  the  Lord." 
Let  us  leave  the  Gospel  of  St.  Luke  with  a  settled 
purpose  of  heart  to  seek  more  spiritual  knowledge  every 
year  we  live.  Let  us  search  the  Scriptures  more  deeply, 
and  pray  over  them  more  heartily.  Too  many  believers 
only  scratch  the  surface  of  Scripture,  and  know  nothing 
of  digging  down  into  its  hid  treasures.  Let  the  word 
dwell  in  us  more  richly.  Let  us  read  our  Bibles  more 
diligently.  So  doing  we  shall  taste  more  of  joy  and  peace 
in  believing,  and  shall  know  what  it  is  to  be ''  continually 
praising  and  blessing  God." 

Notes.    Luke  XXIV.  60—63. 

50. — [Led  them  out  as  far  as  to  Bethany."]  There  is  something 
very  touching  in  the  fact  that  our  Lord's  ascension  took  place 
close  to  Bethany.  It  was  a  small  village  bordering  on  the 
mount  of  Olives,  where  Mary,  and  Martha,  and  Lazarus  dwelt 
It  is  probable  that  they  all  were  present  when  our  Lord  left  the 
earth. 

[Lifted  up  his  hands  and  blessed  them.']  This  circumstaQce  is 
full  of  meaning.  The  blessing  was  significant.  It  showed  the 
spirit  in  which  our  Lord  parted  from  His  chiirch  on  earth,  and 
was  an  earnest  of  what  He  would  do  for  them  in  heaven.  It 
typified  His  full  assumption  of  His  priestly  oiiice,  and  gave  as- 
surance of  what  He  will  yet  do  when  He  comes  again. 

Gill  remarks,  "This  lifting  up  of  the  hands  was  not  in  order 
to  put  them  on  His  disciples,  nor  was  it  used  as  a  prayez^gestore, 
nor  was  the  blessing  of  them  prayerwise,  or  by  praying  for  a 
blessing  on  them.  As  Aaron,  Ilis  type,  liftea  up  his  hands 
towards  the  people  of  Israid,  and  blessed  them  when  he  first 
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offered  the  offerings  for  them,  (Lev.  ix  22.)  so  Christ  as  the 
great  High  Priest,  navisg  offered  Himself  as  a  sacrifice  for  the 
sins  of  His  people,  lifted  up  His  hands  toward  them  and  hlessed 
them  in  an  authoritatiye  way." 

51. — [He  was  parted  from  them.']  The  Greek  word  so  rendered 
is  somewhat  remarkable.  It  signifies  literally,  "  stood  apart." 
A  German  commentator  thinks  it  means  "  He  went  a  little  dis- 
tance from  them  previous  to  His  ascension."  The  more  common 
opinion  is  that  the  word  is  only  a  part  of  the  same  incident  which 
is  described  when  it  says  He  was  "  carried  up  into  heaven." 

[Carried  up  into  heaven.']  Where  our  Lord's  bodj  went  when 
so  canied  up,  is  an  unprofitable  speculation.  Let  it  be  enough 
for  us  to  remember  that  He  went  into  the  presence  of  God  for 
us,  and  that  He  will  come  again  exactly  in  like  manner  as  He 
went.    (Acts  i.  11.) 

Burgon  remarks,  "  These  beautiful  words  denote  that  Jesus 
was  rather  taken  away  from  the  men  He  loved,  than  that  by 
an  act  of  His  own  He  left  them.  For  His  passion,  it  is  said, 
that  He  was  impatient;  (Luke  xii.  50.) — for  His  ascension,  not 
so.    He  did  not  leave  His  disciples,  but  was  parted  from  them." 

52. — [They  worshipped  him.]  This  is  the  first  formal  act  of  adora- 
tion which  we  ever  read  of  the  disciples  paying  to  our  Lord. 
Their  knowledge  of  His  Messiahship  and  divinity  was  now  clear 
and  distinct.  Hence  came  the  '*  joy  "  which  the  verse  mentions 
that  they  felt.  All  things  were  now  clear  and  plain  to  them 
concemmg  their  Master.  The  darkness  was  past,  and  the  true 
light  shone.    (1  John  ii.  8.) 

53. —  [Continually  in  the  temple.]  This  expression  does  not  neces- 
sarily mean  that  the  disciples  were  never  anywhere  else  except 
in  the  temple.  It  only  means  that  they  made  a  daily,  regular 
habit  of  attending  the  temple  services  and  assembling  in  the 
temple  courts,  and  specially  at  the  times  of  prayer.  (Acts  iii.  1.) 
It  is  the  same  Greek  word  used  about  Cornelius,  where  it  says, 
that "  he  prayed  to  God  alway."   (Acts  x.  2.) 

The  temple,  be  it  remembered,  was  a  place  of  resort  for  all 
pious  Jews  in  Jerusalem,  and  in  its  spacious  courts  all  sorts  of 
worshippers  met  daily  without  interruption,  or  interference  with 
one  another.  Even  of  the  apostles  it  is  said,  that  "  daily  in  the 
temple,  and  in  every  house,  they  ceased  not  to  teach  and  preach 
Jesus  Christ."  (Acts  v.  42.)  It  seems  to  have  been  such  an 
established  custom  for  all  religious-minded  persons  to  assemble 
in  the  temple,  that  the  apostles  could  even  preach  the  Gospel  there. 

Maldonatus  remarks,  "that  it  is  a  striking  fact  that  St.  Luke's 
Gospel  begins  by  describing  a  scene  in  the  temple,  when  Zacha- 
rias  had  his  vision,  and  tuso  leaves  us  in  the  temple,  when  it 
concludes." 
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Burgon  says, "  They  repaired  to  the  temple,  and  so  the  temple 
service  became  henceforth  filled  with  new  meaning.  The  song  of 
Moses  has  become  to  them  the  song  of  the  Lamb.  For  them 
the  Psalms  speak  henceforth  another  language,  for  they  speak  to 
them  only  of  Christ.  Well  may  they  have  been  henceforth 
*'  continually  in  the  temple,  praising  and  blessing  God." 


In  leaving  the  Gospel  of  St.  Luke,  it  may  prove  useful  to  some 
readers  to  give  the  following  list  of  the  principal  circumstances 
which  are  recorded  by  Luke  alone,  and  are  not  mentioned  by 
Matthew,  Mark,  and  John.    They  are  fifty  eight  in  number. 


CHAP. 


1. — The  vision  of  Zacharias,  and  conception 

of  Elizabeth 

The  salutation  of  the  virgin  Mary     . 
Mary's  visit  to  Elizabeth 
The  birth  of  John  the  Baptist,  and  hymn 
of  Zacharias 


2.- 
3.- 

4.—' 


5. — The  decree  of  Caesar  Augustus 
6.— The  birth  of  Christ  at  Bethlehem 
7. — The  appearance  of  angels  to  the  shepherds 
8. — The  circumcision  of  Christ 
9. — ^The  presentation  of  Christ  in  the  temple 
10. — The  account  of  Simeon  and  Anna 
11. — Christ  found  among  the  doctors 

12. — ^Date  of  beginning  of  John's  ministry 

13. — Success  of  John's  ministry 

14. — Genealogy  of  Mary    .... 


II. 


III. 


VEB. 

5—25. 
26—38. 
39—56. 

57—80. 

1—3. 

4r-7. 

8—20. 
21. 

22—24. 
25—38. 
41—52. 

1—2. 
10—15. 
23—38. 


15. — Christ  preaching  and  rejected  at  Nazareth      IV.         16 — 30. 
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16. — Particulars  in  the  call  of  Simon,  James, 

and  John V.  1— 10. 


17. — Christ's  discourse  in  the  plain    . 

18. — ^Raising  of  the  widow's  son  at  Nain    . 
19. — ^Woman  in  Simon's  house 

20. — ^Women  who  ministered  to  Christ 


VI. 


17—49. 


.     VII.       11—17. 
36—50. 

.     VIII.       1—3. 


21. — James  and  John  desiring  fire  to  come  down  IX.        51 — 56. 

22. — Mission  of  seventy  disciples      ...  X.  1 — 16. 

23. — ^Return  of  seventy  disciples  .  17 — 24. 

24. — Parahle  of  the  good  Samaritan  25 — 37. 

25. — Christ  in  the  house  of  Martha  and  Mar}-   .  38—42. 

26. — Parable  of  friend  at  midnight    .  .XI.  5 — 8. 

27. — Christ  dining  in  a  Pharisee's  house    .  37 — 54. 

28. — ^Discourse  to  an  innumerable  multitude  XII.        1 — 53. 

29.— Murder  of  the  GalilflBans  .  XIII.       1—5. 

30. — ^Parable  of  the  barren  fig  tree    .  6^9. 

31. — Case  of  the  woman  diseased  18  years  10 — 20. 

32. — Question  on  the  few  that  be  saved  22 — 30. 

33. — ^Reply  to  the  Pharisees'  warning  about  Herod  3 1 — 33 . 

34. — Case  of  a  dropsical  man    ....  XIV.        1 — 6. 
35. — Parable  of  the  lowest  room  7 — 14. 

36. — Parable  of  the  great  supper  15 — 24. 

37. — ^Difficulties  of  Christ's  service    .  25 — 35. 

38. — ^Parable  of  the  lost  sheep  and  piece  of  money  XV.         1  - 
39. — Parable  of  the  prodigal  son        ...  11- 


40. — Parable  of  the  imjust  steward    . 
41. — ^Parable  of  the  rich  man  and  Lazarus 


XVI.       1— 
19- 


10. 
-32. 

■18. 
-31. 
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42. — Instruction  to  disciples      .... 

43. — Healing  of  ten  lepers         .... 

44. — Question   and   answer   about  coming  of 

God's  kingdom 

45. — Parable  of  the  importunate  widow    . 
46. — Parable  of  the  Pharisee  and  Publican 

47. — Galling  of  Zacchieus  .... 

48. — Parable  of  the  pounds       .... 
49. — Christ  weeping  over  Jerusalem 

50. — Special  warning  to  Peter   .... 

51. — Direction  to  buy  swords     .... 

52. — ^Appearance  of  an  angel,  and  bloody  sweat 

in  garden 

53. — Pilate  sends  Christ  to  Herod 

54. — Women  deplore  Christ's  sufferings 

55. — The  penitent  thief 


CHAP. 

XVII.  1—10. 
12—19. 

20—37. 

XVIII.  1—8. 
9—14. 


XIX. 


2—10. 
11—28. 
41 — 44. 


XXII.  31—32. 
35—38. 

43—44. 

XXIII.  6—16. 
27—32. 
89—43. 


56. — ^The  appearance  of  Christ  to  two  disciples 

going  to  Emmaus XXIV.  13—35. 

57. — Circumstances  attending  Christ's  appear- 
ance to  the  eleven 37 — 49. 

58. — Christ's  departure  in  the  act  of  blessing     .  50 — 53. 
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fi.    Neat  wrapper.    5th  edition.    Price  3d.  each,  or  28.  fid.  per  dozen. 

Idttle  and  Wise.  An  Address  to  Children.  Small  8vo,  neat  wrapper.  Illus- 
trated with  appropriate  Engravings.    lOtb  thousand.    Price  4d. 

Vo  More  Crying.  An  Address  to  Children.  Fancy  cover.  35th  thousand. 
Price  Is.  per  dozen. 


BEV.  J.  O.  BYIiE'S  TBAOTa-Continued. 


PLAIN  SPEAKING.     First 

SHORT    LARGE-TTFE    TRACTS. 
OR    LIMP    CLOTH^    Is.    9o. 


CONTRNT8. 


What  is  Man? 

What  is  Godr 

Pardon 

Jastification  by  Christ 

Hast  Thon  Faith? 

A  Qaestion  of  Life  and  Death 

A  New  Birth 

The  Power  of  the  Holy  Ghost 

We  Must  be  Holy 

The  First  Step 

What  are  You  Waiting  For  7 

How  was  the  Bible  written  ? 

What  is  the  Bible  about  ? 

The  Bible  way  to  Heaven 

Sincerity  not  Enough 

Useless  kinds  of  Religion 

Take  Warning 

I  Inyite  You 

The  Happy  Little  Girl 

The  Great  Battle 


Series.     Being  forty 
Price  Is.  in  Packets, 


Be  Armed 

ITie  Cross  of  Christ 

How  to  Read  the  Bible 

Calrary 

Come  and  Rest 

Christ  Crucified 

Saints  are  Sinners 

Faith  and  Assurance 

Are  You  Bom  Again  ? 

Caution  about  Baptism 

Think  for  Yourself 

Hold  Fast 

No  Gains  without  Palna 

Encouragement  to  Pray 

The  True  Church 

Death 

Death-bed  Evidences 

Fire!  Fire! 

Heaven 

Thy  Kingdom  Come. 


PLAIN   SPEAKING.      Second    Series.      Uniform 

WITH    THE    ABOVE.        PrICE    Is.    IN    PaCKET,     OR    LIMP 


CLOTH,    Is.  9d. 


COKTENT8. 


A  Christian 

An  Apostle's  Religion 

Guiltv!  Guilty! 

What  is  it  to  be  Saved  ? 

A  Dead  Man 

A  Man  Alive 

None  but  Christ 

Free  Salvation 

Gospel  Treasures 

The  Royal  Family 

Meetness  for  Heaven 

The  Man  Christ  Jesus 

The  Power  of  Christ 

llie  Gentleness  of  Christ 

How  shall  we  Know  7 

Which  Class? 

Are  There  Few  ? 

How  Long  Halt  Ye? 

Backsliders  ' 

Do  not  Linger  ! 

Awake  and  Repent  | 

These  Tracts  may  be  had  separately ^  four  page 
Tracts  6d.  per  dozen, — but  in  quantities  not 

Beflreneratlon.    A  Tract  for  the  Times.  104pp. 
6d.  sewed;  limp  cloth,  Is. 


Fast  Asl<?ep 

Needful  Knowledge 

What  are  we  to  Believe? 

How  do  you  use  your  Bible  ? 

Have  you  an  Appetite? 

Prayer 

Do  you  belong  to  the  True 

Church? 
Things  in  their  Right  Places 
Things  that  Differ 
May  we  feel  sure  7 
Is  it  Good  to  be  Sure  ? 
Marks  of  the  Spirit 
Children  of  God 
Pardoned  People 
Strong  Consolation 
Privileges 
How  to  Meet  Death 
When  wiU  He  Come? 
There's  a  Good  Time  Coming 

Tracts  3d.  per  dozen,  eight  page 
less  than  I  dozen  of  any  Tract. 

Fcap 8vo.    3rd  edition.    Price 


SABBATH  TRACTS.  One  Dozen  Short  Tracts  on 
THE  Sabbath.  In  Packet,  containing  Two  Copies 
OF  BACH  Tract.     Price  4d. 


C0NTRNT8. 


Why  should  we  keep  holy  the  Sab- 
bath Day  7 
What  is  the  Use  of  the  Sabbath  7 
How  ought  we  to  keep  the  Sabbath  ? 


When  is  God's  Sabbath  Profaned? 

Read  This 

Be  not  deceived. 
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SEED  CORN.  Being  an  assorted  Packet  op  One 
HuNDEED  Hand-bills,  containing  Forty-eight 
SORTS.     Price  8d. 


CONTENTS. 


Think 

Your  ^oul 

Yoa  are  in  Danger 

What  are  we  ? 

What  do  we  need  7 

What  Sin  has  done 

In  what  do  you  Trust? 

What  is  your  Hope  ? 

Are  you  in  the  Way? 

The  Beginning 

Christ  is  Willing 

What  is  He  like? 

Something  for  Everybody 

Found  Dead 

The  Great  Change 

Who  is  vour  Father? 

WhatisSalvaMon? 

Are  you  a  Saint? 

What  must  you  do  ? 

Have  you  heard  the   Good 

News? 
Are  you  Tired? 
Are  you  Converted? 
Shall  you  be  One  ? 
You  don't  know 


Why  not  ta  day  ? 

But  when  ? 

Only  Try 

Give  God  His  Day 

You  must  Pray 

Go  and  Pray 

Excuses 

Do  you  Read  it? 

Do  you  love  your  Bible  ? 

Join  the  Church 

Come  to  Christ 

The  Treasury 

The  Biffht  Way 

Seek  Riches 

A  Lasting  Peace 

Hospitals  and  Asylums 

The  Assizes 

The  Eyes  of  God 

Little  Sins 

The  Two  Systems 

Don't  be  Af^d 

Don't  Laugh 

A  Happy  Man 

The  Last  Enemy. 


Each  Hand-bill  may  alto  he  had  separately ^  price  Sixpence  ver  Hundred. 
Sermons  to  Childrcixi.    A  seventh  and  revised  edition  of  "  Seeking  the  Lord 
Eariy,"  and  "  Children  Walking  in  Truth."    18mo,  fancy  cloth.    Price  6d. 

Spiritual  SonflTS*  Coloss  iii.  6.  Being  One  Hundred  Hymns  not  to  be  found 
in  the  Hymn  Books  most  commonly  used.  Selected  by  the  Rev.  J.  C.  Ryle. 
Eighth  enlarged  edition,  glazed  wrapper,  9d.,  fancy  cloth,  gilt  edges,  Is.,  or  in 
Turkey  Morocco,  2s.  Od. 

The  Bishop,  the  Pastor,  and  the  Preacher.  In  Three  Biographical 
Lectures.  Witli  an  lutrodactory  Essay  on  some  of  the  chief  Wants  of  the 
Church  of  England  in  the  present  day.    Extra  cloth,  price  28. 

What  is  Wanted  P  Being  Thoughts  and  Suggestions  on  some  of  the  chief 
Wants  of  the  Church  of  England  in  the  present  day.  Second  revised  edition. 
Price  4d. 

Voiinff  Men  Exhorted.  A  Sermon  to  Young  Men.  Fifth  edition,  20th 
thousand.    Fcap  8vu,  68  pp.  cloth  extra,  Is. ;  neat  wrapper,  6d.  each. 


XTNIFOKDIt  SEBIES  OF  DT70DE0IU0  TRACTS. 
At  TWO  SHILLINGS  per  Dozen, 
Are  "Yaxi  an  Heir  P    A  Question  for  Everybody.    6th  edition,  30th  thousand. 
Are  "YoxL  Forgiven  P  A  Question  for  Everybody.   12th  edition,  60Lh  thousand. 
Are  Ton  Happy  P    A  Question  for  Everybody.    4th  edition,  12th  thousand. 
Are  '7oa  Holy  P    A  Question  for  Everybody.    ISth  edition,  60th  thousand. 
Are  Ton  Begenerate  P  A  Question  for  the  Times.  6th  edition,  30th  thousand. 
Be  Zealous.    Thoughts  on  Gal.  iv.  18.    6th  edition,  30th  thousand. 

Beware  I    A  Warning  against  Unsound  Doctrine.    Thoughts  on  Matthew  xvi.  6. 
3rd  edition,  lAth  thousand. 

Gk)n8ider  Tour  Ways.    A  Pastor's  Address  to  his  Flock.    9th  edition,  45th 
thousand. 

Cross  (the).    Bth  edition,  40th  thousand. 

Do  yon  Confess  P    A  Question  for  Everybody.    4th  edition,  20th  thousand. 

Do  Ton  Pray  P    A  Question  for  Everybody.    22ad  edition,  110th  thousand. 

Have  Von  Peace  P    A  Question  for  Everybody.    8th  edition,  40th  thousand. 
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Have  7011  the  Spirit  P  A  Qneation  for  ETerybody.  10th  edition,  50th  thousand. 

Keep  it  Holy.    A  Tract  on  Uxa  Sabbath  Day.    6th  edition,  30th  thousand. 

lAving  or  Dead  P    A  Qnestion  for  Everybody.    30th  edition,  100th  thousand. 

Lot's  Wift.    Being  Thoaghts  on  Luke  xviL  32.    4th  edition,  aoth  thoasand. 

None  of  Hie  I    A  Tract  on  the  Work  of  the  Holy  Ghost    Thoaghts  on  Bom. 
▼iii.  0.    3rd  edition,  ISth  tbooaand. 

Ooeupy  till  I  Come.    A  Traet  for  the  Times.   Thoughts  on  Luke  xiz.  11—13. 
4th  edition,  20th  thoasand. 

Peace  I  be  Still  I     A  page  from  onr  Lord's  history.    Thoaghts  on  Mark  ir. 
37 — iO.    6th  edition,  30tn  thoasand. 

Bepent  or  Perish  I    Thoughts  on  Luke  xii.  3.    3rd  edition,  lAth  thousand. 

Sioh  and  Poor.    A  Tract  for  the  Times.    6th  edition,  30th  thousand. 

Shall  Ton  be  Saved  P    A  Christmas  Question.    12th  edition,  30th  thousand. 

St.  Peter  at  Antiooh.    A  Tract  for  the  Times.    4th  edition,  20th  thousand. 

Strive.    Thoughts  on  Luke  xvi.  24.    4th  edition,  20th  thousand. 

The  Beadinff  which  is  Blessed.    Thoughts  on  Bey.  i.  1—3.   3rd  edition, 
16th  thousand. 

Watch!    Thonghto  on  the  Parable  of  the  Ten  Virgins.     lOth  edition,  50th 
thousand. 

Wheat  or  Ohaff  P    A  Question  for  Ererybody.    13th  edition,  65th  thousand. 

What  is  Tour  Hope  P  A  Question  for  Everybody.  8th  edition,  40th  thoasand. 

What  Time  is  it  P    Thoughts  on  Bom.  xiii.  12. 

Where  are  Tour  Sins  P  A  Question  for  Eyerybody.  6th  edition,  30th  thousand. 

Jt  ONE  SHILLING  and  SIXPENCE  per  Dozen. 

A  Word  to  the  Chnrohes.  A  Tract  for  the  Times.  4th  edition,  20th  thousand 

Christ  and  the  Two  Thieves,    llth  edition,  55th  thousand. 

'*He  Whom  Thon  Lovest  is  Sick."    A  Tract  for  the  Sick  and  Suffering. 
3rd  edition,  15th  thoasand. 

Only  One  Way.     A  Tract  for  the  Times.     Thoughts  on  Acts  iy.  12.     8th 
edition.    40th  tnousand. 

Prove  An  Things.   A  Tract  on  Private  Judgment.  8th  edition,  40th  thousand. 

Bemember  Ijot.    12th  edition,  60th  thousand. 

Scattered  and  Oathered.    A  Tract  about  the  Jews. 

Where  Art  Thou  P    A  Question  for  Everybody.    8th  edition,  40th  thoasand. 

At  SIXPENCE  per  Dosen. 
Are  Ton  Asleep  P    loth  edition,  50th  thousand. 
Are  Ton  Beady  P    loth  edition,  50th  thousand. 
I  Have  Somewhat  to  Say  nnto  Thee.    16th  edition,  80th  thousand. 


A  Qnide  to  Churchmen  about  Baptism  and  Begeneration.    3d. 

each,  or  28.  6d.  per  dozen. 

Assurance.    (2  Tim.  iv.  6,  7, 8.)    With  Notes  and  Extracts  from  writers  of  the 
17th  century.    5th  edition,  revised  and  corrected.    3s.  per  dozen. 

Do  Ton  Want  a  Friend  P    A  Question  for  Christmas.    Is.  per  dozen.    4th 
edition,  20th  thousand. 

How  Beadest  Thou  P    A  Question  for  Everybody.    46pp.    llth  edition,  56th 
thousand.    38.  por  dozen. 

Never  Perish.    Thoughts  on  Final  Peraeverance.    (John  x.  28.)    4th  edition, 
20th  thousand. 

What  is  the  Church  P  A  Question  for  the  Times.  6th  edition,  30th  thousand. 
3d.  each,  or  2s.  6d.  per  dozen. 


TRANSLATIONS. 

liivinar  or  Dead  P    Rendered  in  French,  by  J.  D.  32pp.,  Fcap  8vo,  3d.  each  or    I 
23.  6d.  per  dozen. 

liivingr  or  Dead  P    Rendered  into  German.    3d.  each  or  28.  6d.  per  dozen. 
Only  One  Way.    Rendered  in  French.    3d.  each  or  2s.  6d.  per  dozen. 
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B7  TH£  SE7.  FRANCIS  SIOBE,  M.  A., 

Vicar  qf  Brenchleyy  Kent. 

Tho  Christian  Fanner.    A  Memoir  of  Mr.  John  Last,  of  Otley,  Suffolk. 
Cloth  lettered,  Is.,  or  stiff  cover,  8d. 

Scripture  Oharaotera.    Practical  Sermons  for  Home.    Snd  thoasand.   Cloth 
lettered,  38.  nd. 

Contents. — Balaam  tampering  with  sin — Balaam  reckless  in  sin— Balaam's 
death — ^Micaiah  the  faithful  prophet — Hiel  the  Bethelite — Naaman  the  leper 
— Naaman  the  healed  —  Naaman's  doabt  —  Oehazi  —  Caleb  —  The  misgaided 
choice — Lot  in  Sodom — ^The  intercession — The  despised  warning — ^Lot  lUiger- 
ing— She  looked  back— Saul— Manasseh — Nehemiah — The  iiery  trial. 

family  Preaclier.    Short  Practical  Sermons  for  Home.    Cloth  4s.  6d. 

lATffe  Type  Tracts  for  the  Pariah,  25  for  Od. 

Do  as  well  as  Hear.    30th  thousand. 

aod*s  Sabbaths  Wasted.    135th  thousand. 

The  Bible  is  from  GKkL    aoth  thousand. 

The  Dreers  of  the  Cup.    40th  thousand. 

The  Last  Oath.    30th  thousand. 
On  Confinnation.— Prove  and  Hold  Fast,  Ud.    Hints  to  the  Confirmed,  with 

space  for  Name  and  Date  of  Confirmation,  25  for  Is. 
Besponsibility,  or  Who  Shed  this  Blood  ?    Id. 
A  Threefold  Cord  that  Binds  Me  to  My  Church.    Id. 
Church  Prayers— Heart  Prayers,  or  Forms  not  Formal.    Id. 
Short  Prayers  for  the  Farm  House.    2d. 


BT  THE  BEY.  E.  J.  MOOR,  KA., 

Rector  qf  Great  BealingB,  Suffolk. 

David :  Thoughts  on  his  Character.  In  a  series  of  Seventeen  Lectures.  Fool- 
scap 8vo.,  extra  cloth,  price  3s. 

liOtters  for  the  Poor,  on  Religions  Subjects.    Third  edition.    Price  2s. 

Six  Villaere  Sermons,  On  the  Parable  of  the  Prodigal  Son.  Price  Is.  6d. 
New  Edition. 

The  Wreck  and  the  Sock;  A  Picture  Parable.  Illustrated  by  thirteen 
Engraviugs.    Cloth  extra.    Price  2s.  Ad. 

The  harvest.  Mowing— Reaping— Gleaning— and  the  Harvest  Supper.  Extra 
cloth.    Price  Is.  6d. 

Twelve  Plain  Sermons,  Preached  in  a  Village  Church.  Third  edition. 
Price  28.  cloth. 

Tracts  on  Common  Things.    Price  6d.  per  dozen. 


1.  The  House  Clock 

2.  The  CaniUe 

3.  The  Looking  Glass 

4.  The  Dwarf 


6.  The  Fire  Place 

6.  The  Painted  Post 

7.  The  Public  Feast 

8.  The  Doctor 


*t*     Thete  WorkM  are  printed  in  Large  Type,  and  from  their  nmplicity  and  Sound 
Scriptural  character^  are  peculiarly  adapted/or  Parochial  and  ViUage  Libraries. 

BT  THE  BET.  J.  K  TUCKER,  B.A., 

Rector  qf  Pettaugh^  Suffolk. 

The  Catechism  of  the  Church  of  Enarland  Explained  and  Illustrated 
by  Scripture  References  and  Historical  and  other  Anecdotes.    Limp  cloth,  Is. 

A  Short  Catechism  on  Confirmation.   3rd  edition,  2d. 


TBACTS  BT  THE  BET.  C.  D.  MAB8T0H, 

Incumbent  qf  Christ  Church,  Dover, 
2d.,  or  Is.  6d.  i>er  dosen,  sorted. 
No.  1.    Atonement.    A  Few  Thoughts  on  the  Death  of  Jesus  Christ. 

—  9.    Prayer,    its  Nature  and  Answer. 

—  3.    Sanotification.    The  Holy  spirit's  Work  in  the  Believer. 

—  4.    Conyersion.    A  Few  Solemn  Thoughts  on  an  AU-iraportant  Subject. 

—  6.    Inspiration:  The  claim  of  the  Bible  to  be  the  Word  of  God. 

To  be  continued. 


EXTRA  CLOTH,  PRICE   38. 
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"SCRIPTURE  EXPOSITOR." 

nRST  SERIES. 

Edited  by  the  Rev.  C.  HOLLAND,  H.A., 

INCUMBENT  OF  SHIPLEY.  SUSSEX. 


ThU 


Volume  contains  Ezpositiona  on  important  pctssagea  of  Scripture^ 
each  concluding  tcith  a  suitable  Frat/er. 


THE   FOLLOWING  CLEKOYMEN,  AMD    OTHERS,  ABE   CONTEIBUTORS 

TO  THE   WORK. 

Rev.  W.  Cadman,  k.a  ,  Incambent  of  St.  George's,  Soathwark, 

Rer.  F.  Cunningham,  Vicar  of  Lowestoft. 

Rev.  W.  Champneys,  Rector  of  St.  Mary's  Whltechapel. 

Rer.  6.  Flak,  l.l.b.,  .\!inister  of  Christ's  Chapel,  St.  John's  Wood,  London. 

Rer.  A.  Hewlett,  Incumbent  of  Astley. 

Rev.  £.  J.  Moor,  Rector  of  Great  Bealings. 

Rev.  Montague  Randall,  Vicar  of  Langbom,  Noifolk. 

Rev.  C.  Shorting,  Rector  of  Stonham  Aspall. 

Rev.  F.  Storr,  Vicar  of  Brenchley,  Kent. 

Rev.  C.  B.  Tayler,  Rector  of  Otley,  Suffolk. 


Contents: — ^The  unfruitful  fig  tree  spared  another  year — The  judgment  of 
Achan,  a  warning  to  sinners — Martha  and  Mary — ^The  ships  broken  at  Ezion-Geber 
— Jacob  wrestling — Onesiphorus — ^The  widow  of  Nain — The  passover — ^The  Syro- 
phoenician's  prayer — Hinuers  called  to  repentance — The  cities  of  refuge — The  day 
of  pentecost — The  brazen  serpent — ^The  Lord's  Supper — Christ  preaching  at 
Nazareth — Elijah's  request  to  Elisha — ^The  separation  day — ^The  Christian's  duty 
in  troublous  times — Gideon — Saints  in  glory — Manoah — The  strong  man  of  sin — 
Present  sufferings  and  future  glory — The  last  words  of  David. 

THE  SCRIPTURE  EXPOSITOR.  Vol.  I.  second  seeies.  Contents:— 
Genesis — The  creation — ^The  Sabbath  day — ^The  first  man's  disobedience — The 
curse  of  the  serpent — The  judgment  of  Adam  and  Eve — Man  accepted  by  faith — 
The  murder  of  Abel — Enoch  walking  with  God— The  world  before  the  flood — Noah 
finding  grace — Noah  saved  in  the  Ark — The  rainbow — The  building  of  Babel — The 
call  of  Abraham — Abraham  a  stranger  in  the  Land  of  Promise — Abraham  justified 
by  faith — The  covenant  of  circumcision — ^Abraham  pleading  for  Sodom — Lot's 
son-in-law — Lot's  wife — Just  Lot  delivered — ^Abraham  reproved  by  Abimelech — 
Abraham  offering  up  Isaac. 

THE  SCRIPTURE  EXPOSITOR.  VoL  II.  second  series.  Contents:— 
Genesis — Hagar  and  Ishmael — Abraham's  servant — Jacob  and  Esau — ^Esau  selling 
Lis  birth-right — Jacob's  vision— Jacob  serving  Laban — Jacob  preparing  to  meet 
Esau — Jacob  returned  to  Bethel— Joseph  hated  by  his  brethren — Joseph  in  Egypt 
Joseph  exalted — Joseph  declaring  himself  to  his  brethren — The  last  days  of  Jacob. 

Exoous — The  birth  of  Moses — Moses'  choice — Moses  and  the  burning  bush — 
The  return  of  Moses  tb  Egypt — Moses  and  Aeu-on  before  Pharaoh — The  plagues 
of  Egyp  — The  passover — ^The  passage  of  the  Israelites — The  song  of  Moses — 
Manna  in  the  Wilderness — The  rock  that  followed  Israel. 

THE  SCRIPTURE  EXPOSITOR.  Vol.  III.  second  series.  Contents:- 
Exodus — ^The  uplifted  hands — Jethro,  priest  of  Midian — The  covenant  of  Sinai — 
The  first  commandment — ^The  second  commandment — The  third  commandment — 
The  fourth  commandment — The  fifth  commandment — ^The  sixth  commandment — 
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The  seventh  commandmeut — ^The  eighth  commandment— The  ninth  command- 
ment— The  tenth  commandment— The  altar  of  earth — ^The  servant's  ear  bored — 
Capital  crimes — Sundry  laws — The  angel  of  His  presence — Offerings  for  the 
tabernacle — The  Holy  of  Holies— The  golden  candlestick — The  altar  of  burnt 
offerings — The  high  Priest's  dress — The  golden  calf. 


Contents : — 


THE    SCRIPTUBE    EXPOSITOR,     Vol.  IV.     second  series. 
Exodus — The  Prayer  of  Moses — Show  me  thy  glory. 

Leviticus— The  burnt  offering — The  meat  offering— the  peace  offering— The  sin 
and  trespass  offering — Nadab  and  Abihu — ^The  law  of  leprosy — The  great  day  of 
atonement — The  day  of  Jubilee — The  curse  and  the  blessing. 

Numbers — ^The  pillar  of  cloud  and  fire— Moses'  invitation  to  Hobab— The  mur- 
morings  of  the  Israelites — Miriam's  envy  and  Moses'  meekness — The  good  and 
evil  report — ^The  rebellion  of  Korah — The  brazen  serpent — ^The  way  of  Balaam — 
Balaam's  prophecy. 

Deuteronomy — ^The  law  repeated — ^The  duty  of  reflection — ^The  prophet  like 
unto  Moses — War. 

THE  SCRIPTURE  EXPOSITOR.  Vol.  V.  second  series.  Contents:— 
Deuteronomy — The  basket  of  first-fruits — The  curses  of  Israel  fulfilled — The 
curses  on  Israel  removed — Life  and  good,  death  and  evil — Moses'  last  song — 
Moses  blessing  the  twelve  tribes — The  blessings  on  the  tribes — ^The  death  and 
character  of  Moses. 

Joshua — Rahab  the'^'harlot— Crossing  the  Jordan — ^The'taking  of  Jericho — The 
sin  of  Achan — ^The  Gibeouites'  craft — The  sun  standing  still — The  division  of 
Cauaail^The  altar  of  the  Reubenites— Joshua's  last  words. 

Judges — The  angel's  visit  to  Bocbim — ^Ehud  and  Eglon — Jael  and  Sisera — The 
call  of  Gideon — Gideon's  victory — ^Abimelech— Jephthah's  vow. 

THE  SCRIPTURE  EXPOSITOR.  Vol.  VI.  second  series.  Contents:— 
Judges — Manoah  and  the  angel — Samson — Micahand  his  gods — ^The  Levite  and 
his  concubine. 

Ruth — Ruth. 

1  Samuel — Hannah's -prayer — Hannah's  thanksgiving — Eli's  sons — The  call  of 
Samuel — ^The  ark  of  God  and  the  Philistines — Ebeuezer — ^The  request  for  a  king- 
Saul  among  the  prophets — The  good  and  the  right  way — Saul's  first  act  of  dis- 
obedience-Jonathan und  his  armour-bearer — Saul  s  second  act  of  disobedience — 
The  anointing  of  David — ^David  and  Goliath — Saul's  jealousy  of  David— David 
pursued  by  Saul^Nabal  and  Abigail- Saul  and  the  witch  of  Endor — David  greatly 
distressed. 

THE  SCRIPTURE  EXPOSITOR.  Vol.  VH.  second  series.  Contents:- 
2  Samuel — ^David  lamenting  Saul's  death — David  mourns  for  Abner — Uzzah  and 
the  ark  of  God — David  desires  to  build  a  house  to  God — David's  fall — David  re- 
proved by  Nathan — David  cbastenpd — The  banished  one  restored — Absalom  s 
rebellion — David's  restoration — Satisfaction  for  the  Gibeonites — Last  words  of 
David — ^David  numbering  the  people. 

1  Kings — The  last  days  of  David— Solomon's  wisdom — The  queen  of  Sheba — 
Solomon's  fall — Rehoboam— Jeroboam — The  disobedient  man  of  God— Baasha  and 
other  kings. 

2  Chronicles — ^The  Temple  of  Solomon — ^Aaa's  reign,  (Part  I.)  Asa's  reign, 
(Part  2.) 

THE  SCRIPTURE  EXPOSITOR.  Vol.  VIII.  second  series.  Contents  :— 
1  Kings — Elijah  and  the  widow  of  Zarephatb — Elijah  and  the  Prophets  of  Baal — 
Go  again  seven  times — Elijah's  request  for  death — ^Ahab  andBen-hadad — Ahab  and 
Naboth's  Vineyard — Ahab  and  Micaiah. 

2  Kings  —  Elijah  taken  up  to  heaven — Miracles  of  Elieha — Elisha  and  the 
Moabites — Elisha  and  the  Shunammite — Naaman  the  Syrian — The  siege  of  Samaria 
—Jezebel— Jehu's  zeal  for  the  Lord — ^The  Captivity  of  Israel— Josiah. 

2  Chronicles — Jehoshaphat — Joash  and  Jehoiada — Amaziah — Hezekiah's  good 
reign — Hezekiah's  sickness  and  prayer— Manasseh — ^The  captivity  of  J  adah. 


Eaeh  Volume ^  in  Extra  Clothe  price  3t.    The  Second  Series  complete  in  Eight  VoU. 
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Sdtdiatt  fr0m  %  ^txHijcali:0ii»  of 

WERTHEIM,    MACINTOSH,    AND    HUNT, 

S3,  Hottei  Strtetf  Cavendish  Square;  and  34,  Paiemoater  Bow, 

AND   BT 

WTLLIAIE  HUNT,  TAVEBN  STBETTT,   IPSWICH. 


PLUCKLEY   TRACTS,    (On  Scripture  Characters.) 

Nos.  1  to  18.    Twenty-flve  for  la.  4d.   (To  be  continued.) 

BT  THE  REV.  ASHTON  OXENDEIT,  HA. 


1.  Adam ;  or,  The  Forfeited  In- 

heritaiice. 

2.  Cain  and  Abel ;  Infidel  and 

Believer. 

3.  Enoch ;  or,  a  close  walk  with 

God. 

4.  Methuselah ;  or.  Life's  Pil- 

grimage. 

5.  Noah ;    or,    the   preoohing 

Life. 

6.  Abraham  ;    or    Faith    and 

Works. 

7.  Lot  ;     or,    The    Unhappy 

Choice. 

8.  Isaac ;  or,  the  child  of  Pro- 

mise. 
0.  Jacob ;    or,    The    Wrestler 
with  God. 


10.  Joseph;  or,  The  Secret  of 

Trae  Prosperity. 

11.  Job  ;  or,  The  Blessing  of 

Affliction. 

12.  Moses;    or,   the   Faithful 

Guide. 

13.  Pharaoh ;  or.  The  Gradoal 
Hardening  of  the  Heart. 

14.  Balaam;   or,   The   £mpty 
Wish. 

15.  Joshua  ;     or.  The   Pious 
Officer. 

16.  Samson ;  or.  Man's  Weak- 
ness and  God's  Strength. 

17.  Bnth;    or,  The  Mourner 
Comforted. 

18.  Eli  ;    or.  Mistaken  Kind- 
ness. 


*«*    The  Tracts  may  alio  be  assorted  at  the  reduced  rate  of  25  for  \s.  id. 

By  the  same  AiUhor. 

Plain  Prayers  for  I^mily  Use.    Second  Edition.    Foolscap,  cloth,  2s.  6d. 

Pathway  of  Safety ;  or.  Counsel  to  the  Awakened.   Twenty-fourth  thousand. 
2s.  6d.    Morocco,  5s.  6d. 

The  Pastoral  Office:   Its  Duties,  Difficulties,  Priyileges,  and  Prospects. 

3s.  6d. 

The  Eeumest  OomznTinlcaiit.     A  Course  of  Preparation  for  the  Lord's 
Table.    Cloth,  Is. ;  morocco,  2s.  6d. 

Cottage  Sermons ;  or,  Plain  Words  to  the  Poor.    In  Two  Series,  each,  2s.  6d. 

Abridgement  of  the  Sunday  Services :  a  Simple  Plan  for  effecting  it.  6d. 

Short  Services  for  School-Room  and  Cottage  Lectures.    2d.,  or  cloth,  4d. 

Fourfold  Picture  of  the  Sinner.    4d. 

Cottage  Family  Prayers.    Eighth  Edition.    Price  3d.  or  2b.  per  dozen. 

Barham  Tracts.    Complete  in  49  Nos.    Price  3s.  in  jKicket. 

Cottage  Readings.    The  Barham  Tracts  complete.    Nos.  1  to  40.    Boond  in 
cloth.    Price  3s.  6d. 


WOEKS  BT  G.  W.  MYLKE. 

Plain  Words  for  the  Sick  and  Aged :  being  Nos.  1  to  48  of  "  Plain  Tracts 
in  Large  Type."    2  Tols.    Cloth,  2s.  each. 

By  the  same  Author^  , 

Children  of  the  Old  Testament.    18mo.    Cloth,  2s.,  with  Engravings. 
Contents  :— The  Child  Moses— The  Child  Samuel— The  Child  Mephibosheth 
—The   Child  Abijah— The  Children  at  Bethel— The  Shunammite's  Son— 
The  Child  Joash. 
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Works  by  Qt.  W.  MYIjNB— ContinuedL 

Ecdeslastes ;  or  Lessons  for  the  Christian's  Daily  Walk.  Second  Edition.  2b. 
"The  tone  is  healthy,  the  inferences  are  plain,  and  eminently  practical." — 
Educational  Review.  "A  work  of  great  practical  value." — Christian  Lady's 
Magazine. 

Prayers  for  Inquirers  of  all  Classes,  (see  page  10.) 

*  Fear  Not.'    Second  edition.    3d. ;  cloth,  6d. 

Intercessory  Prayer:  its  Duties  and  Effects.  Fourth  edition.  Is. 

Tlie  Sick  Room :  or,  Meditations  and  Prayers,  in  the  simplest  form,  for  the  use 
of  Sick  Persons.  Specially  adapted  for  Patients  in  Hospitals.  Second  thou- 
sand.   12mo.    Large  type.    Stiff  Covers.    6d. 

Family  Prayers,  in  the  Simplest  Laneruage.  Fourth  edition.  Large 
plain  type.    '6d. 

Thouglits  for  Spare  Moments  at  Sea.  A  Series  of  Short  and  plain  Tracts 
for  Seamen.    In  Packet,  price  4d.,  or  cloth  limp,  Ad. 


By  the  same  Author :   Plain  Tracts  in  Ijarge  Type. 
In  FaeketSf  price  9d,  each. 

CONTENTS  OF  PACKET  X.  Are  you  not  a  sinner?  Sinner  there's  a  Saviour.  Do 
you  know  what  you  worship?  Praying  in  Spirit.  The  Tables  of  Stone,  and 
Tables  of  Flesh.  Bom  again.  "  Where  is  he  ?  "  Rising  from  the  Dead.  "  The 
Books  were  opened."  Prayers  for  those  who  are  beginning  to  think.  Believing 
with  the  Heart.    The  Bereans ;  or.  True  Nobility. 

CONTENTS  OK  PACKKT  II.  How  do  you  bear  your  Trials?  Which  was  happy? 
Prayers  in  Sickness  for  the  Children  of  Ood.  Helps  to  prayer.  Oodly  sorrow 
Comforted.  Filthy  Garments  taken  away.  A  Few  Thoughts  about  the  Holy 
Spirit.  The  Lord's  Supper.  The  Lord's  Day.  Thou,  Ood,tiee8tme.  Yea,  Yea, 
Nay,  Nay.    The  Lost  Axe-head. 

CONTENTS  OF  PACKKT  III.  The  Lord  will  Provide.  How  Long  have  you  been 
Sick  ?  Is  your  Foot  upon  the  Ladder  ?  The  Candlestick  and  the  Two  Olive- 
trees.  The  Ethiopian  Convert.  Words  from  the  heart  I  Hope  you  never  Tell 
Lies.  The  Paralytic  Man.  Jonah  in  the  Ship.  Jonah  inside  the  Great  Fish. 
Jonah  in  Nineveh.    Jonah  in  the  Booth. 

CONTENTS  OF  PACKKT  IV.  Christian  Tempers;  or,  the  Meekness  of  Wisdom. 
Living  Bread  and  Living  Waters.  Lying  Vanities.  The  Young  Man  who^ 
£yes  were  Opened.  The  Flying  Roll.  The  Man  whose  Eyes  were  Put  Out. 
Enoch ;  or,  Do  you  Walk  with  God  ?  What  Master  do  you  serve  ?  The  Eyes 
Twice  Opened.  The  Two  Crucified  Thieves.  Paul  and  Silas  in  Prison.  The 
Man  whom  the  King  delighteth  to  Honour. 

CONTENTS  OF  PACKET  V.  What  is  your  Burden?  Vain  Excuses.  Why  is  thy 
Countenance  Sad?  The  day  of  Small  Things.  Lodging  within  Jerusalem. 
Daniel  in  the  Lions'  Den.  The  Works  that  God  requires.  Paul  the  Tent  Maker. 
Wash  you,  and  Make  you  clean.  God  Keeping  Silence.  The  Death  of  Aaron. 
Manaen,  Herod's  Foster-brother. 

Each  Tract  can  be  had  separately ^  in  any  quantity j  Id.  each  ;  or  Qd.per  dozen. 

Also,  by  the  same,  in  Packet,  6d.  each. 

Scarlet  Sins  made  White  as  Snow.  She  could  not  Repent.  The  Serpent's  Bite. 
Two  Late  after  Death.  Zaccheus  in  the  Tree.  The  Shying  Horse.  She  did 
not  know  she  was  a  Sinner.    What  is  Chance  ? 

*4t*  Each  Tract  may  be  had  separately ,  price  Id. 

Also,  by  the  same,  Plain  Words  for  Wayfeurinff  Men.    A  Series  of 
Short  Papers.    Nos.  1  to  34,  in  a  packet,  3d. ;  or  cloth,  6d. 

"  I  am  a  Working  Man :  I  have  no  time  to  Pray."  Do  you  know  that  yon  are  a 
Sinner?  Have  you  got  a  Bible'  How  do  you  begin  the  day?  Thoughts  of 
Peace.  Halting  between  two  opinions.  Times  of  Ignorance.  The  Leper 
Cleansed.  The  Sabbath  Breaker.  The  Drunkard  Reformed.  Good  News  from 
a  Far  Country  The  Leprosy.  The  way  to  Read  the  Bible.  "  Have  you  a  New 
Heart?  "  On  Swearing.  On  Telling  Lies.  "  I  don't  get  on."  "  Saul,  Saul,  why 
Persecntest  thou  me  ? "  Monday  Morning.  Young  Man  beware  of  Drink ! 
Yoang  Woman  beware  of  Dress.  The  Serpent  of  Brass.  The  Broad  Road. 
Do  you  wish  to  be  Tanght  ? 
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onsisting  < 

and  others  for  special 


Daily  Devotions  for  7ounff  Persons ;  consisting  of  Counsels  on  Prayer, 
wiib  Mominj;  and  £vening  Prayers  for  a  Fortnight;  an  '      ' 
occasions.    28.  cloth  gilt ;  3s.  Od.  morocco. 

Biffhteen  Prayers,  with  Texts  and  Hymns  for  Private  Use.    6d. 

Family  Prayers,  in  the  Simplest  Language.  •  Large  Type.  By  6.W.  Mylne.  3d. 

Family  Prayers  for  a  Fortnigrht,  with  occasional  Additions,  a  Selection 
of  appropriate  passages  of  Scripture,  and  an  Index  of  Subjects.  By  H.  N. 
Champney.    Is. 

Family  layers.    By  Rev.  James  Prosser.    4d. 

Family  Prayers,  with  Meditations  and  Hirmns,  suitable  to  every 
Christian  Family.    By  Hev.  A.  Topiady.    Is.  Od. 

Family  Prayers  for  a  Week.  3d. 

Family  Prayers  for  Passion  Week.    Od. 

Infant  Altar;  or  Hymns  and  Prayers,  in  exceedingly  simple  Language, 
intended  for  very  young  Children.    Is. 

Manual  of  Short  Prayers  for  Private  Devotion.  Second  Edition.  By 
ilev.  Abuer  W.  Brown,  (id. :  cloth,  is. 

Prayer  for  nComingr  and  Eveninsr.    Stiff  cloth,  id. 

Prayer  for  Momingr  and  Evening.    On  a  Card.    Id. 

Prayers  for  Inquirers  of  all  Classes ;  and  for  Believers  in  Many  States 
of  iMiud.    By  (i.  W.  Mylxe.    Cloth,  2s.  (id. 

Prayers  for  Every  Day  in  the  Week;  for  the  use  of  Week-day  and 
Sunday  Schools.    By  £.  H.    4d. 

Prayers  for  India.~ld. 

Prayers  for  the  Chamber  of  Sickness.— By  T.  B.  v.  8vo.,  cloth,  is.  6d. 

Prayers  Selected  from  the  Llturersr  of  the  Church  of  igngin.Ti«i- 

Uesigned  for  Family  Worship.    By  Rev.  Uennis  Browne.    4d.,  cloth  (kL 

Prayers  for  Ijittle  Children.    By  Bev.  w.  W.  Champneys.   2d. 
Prayers  for  Little  Boys,  when  they  have  learned  to  read.   Cloth  6d. 
Prayers  for  a  Child,  Morning  and  Evening.    By  the  late  Bev.  John  Fry.   M. 

Private  Devotions  at  the  Psalmist's  Hours  of  Prayer.    Designed 

cuierty  fnr  seanons  of  trial.    2s. 
Private  Prayers  fur  the  use  of  Children,  with  daily  Texts  for  a  Month.  Id. 
Private  Prayers  for  Cottagers.   By  Rev.  A.  Oxenden.  Id.,  or  25  for  Is.  id. 
Cottar  Family  Prayers.    By  Rev.  A.  Oxenden.    2d.,  or  Is.  4d.  per  dozen. 
Private  and  Family  Prayers  for  Cottag-ars.    2d. 
Plain  Prayers  for  Family  Use.    By  Rev.  Ashton  Oxenden,  M.A.    Second 

edition.    2s.  6d. 

Scriptural  Prayers.  Desierned  for  Family  Worship,  with  Introductory 
Retuarka  un  Forms  or  Prayer,  and  an  exhortation  to  more  general  Prayer.  9d. ; 
without  the  Exhortation,  4d. 

Short  Prayers  for  Every  Day  in  the  Week ;  to  be  used  either  in  the 
Family  or  ia  Private.    By  Rev.  R.  Saepnerd.    2d.,  or  Is.  6d.  per  dozen. 

Ten  Prayers  for  Children  and  Toungr  Persons,    id. 


ON  THE  SABBATH,  AND  ATTENDANCE  AT  PUBLIC 

WOBSHTP. 

Your  Place  in  Church  is  Empty.    A  Word  to  my  Neighbour,  who  neglects 

the  Worship  of  God  in  iiis  House.    Price  Id. 

By  the  same  Author. 

Sabbath  Selling,  and  What  is  the  End  of  it.    Id.,  or  25  for  Is.  4d. 

Sabbath  Buying:,  and  What  is  Lost  by  it.    id.,  or  25  for  is.  4d. 

"O  Yes;  I  go  to  Church  Sometimes."     By  the  Author  of  "The  Idle 
Corner.      id.,  or  2j  for  Is.  4d. 

Why  don't  you  come  to  Church  in  the  Momingr  as  well  as  the 
Afternoon  P    2d.,  or  12  for  is.  9d. 

"  They  "would  not  Come ; "  or,  a  Word  of  Warning  to  Five  MilUon  Souls- 
id.,  or  26  for  Is.  4d. ;  or  in  quantities  of  not  less  than  100, 48. 

Gk>d's  Sabbaths  Wasted.    3s.  per  100. 


How  shall  I  spend  Sunday  P   Id.,  or  25  for  Is.  9d. 
Next  Sunday  I    How  shall  I  Spend  next  Sunday  ?    Id. 

The  liOrd's-Day ;  or.  Christian  Sabbath.    Why  it  must  be  kept  holy,  and  How. 
By  the  Rev.  D.  J.  Pattekson.    Price  3d.,  or  12  for  29.  6d. 

Ma^e  the  Most  of  it ;  or,  A  Few  words  about  Sunday.    Id. 

Great  Biches ;  or,  What  we  Get  by  Going  to  Church.    Id.,  or  20  for  Is.  4d. 

Mary  Dawson.    "  Remember  that  thou  keep  holy  the  Sabbath-day."    Id.,  or 
25  tur  Is.  4d. 

A  few  Bemarks  on  the  Sabbath  and  Christian  Ordinances.    By  a 

Clergyman.    Id. 

What  the  Village  Weathercock  saw  on  Sunday  Momingr.    id.  or, 

25  for  Is.  4d. 

What  the  ViUasre  Weathercock  likes  to  See  and  Hear  in  the 
Conflrrefiration.    id.,  or  2d  for  is.  9d. 

Thd  Sabbath-breakers ;  or  Working  for  the  Wrong  Master.    IJd.,  or  la.  3d. 
per  dozen. 

Hints  on  Public  Worship,  and  the  Observance  of  the  Sabbath.     From  a 
Clergyman  to  his  Parishioners.    2d. 

Sabbath  in  Piedmont,    id. 

Holiness  to  the  LiOrd:  or  Hints  to  Church-goers,  from  their  Minister.    New 
Edition  in  large  type.    2Jrd  thousand,    4pp.    4s.  per  100.    On  Card,  Id. 

Conunon  Prayer:  An  Address  to  the  Silent  Worshipper  in  the  House  of 
God.    Id.,  or  ^'s.  per  100. 

The  Sabbath  a  Day  of  Blessingrs.   By  the  Rev.  R.  Shepuebd,  M.A.  Id., 
or  25  for  Is.  4d. 

A  Call  to  the  House  of  God,  and  a  Word  on  the  Sabbath.    By  the  same. 
Id.,  or  25  for  Is.  4d. 

*  The  Lord's  Siffn.'    A  Tract  on  the  Sabbath  for  the  People.    2d. 

The  Sabbath  :  Whose  is  it?    By  the  Rev.  G.  A.  Rogers.    Id.,  or  25  for  Is.  4d. 

Sunday  Robberies  I    A  Tract  on  Sunday  Pleasure-taking.    Id. 

Keep  it  Holy  I    A  Tract  on  the  Sabbath-day.    By  the  Rev.  J.  C.  Rtle,  B.A. 
2d.    Also, 

One  Dozen  Short  Tracts  on  the  Sabbath,  in  packet.   By  the  Rev.  J.  C. 
Kyle,  B.A.    Price  4d. 

The  Sunday  Question  considered  in  the  Light  of  Holy  Scripture.    By  the 
Kev.  W.  J.  KiOD.    3d. 

The  Sabbath  made  for  Man.    A  Sermon.    By  the  Rev.  C.  D.  Bell.   3d. 

Sunday  Recreations ;  a  few  Questions  to  be  Considered  before  we  begin 
them.    By  tiie  Rev.  D.  Moork,  M.A.    3d.,  or  28.  6d.  per  dozen. 

The  Sabbath  was  Made  for  Man.    The  Substance  of  a  Sermon.    By  the 
Kev.  W.  Wkbstek,  M.A.    4d.,  or  2s.  6d.  per  dozen. 

'Will  a  Man  Rob  Gl-odP'      A  Question  for  the  Members  of  tbe  National 
Sabbath  League,  and  others.    By  the  Rev.  T.  Pbestox,  M.A.    2d. 

The  Lords  Day  and  the  Workin^r  Classes.    Gd.  per  dozen. 
Word's  of  Wamingr  on  the  Neglect  of  Public  worship.    Id.,  or  25  for  Is.  4d. 
The  Sabbath :  a  few  thoughts  on  its  Principle  and  Spirit.    By  the  Rev.  C.  D. 
Makston.    id. 


ON   BAPTISM. 

Hath  this  Child  been  already  Baptized  or  NoP  or.  Friendly  Instruc- 
tious  to  Parents  about  to  bring  their  Children  to  Baptism.  By  the  Author  of 
"  Your  Place  in  Church  is  Empty."    2d.,  or  Is.  6d.  per  dozen. 

Parents  Qod's  Nurses,  a  Gift  at  the  Font.    By  the  Rev.  F.  Morse,  M.A.  2d. 

Have  7ou  been  Baptized  P    is.  9d.  per  100. 

"  I  Can't  find  it  In  the  Bible."    id.,  or  25  for  Is.  4d. 

A  Short  Catechism,  explanatory  of  the  Qm  stions  and  Answers  on  Baptism  in 

the  Catechism  oi  the  Church  of  England.    By  the  Rev.  B.  Richings.    Id.,  or 

25  for  Is.  6d. 
The  Paithftil  Sponsor :  a  Village  Dialogue  concerning  the  Duties  of  Ood- 

Fathers  and  God-Mothers.    Price  i^d. 
A  Sponsor's  Duties;  or,  a  Clergyman's  Yplce  from  the  Baptismal  Font    On 

a  Card.    2d. 


ON   COM7IB1CATION. 

Oonflrmation;  or,  Are  yoa  ready  to  serve  Christ?    By  the  Bev.  A.  Oxenden. 

3d.,  or,  2fi.  fld.  per  dozen. 
Oonfirmatloii ;  or,  Whom  will  yoa  serve.    Id. 

OoxLfirniation;— What  is  it?  Some  Conversation  on  the  Sabject  between 
Plain  People.    Id. 

Ooniirmatlon ;  or,  a  Soene  from  the  Organ  Gallery.    Price  Id. 

Oonfirmation ;  or,  thoaghts  for  a  Solemn  Hoar.    Price  Id. 

An  Address  on  Ckmflrmation.  By  D.  M bredith,  M. a.  l^d..  or  lOs.  per  loo. 

The  New  Covenant ;  or  SelMedication  at  Confirmation.    Id. 

A  Pastor^s  Advice  after  Oonfirmation.  (Printed  on  fine  paper,  with 
space  letl  to  write  the  name  of  the  person  confirmed,  the  Charch  in  which  the 
confirmation  was  held,  and  the  name  of  the  Pastor.)    Id. 

A  Pastor's  Letter  after  Confirmation.  On  fine  paper,  and  with  similar 
spaces.    Id.  « 

A  TMTi^-nTif^l  of  Confirmation,  with  Explanations  of  the  Chnrch  Catechism, 
the  Confirmation  Service,  and  tbe  Articles  of  Religion ;  with  Psalms  and  Hymns, 
Prayers,  &c.    By  Rev.  W.  Stone.    8d. 

Three  Plain  Beasons  why  you  should  be  Confirmed.  By  the  Aathor 
of  "  How  shall  I  come  to  the  Table  of  the  Lord  ?  "  &c.    Id. 

A  Short  Catechism  on  Confirmation.    By  Rev.  Arch.  Hone.  3s.  per  loo. 

Confirmation  •  or,  the  Citizen  of  Zion  taking  np  his  Freedom.  By  Rev.  Canon 
Champnkys.  M.A.    3d. 

Confirmation.  An  Address  to  parents  and  Tonng  Persons.  By  Rev.  W. 
Harrison.    Id. 

Plain  Semarks  on  Confirmation.    By  E.  W.  Michrll,  B.CL.    id. 

The  Biffht  of  Confirmation-    "  Prove  all  Things."    Price  IJd. 

Hints  to  the  Confirmed,    id. 

The  Springingr  XJp  of  the  Willows ;  or,  the  Devotion  of  the  Yoathfa 
Heart  to  Ood.    By  Rev.  J.  S.  Serjeant.    2d. 

Ijectnres  to  Candidates  for  Confirmation.  By  Rev.  6.  R.  Moncribff, 
M.A.    4d. 

Confirmation.    A  Bialogae.    By  the  same  Aathor.    Price  Id. 

Confirmation  duestions.    By  the  same.    Jd. 

Confirmation  Becords.    By  the  same.    Is.  6d. 

Do  you  intend  to  flrive  yourself  to  God  P  or,  a  Pastor's  Appeal  to  the 
Young  of  his  Flock  at  the  Season  of  Confirmation.  By  the  Rev.  W.  W.  Wood- 
H0U8E,M.  A.    2d. 

The  liOrd  our  Portion :  an  Address  to  Young  Persons  latoly  Confirmed ; 
containing  a  Summary  of  Christian  Faith  and  Dnty.  By  Rev.  W.J.  I>j%nman.  Id. 

A  Short  Address  to  those  who  have  heen  Confirmed.    By  the  Rev. 

J.  BiCKEBSTETH,  M.  A.      Id. 

The  Vow  Performed.  A  Short  and  Plain  Address  to  Yoang  Persons 
after  Confirmation.    By  the  Rev.  J.  W.  Berrtman,  B.A.    Price  Id. 

The  Soldier  trained  for  the  Conflict;  or  Ten  Scriptore  Lessons  pre- 
paratory to  Confirmation.    With  Preface,  by  Kev.  W.  Marsh,  D  J).    3d. 

An  Address  to  those  who  have  been  recently  Confirmed.  By  the 
Rev.  J.  8.  Serjeant.    4s.  per  100. 

TRACTS    ON   THE   ZjOBD'S   SUPPEB. 


"  How  shall  I  come  to  the  Table  of  the  Lord  P  "    ISth  Edition.   2d. 
The  Nefflected  Command.    "This  do  in  Remembrance  of  Me."    Id. 

I   am  Not  Pit;  or,  A  Common  Excnse  for  Neglecting  the  Lord's  Sapper. 
Price  Id. 

The  Lord's  Invitation  to  his  Table.    By  the  Author  of  "Your  Place  in 
Church  is  Empty."    2d. 

The  Lord's  Supper.    By  the  Rev.  C.  D.  Marstdn.    Id. 

"  This  Do ; "  or,  a  Command  that  few  People  obey.    Id. 

"  How  often  shall  I  come  to  the  Table  of  my  LordP"     Price  Id. 

The  Lord's  Table.    By  the  Author  of  "  What  Aileth  Thee  7  "  &c.    2d. 

The  Lord's  Supper  a  Feast  for  the  Weak  Believer.    Price  id. 
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A  Leaf  from  the  Praircr  Book ;  or,  Gharch  of  England  Teaching  on  the 
Lord's  Sapper.    Id. 

The  Village  Weatheroook's  Lament  over  Communion  Sunday. 

Id.,  or  25  for  Is.  M. 

Friendly  Advioe  on  the  Lord's  Snpper.  By  the  Bev.,  Bichabd 
Shbphebd.    Id. 

Plain  and  Short  InstmotionB  on  the  Saorament  of  the  Lord's 
Supper ;  with  an  Address  to  Different  Characters.    By  the  Kev.  J.  B.  Buk- 

NETT.      3d. 

The  Oottaflrers'  Companion  to  the  Holy  Communion;  or,  Plain 
Instruction  on  the  Lord's  Supper,  with  Prayers,  ficc.  By  the  Bev.  J.  Spd&oin. 
3d.,  or  28.  6d.  per  dozen. 

Charles  Melbourne;   or.  Am  I  fit  to  come  to  the  Lord's  Table?    Id. 
The  Christian  Feast.    By  Henrietta  M.  Lutwidoe.    2d. 

ON  PUBITY.  " 

The  Social  Evil  practically  Considered.  A  paper  read  at  a  Meeting  of 
the  Lay  and  Clerical  Union.  By  J.  C.  WaiTSUOUSE,  Esq.,  B.  A.,  of  the  Middle 
Temple.    Price  3d. 

A  Plain  Tract  on  a  too  Common  Sin,  addressed  to  Parents  and  Masters, 
and  to  Youth  and  Servants.    Id. 

Bitter  as  Wormwood.    Id. 

Flee  from  It :  A  Caution,  suggested  by  reading  Oenises  xxxiv.  Sd.,  or  Is.  9d. 
per  dozen. 

Honest  Advice  to  Young  Englishmen,  from  a  Friend.  Id.,  or  9d.  per  dozen. 

Kind  Words  to  the  Young  Women  of  England,  on  a  very  Serious  Subject.  By 
a  Lady.    Id.,  or  9d.  per  dozen. 

Matrimonial :  being  the  Life  of  Jane  Newhammer,  of  Manchester.    3d. 

Mother's  Care  for  her  Dauflrhter's  Sa&ty.    Id.,  or  9d.  per  dozen. 

Who  shall  See  Gh>d  P    A  Word  of  Warning,  and  a  Word  of  Hope.    Id. 

Words  of  WarninsT  addressed  to  Young  Men  firom  the  Cells  of  a  Prison !  By 
a  Prison  Chaplain.    1^.,  or  Ite.  6d.  per  100. 

Zimri  and  Cosbi ;  or,  a  Word  of  Warning  against  their  Sin.  By  a  Clergyman.  Id. 


HISCELLAlSrEOTTS  NEW  WOSKS. 

Reflected  Trutil ;  or.  The  Image  of  Ood,  Lost  in  Adam,  Restored  in  Jesus 
ChrisL  By  the  Kev.  Edwabd  Girdlestone,  m.  a..  Canon  of  Bristol,  Rector 
of  Wapley,  Gloucestershire.    Price  4s.  6d. 

Brook  Farm :  The  amusing  and  memorable  of  American  Country  Life.  Royal 
16mo.    Cloth.  2s.  dd. 


Children's  Bible  Lessons;  or.  Type  and  Anti-type. 
TnoRX.    18mo.    Cloth.    Is.  6d. 


By  Harriet  A.  D. 


The  Blind  and  their  Books.  With  some  account  of  Laura  Gutzlaff.  ]6mo. 
Cloth.    6d. 

Arxna^eddon ;  or,  A  Warning  Voice  from  the  last  Battle-field  of  Nations,  pro- 
claiming by  the  Mouths  of  Prophets  and  Apostles,  that  the  close  of  the  Times 
of  the  Gentiles,  the  Second  Personal  Advent,  and  Millennial  Reign  of  our 
Lord  and  tSavionr  Jesus  Christ,  are  nior  .it  hand.  In  3  vols.  8vo,  with  Ap- 
pendix.   By  a  Master  of  Arts  of  the  University  of  Cambridge.    £3. 

Cottage  Beadinars.  The  Barham  Tracts  complete.  Nos.  1  to  49.  By  Rev. 
OxEMDBV.    Bound  in  cloth.    Ss.  6d. 

Clerical  Beading: :  Being  Suggestions  on  the  Reading  of  the  Liturgy,  with 
Examples  of  Misplaced  Emphasis  in  the  Reading  of  the  Scriptures,  and  on  the 
Composition  and  Delivery  of  Sermons.    By  H.  N.  Champney.    Cloth.    Is. 

Psalmody  and  Chanting,  A  complete  manual  for  Clei^in^men,  Congrega- 
tions, Choirs,  and  Organists.  Comprising  Eighty-six  Single  and  Double  Chants, 
the  Gregorian  Tones  (the  latter  arranged  in  the  form  of  the  Anglican  Single 
Chant j,  and  One  Hundred  and  Ten  well-known  Psalm  and  Hymn  Tunes,  ar- 
ranged for  Four  Voices  and  Organ,  with  the  old  harmoniet  unaltered.  Contains 
Tunes  for  Twenty-six  varieties  of  Peculiar  Metre,  is  adapted  for  any  coUectiou 
of  words,  and  used  in  numerous  Churches  in  London  and  the  country. 

Seventh  Edition,  with  Additions.  Oblong  Octavo,  Cloth.  Edited  and  Har- 
monized  by  Thomas  Kilmer,  Organist  of  Christ  Church,  Highbury,  Middlesex. 
Price  4s.  6d. ;  or,  separately,  the  Chants  Is.  6d.,  Psalmist,  Sa. 
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The  Higrh  Priesthood  of  Christ.  By  the  Author  of"  English  Synonymes." 
Dedicated  by  permission  to  the  Archbishop  of  Dnblin.    Fcap  cloth  limp.    Is. 

Heart-Melodies  for  BelieverS}  And  other  original  pieces  of  Sacred 
Character.    By  H.  N.  Champney.    Royal  32mo.    6d. 

The  Words  She  Wrote ;  or,  The  Blood-stained  Leaf.  A  tme  story  of  two 
Highlanders  at  Lucknow.    By  the  Rev.  B.  L.  Witts.    18mo.    2nd  edition.    Is. 

]3arkxies8  and  liigrht;  or,  brief  Memorials  of  two  Blind  Deaf  Mates  ;  with 
facts  relating  to  the  origin  of  Moore's  System  of  Reading  for  the  Blind.  lUos- 
trated  with  embossed  specimens.    By  Mrs.  W.  Fihok.    12mo.    6d. 

Why  do  the  Servants  of  the  lOth  Century  Dress  as  they  do  ?  Dlastrated  by- 
incidents  from  real  life.    8vo.    6d 

Why  do  the  liadies  of  the  19th  Centory  Dress  as  they  do  ?  Illastrated  by 
incidents  from  real  life.    18mo.    6d. 

World  in  w^hich  I  Live,  and  my  Place  in  it.  A  Universal  History,  for 
Young  Persons,  from  the  Creation  to  the  present  time.  By  £.  S.  A.  Edited  by 
Rev.  J.  H.  Broome.    A  new  Edition.    Revised  and  Improved.    7s.  6d. 

The  Valour  of  Faith ;  or,  the  Gospel  in  the  Life  of  Gideon.  By  the  Rev. 
G.  A.  RooRRS,  Incumbent  of  St.  Luke  s,  HoUoway.    Crown  8vo.    Cloth,  2s.  6d. 

Popular  Outlines  of  the  Press ;  Ancient  and  Modern ;  or,  a  Brief  Sketch 
of  the  Origin  and  Progress  of  Printing,  and  its  Introduction  into  this  Country, 
with  a  Notice  of  the  Newspaper  Press.    By  Charles  A.  Macintosh.   Cloth,  38. 

Fragments  of  the  Qreat  Diamond.  Set  for  Young  Children:  Being  a 
variety  of  Addresses  to  Children.  By  Rev.  J.  Boltok,  M.A.,  Eilbum.  2ud 
Edition,  18mo.,  cloth.    Is.  6d. 

Heavenward  Thougrhts  for  Christian  Households.  Being  Reflections  for 
Daily  Use,  on  a  '*  Family's  Texts  for  the  Year."  By  D.  O.  H.,  with  Preface  by 
Rev.  Canon  Champneys,  Rector  of  WhitechapeL    3s. 

The  Way  Some;  or,  the  Gospel  in  the  Parable.  An  Esrthly  Story  with  a 
Heavenly  Meaning.    By  Rev.  C.  Bullock,  M.  A.,  Curate  of  Luton,  Beds. 

liOvingr  Counsels.  Being  Recollections  of  Sermons  preached  by  Rev.T. 
VoREs.  M.  A.,  St.  Mary's,  Hastings.  By  a  Member  of  the  Congregation.  Crown 
8vo.    Cloth,  4s.  6d. 

Faith's  Trial ;  or,  Abraham's  Trial  Practically  Applied.  By  the  late  Rev.  D.  F. 
Jarman,  Minister  of  Bedford  Episcopal  Chapel,  Bloomsbury.  Third  Edition. 
Foolscap  8vo.    Cloth,  Is. 

liight  at  Eventide.    A  Narrative  of  Lydia  M.,  a  Converted  Jewess.    Cloth,  Is. 

ZiOSSOns  of  liife  for  Female  Domestics.  By  Grandfather  Gray.  Fool- 
scap 8vo.  Cloth,  4s.  This  volume  abounds  with  suggestions  for  the  moral 
guidance  and  encouragement  of  servants,  is  especially  adapted  for  a  present  to 
young  females  about  to  leave  school  and  home  for  service,  and  will  be  found  an 
interesting  addition  to  domestic  libraries. 

I<andmarks  of  Faith.  Chapters  intended  for  the  Comfort  of  the  Doubting, 
the  Fearful,  and  the  Bereaved.  By  Rev.  W.  S.  Lewis,  Incumbent  of  Trinity 
Church,  Ripon.    Small  8vo.,  cloth,  2s.  6d. 

Xiife  in  Italy  and  France  in  the  OMen  Time.  By  J.  Campbfll  Colquhodn, 
Esq.  8vo.,  cloth.  Contents:— I.  Girolamo  Savonaroda.  II.  OlympiaMorata. 
lU.  Marguerite  d'  Angouleme.    IV.  Jeannead  Albret,  Queen  of  Navarre.  10s.  6d. 

The  Christian  Visitor's  Com];>anion.  A  Manual  containing  Scripture 
Readings,  with  Expositions,  Prayers,  and  Hymns.  Intended  chiefly  for  those 
who  visit  where,  through  physical  or  other  causes,  the  public  means  of  grace 
are  unattainable.    By  Rev.  A.  N.  Beamish,  B.  A.    Post  8vo.,  cloth,  48.  6d. 

GospelTJnities.  Practical  Remarks  on  Eph.iv.  4 — 6.  By  Rev.  J.  Richardson, 
M.  A.,  Incumbent  of  St.  Mary's,  Bury  St.  Edmund's.    12mo.    2s. 

Daily  Fxpositions  of  the  Acts  of  the  Apostles.  With  its  Scripture  Portion 
in  full.  (Adapted  for  the  Use  of  Families,  and  of  convenient  length  for  use  at 
Family  Pravers.)  By  the  Rev.  Barton  Bouchier,  A.M.,  Rector  of  FonthiU 
Bishop,  Wilts.    In  1  vol.,  cloth,  7s.  6d. 

Scripture  Illustrations.  By  an  Eye  Witness.  12mo<,  cloth.  With  Engrav- 
ings. Contents  : — The  Covenant  of  Salt — Mount  Lebanon — Lebanon  and  its 
Cedars— The  Olive  Tree—"  Lattices '— The  "  Khaus  "—The  Heath  in  the  Desert 
—The  Roofed  Houses— Water  Wheels— The  "  Horn  "— "  VeUs  "—Feast  of  Taber- 
nacles—  Smyrna— Damascus  —  Patmos — "Water  Bottles"— The  Fig  Tree  — 
*'  Cisterns '  —The  Dessert.    Is.  6d. 
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Sunday  School  Addresses.  By  T.  P.  Ship,  Superintendent  of  Kennington 
Sunday  School.  With  a  Prerace  by  Kev.  Charlton  Lake.  18mo.,  cloth,  with 
Engravings.  Contrnts: — The  Little  Child.  The  Race.  David  and  Goliath. 
The  Gospel  Net.  Vineyard  Work.  The  Four  Little  Things.  Zaccheus.  The 
Little  Captive  Maid.  The  Prodigal  Son.  The  Gospel  Feast.  The  Two  Hearts. 
Little  Samuel.    Ss. 

Sunday  School  Addresses.  By  the  s^me  Author.  2nd  Series.  Contents  : — 
The  Young  Soldier  of  Christ^The  Child's  Invitation— Idols— The  History  of 
Joseph — ^Ditto  (continued) — Seed  Time  and  Harvest — ^The  Palm  Tree  and  its 
Lessons — Good  News  for  Children — The  Wonderful  Present — The  SVay  to  be 
Happy — Youthful  Hossannas — The  Gospel  Lad.    With  Engravings.    2s. 

Israel  Hartmann,  as  Youth,  Husband,  and  Orphan  Schoolmaster.  A  Biog- 
raphy from  his  Diary  and  Letters.  With  a  Prefaratory  Notice.  By  the  Bishop 
of  Ripon.   28.  6d. 

CThrist  is  All.    By  the  Venerable  Akchdeacon  Law.    Tlie  Gospel  of  the  Old 
Testament.    Genesis,  Exodus,  Leviticus,  Numbers,  and  Deuteronomy,  each,  3s. 
liittle  Annie;  or.  Is  Church  Time  a  Happy  Time?    18mo.    Is.  6d. 

Scripture  Portions,  with  Prayers  for  Invalids.  By  Elizabeth  Maria  Lloyd. 
is.,  cloth. 

Isaiah's  Report  of  the  Hessiah,  as  Revealed  in  the  Fifty-third  Chapter 
of  his  Prophecy.  Expounded  upon  a  Publication  by  Rev.  T.  Manton.  Revised 
and  Edited  by  T.  M.  Macdonooh,  Perpetual  Curate  of  Bransgore,  Hants.    5s. 

Mamma's  Lessons  about  Jesus.    By  a  Mother.   2s.  6d. 

Helps  and  Hints  for  Bible  Readers.  Being  Practical  Comments  on  some  of 
the  most  Remarkable  Passages  in  the  New  Testament.  By  the  Rev.  N.  J. 
MoooY.    3s  6d. 

Support  Under  Suifering*;  or.  Letters  to  a  Young  Relative.  With  a  Short 
Sketch  of  her  Life.    By  Rev.  T.  Furlono.    Cloth,  Is. 

Our  Father;  or  Jesus  Teaching  to  Pray.  An  Exposition  of  the  Lord's  Prayer. 
By  the  Kev.  S.  Garratt.    Cloth,  2s.  6d. 

Glimpses  of  Heaven;  or,  Evening  Meditations  for  every  Sunday  in  the 
year.    32mo.,  cloth,  gilt  edges.  Is.  6d. ;  cloth,  limp,  Is. 

Gk>od  out  of  Evil;  or.  The  History  of  A^ai,  the  African  Slave  Boy:  an 
Authentic  Biography  of  tJie  Rev.  S.  Crowthkr,  Native  Missionary  in  Abbeoknta. 
With  a  Map.    2s. 

History  of  a  youngr  Jew.  Adapted  for  Children ;  by  the  Author  of  "  The 
Peep  of  Day."    New  edition,  cloth.  Is. 

Bible  Cartoons  for  the  School  and  the  Cottage ;  a  suitable  Sunday 
Book.    4s.  6d.,  cloth,  or  paper  cover,  3s. 

Bright  liigrht  in  Early  Dawn;  or,  A  Mother's  Recollections  of  a  Little  One 
whom  Jesus  loved.  With  a  few  Thoughts  on  the  Privileges  and  Responsibilities 
of  Mothers.    With  a  Preface  by  Rev.  Edmund  Clay,  B.A.    2s. 

The  Book  of  Job.  Translated  from  the  Hebrew  on  the  basis  of  the  Authorised 
Version.  Explained  in  a  large  body  of  Notes,  and  Illustrated  by  Extracts  from 
various  Works  on  Antiquities,  Geography,  Science,  &c.;  also,  by  Eighty  Wood- 
cuts and  a  Map.    By  the  Rev.  G.  P.  Carey.    8vo.,  cloth,  18s. 

Evening:  Home  Girde ;  or.  Social  Study  in  the  Gospel  History  of  the  Life  of 
our  Lord :  consisting  of  forty-two  cards  accompanied  by  Mimpriss's  Chart  of 
our  Lord's  Life  and  Ministry.    4s.  6d. 

Keditationes  Hebraic8B :  a  Doctrinal  and  Practical  Exposition  of  the  Epistle 
of  St.  Paul  to  the  Hebrews.    By  the  Rev.  W.  Tait.    2  vols.,  178. 

The  Bible  Student's  Gkdde  to  the  More  Correct  Understanding  of  the 
English  Translation  of  the  Old  Testament,  by  reference  to  the  Original  Hebrew. 
By  the  Rev.  W.  Wilson,  D.D.    4to.,  cloth,  £2  2s. ;  calf,  interleaved,  £3. 

A  Choice  Book  for  the  People  of  God;  or.  Scripture  Collated  with 
Scripture.  2nd  Edition,  with  additional  Texts  and  many  Explanatory  Notes. 
18mo.    Cloth  limp.  Is.    Paper,  6d.    Calf,  gilt  edges,  2s. 

The  Two  Brothers  and  the  Two  Paths.    By  the  Rev.  P.  B.  Power.    Is.  6d. 
Breathinars  of  the  SouL    By  the  Rev.  P.  B.  Power.    6d. ;  cloth,  8d. 
Eailure  and  Discipline.    By  the  Rev.  P.  B.  Power.    \b.  6d. 
Protoplast.    A  Series  of  Papers.    Second  Edition.    In  1  vol.    Cloth,  9s.  Ad. 
Contents  :— The  First  Matter— The  First  Day— The  First  Man— The  First 
Blessing— The  First  Sabbath— The  First  Law— The  First  Sleep,  &c.,  &c. 
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Our  TTiHi»ip;<fK<Mi^    Matt.  viiL  17.    12mo.    By  the  same  Author.    Is. 

Snatohes  of  Saored  Bang,    IBmo.   Bj  the  some  Author.    Is. 

Goadfl  and  Nails;  or,  Missionary  Counsels  and  Encoura^ments  for  the 

Young.  Selected  and  Edited  by  the  lley.  J.  Mont  ago  Randall.  Is.  6d. 
The  lAmbs  of  Chriot's  Flock.  With  Engravings.  Price  6d.,  cloth. 
The  Folded  Lamb :  Memorials  of  an  Infant  Son.     By  his  Mother.    With  a 

Preface  by  his  Father,  Kev.  O.  A.  Boo  res.    With  a  Portrait.    28.  6d. 
The  Shepherd  Xinar;  or,  Jesus  seen  in  the  Life  of  David.    Designed  for  the 

Young.    By  the  same  Author.    38. 6d. 
The  Foo^rinte  of  Jesus.    By  the  same.    Vols.  I  and  2,  each,  Is.  6d. 
Thirsa ;  or,  the  Attractive  Power  of  the  Cross.    Translated  from  the  German. 

Nineteenth  Edition.    6d.    Cloth,  Is. 
Sermon  Notes,  by  the  late  Kev.  Pbofessob  Scholkfield.    5s. 

The  Kirades  of  our  I^oxd  and  Saviour.    With  Notes  and  Reflections. 
By  the  Rot.  J.  W.  Bbykolds.    6s.  6d. 


MISCELLANEOUS  ITEW  TRACTS. 

Solomon  Sobermind ;  or.  Look  before  you  Leap.    3d. 

By  the  tame  Author, 

Old  Peter  Pious  ;  or,  Oo  to  Church  Begularly,  and  you  won't  like  to  miss. 

Being  Tillage  Conversations  from  Reid  Life.    In  a  cover,  2d. 
What  iy>^n^ll  I  Wear  P    A  word  for  Young  Women.    2d. 
Hiffh-Spirit,  (Mrs.)  or,  My  Mother  said  **  I  was  bom  with  a  Temper."    2d. 
We  are  all  Oood-Tempered  Till  we  are  Tried.   2d. 


City  Thoughts  :  being  Short  Tracts  on  Common  Things.    18mo.    Id.  each,  or 
Os.  per  100. 

1.  The  Omnibus. 


2.  The  Royal  Procession. 

3.  The  Book-stall 

4.  The  Dust  Heap. 

5.  The  London  Shops. 

6.  The  Postman. 


7.  The  Railway  Station. 

8.  The  Gas  Lamp. 

9.  The  Picture  Gallery. 

10.  City  Streets. 

11.  London  Fogs. 

12.  TheMarkeL 


Short  Tracts  for  Mothers.     ISmo.    25  for  is.  4d.;  or,  in  an  assorted 
packet,  4d. 


4.  Shine  as  Lights  in  your  Families. 

5.  Parental  Afl'ection. 

6.  Cast  thy  burden  upon  the  Lord. 


1.  "  Give  an  Account  of  thy  Steward- 

ship." 

2.  Praying  Mothers. 

3.  "  In  theMoming  Sow  thy  Seed." 

Perseverant)e  and  what  came  of  it :    A  Sketch  of  the  Life  of  George 
Stephenson.    Price  2d. 

Village  of  Orumbleton,  and  its  Inhabitants.  By  Rev.  C  H.  Ramsdkk, 

M.A. 
Nicodemus :  or,  Besetting  Sins,    price  Id. 
Blue  Peter :  A  Parting  Word  to  Sailors,    price  Id. 
By  the  Bev.  James  Bolton:— 


The  Fleet  of  Fishing  Boats. 
The  Troublesome  Member. 
Happy  Rhoda. 
Our  Fathers  and  Mothers. 


The  Favoured  Colt. 
Little  Vessels, 
llie  Babe  and  His  Friends. 
Our  New  and  Better  Home. 


Friee  Twopence  each,  in  fancy  cover. 


Complete  detailed  Catalogues  of  Books  and  Tracts^  may  he  obtained  on 
applicatim  to  the  Fublisherf  at  Jpswick, 
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